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„Romkite }e mora da izberat pome|u svojata
etni~ka i rodova pripadnost.”

 Mlad aktivist Rom od Romanija, septemvri 2005

„Ne, ne mo`am da go storam toa, nitu pak sakam.”
    Mlada aktivistka Romka od Makedonija,

septemvri 2005

Kontekst

Denes vo Sredna i Jugoisto~na Evropa1 postojat naj
mnogu nekolku stotici `eni koi za sebe bi ka`ale 
deka deka se Romki aktivistki. Sepak, nivnoto vli
janie e zna~ajno i postojano raste, kako del od post
sovetskoto dvi`ewe za pravata na Romite vo tekot na 
poslednava dekada, no i nadvor od nego.

Ovoj tekst se fokusira vrz eden u{te pomal del od 
ovaa grupa, a toa se onie Romki aktivistki vo Sredna 
i Jugoisto~na Evropa koi se bor at da gi artikuliraat 
svoite problemi vo ramkite na `enskite ~ovekovi 
prava i globalniot feminizam. So ogled na rasiz
mot, ekstremnata siroma{tija i isklu~uvaweto od 
op{testvoto na koi{to se izlo`eni Romite, a sevo 
ova pridru`eno od patrijarhalnite odnosi vgnezde
ni vo nekoi romski tradicii, tie imaat pred sebe 

“Roma women are going to have to choose between their 
ethnicity and their gender.”

Young male Romanian Roma leader, September 2005

“No, I cannot and I will not.”
   Young female Macedonian Roma leader,
                    September 2005

Context

In Central and South Eastern Europe1 today, there are 
probably no more than several hundred women who 
would self-identify as Romani women activists. Yet, their 
influence is significant and growing, within and beyond 
the post-soviet Roma rights movement of the last de-
cade.  

This article focuses on an even smaller subset of this 
small group—those Romani women activists in Central 
and Southeastern Europe who are struggling to articu-
late their issues within the framework of women’s human 
rights and global feminism. Given the racism, extreme 
poverty, and social exclusion to which Romani people 
are subjected, coupled with the patriarchal relations em-
bedded in some Romani traditions, theirs is a daunting 
task. Their stories, insights, conflicts, contradictions, and 
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izvonredno te{ka zada~a. Nivnite `ivotni prika
zni, soznanija, kontradikcii i pobedi pretstavu
vaat va`en izvor vo golemata prikaska za borbata na 
`enite za ~ovekovi prava.
 
Vo migov sproveduvam intervjuirawe spored meto
dologijata na `enskata usna istorija {to }e bide 
vklu~eno vo mojata kniga za aktivistki Romki 
koja{to naskoro }e bide objavena.2 Citatite ko
risteni vo tekstov se prezemeni od intervjuata so 
slednive `eni: Nikoleta Bitu (Romanija), Enisa 
Eminova (Makedonija), Angela Koce (Ungarija) i Az
bija Memedova (Makedonija). Tie se javni li~nosti 
vo svoite sredini i  aktivni se na lokalno, nacio
nalno i me|unarodno nivo. Ona {to go ka`uvaat 
mo`e da ima posledici – i pozitivni i negativni 
– i za niv li~no i za celite na nivnata borba. Im 
blagodaram za nivnata velikodu{nost i dover
bata {to ja iska`aa pri nivnoto spodeluvawe na 
svoite `ivotni prikazni so mene, so nade` deka 
nivnite iskustva }e pridonesat za zajaknuvaweto 
na polo`bata na Romkite i globalnite feminizmi.

Vo knigata na koja{to vo momentov rabotam, vr{am 
dokumentirawe na sovremenata istorija vo migot na 
nejzinoto sozdavawe, t.e. na ona koe{to vo retrospek
tiva }e mo`e da se sogleda kako ra|awe na romskoto 
`ensko dvi`ewe. No sepak, go imam na um i elek
tronskoto pismo koe Azbija Memedova od Romski
ot centar vo Skopje go ispratila na li~nosta koja 
transkribirala edno nejzino neodamne{no izla
gawe. „Ne zboruvav za romskoto `ensko dvi`ewe,” 
napi{ala so prekoren ton, „zboruvav za aktivizmot 
na Romkite”.

Feministi~kata teorija so pravo mu dava predimstvo 
na glasot na `enite koi ja tolkuvaat svojata sopstve
na realnost, zatoa {to taa navistina e epistemi~ki 

victories represent an important resource in the grand 
narrative of women’s struggle for human rights.

I am in the process of conducting oral history interviews 
for a forthcoming book on Romani women activists.2  
The women whose interviews are excerpted in this ar-
ticle are Nicoleta Bitu (Romania), Enisa Eminova (Mace-
donia), Angela Kocze (Hungary), and Azbija Memedova 
(Macedonia). These women are public figures, active at 
local, national, regional and international levels. Tell-
ing their stories may have ramifications—both positive 
and negative—for them personally and for their activist 
goals. I thank them for their generosity and trust in sha-
ring their stories with me in hope that their experiences 
will contribute to the empowerment of Romani women 
and global feminisms.

The book I am working on is documenting contemporary 
history in the making—what may be seen retrospectively 
as the birth of a Romani women’s movement. Yet I am 
mindful of the email sent by Azbija Memedova of the 
Roma Center of Skopje to someone who transcribed a re-
cent talk she gave. “I did not speak of a Romani women’s 
movement,” she scolded, “I talked of Romani women’s 
activism.”

Feminist theory rightfully gives precedence to the voice 
of women interpreting their own realities, for they do 
indeed have epistemic privilege. However, as a feminist 
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privilegirana.  Me|utoa, kako feministi~ka istori
~arka so ~uvstvo za „neizbe`noto odobruvawe koe 
ja modulira politikata zasnovana vrz simpatija”3 
sepak }e rizikuvam i }e gi postavam moite ubeduvawa 
paraleno so tolkuvaweto na Azbija. Veruvam deka ak
tivizmot na Romkite  signalizira eden zna~aen is
toriski mig – najverojatno ra|awe na edno dvi`ewe 
– i, vo sekoj slu~aj, e oblik na `enski aktivizam od 
koj feministi~kata teorija i feministi~kiot ak
tivizam mo`e da imaat golema polza.4

Vo izminatava dekada Romkite rabotea poedine~no 
kako aktivistki na lokalno nivo i vo ramkite na 
dvi`eweto za pravata na Romite. Vo sredinata na 
devedesettite, nekolku Romki, vklu~uvaj}i ja i Niko
leta Bitu, preliminarno go pokrenaa  pra{aweto na 
Romkite  na nivo na Evropa. Vo juni 1998 god. „Mre
`ata” na Fondacijata Soros ja svika prvata me|u
narodna konferencija za Romkite vo Budimpe{ta. 
U~esni~kite od golem broj zemji imaa razli~ni 
iskustva i mislewa za kulturata i identitetot vo 
zavisnost od zemjite od koi doa|aa, no site bea pos
veteni na podobruvaweto na `ivotot na Romkite i 
romskite deca. Me|u u~esni~kite Romki bea i Azbija 
Memedova i Nikoleta Bitu, koi podocna pomognaa 
vo osnovaweto na „Romskata `enska inicijativa” vo 
1999. „Romskata `enska inicijativa” (proekt na 
„Mre`nata `enska programa” na Institutot „Ot
voreno op{testvo”) raboti na razvivaweto, povrzu
vaweto i katalizacijata na jadroto koe{to go so
~inuvaat posveteni liderki Romki – vklu~uvaj}i i 
nekolku dinami~ni mladi `eni – so cel da se una
predat ~ovekovite prava na Romkite vo Sredna i 
Isto~na Evropa.

Od osobena va`nost e da se prika`at ̀ ivotnite pri
kazni na Romkite liderki kako kontraprikazni. 

historian sensitive to “the inevitable appropriations that 
inflect a politics based on empathy,”3 I will nevertheless 
risk placing my conviction alongside Azbija’s interpre-
tation. I believe that Romani women’s activism signals 
a significant historical moment—possibly the birth of a 
movement—and in any case, a form of women’s activism 
from which feminist theory and feminist activism can 
benefit greatly.4

For the last decade, Romani women have been working 
individually as activists at the local level and within the 
Roma rights movement. In the mid-1990s, a handful of 
Romani women, including Nicoleta Bitu, began to raise 
Romani women’s issues tentatively at the European level. 
In June 1998, the Soros foundations network convened 
the first international conference of Romani women in 
Budapest. The women who attended from many coun-
tries had different experiences and opinions about cul-
ture and identity depending on where they came from, 
but all were committed to improving the lives of Romani 
women and children. Among the Romani women par-
ticipants were Azbija Memedova and Nicoleta Bitu, who 
would help found the Roma Women’s Initiative in 1999. 
The Roma Women’s Initiative (a project of the Network 
Women’s Program of the Open Society Institute) has 
worked to develop, link, and catalyze a core group of 
committed Roma women’s leaders—including many dy-
namic young women—in an effort to improve the human 
rights of Roma women in Central and Eastern Europe. 

It is of particular importance to present stories of Ro-
mani women leaders as counter-narratives. As is the of-
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Kako {to e ~esto slu~aj so Afroamerikankite vo 
SAD, stereotipite za Romkite funkcioniraat kako 
konstrukciski jadra vo evropskata kulturolo{ka 
imaginacija.  Ovie stereotipi vklu~uvaat seksualno 
oboeni i demonizirani sliki na Romki (pita~ki, 
gata~ki i krada~ki na deca). @ivotnite prikazni na 
Romkite ne samo {to im se sprotistavuvaat na ovie 
grubi stereotipi, tuku se zna~ajni i za deesencija
lizacijata na romskiot identitet za{to, vsu{nost, 
Romkite aktivistki se navistina edna raznorodna 
grupacija.

Dodeka `ivotnite prikazni na rodovo osvestenite 
Romki aktivistki mo`ebi izgledaat kako eden „kus 
politi~ki raskaz” smesten vo „golemata politi~ka 
prikazna” za Evropa koja se pro{iruva, pra{awata 
so koi se zanimavaat Romkite aktivistki se mo{ne 
zna~ajni. Pomestuvaweto na Romkite „od marginite 
kon centarot”, kako {to sugerira bel huks, afro
amerikanska feministi~ka teoreti~arka, gi ot
kriva tragite na edna dolgotrajna patolo{ka sos
tojba {to Evropa ja ignorira na svoja sopstvena 
{teta. Navistina e neverojatno deka edna zaedni
ca od pribli`no 10.000.000 lu|e, sega{ni i idni 
gra|ani na Evropa, mo`e da bide izlo`ena na takvi 
nasilstva, isklu~uvawe, rasna omraza, siroma{tija 
i marginalizacija na kakvi {to se izlo`eni Romite 
samo {eeset godini po holokaustot.”5

Odnosot kon Romite go stava pod znak pra{awe 
tvrdeweto na ugledniot istori~ar Toni Judt vo 
negovata najnova kniga Postwar: A History of Eu-
rope Since 19456 koja dobi izvonredni kritiki („Po 
vojnata: istorija na Evropa po 1945 godina”). Toj 
veli deka evropskata svest za sopstvenoto istoris
ko nasledstvo ja pravi Evropa eden od najsilnite 
svetski bedemi protiv totalitarizmot. So takva 

ten the case for African American women in the United 
States, stereotypes of Romani women function as core 
constructs in the European cultural imagination. These 
stereotypes include sexualized images of Romani women 
and demonized images of Romani women (begging, tell-
ing fortunes, and stealing babies).  The stories of Romani 
women activists not only challenge these gross stereo-
types, but they serve to de-essentialize Romani identity, 
for in truth, Romani women activists are a very diverse 
lot.

While the stories of gender-aware Romani women activ-
ists would seem a very “small political narrative” embed-
ded in the “grand political narrative” of an enlarging Eu-
rope, the issues addressed by Romani women activists 
are quite significant. Moving Romani women from “mar-
gin to center” as suggested by African American feminist 
theorist bell hooks, reveals vestiges of persistent pathol-
ogies which Europe ignores at its peril. That a commu-
nity of approximately 10 million current and aspiring EU 
citizens can be subject to the kind of violence, exclusion, 
racial hatred, poverty, and marginalization endured by 
Romani people only sixty years after the holocaust is as-
tounding.5  

The treatment of Roma challenges the argument of 
prominent historian Tony Judt, in his highly-acclaimed 
new book, Postwar: A History of Europe Since 1945.6  
Judt claims that Europe’s cognizance of 20th century his-
torical legacies makes it one of the world’s best bulwarks 
against totalitarianism. With such blatant disregard for 
endemic racism and such resistance to changing it, that 
cannot be the case. Given the current state of the world, 
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bezobyirna ramnodu{nost kon endemskiot rasizam 
i so takov otpor kon promenite na toa pole, Evro
pa sekako ne mo`e da bide takov bedem. So ogled na 
sega{nata situacija vo svetot, Evropa, vsu{nost, 
mo`e na krajot na krai{tata da bide eden od bas
tionite na progresivni mo`nosti (ova mo`e i da se 
~ini privle~no frlaj}i go pogledot od SAD rako
vodeni od sega{niot pretsedatel) no toa ne zna~i i 
deka situacijata e mnogu ute{na. A jas bi rekla deka 
tokmu mestoto kade {to se vkrstuvaat  rasizmot i 
seksizmot e ona mesto kade {to treba da gi barame 
barometrite na demokratskata transformacija.

Kako {to poka`uva dijalogot na po~etokot na ovoj 
tekst, nekoi Romi (i Romki) aktivisti veruvaat 
deka sosredoto~uvaweto vrz pra{aweto na Romkite 
go svrtuva vnimanieto od primarnoto pra{awe na 
isklu~uvaweto na Romite od evropskite op{testva. 
Ednovremeno, postoi i raste~ka svest za toa deka 
romskoto `ensko pra{awe e legitimen del od pro
gramata za pravata na Romite. Sepak, prodol`uva 
debatata (klasi~na za op{testvenite dvi`ewa na 
malcinskite grupi) za toa dali vklu~uvaweto na 
takvite „interni” problemi kako {to e nasilstvoto 
vrz `enite vo kr{eweto na ~ovekovite prava im od
govara na rasistite re{eni Romite da ostanat prez
reno malcinstvo.

Vo ramkite na Rabotilnicata za pravata na Romki
te odr`ana vo mart 2004 god. i potpomognata od 
Evropskiot centar za pravata na Romite (ECPR) i 
„Mre`nata `enska programa”, Dimitrina Petrova, 
osnova~ i direktorka na ECPR i eden od vode~kite 
stratezi vo borbata za pravata na Romite ja postavi 
ovaa dilema pred petnaeset mladi Romki, u~esni~ki 
vo rabotilnicata. Mnozinstvoto od niv tvrde{e de
ka e dojdeno vremeto otvoreno da se spravi so ovie 
pra{awa.

Europe may actually be one of the bastions of progre-
ssive possibilities (it looks appealing from the vantage 
point of the U.S. under our current president), but that 
should not give much cause for comfort. And I would ar-
gue, exactly, that the intersection of racism and sexism 
is the place to look for barometers of democratic trans-
formation.

As the exchange that opens this article demonstrates, 
there are some Romani men (and women) activists who 
believe that focusing on Romani women diverts atten-
tion from the primary issue of Roma exclusion in Euro-
pean societies. At the same time, there is also a growing 
recognition that Romani women’s issues are a legitimate 
part of the Roma rights agenda. Still the debate continues 
(classic in minority social movements) about whether 
framing as human rights violations such “internal” prob-
lems as violence against women plays into the hands of 
racists determined to keep Roma a despised minority.  
  

At a March 2004 workshop on Romani women’s rights 
co-sponsored by the European Roma Rights Center 
(ERRC) and the Network Women’s Program, Dimi-
trina Petrova, ERRC’s founding director and one of the 
leading strategists of Roma rights litigation, posed this 
dilemma to 15 young Romani women participants. The 
majority insisted the time had come to deal with such 
issues openly.  
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I, taka, programata za pravata na Romite postepeno 
vklu~uva s$ pogolem broj temi povrzani so seksual
nite i reproduktivnite prava na Romkite. Me|utoa, 
duri i na ova pole postojat razli~ni tendencii. Na 
primer, op{ta poddr{ka & se dava na kampawata za 
povikuvawe na odgovornost na vladite na ^e{ka i 
Slova~ka za prisilna ili pod pritisok izvr{ena 
sterilizacija na Romkite.  Bidej}i (ne bez pri~ina) 
ova pra{awe navleguva vo silno prisutniot strav 
od obidite da se kontrolira rastot na romskata po
pulacija (so seni{teto na genocidot i holokaustot 
pokraj  nas) ne e voop{to te{ko da se mobilizira 
celoto dvi`ewe za romski prava vo diskusijata na 
ovaa tema.

Me|utoa, pra{awata kako {to se proverka na devst
venosta, rano ma`ewe i doma{no nasilstvo, opasno 
se dobli`uvaat do rodovo oboeni odnosi na mo}ta vo 
romskite zaednici. Dodeka vo razli~nite podgrupi 
na Romi vo celiot region postoi razli~na praksa, 
sproveduvaweto na proverkata na devstvenosta e s$ 
u{te mo{ne ra{ireno. Obi~ajot nalaga mladite 
Romki vo brak da vlezat kako devici i zatoa mora da 
bidat „pregledani” od lekar ili `ena rodnina pred 
ili vedna{ po prvata bra~na no}, za da se potvrdi 
deka go ispo~ituvale obi~ajot.

Pod mentorstvo na Azbija Memedova i Marija Savov
ska (neRomka koja raboti za Fondacijata „Otvoreno 
op{testvo Makedonija”, Enisa Eminova i dvanaeset 
drugi mladi Romki gi istra`uvaa na~inite na koi 
ovoj obi~aj gi ograni~uva nivnite `ivoti. Pred 
nekolku godini tie ja formiraa grupata „Mladi 
voda~i” i go zapo~naa proektot nare~en „Proekt 
devstvenost:  sloboda da se izbira”.  Denes vo ovoj 
istra`uva~ki i akcionen proekt so koj rakovo
dat samite Romki i koj se fokusira na pra{aweto 

And so increasingly, the Roma rights agenda includes is-
sues related to Romani women’s sexual and reproductive 
rights. However, even within that arena, there are differ-
ent tendencies. For example, there is near universal sup-
port for campaigns to hold the Czech and Slovak govern-
ments accountable for the forced or coerced sterilization 
of Romani women. Because this issue plays into deep 
(and not unreasonable) fears about efforts to control 
Roma population growth (with the spectre of genocide 
and the holocaust), it is easy to mobilize the entire Roma 
rights movement to address it.  

However, issues like virginity testing, early marriage, and 
domestic violence come more dangerously close to ques-
tioning gendered power relations within Roma commu-
nities.  While there are different practices among vari-
ous sub-groups of Roma across the region, the practice 
of virginity testing is still fairly widespread. The tradi-
tion dictates that young Romani women must be virgins 
before marriage and they are “examined” by a doctor or 
female relative prior to or immediately after the wedding 
night to ensure their conformity to this custom.  

With mentoring from Azbija Memedova and Marija 
Savovska (a non-Romani woman working for the Foun-
dation for an Open Society Macedonia), Enisa Eminova 
and twelve other young Romani women explored how 
this tradition constricts their lives. Several years ago, 
they formed the group “Young Leaders” and founded the 
Virginity Project: Freedom to Choose. This Roma-led re-
search/action project addressing sexual traditions and 
taboos in Roma communities has now been shared with 
young people in Bulgaria, Hungary, Montenegro, Serbia, 
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na tradicijata vo oblasta na seksualnite odnosi i 
tabuata se vklu~eni i mladite od Bugarija, Ungarija, 
Crna Gora, Srbija, Slova~ka i Ukraina.7 Proektot ja 
otvori tabu temata na izborot vo seksualnite odnosi 
i obrazovanieto na na~in za koj malkumina veruvaa 
deka e voop{to mo`en. Ednovremeno, kako potvrda 
na pravata na Romkite da go dovedat vo pra{awe 
postoe~kiot red vo odnosite me|u polovite vo rom
skite zaednici, ovoj proekt krena i mnogu pra{ina.

Koga edna{ ja pra{aa Nikoleta Bitu dali pra{aweto 
na odnosot me|u polovite treba da dojde na dneven red 
podocna, otkako }e se utvrdat i za{titat osnovnite 
prava na Romite, taa odgovori: „Ve}e e podocna! Tok
mu za toa celo vreme zboruvam. Pra{aweto na odno
site me|u polovite be{e staveno na masa vo 1998 i 
1999. Sega Dekadata [na vklu~uvaweto na Romite – ev
ropska inicijativa za integracija na Romite] nudi 
nova mo`nost toa pra{awe da se otvori i razgledu
va sistematski. Upornoto tvrdewe deka treba da 
pri~eka e edna od moite najstra{ni no}ni mori.”8

Druga taktika koja se koristi za da se diskredi
tiraat Romkite koi dejstvuvaat od pozicijata na 
globalniot feminizam e obvinuvaweto deka tie 
nekriti~ki go prifa}aat zapadniot feminizam. 
Romkite aktivistki so koi sorabotuvam ne se dvou
mat da mu se sprotivstavat na rasizmot na regional
nite ili me|unarodnite `enski dvi`ewa.  Ednovre
meno, vladeej}i go angliskiot jazik i dejstvuvaj}i vo 
eden mo{ne eliten svet na me|unaroden aktivizam 
vo borbata za ~ovekovite prava, tie postojano ja pre
ispituvaat svojata privilegiranost i se soo~uvaat 
so svojata odgovornost pred po{irokoto ~lenstvo.

Jazikot e pra{awe od primarno zna~ewe – i za 
Romkite aktivistki vo nivnata rabota i za mojot 

Slovakia, and Ukraine.7 It has opened up the taboo dis-
course on sexual choice and education in ways that few 
would have thought possible.  And its assertion of young 
Romani women’s right to question the gender order in 
Roma communities has ruffled quite a few feathers.  

When asked by an interviewer whether gender issues 
should be dealt with later once basic Roma rights are 
established and protected, Nicoleta Bitu replied: “It is 
already later! That’s what I’m saying. Gender issues were 
put on the table in 1998 and 1999. Now the Decade [of 
Roma Inclusion—a European effort to integrate Roma] 
offers a new chance to bring them up and address them 
systematically. The insistence that we need to keep wai-
ting is one of my worst nightmares.”8

Another tactic used to discredit Romani women opera-
ting from a global feminist perspective is the accusation 
that they have uncritically adopted western feminism. 
The Romani women activists I have worked with do not 
hesitate to challenge the racism of regional or interna-
tional women’s movements. At the same time, as Eng-
lish speakers active in a fairly elite world of international 
human rights activism, they constantly interrogate their 
own privilege and challenge themselves to be accoun-
table to grassroots communities.

Language is a primary issue—both for the Romani wo-
men activists in their working lives and for my feminist 
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feministi~ki etnografski proekt za i so Romki
te. So Romkite aktivistki mo`am da sorabotuvam 
na angliski jazik za{to toj e momentalno hegemo
niskiot jazik vo me|unarodniot aktivizam vo bor
bata za ~ovekovi prava. Za da dobijat sredstva od 
me|unarodni agencii, romskite aktivisti mora da 
bidat osposobeni da pi{uvaat kvalitetni pred
lozi za proekti na angliski jazik. Za da im bidat 
dostapni mestata kade {to se definiraat na~ini 
na dejstvuvawe i kade {to se slu~uvaat promenite, 
romskite aktivisti, isto taka, treba da go zboruvaat 
angliskiot jazik.

Edno takvo mesto be{e i konferencijata „Romite vo 
Evropa vo procesot na pro{iruvawe” organizirana 
od Institutot „Otvoreno op{testvo” i Svetskata 
banka vo juni 2003 so koja be{e voveden proektot 
„Dekada na vklu~uvawe na Romite”, golema evrop
ska inicijativa za aktivnosti i na~ela na dejstvu
vawe, osmislena so cel da se obezbedi ramnopraven 
pristap na Romite do obrazovanieto, domuvaweto, 
vrabotuvaweto i zdravstvenata za{tita do krajot na 
dekadata 20052015.9 I pokraj faktot {to Romkite 
aktivistki odr`aa celodneven sobir nasloven „Fo
rum za na~elata na dejstvuvawe vo odnos na romskoto 
`ensko pra{awe” neposredno pred ovaa konferen
cija, ja zagubija bitkata za vklu~uvawe na romskoto 
`ensko pra{awe kako eden od glavnite „stolbovi” na 
Dekadata. Pra{aweto na rodot be{e proglaseno za 
„interdisciplinarna” tema vo Dekadata na Romite 
i vo momentov nivnite poddr`uva~i vodat bitka toa 
da dobie forma na konkretni  dejstva koi }e go podo
brat nivniot `ivot.

Dodeka ~uvstvitelnosta za perspektivata na po{i
rokoto ~lenstvo ne e edinstvenata oblast vo koja 
dejstvuvaat Romkite aktivistki, tie se sepak 

ethnographic project on and with Romani women. I am 
able to work with Romani women activists in English, 
because English is currently the hegemonic language for 
international human rights activity. In order to receive 
funding from international agencies, Roma activists 
must write good proposals in English. In order to access 
policy venues where change happens, Roma activists 
must usually speak English.  

One such policy venue was the July 2003 Open Society 
Institute/World Bank conference “Roma in an Expand-
ing Europe,” which introduced the “Decade of Roma 
Inclusion,” a major European policy and activist initia-
tive designed to ensure Roma equal access to education, 
housing, employment and health care by the end of the 
Decade 2005-2015.9  Despite the fact that Romani wo-
men activists conducted a full-day Roma Women’s Pol-
icy Forum immediately prior to the July 2003 confer-
ence, they lost the fight to have women’s issues as one of 
the major “pillars” of the Decade. Gender was declared a 
“cross-cutting” issue in the Decade and Romani women 
and their allies are currently fighting to make sure this 
translates into concrete policies that improve the lives of 
Romani women.

While sensitivity to grassroots perspectives is not the sole 
province of Romani women activists, they are among 
the most eloquent proponents of diverse representation 
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najelokventnite poddr`uva~i na raznoobraznoto 
pretstavuvawe na Romite na najva`nite mesta na koi 
se donesuvaat odluki, kako {to se Evropskiot parla
ment i Evropskata komisija. Na primer, Angela Koce, 
vo toa vreme izvr{na direktorka na Evropskata rom
ska informativna kancelarija, ima{e elokventno 
obra}awe na edna konferencija organizirana od 
Evropskata unija na visoko nivo vo Brisel vo april 
2004 godina, dve nedeli pred priemot na deset novi 
dr`avi {to na Evropskata unija & donese dva mili
ona novi gra|ani Romi:

„Patot do tuka ne be{e lesen. Ima{e dosta pre~ki {to 
moraa da se pominat; nekoi od na{ite lu|e moraa da 
pominat niz dolgotrajni i poni`uva~ki proceduri za 
vizi. Baraweto u~esnicite da gi podnesat svoite izla
gawa na angliski jazik ne be{e lesno da se ispolni, 
za{to diskriminacijata spre~uva mnogumina od nas da 
go dovr{ime svoeto obrazovanie i golem broj od na{ite 
najdobri lu|e ostanuvaat nadvor. Ova mesto tuka e mesto 
kade {to pove}eto od na{ite lu|e ne bi se osmelile 
nitu da stapnat, a verojatno bi bile vedna{ izbrkani i 
dokolku toa slu~ajno bi go storile. No, nie sme sega tuka 
i sre}ni sme {to e taka i {to mo`eme da gi spodelime 
nekoi od svoite razmisluvawa i iskustva so vas.”10

Vakvite slu~ai na vklu~uvawe se primer na poimot 
„intersekcionalnost” koj e voveden vo feminis
ti~kata teorija vo poslednava dekada, poim koj{to 
nekoi go sakaat, a za nekoi e odbiven  poradi nego
vata nerazbirlivost, a so koj se ozna~uva slo`enoto 
zaemno dejstvo na pove}eslojnite formi na diskrim
inacija i pot~inuvawe, kako na primer onie koi se 
zasnovaat na rasata, polot, klasata i poloviot iden
titet. Ako ve}e smislata na samiot poim se poka`ala 
kako problemati~na za prenesuvawe, toga{ negovoto 
prenesuvawe vo na~ela na dejstvuvawe i praksa }e 
bide krajno te{ka zada~a.

of Roma people in major policy venues such as the 
European Parliament and European Commission. On 
the issue of language, for example, Angela Kocze, then 
Executive Director of the European Roma Information 
Office, spoke eloquently to a high-level EU conference in 
Brussels in April 2004, two weeks before the accession 
of ten states would add two million new Roma citizens to 
the European Union:

“The trip here was not an easy one. Obstacles had to be over-
come; some of our people had to undergo lengthy and hu-
miliating visa procedures. The requirement that the speak-
ers should be able to make their presentation in English was 
not easy to fulfill, since discrimination prevents many of us 
from completing school education and has kept many of our 
best people out. The place here is a place where most of our 
people would not dare to put their feet and would probably 
be immediately chased away if they would happen to do so. 
But we are here and happy to be so and to share some of our 
thoughts and experiences with you.”10

Such inclusive practice exemplifies what has been intro-
duced into feminist theory in the last decade as “inter-
sectionality.” The term, loved by some, reviled by others 
for its opacity, denotes the complex interplay of multiple 
forms of discrimination and oppression, such as those 
based on race, gender, class, and sexual identity. If the 
concept itself has been difficult to convey, its translation 
into policy and practice is extremely daunting.
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Pove}eto ramki za ~ovekovi prava se fokusiraat vrz 
poedine~nite oski na diskriminacija. Dvi`eweto 
za pravata na Romite, potpiraj}i se na pove}e 
na~ini na gra|anskite prava i me|unarodnite 
dvi`ewa za ~ovekovi prava, pred s$ se fokusira 
vrz rasnata diskriminacija. No sepak, kako {to 
zabele`ala Kimberli Kren{o, edna od najzna~ajnite 
teoreti~arki na pra{aweto na rasata,  potrebno e da 
se izvr{at intersekciski analizi za da se ostvari 
vistinskiot duh na me|unarodnoto pravo za ~ovekovi 
prava: 

„Iako  golem broj sega{ni zakoni i konvencii za ~ove
kovi prava se tesno tolkuvani so cel da zafatat samo 
eden oblik na diskriminacija, ovie tolkuvawa im 
protivre~at na eksplicitnite nameri na ponudenite 
instrumenti, ~ija cel e za{tita od diskriminacija. 
Gradeweto na eden vistinski efikasen sistem na ~ove
kovi prava bara razgleduvawe na nedostatocite vo pre
thodnite ramki i razvivawe tolkuvawa na odredbite za 
ednakvost, koi bi bile kontekstualizirani vo pogolem 
stepen.”11

Romkite aktivistki pridonesuvaat kon „gradewe
to na eden vistinski efikasen sistem” so svoeto 
sprotistavuvawe na ograni~uvawata na sega{nite 
sistemi i so predlagawe alternativi. Tie se vo 
prvite borbeni redovi, ednovremeno borej}i se 
protiv rasnata omraza, rasizmot, seksizmot, nasil
stvoto vrz `enite, segregacijata vo obrazovanieto, 
siroma{tijata i ekstremnoto isklu~uvawe na Romite 
od op{testvoto. Tie toa go pravat so ograni~eni iz
vori na finansirawe, pri ambivalentni odnosi i 
so glavnata struja vo dvi`ewata na Romite i so `en
skite dvi`ewa, kako i so sosema mal broj modeli 
na odnesuvawe koi bi mo`ele da gi sledat. Vo ovoj  
mig vo istorijata, aktivizmot na Romkite vo Evro
pa e isklu~itelno zna~aen zatoa {to ima za cel da 

Most human rights frameworks address only one axis of 
discrimination at a time. The Roma rights movement, 
drawing in many ways on the civil rights and international 
human rights movements, focuses primarily on racial 
discrimination. Yet, as critical race theorist Kimberle 
Crenshaw has noted, intersectional analyses must be 
developed to fulfill the true spirit of international human 
rights law:

“Although many current laws and human rights conventions 
have been interpreted narrowly to only capture a single form 
of discrimination at one time, these interpretations contra-
vene the explicit intentions of instruments intended to pro-
tect against discrimination. Building a truly effective human 
rights system requires addressing the shortcomings of past 
frameworks and developing more contextualized interpreta-
tions of equality provisions.”11

Romani women activists are contributing to building a 
“truly effective human rights system” by challenging the 
limitations of current systems and proposing alterna-
tives.  They have been on the frontlines simultaneously 
fighting ethnic hatred, racism, sexism, violence against 
women, educational segregation, poverty, and extreme 
social exclusion.  They do so with limited resources, am-
bivalent relations with both the mainstream Roma and 
women’s movements, and with few role models to call 
on before them. European Romani women’s activism at 
this moment in history is extremely significant because 
it seeks to implement intersectional agendas at the level 
of public policy (e.g. at the national level, the European 
Union, and the United Nations) and at the level of social 
movement activism.  
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se sprovedat intersekciskite programi na nivo na 
javna politika (na pr. na nacionalno nivo, vo Ev
ropskata unija i Obedinetite nacii) i na nivo na 
aktivizam vo ramki na socijalni dvi`ewa.
 
Koi se denes Romkite aktivistki koi rabotat na 
pra{aweto na rodot? Kako stanale liderki? Od 
kakvi pozicii dejstvuvaat za da vlijaat na stavovite 
i javnata politika vo Evropa?

Visoka, stalo`ena, so orlovski nos, Azbija Memedova 
u`iva da gi predizvikuva lu|eto da razmisluvaat von  
nivnite stereotipi. Obo`uva da vleguva vo duel so 
nekriti~ki pretpostavki! Vo nejzinite violetovi 
pantaloni izvapsani so vrzuvawe vo jazol, ̂ e Gevara 
maica i pirs na jazikot {to go stavila vo Praga, 
Enisa Eminova u`iva da provocira. No sepak, taa 
mu prio|a na sekoj poedinec so ogromno trpenie i 
{iro~ina na duhot koi se retkost i kaj  lu|e dvapati 
postari od nea. Srde~na i qubezna, Nikoleta Bitu se 
smee so celoto telo. Pokraj bregovite na evropskata 
romska politika taa go vodi svojot brod so jasna cel 
i taktika koi se neophodni  i poradi nejzinata uloga 
na partner na  visok diplomat vo evropskata romska 
politika.12 Angela Koce ima ne`en glas i zboruva so 
melodi~en ungarski akcent, a sepak umee da iska`e 
beskompromisni i politi~ki sofisticirani 
obvinenija protiv rasizmot soodvetni na sekoj 
kontekst.

Soznanieto deka se razli~ni: Romski identiteti

Aktivistite za pravata na Romite se soglasni deka 
niven najiten prioritet e potrebata za sprotistavu
vawe na ra{irenite stereotipi i stigmatizacijata 
na Romite kako identitet. Edna mo`na strategija e 
promocijata na postoeweto na razli~ni romski iden

Who are today’s Romani women activists working on 
gender issues? How did they become leaders? How are 
they now positioned to affect attitudes and public policy 
in Europe? 

Tall and composed with an aquiline profile, Azbija 
Memedova delights in challenging people to think be-
yond their stereotypes. She loves skewering uncritical 
assumptions! In her purple tie-dye pants, Che Guevara 
T-shirt and tongue pierced in Prague, Enisa Eminova 
enjoys provoking dialogues. Yet, she encounters each 
individual with enormous patience and a generosity of 
spirit rarely found in people twice her age. Warm and 
affable, Nicoleta Bitu laughs with her whole body. Then 
she navigates the shoals of European Roma politics with 
the clarity and tact necessitated by her role as partner 
to the senior Roma diplomat in Europe.12 Angela Kocze 
speaks in a gentle voice inflected with a lilting Hunga-
rian accent, yet she can deliver an uncompromising and 
politically sophisticated indictment of racism tailored to 
each specific context.

Learning They Were Different: Roma Identities

Roma rights advocates agree that the need to challenge 
popular stereotypes and the stigmatization of Roma 
identity is an urgent priority. One strategy for doing so 
is to affirm the multiplicity of Roma identities, defying 
an essentialist view of a complex people whose religious, 
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titeti i sprotistavuvawe na esencijalisti~koto 
gledawe na eden narod ~ii religiozni, ekonomski, 
jazi~ni i semejni matrici se razlikuvaat vo golema 
merka. Eden od posebno zna~ajnite aspekti na sovre
meniot romski aktivizam e obidot da se kreira uni
ficirana politika vo ramkite na golemite razliki 
me|u Romite – i vo nivnite zemji i vo nivnite zaed
nici vo zemjite vo koi `iveat.

Pra{aweto na razlikite silno odeknuva vo `ivot
nite prikazni na Romkite aktivistki. Ponekoga{ 
se ~uvstvuvale razli~ni zatoa {to se Romki, a toa 
vo razli~en stepen vlijaelo na nivniot aktivizam.  
No, tie se ~uvstvuvale razli~ni i me|u samite Romi. 
Mo`ebi tokmu ovaa pove}ekratna razli~nost  i im 
go razvila kriti~koto razmisluvawe koe gi ospo
sobilo da se soo~at so golem broj tradicionalni 
veruvawa vo nivnite semejstva, nivnite zaednici 
i vo dvi`ewata za pravata na Romite i pravata na 
`enite.

Angela Koce, rodena na 23.02.1970 god. vo Feher|ar
mat, porasnala vo Kispalad, selo so 500 `iteli vo 
isto~na Ungarija, na sedum kilometri oddale~enost 
od glavniot grad Budimpe{ta, blisku do granicata 
so Ukraina i Romanija. Naselenieto se sostoe{e od 
to~no edna polovina Romi i edna polovina neRomi.  
Na krajot od edinstvenata ulica vo Kispalad (na koja 
ima{e crkva, prodavnica, po{ta, no ne i u~ili{te) 
se nao|a{e romskata naselba. „@iveevme na krajot 
od seloto… site znaeja deka e toa romska naselba i 
jas tamu porasnav.”

Rodena e vo osiroma{eno ungaroromsko semejstvo 
({to zna~i deka nejzinite roditeli i babi i dedovci 
poteknuvaat od grupa ungarski Romi koi ne go zboru
vaa romskiot jazik). Taa be{e najmlada od trite ses

economic, linguistic, cultural, political, and familial pa-
tterns vary widely. One of the outstanding things about 
contemporary Roma activism is the attempt to create a 
unified politics out of striking diversities among Roma 
people—within countries and within their own commu-
nities.  

The question of difference resonates strongly in the sto-
ries of Romani women activists. Sometimes they felt 
different because they were Roma and that had varying 
degrees of impact on their subsequent activism. But they 
also felt different among Romani people.  And this mul-
tiple sense of difference may have led to the kind of criti-
cal thinking that enabled them to challenge a variety of 
orthodoxies in their families, their communities, and in 
the Roma rights and women’s rights movements.

Born February 23, 1970 in Fehérgyarmat, Angela Koc-
ze grew up in Kispalad, a small village of 500 people in 
eastern Hungary, seven hours from the capitol Budapest 
and close to the Ukrainian and Romanian borders. The 
population was evenly divided between Roma and non-
Roma people. At the end of Kispalad’s one street (which 
housed a church, shop, post office but no school) was 
the Roma settlement. “We were living in the end of the 
village… everybody knew that that was the Roma settle-
ment and this was the place where I was raised.”  

She was born into an impoverished Romungro family 
(meaning that her parents and grandparents came from 
the group of Hungarian Roma who did not speak the 
Romani language). She was the youngest of three sis-
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tri. Tatko &, nepismen rabotnik bez struka, patuval 
vo potraga po rabota vo Budimpe{ta, i na krajot od 
sekoja nedela se vra}al frustriran i pijan. Majka &  
bila te{ko bolna od astma. Eden den, vo 1987 godina, 
dodeka tatko & bil vo drugoto selo da najde doktor, 
taa umrela vo racete na Angela borej}i se za vozduh. 
Angela ima{e samo sedumnaeset godini.

I pokraj te{koto detstvo, a mo`ebi i tokmu poradi 
toa, Angela porasnala svesna za obespravenosta na 
Romite, no se ~ini deka toa ne go popre~ilo razvi
vaweto na nejzinata samosvest.  Za u~ili{teto veli, 
„Pa dobro, znaevme deka sme Romi, no tuka nema{e 
nikakov poseben problem”.  U~itelite vo osnovnoto 
u~ili{te ja poddr`uvale, a roditelite ja istaknu
vale va`nosta na obrazovanieto i ja pottiknuvale 
da otide vo `ivotot podaleku od niv, naglasuvaj}i 
deka sekoga{ }e mora da doka`uva deka e dvapati po
dobra od drugite.

Iako be{e o~igledno deka, kako {to veli, „nie si 
go imame svoeto mesto vo seloto i toa morame da go 
prifatime”, vo semejstvoto na Angela vsu{nost ne 
se zboruvalo za pra{aweto na romskiot identitet. 
Taa prvpat sfatila deka se razli~ni koga „otidovme 
so baba mi kaj neRomite, ~ii ku}i… taa gi ~iste{e. 
Baba mi se odnesuva{e kako rob i toa navistina me 
voznemiruva{e. Ednostavno ne mo`ev da sfatam 
zo{to taka se odnesuva. Neverojatno e {to toa mi os
tavi tolku dlabok pe~atok {to u{te se se}avam na 
tie migovi”. Sfatila deka „nie sme na nekoj na~in 
pod niv, pod neRomite i deka pripa|ame vo nekoja 
inferiorna grupa, a ne so niv”.

Angela se ~uvstvuvala razli~na i od romskite mom
~iwa i devoj~iwa. „Mislev poinaku i se oblekuvav 
poinaku. Sekoga{ sakav da se razlikuvam. Nikoga{ 

ters. Her father, an illiterate unskilled worker, traveled 
in search of work to Budapest and beyond each week, 
returning home frustrated and drunk on the weekends. 
Her mother suffered terribly from asthma. One day in 
1987, while her father went to the next village to find a 
doctor, Angela’s mother died gasping for air in her arms. 
Angela was only 17.  

Despite this difficult childhood or perhaps because of it, 
Angela grew up with an understanding of the disadvan-
taged position of Roma which did not seem to damage 
a strong evolving sense of self. In school, “OK we know 
that we are Roma but there was no big thing about it.” 
Her elementary school teachers were supportive and 
her parents emphasized the importance of education, 
encouraging her to go beyond their stations in life, and 
hammering home the point that she would always have 
to prove that she was twice as good as anybody else.

Though it was evident that “we have our place in the vi-
llage and we have to accept that,” Angela’s family did not 
really talk about Roma identity. She first realized that 
they were different when “I went with my grandmother 
to the non-Roma and she was… cleaning their houses. 
My grandmother was behaving like a slave and it was rea-
lly disturbing for me. I just couldn’t understand why she 
is behaving in such a way. It’s unbelievable that it made 
such a deep impression inside me that I still remember 
those moments.” She realized that “we are somehow 
beyond them, beyond the non-Roma and somehow we 
belong to the inferior group and not to them.”  

Angela also felt different from the other Roma boys and 
girls. “I was thinking in a different way and wearing diffe-
rent clothes. I always wanted to distinguish myself. I 
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ne ja sakav voobi~aenata obleka {to site sakaa da ja 
nosat.  Sekoga{ sakav da nosam ne{to {to e {okan
tno ili razli~no… S$ nosev na neobi~en na~in. 
Se se}avam deka nosev pantaloni  koi gi pikav vo 
~orapite, a toa be{e ne{to mnogu ~udno vo seloto, 
ama  mene navistina mi se dopa|a{e. Nosev maici 
so dolgi rakavi i preku niv maici so kusi rakavi.  
Znaeme deka denes toa e moderno, no vo toa vreme ne 
be{e. Nosev pantaloni, a vrz niv nosev fustan… Vo 
toa vreme, pred petnaest godini, toa be{e navisti
na nevoobi~aeno.”  Angela so zadovolstvo gi ka`uva 
ovie prikazni, a nea i denes ja karakterizira origi
nalno ~uvstvo za stil.

Iako ne po~uvstvuvala netrpelivost poradi toa {to 
e Romka, toa po~nalo da se ~uvstvuva vo gimnazi
jata kade {to taa bila edinstven Rom, a dotoga{ ne 
se slu~ilo nekoj pripadnik na romskata zaedni
ca da stigne tolku daleku. „Mislam deka toa be{e 
kriti~en period vo mojot `ivot. Pominuvav niz pe
riod na kriza na identitetot. Site znaeja deka sum 
Romka, no nikoj ne saka{e da zboruva za toa. Namesto 
toa, {epotea [zad mojot grb] i jas sekoga{ ednostav
no ja ~uvstvuvav napnatosta.” Iako bila odli~na 
u~eni~ka, nitu eden profesor ne ja pottiknuval da 
prodol`i na fakultet. „Ne mislam deka me mrazea. 
Mislam deka mislea oti ne e realno da se o~ekuva 
deka }e odam na nekoj univerzitet ili fakultet… A 
jas ~uvstvuvav deka mislat deka jas sum Romka i deka 
e ve}e dovolno i samoto toa {to zavr{iv gimnazija.”  
Sepak, i pokraj  ogromnite pre~ki, Angela iznajde 
na~in da go prodol`i svoeto obrazovanie. Momen
talno raboti vrz svojata doktorska disertacija po 
sociologija na Srednoevropskiot univerzitet.

Za razlika od Angela Koce, Nikoleta Bitu poras
nala vo relativno popovolni okolnosti kako }erka 

didn’t really like these mainstream clothes and what eve-
rybody wanted to wear. I always wanted to wear some-
thing which is shocking or different…. I was wearing 
everything in a strange way. I remember I was wearing 
trousers and I put into my sock the trousers and that 
was something very weird in the village but I really loved 
that. I was wearing long sleeve t-shirts and above that I’d 
wear a short sleeve tee shirt. I know that now it’s trendy 
but in that time it wasn’t. I was wearing trousers and on 
top of that, I was wearing a dress…. In that time, fifteen 
years ago, it was something really strange.” Angela reli-
shes telling these tales and she carries with her today her 
unique sense of style.  

Although she did not experience hostility because of her 
Roma identity, it did start to make more of a difference 
in high school where Angela was the only Roma student 
and no one remembered any other Roma person making 
it that far. “I think that period was very critical in my life. 
I went through an identity crisis. Everybody knew that 
I am Roma but nobody wanted to talk about it. Rather, 
they were whispering behind [my back] and I just always 
felt the tension.” And even though she was an excellent 
student, none of her teachers encouraged her to go to 
college. “I don’t think that they hated me. I think… that 
they thought it’s unrealistic for me to go to university 
or college… And I felt that they thought that I’m Roma 
and that it’s already a big thing to finish high school.”  
Nevertheless, Angela would find ways to continue her 
education despite tremendous obstacles. Currently, she 
is pursuing a Ph.D. in Sociology at the Central European 
University.

In contrast to Angela Kocze, Nicoleta Bitu grew up in a 
relatively advantageous position as the daughter of one 
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na eden od malkute policajci Romi vo Romanija na 
^au{esku. Rodena na 3.01.1970 god. kako najstara od 
trite deca vo pro{ireno romsko semejstvo, taa se 
se}ava: „Bev razgaleno dete, mnogu, mnogu razgaleno 
dete.  Ne mo`ete da zamislite kolku bev razgalena i 
od dvete strani vo semejstvoto. Pred s$, mislam deka 
toa be{e taka za{to bev odli~na u~eni~ka. Site vi
kaa, ‘O, kolku e samo umna! O, taa e na{e dete’.  Jas ne 
bev samo dete na mama i tato. Bev yvezdata vo seme
jstvoto, celoto moe golemo semejstvo… Baba mi me 
obo`uva{e, jas bev i ne`no dete, mislam, bev mnogu 
umna, site me sakaa.” Od druga strana, pak, taa veli: 
„No, nemav vistinsko detstvo. Ne izleguvav da si 
igram. Bev opsednata od u~ewe”.

Tatko & na Nikoleta poteknuva od tradicionalno 
semejstvo Kaldera{i koi go zboruvaa romskiot jazik 
i koi i od porano bile nemigraciski zemjodelci.  
Baba & od tatkovata strana bila gata~ka, a dedo &  
~evlar. Tatko &, koj imal pet bra}a od koi dvajca zagi
nale vo Vtorata svetska vojna, izbegal vo Bukure{t 
protiv roditelskata volja, za da odi na u~ili{te.  
Koga ja pra{av dali vo pedesettite godini na 20ot 
vek bilo nevoobi~aeno Rom da se {koluva za poli
caec, Nikoleta odgovori: „Da, be{e nevoobi~aeno, 
mnogu, mnogu nevoobi~aeno”. Na po~etokot od kari
erata bil dobro prifaten i poznat po svojata pro
fesionalnost i isklu~itelni kvaliteti vo notorno 
korumpiranata policija.

Poznat kako „Ciganot Bitu”, ponekoga{ bil faten 
vo stapica pome|u dvata sveta, romskiot i nerom
skiot. Se bore{e „i protiv romskite i protiv ro
manskite kradci”, se se}ava Nikoleta, a toa nekoga{ 
sozdava{e problemi i za nego i za negovoto semejstvo. 
„Ponekoga{ romskata zaednica mnogu se pla{e{e 
od nego, {to mene ne mi be{e ba{ mnogu prijatno… 

of the few Roma police officers in Ceaucescu’s Romania. 
Born January 3, 1970, the eldest of three children in a 
large extended Roma family, Nicoleta recalls: “I was a 
spoiled child, a very, very spoiled child. You cannot 
imagine how spoiled I was by both families. I think, first, 
because I was smart in school. Everybody was, like, oh 
she’s so smart. Oh, she is our child. I was not only the 
child of my mom and father. I was the star of the family, 
the large family… My grandma was very in love with 
me and I was also a gentle child, I mean I was a very 
wise child and everybody loved me.” On the other hand, 
Nicoleta says, “I didn’t have a real childhood. I didn’t go 
out to play. I was obsessed with homework.”

Nicoleta’s father comes from a traditional Romani-speak-
ing Kalderash family; they had become sedentary agri-
cultural workers long before. Her paternal grandmother 
told fortunes and her grandfather repaired boots. One 
of six brothers, two of whom were killed during World 
War II, Nicoleta’s father ran away to Bucharest to at-
tend school against his father’s wishes. When asked if it 
was unusual for a Roma person to be trained as a police 
officer in the 1950s, Nicoleta replied: “Yes, it was very 
unusual, very, very.”  He was well-received at the begi-
nning of his career, famous for his professionalism and 
honesty, outstanding qualities in a notoriously corrupt 
police force.  

Known as “Bitu Czigano” (the Gypsy Bitu), he was some-
times caught between the Roma and non-Roma worlds. 
He fought “against Roma thieves as well as Romanians,” 
recalled Nicoleta and this sometimes caused friction for 
him and his family. “Sometimes Roma communities… 
were very afraid of him, which was not very comfortable 
for me… Also, they were saying that he was a traitor 
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Isto taka, vikaa deka e predavnik na Romite… Tatko 
mi be{e mnogu ~esen policaec. Zatoa i bevme mnogu 
siroma{ni, za{to policijata be{e mo{ne korumpi
rana.  Se se}avam kako doma ni doa|aa lu|e da baraat 
pomo{ od nego, i ako se osmelea da donesat ne{to, toj 
gi butka{e niz vratata velej}i, ‘Ne go sakam toa, ne 
go zemam toa’ za{to kako policaecRom, kako poli
caec od romskata zaednica, mislam deka se pla{e{e 
deka e posomnitelen od drugite, i zatoa saka{e da 
bide podobar od drugite.”

Majka & na Nikoleta poteknuva od golemo semejstvo 
Romi Lautari, muzi~ari, koi isto taka vodea golema 
gri`a za svojata profesionalnost i balansiraa 
me|u romskiot i neromskiot svet. „Tie bea so ne{to 
poaristokratsko odnesuvawe me|u Romite zatoa {to 
bea prvite koi dojdoa vo kontakt so mnozinstvoto. 
Ma`ite sekoga{ bea ubavo oble~eni, mnogu pristoj
ni. Vo tie semejstva be{e mnogu va`no da si pris
toen.”

Semejstvoto na Nikoleta go razviva{e ~uvstvoto na 
gordost na svojata pripadnost. „Koga semejstvoto na 
tatko mi dojde vo na{iot grad, vo na{ata ku}a, znaev 
deka se razli~ni zatoa {to bea poinaku oble~eni i 
me|u sebe zboruvaa romski i zatoa jas ne se sramev da 
bidam so niv i da odam so niv po ulica.  Toa majka mi 
postojano mi go vsaduva{e i jas sum & mnogu blago
darna za toa. Zatoa {to semejstvata koi bea integri
rani gi otfrluvaa svoite tradicii i nivnite vrski 
so potradicionalnite semejstva, no moeto semejstvo 
be{e mnogu interesen slu~aj… Tatko mi be{e poznat 
Rom, be{e javna li~nost, no ni toj  ne se otka`uva{e 
od svojot identitet. Ne se srame{e. Ni majka mi, ni 
taa ne se srame{e {to e Romka.”

Sepak, Nikoleta doznala u{te kako mnogu mala 
„deka Romancite ne gi sakaat Romite” i deka lu|eto 

to Roma… My father was a very honest police officer. 
That’s why we were poor because the police were quite 
corrupted. I remember that there were people coming to 
our house asking for help from him and if they would 
dare to bring something to us he would just put them in 
the door, saying ‘I don’t want this, I don’t take this’ be-
cause being a Roma police officer, being a police officer 
of Roma identity, I think he was afraid he was more sus-
pect than others, so he wanted to be better than others.”  

Nicoleta’s mother’s large family of Lautari Roma musi-
cians also promoted high standards of performance and 
negotiated between the Roma and non-Roma worlds.  
“They were a little more aristocratic behaving among 
Roma because they were the first ones to get contact with 
the majority. The men were always very well dressed, 
very proper. Being proper was a very important thing in 
these families.”  

Nicoleta’s family promoted a sense of pride in Roma 
identity. “When my father’s family came to our town, to 
our house, I knew that they are different because they are 
differently dressed first of all and they spoke Romanes 
between them so at the same time, I wasn’t ashamed be-
ing next to them and to walk with them on the street. 
This is what my mom gave me all the time and I’m very 
grateful for this. Because the integrated families, they 
denied their traditions and their connections with more 
traditional families but my family was a very interesting 
case… My father was well known as Roma and he was 
a public figure and also, he didn’t deny his identity. He 
was not ashamed. My mom, also, she was not ashamed 
of being Roma.”

Nevertheless, Nicoleta learned from a very early age 
that “Romanians did not like Roma” and that people 

Debra L. Schultz An Intersectional Feminism of Their Own: Creating European Romani Women’s Activism



Journal for Politics, Gender, and Culture, Vol. 4, No. 8/9, Summer/Winter 2005

25
9

Identities

ja gledaat poinaku. Veli deka prvpat do`iveala {ok 
poradi svojata razli~nost „koga imav ~etiri godini 
i mi be{e mnogu te{ko. Si igrav nadvor so nekoi 
drugar~iwa pred zgradata… a koga im stana zdode
vno, po~naa da vikaat po mene ‘Ciganka’ i ‘\upka’, a 
mene ne mi be{e jasno zo{to. Otidov kaj majka mi i 
&  rekov {to mi vikaa i pla~ev za{to ne sfa}av {to 
se slu~i. Majka mi re~e: ‘Slu{aj vamu, nema zo{to 
da se srami{. Nie sme razli~ni. Toa ne zna~i deka 
ti ne ~ini{. Mo`e{ da bide{ dvapati podobra od 
niv.’ Od toj mig, moeto detstvo se smeni. Vi rekov 
deka nikoga{ ne igrav nadvor so drugite deca. Igrav 
samo so svoite rodnini koga se sobiravme kaj baba mi 
i dedo mi… no duri i tie denes me pra{uvaat koga }e 
se sretneme, sega koga imam trieset i nekoja godina, 
zo{to bev tolku sama, do tolku {to duri i toga{ me 
smetaa za razli~na”.

Nekoi Romki aktivistki porasnale so ~uvstvo deka 
se razlikuvaat i od romskata i od neromskata zaed
nica, i so toa bea vo pozicija da preo|aat preku odre
deni granici. Ovaa uloga stana karakteristi~na za 
Romkite voop{to, poradi toa {to tokmu tie obi~no 
posreduvaat i pregovaraat so mnozinskata zaednica, 
osobeno koga se vo pra{awe obrazovanieto, soci
jalnata gri`a i zdravstvenite rabotnici. Tie se 
dlaboko svesni za rasizmot i pove}e od podgotveni 
da se soo~at so nego imenuvaj}i go so vistinskoto 
ime no, ednovremeno, tie se i otvoreni za sorabotka 
so potencijalni sorabotnici koi ne & pripa|aat na 
romskata zaednica. Nikoleta veli deka vo osnovno 
u~ili{te ne po~uvstvuvala diskriminacija i deka 
nastavnicite mnogu ja sakale i mnogu se interesirale 
za nea. „Mislam deka kako Romka ne sum nacional
istka zatoa {to imav mnogu dobri nastavnici, ne
Romi, koi mnogu me pottiknuvaa. Tie bea prekrasni 
lu|e… Mnogu sum im blagodarna zatoa {to tie mi ja 

perceived her differently. The first time she experienced 
the shock of being different, “I was four years old, and it 
was very hard. I was outside playing with some friends in 
front of the block of flats… and when they got bored they 
started to call me ‘Ciganka’ and ‘Gypsy’ and I didn’t un-
derstand why this happened. I went to my mother and I 
said they called me this and I was crying because I didn’t 
understand. My mother said, ‘Look, you don’t have to be 
ashamed about it. We are different. This doesn’t mean 
you are not good. You can be twice as good as they are.” 
From that moment, my childhood turned. I told you I 
never played outside with other children. My only play-
ing was with my cousins when we got together in my 
grandparent’s house… but even my cousins now they are 
still asking me when I meet them now in my 30’s, why 
I was so isolated that they perceived me even then as a 
kind of different person.”

Several Romani women activists grew up feeling diffe-
rent from both Roma and non-Roma communities, po-
sitioning them to be boundary-crossers. This role has 
become typical of Romani women in general, as they 
are usually the ones who mediate and negotiate with 
majority communities, especially with educators and 
social service and health workers. While profound-
ly aware of racism and more than willing to challenge 
people by naming it, these women are also open to wor-
king with potential non-Roma allies. Nicoleta says she 
did not experience discrimination in elementary school 
and was much beloved by a number of teachers who 
took great interest in her. As she recalls, “I think I am 
not a nationalist Roma because I had very good teach-
ers, non-Roma teachers, who encouraged me a lot. 
They were very kind human beings… I am very grateful 
to them because they gave me the base to start in life.” 
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dadoa osnovata za dobar po~etok vo `ivotot”, se pot
setuva taa.

Azbija Memedova e rodena vo Dra~evo vo Makedonija 
vo 1971 godina vo semejstvo koe, spored ka`uvaweto, 
bilo od tursko poteklo. Tatko & poteknuva „od grupa 
Romi koi se deklariraat kako Turci”. Roditelite na 
Azbija prvpat se sretnale koga i dvajcata rabotele 
vo edna makedonska televizija, {to zna~i deka ima
le svoe zanimawe. Koga majka & na Azbija se oma`ila 
„taa morala da se otka`e od svojot [romski] iden
titet bidej}i tatko mi be{e mnogu strog okolu toa. 
Ne znam premnogu za toa, zatoa {to nemam dovolno 
informacii poradi tatko mi. No, znam deka morala 
da nau~i turski i deka so mene morala da zboruva 
turski.” Turskiot bil edinstveniot jazik {to Az
bija go zboruvala do vozrast od pet i pol godini koga 
po~inal tatko &, a brat & imal samo {est meseci.  
Toga{ majka & morala da ja nau~i da go zboruva make
donskiot jazik za da mo`e da odi na u~ili{te. „Odev 
vo gradinka i mislam deka toa be{e mojot prv kon
takt so ona {to od sega{nava gledna to~ka i od ovaa 
pozicija bi mo`ela da go nare~am rasizam, za{to se 
~uvstvuvav poinakva. Ne znaev zo{to, no ~uvstvuvav 
deka odnosot na u~itelkite i drugite deca be{e kako 
da sum poinakva”.

Majka & na Azbija poteknuva od golemo i po~ituvano 
romsko semejstvo koe do{lo od Gwilane na Koso
vo. Taa bila edinstvenata od ~etirite sestri koja 
zavr{ila sredno u~ili{te, i pokraj  pritisokot od 
nejzinoto tradicionalno semejstvo da go napu{ti 
{koluvaweto. Za Azbija, majka & bila mnogu va`en 
primer vo odnesuvaweto i silno vlijaela vrz nea  
taa insisistirala po smrtta na ma`ot da se preseli 
vo svoj stan i sama gi odgledala dvete deca. @iveeja 
vo naselba so me{an nacionalen sostav, vo koja za

Azbija Memedova was born in Drácevo, Macedonia in 
1971 to what she was told was a family of Turkish origin. 
Her father was “from the group of Roma who are decla-
ring themselves as Turks.” Azbija’s parents originally 
met when they both worked in a Macedonian TV station, 
so they were professionals. When Azbija’s mother got 
married, “she had to deny her [Roma] identity because 
my father was very strict about it. I don’t know too many 
things because of lack of information that I had because 
of my father. But, I know that she had to learn the Tur-
kish language, she had to speak in the Turkish language 
with me.” Turkish was the only language Azbija spoke 
until her father died when she was five and a half and 
her brother was only six months old. At that point her 
mother had to teach her Macedonian so she could go to 
school. “I went to kindergarten and I think that was my 
first contact with something I can call from this point, 
from this position, racism because I felt that different. 
I didn’t know why but I felt that the attitude from the 
teacher, the other kids was that I was different.”

Azbija’s mother comes from a large and respected Roma 
family originally from Gjilane, Kosovo. She was the only 
one of four sisters to finish high school, despite pres-
sure from her traditional family to leave school early. A 
strong role model and influence on Azbija, she insisted 
on moving to her own apartment when her husband died 
and she raised her two children on her own. They lived 
in a mixed settlement of Albanians, Turks, Roma, and 
Macedonians. “All of my friends, most of my friends, 
were Macedonians,” recalls Azbija.  
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edno `iveeja Albanci, Turci, Romi i Makedonci. 
„Site moi prijateli, pove}eto moi prijateli, bea 
Makedonci”, se se}ava Azbija.

Vo isto vreme, na vozrast od {est do deset godini, 
Azbija, majka & i brat & go posetuvale po{irokoto 
semejstvo na majka & vo naselbata [uto Orizari, 
romskoto geto vo Skopje, vo Makedonija, i najgole
mata romska naselba vo Evropa. Tie poseti & bile 
prijatni, no i zbunuva~ki:

„Go slu{av jazikot, i ne znam kako, no sepak go razbirav.  
Toj  be{e vo mojata glava i s$ u{te e tuka. No nikoga{ ne 
se obidov da go zboruvam i mislam deka toa pretstavuva 
eden vid bariera, zatoa {to rastev na eden drug na~in, 
mislam, sosema razli~en od `ivotot na romskata 
zaednica i imav ~uvstvo deka ne pripa|am tamu i bev, 
se se}avam, samata nekako razli~na. Ne znam zo{to, no 
~uvstvuvav deka nekako sum razli~na od site.  Znaete, 
koga ste so Makedonci, razli~ni ste, koga ste so Romite, 
pak ste razli~ni i dolgo vreme imav problemi da me 
prifatat, i isto taka dolgo vreme treba{e da se boram 
so svojot identitet. Ne mi be{e jasno {to se slu~uva. 
Koga odev kaj dedo mi, tie velea deka sme… Turci. 
Koga odev nadvor, mislam vo dru{tvo, na u~ili{te, 
~uvstvuvav deka Turcite se prifateni, a Romite ne se. 
Nikoj, vsu{nost, ne me pra{al {to sum. Nikoga{ ne 
velev {to sum, no site znaeja deka sum Romka.”

Enisa Eminova e rodena vo Skopje, glavniot grad na 
Makedonija, na 22.08.1981 god. Semejstvoto na maj
ka & poteknuva od Kumanovo, „od podgrupa kova~i 
koi sekoga{ bile mnogu bogati i po~ituvani me|u 
Romite”. Semejstvoto na tatko & poteknuva od druga 
romska podgrupa. Nivnoto ime zna~i „selani, i tie 
bile siroma{ni i rabotele na tu|i nivi, za {to ne 

At the same time, from age six to ten, Azbija, her mother 
and brother visited her mother’s large extended family 
in Shuto Orizari, the Roma ghetto in Skopje, Macedonia 
and the largest Roma settlement in Europe. This was a 
source of comfort but also confusion:

“I was listening to the language and I don’t know how, but I 
knew the language. It was in my head and it is still there. But 
I never tried to speak the language and I think it’s a kind of 
a barrier because I was growing up one way. I mean, totally 
different from the life in the Roma community and I had the 
feeling that I don’t belong  in this community and I was, as 
I remember for myself,  I was different. I don’t know how 
but I felt that I’m different somehow from everybody. You 
know, when you’re among Macedonians, you’re different, 
when you’re among Roma, you’re different again and for a 
long time, I had problems to be accepted and also I had to 
struggle for a long time with my identity. I didn’t know what 
was happening. When I was going to my grandfather’s, they 
were saying that… we are Turks. When I was going outside, 
I mean in the society life, in the school, I felt the Turks are 
accepted, the Roma are not accepted. I didn’t know why. In 
the elementary school, everybody knew that I am Roma. No-
body asked me actually, what am I? I never said what I am 
but everybody knew that I am Roma.”

Enisa Eminova was born in Skopje, the capitol of Mace-
donia on August 22, 1981. Her mother’s family comes 
from Kumanovo, from “the sub group of blacksmiths 
who are always very rich and a very respected group of 
Roma.” Her father’s family comes from a different sub-
group of Roma. Their name “means villagers and they 
were poor and working on other people’s fields and they 
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bile ni plateni, tuku im davale hrana. Mislam deka 
toa be{e dogovoren brak… Tatko mi be{e delumno 
i so albansko poteklo, {to be{e duri i polo{o za 
ovie Romi od Kumanovo”.

I pokraj rezerviranosta na semejstvoto na majka &, 
tie se ven~ale. Tatko &  na Enisa, koj zavr{il sredno 
obrazovanie, raboti vo hemiska laboratorija vo 
edna ̀ elezarnica, a majka &, koja zavr{ila petto od
delenie, e higieni~arka vo edno osnovno u~ili{te.  
Kako edno od postarite deca vo semejstvoto, majka &  
na Enisa morala da go napu{ti u~ili{teto vo {esto 
oddelenie za da pomogne vo gri`ata za svoite {est 
bra}a i sestri.

Vo uloga nevoobi~aena za Romkite vo toa vreme, baba 
& na Enisa od maj~inata strana patuvala nadaleku 
za da gi prodava proizvodite na svojot ma` koj bil 
kova~. Ne samo {to patuvala niz cela Makedonija, 
tuku i vo sosedna Srbija. Enisa veli deka baba & ne 
naiduvala na neodobruvawe vo romskata zaednica 
zatoa {to `iveeja vo naselba so me{an nacionalen 
sostav. I Enisa porasnala vo takva sredina, so okolu 
15.000 `iteli, prete`no Makedonci i Albanci, i 
so dvaeset romski semejstva koi o~igledno bile mal
cinstvo.

Na pra{aweto na koj jazik zboruvaat doma (kade {to 
`ivee so roditelite, bratot, negovata ̀ ena i deteto), 
Enisa odgovara: „Pa, zavisi koj so kogo razgovara. 
Moite roditeli znaat da svrtat od romski na make
donski, za{to baba mi i dedo mi `iveat vo istiot 
dvor… Mestoto e mnogu golemo i ako baba mi i dedo 
mi se so tatko mi, tie mo`at da zboruvaat na rom
ski, albanski ili na makedonski. Ako baba mi i dedo 
mi se sami, zboruvaat na turski, romski, bosanski, 
bugarski, makedonski ili albanski jazik. Zavisi koj 

were not even getting paid but they were getting some 
food. I think it was an arranged marriage… My father 
had some Albanian origin also, which was even worse for 
these Roma in Kumanovo”.  

Despite her mother’s family’s reservations, they ma-
rried. Enisa’s father, a high school graduate, works in a 
chemistry laboratory in a factory that produces iron and 
her mother, who completed 5th grade, works as a cleani-
ng person in an elementary school. As one of the older 
children in her family, Enisa’s mother had to drop out of 
school when she was in the sixth grade to help care for 
her six siblings.  

In an unusual role for Romani women at that time, 
Enisa’s maternal grandmother traveled widely to sell 
the products produced by her blacksmith husband. Not 
only did she travel all around Macedonia, but she sold 
the products in neighboring Serbia as well. Enisa com-
mented that her grandmother was not subject to dis-
approval from the Roma community because they lived 
in a very mixed neighborhood. Enisa also grew up in a 
mixed neighborhood of about 15,000 people, predomi-
nantly Macedonian and Albanian, with 20 Roma fami-
lies clearly in the minority.

When asked what language her family speaks at home 
(where she lives with her parents, brother, his wife and 
child), Enisa replies:“Well, it depends on who is talking 
to whom. My parents, they could switch from Romani 
to Macedonian because my grandparents also live in the 
same yard… It’s a huge place and if it is my grandparents 
with my father, they could [speak] in Romani, Albanian, 
Macedonian. If it is my grandparents only, they would 
speak Turkish, Romani, Bosnian, Bulgarian, Macedo-
nian, Albanian. It depends on who wants to say what. If 

Debra L. Schultz An Intersectional Feminism of Their Own: Creating European Romani Women’s Activism



Journal for Politics, Gender, and Culture, Vol. 4, No. 8/9, Summer/Winter 2005

26
3

Identities

{to saka da ka`e. Ako e ne{to tajno, ako stanuva zbor 
za mene, nema da zboruvaat na albanski za{to raz
biram, i }e zboruvaat na turski, no ako stanuva zbor 
za brat mi, mo`e da zboruvaat i na albanski, turski 
ili duri romski, za{to brat mi ne zboruva romski, 
i taka vo moeto semejstvo s$ e ispome{ano. Koris
time mnogu jazici”.

Me|utoa, nejzinoto semejstvo nikoga{ ne ja nau~i 
Enisa romski; kako mlada devojka, taa podocna go 
nau~i sama. Nejzinite roditeli insistiraa so de
cata da zboruvaat makedonski „zatoa {to veruvaa 
deka }e ni bide polesno koga }e trgneme na u~ili{te 
i deka podobro }e se vklopime vo zaednicata. Nie 
sekoga{ znaevme deka sme Romi i na toj na~in si go 
~uvavme identitetot.” Enisa sekoga{ vnimavala da 
im ka`e na lu|eto, „Jas sum mnogu mala, ne zboruvam 
romski, no jas sum Romka i znam po ne{to za Romite”. 
Vo nejzinoto u~ili{te taa bila edinstvenata Romka 
i ne po~uvstvuvala diskriminacija s$ dodeka ne trg
nala vo sredno u~ili{te.

Vo osnovnoto u~ili{te nikomu ne mu bilo va`no 
{to Enisa e Romka. „Ednostavno bevme premnogu 
mali. I bevme poslednata generacija na Titovite 
pioneri i n$ u~ea deka sme site isti i deka treba 
da gi po~ituvame na~elata na bratstvo i edinstvo…
Toa be{e navistina mnogu, mnogu dobro, no jas ne 
mo`ev da razberam zo{to sum edinstvenata Romka vo 
u~ili{teto. [to se slu~i so drugite Romi?”

Vo sredno u~ili{te, koga Enisa bila na vozrast od 
petnaeset godini, edna od profesorkite na Enisa 
ka`ala rasisti~ka {ega za Romite. Kon nea, kako 
edinstvenata Romka me|u 37te u~enici, veli taa, „se 
svrtea site i gledaa vo mene, a jas ni{to ne razbirav. 
Treba{e li da ka`am ne{to?” Toga{ Enisa ne napra

it is something secret, if it is me, they won’t use Albanian 
because I can understand but they will use the Turk-
ish language but if it is my brother, Albanian, Turkish, 
even Romani is fine, because my brother doesn’t speak 
Romani so everything is really mixed up in my family. 
We’re using many languages”.

However, Enisa’s family never taught her Romani; she 
taught herself later as a young adult. Her parents insis-
ted on speaking to their children in Macedonian “be-
cause they believed that it would be easier for us when 
we go to school and just to integrate better within the 
community. We always knew we were Roma so we kept 
identity in that way.” Enisa made sure to tell everybody, 
“I’m too young, I don’t speak the language, but I’m Roma 
and I know something about Roma.” Enisa was the only 
Roma student in her school and she did not really expe-
rience discrimination until she was in high school.  

In primary school, nobody really cared that Enisa was 
Roma. “We were just too young. And we were the last 
generation of Tito’s pioneers and we were taught that 
you are not different and you have to obey the principles 
of brotherhood and solidarity… That was very, very good 
but I could not understand like why am I the only Roma 
in this school. What happened to the other Roma?”

In high school, when she was 15, one of Enisa’s teachers 
told a racist joke about gypsies.  The only Roma among 
37 students, “they all turned and looked at me and I just 
didn’t understand. Am I supposed to say something?” 
That time Enisa did nothing but the next time the teach-
er asked Enisa, “’How come you’re not dressed like your 
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vi ni{to, no sledniot pat, veli Enisa, koga profe
sorkata ja pra{ala, „Kako toa da ne si oble~ena kako 
drugite Romi?” „… jas rekov, ‘[to vi zna~i toa? Kako 
treba da se oblekuvam?’ A taa mi vika, ‘Pa, vo dolgi 
zdolni{ta, ti ne se {minka{, i ne nosi{ obetki’.  
Jas ja pra{av, ‘[to &  fali na mojata obleka, mo`ebi 
ne e nova, no e ~ista i ubava’. I potoa im rekov na 
moite {to se slu~ilo, a tie samo mi rekoa, ‘Dobro 
e, nema problem, a dali taa ti se izvini?’ Ne, ne 
mi se izvini, no pretpostaviv deka nema da se pov
tori. A potoa, od nekoja pri~ina, & stanav omilena 
u~eni~ka.”

Pobolno be{e nejzinoto iskustvo vo sportot, kade 
{to postignuva{e odli~ni uspesi vo frlawe disk, 
|ule i kopje. Nejziniot prv trener & rekol deka ne 
mo`e da vleze vo nacionalnata reprezentacija za
toa {to toa „treba da bide makedonska nacionalna 
reprezentacija {to }e ja pretstavuva zemjata, a taa 
bila ‘ebana Ciganka.’” Go citiram, veli taa. „Taa 
e ebana Ciganka”. Enisa dobila drug trener koj 
podocna stanal nejzin mentor, a taa stanala negova 
{titeni~ka. Ja sovetuval da prodol`i da trenira 
i & vetil deka }e vleze vo reprezentacijata. Enisa 
bila skepti~na, za{to nejziniot prv trener bil vo 
selektorskata komisija.  Otkako komisijata ja odbra
la, dvajcata treneri „imaa golema karanica, a potoa 
toj re~e, ~estito, doa|a{ so nas ova leto vo Turcija 
da ja pretstavuva{ zemjata i }e bide{ edinstvenata 
koja }e frla i kopje, i |ule i disk za{to obi~no odat 
dvajca, a vo ovoj slu~aj bev samo jas, za{to bev dobra 
vo site tri disciplini… disk, |ule i kopje.” Koga 
slu{nala za karanicata, zaklu~ila, „zna~i ako sum 
Romka ne treba da ja pretstavuvam zemjata…[no] jas 
sum Makedonka, a potoa sum Romka”.

Roma fellows’ and I was like, ‘what does it mean? How am 
I supposed to be dressed?’ She was like, ‘The long skirts, 
you don’t wear any make up and you don’t have any ear-
rings.’ I asked her, ‘what’s wrong with my clothes, maybe 
they’re not brand new, but they’re clean and they’re fine.’ 
And then I told my parents what happened and they just 
told me, ‘okay fine, and did she apologize?’ No, she did 
not apologize but I assumed it’s not going to happen ever 
again. And then, I became her favorite student for some 
reason.”  

More troubling was Enisa’s experience in competitive 
sports, where she excelled in discus, shot-put, and jave-
lin. Her first coach said she could not enter the national 
team because “It should be a national Macedonian team 
to represent the country and ‘she is fucking Gypsies.’ I’m 
quoting. ‘She is fucking Gypsies’” Enisa changed to ano-
ther coach who would later become her mentor and ad-
vocate. He counseled her to keep training and promised 
she would make the team. Enisa was skeptical because 
her first coach was on the selection committee. After the 
committee selected her, the two coaches had a “huge 
fight, then he said, congratulations, you are coming with 
us this summer in Turkey to represent the country and 
you are going to be the only one who’s going to throw the 
javelin, shot-put and discus because usually it’s two peo-
ple going and in this case, it was only me because I could 
do all three of them…discus, shot-put and javelin.” When 
she heard about the fight she concluded, “so I’m not sup-
posed to represent the country if I’m Roma… [but] I am 
Macedonian and then I am Roma.”  
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Enisa se ~uvstvuvala otu|ena i od romskata zaedni
ca. „Koga imav sedumnaeset godini, go imav vsu{nost 
prviot kontakt so romskata naselba [[uto Orizari] 
… gi imav tamu moite rodnini, no mnogu retko odev 
da gi posetam. Tie doa|aa kaj mene da me posetat, no 
jas ne odev tamu za{to bev kako izrod.  Nikoj ne me 
saka{e za{to ne zboruvav romski, a bev mnogu mala 
i moite rodnini i nivnite sosedi vo romskata na
selba velea deka se prepravam deka sum gaxe i jas 
ednostavno ne sakav da odam tamu i ne sakav da me 
navreduvaat zatoa {to ne znam romski i re{iv da ne 
odam tamu.”

Sredba so seksualnata politika

@ivotnoto iskustvo na Romkite predvodni~ki na 
`enskoto dvi`ewe, vo golema merka vlijae{e vrz 
romskoto `ensko pra{awe. Tie `eni bea mnogu 
~uvstvitelni  na  pra{aweto na seksualnata poli
tika na koja{to bea svedoci vo svoite semejstva i 
zaednici. [tom stapija vo dopir so intelektualni 
i politi~ki ramki (kako, na primer, diskursot za 
~ovekovi prava) koi{to im pomognaa da gi razberat 
svoite prava, tie bea podgotveni da progovorat. Tie 
sega osvojuvaat novi teritorii potpiraj}i se vrz 
golem broj  diskursi – na primer, diskursot na ~ove
kovite prava, pravata na Romite, `enskite prava i 
globalnata feministi~ka teorija – za da go defini
raat kursot na romskoto `ensko dvi`ewe.

Nikoleta go gledala stradaweto na majka & kako so
pruga i majka  i misli deka ulogata {to ja imal tatko 
& kako javna li~nost mu dala za pravo da veruva deka 
mo`e da pravi {to saka. „Be{e agresiven, pie{e, 
ima{e [vonbra~ni] vrski, no ima{e svoi dobri i 
lo{i strani… Baba mi i dedo mi vlijaeja vo golema 

Enisa also felt alienated from the Roma community. 
“When I was 17, it was actually my first contact with the 
Roma neighborhood [Shuto Orizari]… I had my cousins 
but I would hardly ever go and see them. They would 
come to my house and visit me but not me going there 
because I was the freak. Nobody liked me because I 
didn’t speak the Romani language and I was very young 
and my cousins and their friends in the Roma neighbor-
hood would say that I was pretending to be gadje and I 
just didn’t want to be there and I didn’t want to be offen-
ded because of not speaking the language and I chose not 
to go there.” 

Encountering Sexual Politics

The life experiences of Romani women leaders shaped 
their view of Romani women’s issues. They felt very deeply 
about the sexual politics they witnessed in their families 
and communities. They were primed to speak out once 
they encountered intellectual and political frameworks 
(such as human rights discourse) that helped them make 
sense of their experiences. They are charting new ground 
in drawing from a variety of discourses—human rights, 
Roma rights, women’s rights, and global feminist theo-
ry—to chart the course for Roma women’s activism.

Nicoleta witnessed her mother’s suffering as a wife and 
mother. She believes her father’s public persona gave 
him a sense of entitlement to do what he wanted: “He 
was aggressive, he drank, he had extra [marital] rela-
tions but he had good and bad points… My grandparents 
played a very important role in them staying together 
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merka tie dvajca da ostanat zaedno, za{to majka mi, 
koga bev mala, saka{e da se razvede, no baba mi re~e 
deka toga{ jas }e rasnam bez tatko. I taka, taa ostana 
i imaa u{te dve deca.”

Nikoleta veli deka nejzinata svest za odnosite me|u 
polovite doa|a od nabquduvaweto na vrskata me|u 
nejzinite roditeli, no i od toa {to gledala kako 
nejzinte ~i~kovci gi tepaat strinite. „Se se}avam 
deka imav deset ili dvanaeset godini, a na ~etiri
naeset godini bev poagresivna so ~i~kovcite, za{to 
im vikav, ‘Zo{to go pravite toa?’ ‘Kako mo`ete da 
go pravite toa?’ Ne mo`ev da gi gledam `enite kako 
stradaat za{to vo moeto golemo semejstvo ima{e 
mnogu stradawe. Re~isi site moi tetki, strini i vuj
ni bea tepani. Ne mi e jasno kako pre`iveaja.”

Za razlika od pove}eto romski devoj~iwa, rodite
lite o~ekuvale od Nikoleta uspeh na u~ili{te i 
zavr{uvawe na obrazovanieto.  No, vrz nea isto taka 
vlijae{e i kultot na devstvenosta, za{to „majka mi 
o~ekuva{e da vlezam vo brak nevina”.

Iako Angela ne se se}ava deka vo semejstvoto otvo
reno se zboruvalo za kultot na devstvenosta, vo niv
nata zaednica ima{e mnogu sram okolu pra{aweto 
na seksualnosta. „Sestra mi ostana bremena na osum
naeset godini i majka mi ja odnese vo bolnica na 
abortus, i toa be{e mnogu sramna rabota. Mislam 
deka ne ka`aa nikomu vo seloto. Samo nie znaevme 
za toa  i toa be{e takov sram. Navistina be{e te{ko 
da nosi{ vo sebe tolku golema tajna vo seloto… Ne se 
se}avam deka zboruvavme konkretno za devstvenosta, 
no toa be{e sekako va`no pra{awe koe vise{e vo voz
duhot,” se se}ava Angela.

Proektot „Devstvenost” & dade {ansa na Enisa da 
patuva niz Isto~na Evropa i da ja primenuva meto

because my mom, when I was little, she wanted to sepa-
rate but my grandma said I will grow up without a father. 
So she stayed in the relationship and they had two other 
children.”

Nicoleta says her sensitivity to gender relations comes 
from observing her parent’s relationship but also from 
seeing her uncles beat her aunts. “I remember I was ten 
years or twelve years and at fourteen, I was more aggre-
ssive with my uncles because I said, “Why [do] you do 
this?” “How could you do this?” I couldn’t bear seeing 
women suffering because [there] was a lot of suffering in 
my big family. Almost all my aunts were beaten. I don’t 
know how they survived.”

Unlike the majority of Romani girls, Nicoleta experi-
enced high expectations from her parents about achie-
ving in school and becoming a professional. However, 
she was also affected by the virginity cult, because “my 
mom wanted me to be a virgin when I got married.”    

Though Angela does not remember her family talking ex-
plicitly about the virginity cult, there was a lot of shame 
in the community surrounding sexuality. She recalls: 
“My sister became pregnant when she was 18 years old 
and my mother took her to the hospital to have an abor-
tion and it was such a shameful thing. I think they didn’t 
tell anyone in the village. We were the only ones who 
knew about it and it was such a big shame. It was really 
heavy to carry this kind of secret in the village… I don’t 
remember that we had a talk specifically about virginity, 
but it was important, certainly, in the air.”

The Virginity Project afforded Enisa the opportunity to 
travel throughout Eastern Europe, sharing the metho-
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dologijata na ovoj proekt so drugi grupi mladi Rom
ki (a na kraj i mladi Romi).  Taa go naveduva svoeto 
iskustvo vo Vojvodina vo Srbija, vo avgust 2002 go
dina, kako eden od najzna~ajnite momenti vo nejzi
nata kariera kako aktivistka. Pri nejzinata sredba 
so selskiot stare{ina vo romskata zaednica, taa 
mo`ela celosno da se povika na svojot romski iden
titet i da go stavi vo slu`ba na politikata na odno
site me|u polovite.

„Koga otidov da gi vidam devojkite [koi trebaa da 
vr{at istra`uvawe za proektot „Devstvenost”] vo 
Vojvodina, tie mo`ea da dojdat duri popladne i jas 
re{iv da odam naokolu i da istra`uvam. Prvata ra
bota {to sakav da ja doznaam be{e kade se nao|aat Ro
mite.  Lu|eto me ubeduvaa da ne odam za{to e daleku 
i Romite se mnogu lo{i, }e mi napravat ne{to, a se 
razbira, ne znaeja deka sum Romka. Od nekoja pri~ina 
mislea deka ne sum Romka.  A jas zemav taksi i otidov 
tamu. Rabotata be{e {to tamu ima{e ogromen yid 
{to gi oddeluva Romite od glaviot pat, a romskata 
naselba be{e samo edno pole i {uma i… improvizi
rani ku}i.

Otidov tamu, a lu|eto vikaa, koja si pa ti sega, 
zboruva{ li romski ako veli{ deka si Romka? Vo 
toa vreme zboruvav romski… i znaev deka zboruvaa 
na eden od dijalektite, i taka samo se pretstaviv. 
Ne mi veruvaa, nemaa doverba vo mene, koja si pa 
ti, ti si romska aktivistka, znaeme nie {to pravat 
romskite nevladini organizacii za nas. Na{ata 
situacija samo se vlo{uva, ne se podobruva. Ne ti 
veruvame. Dobro, vo red, ne morate da mi veruvate. 
Ne sum dojdena za toa.

Potoa me pokanija na kafe i na selskiot stare{ina 
mu rekoa deka e dojdena edna devojka koja patuva 

dology of the project with other groups of young Roma 
women (and eventually young Roma men too). She cites 
her experience in Vojvodina in Serbia in August 2002 
as one of the highlights of her activist career. In her en-
counter with a male elder of the Roma community, she 
was able to fully claim her Roma identity in the service of 
her gender politics.

“When I went to see the girls [who would be conducting 
research for the Virginity Project] in Vojvodina, they 
could not meet me until the afternoon and I decided to 
just go and wander and explore. The first thing I asked 
was where is the Roma community here? People were 
trying to discourage me not to go there because it’s far 
away and Roma are very bad, they’re going to hurt me 
and of course, they didn’t know I was Roma. For some 
reason, they didn’t think I was Roma. And then I got a 
cab and went there. And the thing was that there was a 
huge wall dividing the Roma community and the main 
road but the Roma community was nothing else but field 
and forest and... improvised houses. 

I went there and people were, like who the hell are you 
now and are you speaking any Romani if you are saying 
that you are Roma? At the time I did speak Romani... 
and I knew that they were speaking one of the dialects, 
so I just introduced myself. They wouldn’t believe me, 
they wouldn’t trust me, who the hell are you, you’re a 
Roma activist, we know what the Roma NGOs are doing 
for us. Our situation is getting worse instead of better. 
We don’t trust you. Okay, fine, you don’t have to trust 
me. That’s not why I came here.  

Then they invited me for coffee and then they told the 
leader of that community that there was a girl who was 
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sama, koja e dojdena da gi poseti bez nikakva posebna 
pri~ina i samo saka da se napie kafe. Stare{inata, 
koj  ima{e okolu osumdeset godini, dojde da me poz
dravi i mi iska`a golema po~it i odedna{ site go 
smenija odnesuvaweto i poka`uvaa po~it kon mene i 
go smenija odnosot poradi stare{inata… A jas mo`ev 
da mu iska`am po~it so toa {to gi znaev site tie sta
ri romski zborovi i starite na~ini na iska`uvawe 
po~it od mladite kon postarite.

Potoa, nekako se slu~i da dojde do toa so ovoj sta
rec da zboruvame za seksot zatoa {to tuka ima{e 
edna bremena devojka so dete na race, i ne{to se 
stesnuva{e i se pla{e{e od mene od nekoja pri~ina 
i ne saka{e da zboruva so mene. A jas pak, mu velam, 
ej, stare{ino, ka`i mi zo{to ovaa devojka e tuka, a 
ne sednuva so nas. Dali e toa zatoa {to ne e pokaneta 
ili pak ne e od tvoeto semejstvo? Toj re~e: ‘Ne, ve
rojatno poradi tebe’. Jas pra{av: ‘A ka`i mi, inaku, 
kolku godini ima?’ A toj re~e: ‘Sedumnaeset’. A jas 
rekov: ‘Nejzino dete li e toa, ili e prvpat bremena?’ 
Toj re~e: ‘Ne, ima dve deca, a ova }e &  bide treto’. 
Potoa jas rekov: ‘A znaete li za nekavi sredstva za 
za{tita?’ A toj re~e: ‘Kako misli{?’ A toga{ jas ne 
razmisluvav mnogu i ne mi be{e ni strav ni sram 
da ka`am, i rekov: ‘Pa, kondomi i kontraceptivni 
sredstva’.  Toj re~e: ‘Dali si ti normalna?’ Jas rekov: 
‘Zo{to?’ ‘Zatoa {to taka `enata bi mu ka`ala na 
ma`ot deka ne go po~ituva i ne go saka’.  I potoa so 
ovoj starec se raspravav pove}e od ~etirieset minu
ti deka qubovta nema vrska so planiraweto na seme
jstvoto, iako jas te po~ituvam i tebe i tvoeto mis
lewe i romskata zaednica i nejzinite vrednosti… 
Navistina ne mislev deka }e me soslu{aat, no toga{ 
eden od mladite ma{ki re~e, pa taa ima pravo, taa e 
Romka i nie }e & veruvame i }e imame doverba vo nea. 
I taka, bev mnogu gorda {to za dva ~asa uspeav da se 

traveling alone coming to visit this community for no rea-
son and just wanted to have coffee. The leader, who was 
in his 80’s, came to greet me and he showed respect very 
much and then all of a sudden, everybody else changed 
their behavior and respect and attitude for me because 
of the leader... I was able to show respect to him by kno-
wing all these old Roma words and old ways of showing 
respect like from young person to old person.  

Then, somehow, I ended up discussing sex with this man 
because there was a girl who was pregnant and she had 
another child in her arms and she was hesitant and she 
was scared of me for some reason and she didn’t want 
to talk to me. And I was like, hey leader, tell me why 
this girl is staying there and she’s not coming here to sit 
with us. Is it because she’s not invited or she’s not from 
your family? He said, ‘No, it’s probably because of you.’ 
I asked, ‘By the way, how old is she?’ And he said, ‘She is 
17.’ I said, ‘Is that her child or she’s pregnant for the first 
time?’ He said, ‘No she has two children and this is going 
to be her third.’ Then I said, ‘Do you know of any ways of 
protection?’ and he said, “What do you mean?’ And then 
I didn’t think and I wasn’t scared and I wasn’t ashamed 
to say, ‘Well condoms and contraceptives.’ He said, ‘Are 
you crazy?’ I said, why? ‘Because then the woman would 
tell the husband that she doesn’t respect him and that 
she doesn’t love him.’ Then I was arguing with this old 
guy for more than 40 minutes that love has nothing to 
do with family planning, although I respect you and 
your opinion and the Roma community and its values... 
I didn’t think they would listen to me, honestly, but then 
one of the young guys was like, she’s right, she’s a Roma 
and we will believe in her and we trust her. So it made me 
proud that within two hours I could build a good reputa-
tion and I could communicate with the leader in the way 
he wanted me to for some reasons but also that I could 
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steknam so ugled vo nivnite o~i i {to vospostaviv 
komunikacija so nivniot stare{ina na na~in na koj 
toj toa go o~ekuva{e od mene, no i poradi toa {to 
se zdobiv so negovata doverba i po~it, taka {to toj 
mo`e{e da zboruva za seks i `eni i za polo`bata na 
mladite devojki i kontracepcijata i za seksualnite 
prava i reproduktivnoto zdravje so mene. A jas imav 
dvaeset i edna godina. Vo toa vreme imav dvaeset i 
edna godina”.

Dodeka pomladite Romki aktivistki na provoka
tiven na~in ja vodat svojata borba preku proektot 
„Devstvenost”, „postarata” generacija Romki akti
vistki iznajde svoj na~in za da ja istakne svojata 
indignacija kon dvojnite ar{ini po pra{aweto na 
seksot i odnosite me|u polovite. Kako vo socijal
nite dvi`ewa vo {eesettite godini vo SAD, taka i 
`enite vo dvi`eweto za pravata na Romite sogledaa 
odredeni kontradiktornosti vo seksisti~koto odne
suvawe na svoite kolegi.13

Nikoleta po~na da zboruva pove}e za `enskoto 
pra{awe okolu 1994 godina poradi, kako {to taa 
ja narekuva, „nekoherentnosta” pome|u li~niot i 
politi~kiot diskurs – so drugi zborovi, „vo rela
ciite vo rabotata na nekoi romski organizacii 
~ij diskurs e navodno antidiskriminatorski… 
Mislam deka preokupacijata so pravata na `enite 
najprvin zapo~na so doveduvaweto vo pra{awe na 
univerzalnosta na ~ovekovite prava vo slu~ajot na 
Romite, vo slu~ajot na moite kolegi Romi, kolegi 
ma`i no, moram da ka`am, i `eni, moi kole{ki. 
I taka, stanuvav s$ posvesna za situacijata i rekov 
deka ne{to mora da se smeni. Mislam, stanuva zbor 
za ~ove~ko dostoinstvo i ne mi se dopa|a{e koga moi 
kole{ki bea poni`uvani od ma`i…

get his trust and respect so that he could discuss the is-
sue of sex and women and the position of young girls and 
contraception and sexual rights and reproductive health 
with me. I was 21, I was 21 at that time.”

While young Romani women are leading the way pro-
vocatively through the Virginity Project, the “older” gene-
ration of Romani women activists found their own way 
to express indignation about sexual double standards. 
As was true in the social movements of the 1960s in 
the United States, women in the Roma movement saw 
some contradictions in their male colleagues’ sexist beha-
vior.13

Nicoleta began to speak out more on women’s issues 
around 1994, because of what she calls the “incoherence” 
between personal life and political discourse—in other 
words “the working relations in some Roma organiza-
tions pleading anti-discrimination discourse… I think 
that the women’s rights preoccupation started first from 
questioning the universality of human rights in the case 
of Roma, in the case of my Roma colleagues, male co-
lleagues and women also, I have to say. So that’s how I 
became more and more aware about the contradictions 
and I said that something has to be changed. I mean, it’s 
about human dignity and I didn’t like when colleagues of 
mine were humiliated by men…
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Mislam deka isto taka bev navredena od jazikot na 
eden moj kolega aktivist. Me nere~e kurva zatoa 
{to bev vo vrska so drug ~ovek pred da se oma`am… 
Toa be{e mnogu nepristojno i mu rekov, „[to ti 
e tebe problemot?” “Ti ne si mojot tatko, ti ne mi 
dava{ da jadam i koj e tvojot problem”. Toj ~ovek ja 
obvinil Nikoleta za „naru{uvawe na ugledot na 
na{eto dvi`ewe”. Zgadena od negovoto odnesuvawe, 
mu rekla nikoga{ pove}e da ne & se obrati. Ottoga{ 
ne razgovaraat. Sepak, Nikoleta vo toa vreme ne dis
kutirala za ovoj nastan so svoite kole{ki. „Mislam 
deka stanuva{e zbor pove}e za mojata percepcija 
na ne{tata otkolku za potrebata [sic!] za toa da se 
zboruva me|u nas.” Mo`ebi takvata diskusija }e vro
dela so plod na poleto na izdignuvaweto na svesta 
na `enite vo odnos na ovaa tema kako kolektivna i 
politi~ka, a ne samo li~na.

Pomladata generacija Romki gi gleda patrijarhal
nite odnosi kako izvor na sistemski problemi. Tie 
se borat za slobodata na izbor i seksualno oslo
boduvawe na mladite Romki i Romi, povikuvaj}i gi 
i mladite Romi da go dadat i svojot prilog na ova 
pole. 

Ostvaruvawe na pravata na Romkite

Na konferencijata „Romite vo Evropa vo procesot 
na pro{iruvawe” odr`ana vo juli 2003 godina, 
Azbija Memedova gi prezentira{e zaklu~ocite 
od Romskiot `enski forum, istoriski sobir na 
pove}e od 100 u~esni~ki, pred pretstavnicite na 
Evropskata zaednica, Svetskata banka, Institutot 
„Otvoreno op{testvo”, regionalnite vladi i 
romskoto gra|ansko op{testvo. Na panel diskusiite 
na Romskiot `enski forum bea razgleduvani 

I think also I was offended by the language of one of my 
activist colleagues. He called me a whore because I had a 
relationship with someone before I got married… It was 
very rude and I said, ‘What is your problem? You are not 
my father, you didn’t give me anything to eat and what is 
your problem?’” The man accused her of “destroying the 
image of our movement.” Disgusted, she told him never 
to speak to her again. And they have not spoken since. 
Nevertheless, Nicoleta did not discuss these dynamics 
with her women colleagues at the time. “I think it was 
more my individual perception of the thing than borning 
[sic!] a discussion among us.” Such a discussion might 
have borne fruit in raising women’s awareness of these 
issues as collective and political, rather than personal.    

The younger generation of Romani women sees patriar-
chal relations as the source of a systemic problem. And 
they are fighting for freedom of choice and sexual libe-
ration for young Romani women and men, challenging 
young Romani men to see their stake in these issues as 
well.

Realizing Romani Women’s Rights

At the July 2003 conference “Roma in An Expanding 
Europe,” Azbija Memedova presented the conclusions 
from the Roma Women’s Forum, a historic gathering of 
over 100 participants, to representatives of the European 
community, the World Bank, the Open Society Institute, 
regional governments and Roma civil society. The Roma 
Women’s Forum panels addressed education, economic 
empowerment, health and sexuality, grassroots leader-
ship and political participation.  
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obrazovanieto, ekonomskata mo}, zdravstvoto i 
seksualnosta, liderstvoto vo po{irokata zaednica  
i u~estvoto vo politikata.

Pritoa, Azbija Memedova go ka`a slednovo: „Rom
skoto `ensko pra{awe e predizvik za diskursot i 
na `enskite i na romskite dvi`ewa. Programite na 
Romkite ja stavaat pod znak pra{awe pretpostavena
ta univerzalnost na diskursot na ~ovekovite prava 
za onie koi gi branat, a koi va`at i za `enite i za 
Romite. Romkite aktivistki ne sakaat da sozdadat 
posebno `ensko romsko dvi`ewe, tuku imaat za cel 
da go vovedat romskoto `ensko pra{awe vo glavnite 
tekovi na site nivoa i vo site strukturi va`ni i za 
`enite i za Romite. Polo`bata na Romkite, kako 
i na romskata zaednica kako celina, se vlo{uva. 
Siroma{tijata gi onevozmo`uva Romkite da si gi 
podobrat uslovite i mo`nostite, kako svoite sopst
veni, taka i na nivnite semejstva i zaednici”. 

Po nekolku godini rabota na regionalno nivo 
kako konsultant za Romskata `enska inicijativa 
na „Mre`nata `enska programa” pri Institutot 
„Otvoreno op{testvo”, Azbija  go svrte svoeto vni
manie kon Makedonija. Vo sorabotka so „Mre`nata 
`enska programa”, Evropskiot centar za pravata 
na Romite (ECPR) i UNIFEM, Azbija rakovodi so 
timot mladi Romki koi go sprovedoa istra`uvaweto 
{to poslu`i kako osnova za eden izve{taj vo sen
ka za Romkite {to e  dostaven do teloto na Obedi
netite nacii koe{to go nadgleduva sproveduvaweto 
na Konvencijata za eliminacija na site formi na 
diskriminacija na `enite (CEDAW). Komitetot }e 
go razgleda izve{tajot vo 2006 godina, koga makedon
skata vlada }e go dostavi svojot izve{taj do ON.  Kako 
i vo Hrvatska vo 2005 godina, postoi uveruvawe deka 
vladata }e mora seriozno da go zeme predvid roms

She said: “Roma women’s issues represent a challenge for 
both women’s and Roma movement discourses. Roma 
women’s agendas call into question the assumed univer-
sality of human rights discourse for those involved in de-
fending human rights for both women and Roma. Roma 
women activists do not want to create a separate move-
ment of Roma women but rather seek to mainstream 
Roma women’s issues into all levels and structures for 
both women and Roma. The situation of Roma women, 
as the situation of Roma community as a whole, is de-
clining. Poverty makes it impossible for Roma women 
to improve conditions and opportunities for themselves, 
their families, and communities.”  

After several years working on the regional level as a 
consultant for the Roma Women’s Initiative of OSI’s 
Network Women’s Program, Azbija has focused her 
attention in the last year on Macedonia. In collaboration 
with NWP, the European Roma Rights Center (ERRC), 
and UNIFEM, Azbija has led a team of young Roma 
women who conducted research that formed the 
basis for a shadow report on Roma women that has 
been submitted to the United Nations treaty body 
monitoring the Convention on the Elimination of All 
Forms of Discrimination against Women (CEDAW). 
The Committee will consider the shadow report in 2006, 
when the Macedonian government reports to the U.N. As 
in Croatia in 2005, it is hoped that the government will 
be challenged to take Roma women’s issues seriously, 
requiring intersectional policy approaches to improving 
Roma women’s lives.
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koto `ensko pra{awe i deka }e pobara intersekcis
ki pristap vo svojata politika, so cel da se podobri 
`ivotot na Romkite. 

Koga Nikoleta Bitu se deklarira{e kako Romka 
feministka na eden sobir na Romki vo Evropskiot 
parlament vo juni 2005 god., eden iskreno {oki
ran, no simpati~en ma{ki ~len na parlamentot 
pra{a: „Zarem toa ne vi go komplikuva `ivotot?” So 
karakteristi~na iskrenost, Nikoleta odgovori pot
vrdno.  Koga ja slu{ate Nikoleta  kako iska`uva kon
troverzni stavovi,   ja ~uvstvuvate nejzinata potreba 
za potvrduvawe na sopstveniot integritet  {to ja 
nasledila od svojot tatko policaec, zatoa {to znae 
deka ima potreba odreden stav da bide i iska`an. 

Taa veli deka nekoi od nejzinite kolegi se ~uvstvuvaat 
neprijatno koga taa ja sporeduva borbata za pravata 
na Romite so borbata za pravata na ̀ enite, za{to toa 
zvu~i mnogu feministi~ki. „Sakam da ka`am deka 
borbata za pravata na Romite ima pove}e sli~nosti 
so borbata za pravata na `enite otkolu so borbata za 
pravata na malcinstvata voop{to, na nacionalnite 
malcinstva, za{to pravata na ̀ enite ne se povrzani 
so teritorijalni pra{awa. Koga zboruvame za 
pravata na Romite, stanuva zbor za diskriminacija. 
Nie, vsu{nost, ne barame kulturna avtonomija. Ne 
go postavuvame pra{aweto na granicite na niedna 
dr`ava… isto e i vo borbata za `enskite prava.
@enite sakaat isti plati, isti prava kako i ma`ite, 
a nie sakame isti prava kako i mnozinstvoto. Mislam 
deke ovie dvi`ewa se mnogu, mnogu sli~ni.”

Kako i Azbija, Enisa i Angela, i Nikoleta gi raz
viva svoite stavovi sledej}i gi informaciiite za 
drugite `eni vo svetot. „Informaciite za iskus
tvata na neRomkite, za `enite koi se pripadni~ki 

When Nicoleta Bitu declared herself a Romani feminist at 
an event on Romani women at the European Parliament 
in June 2005, one sincerely shocked but sympathetic 
male MEP asked, “Doesn’t that make your life difficult?” 
With characteristic honesty, Nicoleta agreed that it did. 
One senses the drive for integrity inherited from her 
policeman father when listening to Nicoleta put forth 
controversial positions, because she knows something 
needs to be said.  

Nicoleta reports that some of her colleagues get uncom-
fortable when she compares the fight for Roma rights 
to the fight for women’s rights because this sounds very 
feminist. “I mean the fight for Roma is very similar to 
the fight for rights for women more than for minorities 
in general, national minorities, because women’s rights 
are not territorially-related. When we speak about the 
rights of Roma, it’s about discrimination. We don’t rea-
lly want cultural autonomy. We are not questioning the 
borders of any states... like women’s rights. They want 
equal payment, they want access to equal rights as men 
and we want equal rights as majorities. I think it’s very, 
very similar.”  

Like Azbija, Enisa, and Angela, Nicoleta develops her 
thinking by seeking information about other women 
globally. “For me it’s very rich when I learn the experi-
ence of non-Roma women, like minority women, like 
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na razli~ni malcinstva, muslimankite, ili Dalit 
`enite vo Indija, za mene se golemo bogatstvo.  Ona 
{to go nau~iv od niv mnogu me zbogatuva i od niv 
sfativ deka vo taa smisla, nie ne sme edinstveni,  
Mislam deka zatoa… imam razvieno ~uvstvo za otvo
rawe na romskoto pra{awe kon drugite… Ne me 
pla{at sporedbi.”

Vo oktomvri 2005 god. vo Bangkok vo Tajland, Enisa 
Eminova be{e prvata Romka koja zboruva{e na ple
narnata sednica na globalniot feministi~ki Fo
rum na asocijacijata za `enskite prava vo razvoj 
(AWID). Na ovoj 10ti forum (koj se odr`uva sekoi 
tri godini) 1.600 `eni i ma`i od celiot svet se 
soo~ija so pra{aweto „Kako se slu~uvaat promeni?”  
Vo nejziniot komentar, Enisa go ka`a slednovo: 

„Ima mnogu `eni koi se pla{at da ne gi nare~at fe
ministki, no jas ne sum edna od niv. Stojam zad Fzborot 
no samata si gi izbiram svoite bitki. No, ne sakam nitu 
da bidam 'Romka' po profesija, kako {to ne sakam ni 
nikakvi drugi ramki… Osnovno e da se dobie poddr{ka 
za sebedefinirawe i sebeidentifikuvawe – i da se 
dade otpor na nametnati etiketi, {to e samo drugo  lice 
na ugnetuvaweto.”14

Romkite feministki i aktivistki za `enski prava 
go stavaat pred dvi`ewata za pravata na Romite, 
svetskite dvi`ewa za pravata na `enite, Evrop
skata unija i Obedinetite nacii predizvikot na 
razvivaweto na pove}edimenzionalni analizi, 
praksa i politika so koi }e se podobri `ivotot 
na Romkite, na nivnite semejstva i zaednici. Vo 
tekot na ovoj proces, tie go davaat svojot pridones 
kon novite demokratski procesi vo svoite zemji, 
kako i kon programite za rabota na site onie koi se 
posveteni na borbata protiv rasizmot, seksualna
ta diskriminacija, siroma{tijata i isklu~uvawe 

Muslin women, like Dalit women from India.  It was very 
rich for me to learn from them and to realize that we’re 
not unique in this sense. I think that’s why… I am sensi-
tive to opening the Roma issue to others... I’m not afraid 
of making comparisons.”

In October 2005 in Bangkok, Thailand, Enisa Eminova 
became the first Roma woman to speak at a plenary se-
ssion at the global feminist Forum of the Association for 
Women’s Rights in Development (AWID). At this 10th 
AWID Forum (they are held every three years), 1,600 
women and men from around the world, grappled with 
the question of “how does change happen?” In her re-
marks, Enisa said:

“There are many women who fear to be called feminists but I 
am not one of them. I stand behind the F-word but I choose 
my battles. I don’t want to be a full-time “roma” either, as 
I don’t want any frames… The key is to support self-defini-
tion and self-identification—and to resist labels which are 
imposed, which is just another facet of oppression.”14

Romani feminists and women’s rights activists are cha-
llenging the Roma rights movement, the global women’s 
movement, national governments, the European Union, 
and the United Nations to develop multi-dimensional 
analyses, practices, and policies that will improve the 
lives of Roma women, their families, and communities. 
In the process, they are contributing to the nascent de-
mocracies in their countries, as well as to the agendas of 
all those dedicated to fighting racism, sexism, poverty, 
and exclusions of all kinds. This is a contribution to Eu-
rope writ large and to the global feminist movement.
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od op{testvoto od sekakov vid. Ova pretstavuva 
golem pridones kako za Evropa voop{to, taka i za 
feministi~koto dvi`ewe vo svetot.

Prevod od angliski jazik: Rajna Ko{ka Hot

Bele{ki

1. Vo diskriminacijata na Romite vo Zapadna i Isto~na 
Evropa postojat mnogu sli~nosti, osobeno koga se vo 
pra{awe `enite, no sepak postojat zna~ajni razliki 
koi se rezultat na razli~ni istoriski i politi~ki 
traektorii. Jas se sosredototo~uvam vrz Romki akti
vistki vo onie zemji od Sredna i Jugoisto~na Evropa 
vo koi rabotev: novite zemji~lenki na Evropskata 
unija (Republika ^e{ka, Slova~ka, Ungarija), zemji
kandidati (Romanija i Bugarija) i zemjiaspiranti 
(Srbija, Crna Gora, Makedonija, Kosovo, Hrvatska, 
Bosna i Hercegovina).

2. Mojata kniga Going South: Jewish Women in the Civil 
Rights Movement (New York University Press, 2001) e na 
pove}e na~ini prethodni~ka na knigata za Romki ak
tivistki {to vo migov ja pi{uvam. Going South za mene 
zna~e{e mnogu ne{ta: toa be{e prv obid da se dokumen
tira i analizira ulogata na Evrejkite vo dvi`eweto 
za gra|anskite prava vo SAD vo {eesettite godini; 
meditacija za zna~eweto na pameteweto kako politika 
za amerikanskite Evrei;  istra`uvawe na rasnata eti
ka na sekularnite Evrei; li~en/feministi~ki obid 
„da go promislam minatoto preku moite majki” (so 
blagodarnost do Virxinija Vulf i Alis Voker).  Ovaa 
kniga se pojavi kon sredinata na mojata aktivnost vo 
„Mre`nata `enska programa”  (NWP) na Institutot 
„Otvoreno op{testvo” (Fondacijata Soros), kade {to 
ja zapo~nav rabotata kako pomo{nik direktor, a sega 
sum direktor na programite.

 Dodeka rabotev za „Mre`ata” (NWP) ja imav taa sre}a 
da mo`am da pridonesam kon misijata na „otvorenoto 

Notes:

1. While there are many similar issues of discrimination for 
Western and Eastern European Romani people, especially 
among women, the differences are significant because of 
different historical and political trajectories. I focus on 
Romani women activists in the Central and Southeastern 
European countries where I have worked: the new EU 
member states (Czech Republic, Slovakia, Hungary), the 
accession states of Romania and Bulgaria, and the aspir-
ing states of Southeastern Europe (Serbia, Montenegro, 
Macedonia, Kosovo, Croatia, Bosnia and Herczegovina).

2. My book Going South: Jewish Women in the Civil Rights 
Movement (New York University Press, 2001) was in 
many ways a precursor to my current book project on Ro-
mani women activists. Going South was many things: the 
first attempt to document and analyze the role of Jewish 
women in the U.S. civil rights movement of the 1960s; a 
meditation on the politics of memory for American Jews; 
an exploration of the racial ethics of secular Jews; and a 
personal/feminist attempt to “think back through my 
mothers” (with thanks to Virginia Woolf and Alice Walk-
er). Going South appeared mid-way through my time at 
the Open Society Institute (Soros Foundation) Network 
Women’s Program, where I began as Assistant Director 
and currently serve as Director of Programs.  

 

 While at NWP, I have been fortunate to contribute to the 
“open society” mission in ways that resonate with my in-
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op{testvo” na na~in koj{to se sovpa|a so moite in
telektualni i politi~ki interesi. Mo`ev da pomog
nam vo poddr{kata na razvojot na rodovi studii i 
voveduvaweto na metodologijata na `enskata usna is
torija na Balkanot, vo Sredna Azija, na Kavkazot i vo 
drugite delovi na porane{niot Sovetski Sojuz. Osven 
toa, pomagav i vo razvojot i poddr{kata na Romskata 
`enska inicijativa, rakovodena od Romki aktivist
ki. Toa e i jadroto na mojata rabota, za{to so nea se 
dava pridones kon antirasisti~kata feministi~ka 
agenda, ~ie i pretstavuvawe i odraz e mojata studija 
Going South.

3. Marianne Hirsch and Valerie Smith, “Feminism and 
Cultural Memory: An Introduction,” SIGNS: Journal of 
Women in Culture and Society, vol. 28, no. 1, Autumn 
2002, 13.

4. Kako strasna ~itatelka na literaturata za feminis
ti~kata etnografija, moram da ka`am deka ne sum neu
tralna u~esn~ka/nabquduva~. Osven {to sum feminis
ti~ka istori~arka i poddr`uva~ na antirasistite, 
isto taka sum i kole{ka i „finansierka”, skromen 
pottiknuva~ na nastani i potencijalno plodni vrski, 
no i li~nost koja ima pristap do odredeni tipovi 
sredstva i mo} {to mo`at da napravat promeni. Moite 
simpatii za Romkite doa|aat od nekolku dlaboki iz
vori: od faktot {to sum Evrejka, antirasisti~ka 
feministka kako i od  mojata profesionalna rabota 
na poleto na me|unarodni ~ovekovi prava. Site ovie 
moi razli~ni identiteti nosat svoj kriti~ki naboj, 
no toa mo`e da bide tema na nekoj drug napis.

5. Svetskata banka procenuva deka vo Evropa ima 7 do 9 
milioni Romi, no so ogled na problemite vo pribi
raweto to~ni podatoci za Romite poradi zakonite za 
za{tita na podatoci za etnicitetot i stigmatizaci
jata na Romite, brojkata e najverojatno pogolema. Vidi 
kaj Dena Ringold, Mitchell Orenstein and Erika Wilkens, 
eds., Roma in an Expanding Europe: Breaking the Pov-
erty Cycle (Washington, DC: World Bank, 2003).

tellectual and political passions. I have been able to help 
support gender studies development and the introduction 
of women’s oral history methodology in the Balkans, Cen-
tral Asia, the Caucuses, and other parts of the former Sovi-
et Union. Additionally, I have helped develop and support 
the Romani Women’s Initiative, led by Romani women 
activists. This has been the heart of my work, for it con-
tributes to the anti-racist feminist agenda of which Going 
South was both representation and reflection.

3. Marianne Hirsch and Valerie Smith, “Feminism and 
Cultural Memory: An Introduction,” SIGNS: Journal of 
Women in Culture and Society, vol. 28, no. 1, Autumn 
2002, 13.

4. As an avid reader of the literature on feminist ethnography, 
I must state that I am not a neutral participant observer. 
In addition to being a feminist historian and an anti-racist 
ally, I also play the role of colleague and “funder,” a mod-
est  enabler of events and potentially generative connec-
tions but also a person with differential access to some 
types of resources and power. My empathy for Romani 
women comes from several deep sources: my Jewishness, 
my anti-racist feminism, and my professional work in the 
field of international human rights. All of these identities 
bear critical reflection, but that is a subject for another ar-
ticle.  

5. The World Bank estimates that there are 7 to 9 million 
Roma in Europe but given the challenges of collecting 
accurate data about Roma because of ethnic data protec-
tion laws and the stigma attached to Romani identity, it 
is likely that the numbers are higher. See Dena Ringold, 
Mitchell Orenstein and Erika Wilkens, eds., Roma in an 
Expanding Europe: Breaking the Poverty Cycle (Wash-
ington, DC: World Bank, 2003).
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6. Tony Judt, Postwar: A History of Europe Since 1945 (New 
York: Penguin Press, 2005).

7. Vidi podetalno na www.romawomensinitiatives.org

8. “Romani Women No Longer Willing to Wait on Gender,” 
Interview with Nicoleta Bitu, Open Society News, Sum-
mer/Fall 2005, 10-11.

9. Fevruari 2005 godina go ozna~i po~etokot na
 Dekadata na vklu~uvawe na Romite, 20052015, po 

inicijativata na Institutot „Otvoreno op{testvo” 
i Svetskata banka, a poddr`ana od premierite na 
Bugarija, Hrvatska, ^e{kata Republika, Ungarija, 
Makedonija, Romanija, Srbija i Crna Gora i Slova~ka. 
Inicijativata e poddr`ana i od Evropskata komisi
ja, Sovetot na Evropa i UNDP.

10. Angela Kocze, “Will Tomorrow Be A Better Day?” Speech 
at the European Parliament, Brussels, April 2004.  In pos-
session of the author.

11. Od “Intersectionality: A Tool for Gender and Economic 
Justice,” Women’s Rights and Economic Change, No. 9, 
August 2004, a publication of the Association for Women’s 
Rights in Development (AWID), Toronto, Canada, 4.

12. Nikoleta Bitu e ma`ena za Nikolae George, eden od 
vode~kite teoreti~ari na sovremenite dvi`ewa za 
pravata na Romite koj momentalno raboti kako lice 
za kontakt za romski/Sinti pra{awa za OBSE.

13. Sara Evans, Personal Politics: The Roots of Women’s 
Liberation in the Civil Rights Movement and the New Left 
(New York: Vintage Books, 1980).

14. Za konferenciskite materijali posetete ja vebstra
nicata na Asocijacijata za `enski prava vo razvoj 
(Association for Women’s Rights in Development - AWID)

6. Tony Judt, Postwar: A History of Europe since 1945 (New 
York: Penguin Press, 2005).

7. For further information, see www.romawomensinitiatives.
org.

8. “Romani Women No Longer Willing to Wait on Gender,” 
Interview with Nicoleta Bitu, Open Society News, Sum-
mer/Fall 2005, 10-11.

9. February 2005 marked the launch of the Decade of Roma 
Inclusion, 2005-2015, an initiative of the Open Society In-
stitute and the World Bank, endorsed by the prime min-
isters of Bulgaria, Croatia, the Czech Republic, Hungary, 
Macedonia, Romania, Serbia and Montenegro, and Slo-
vakia. It is supported by the European Commission, the 
Council of Europe, and the United Nations Development 
Program.

10. Angela Kocze, “Will Tomorrow Be A Better Day?” Speech 
at the European Parliament, Brussels, April 2004.  In pos-
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