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Anarososcky | KOTa pasnmkarta

Ke CTaHe 3aKOH
Uniuepsjy co Nun AHuuap

I'mn AHuyap e BoHpezaeH npodecop MO KOMIapaTUB-
Ha jureparypa npu KarteapaTta 3a OJIMCKOUCTOUYHH U
azucku jazunu u kyatypu (MEALAC) Ha yHUBEP3UTETOT
Kosymb6uja. AHunjap Zip»ku HEKOJIKy npesMeTru Ha Ko-
symbuja mefy kou: ,Teopum Ha KynaTypurte: bimckuor
HCTOK U JyKHa A3uja“ 3aJI0/KUTEJIEH 32 CUTE BHUCOKU
roguau Ha cryauu npu MEALAC, unu ,Teopun u me-
TOAY BO OJIMCKOMCTOUYHUTE U A3UCKU CTYAUH . ABTOD €
Ha kHUrata Haweilio mecitio 80 An-Andanysuja: Kaba-
na, durocogpuja, auitiepaitiypa 80 apaiicko-espejcxuilie
ctiucu (Our Place in al-Andalus: Kabbalah, Philosophy,
Literature in Arab Jewish Letters. Stanford Universty
Press, 2002) u ypenguuk Ha kHurata Ha JKak Jlepuna,
Penueuosnu dena (Jacques Derrida. Acts of Religion.
Routledge, 2001).

ITocTou sim KOHIENT Ha HenpwujaTenor? Ha KakoB TUI
ZMCKypc My miputmiara? W, JOKOJIKY He IOCTOU KOHIIETT
Ha HeINpUjaTesIoT, KOU ce (paKTOpUTe IITO IO CIIpeunsIe
HEroBoTO co3jiaBambe? Crefejku T'm pasMHUCIUTE Ha
Kaps [IImut (Carl Schmitt) u Kak /lepusa Bo omHOC HA
TEOJIOIIKO-TIOJIUTUYKOTO U YU TAJKU ' KAHOHCKUTE TEKC-
TOBH OJ1 3anafiHuTe PUI0COPCKU, IOJTUTUIKN U pesIu-
THUCKU TPaJUIIAH, aBTOPOT ce 00U IyBa J]a Haj/ie OATOBOP
301IIITO HE ITOCTOU UCTOPHja Ha HElpUjaTesIorT.
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Is there a concept of the enemy? To what discursive
sphere would it belong? Or, if there is no concept of the
enemy, what are the factors that could have prevented
its articulation? Following the reflections of Carl Schmitt
and Jacques Derrida on the theologico-political, and
reading canonical texts from the Western philosophical,
political, and religious traditions, the author seeks to ac-
count for the absence of a history of the enemy.
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[IpamameTo Ha HEMPHjaTEJIO0T BO OBaa KHUTa ce IoCcTa-
ByBa MCTOBPEMEHO CO OHOCOT Ha EBporma koH Apamnute
1 EBpenTe Kako KOHKPETHU HEIIpHjaTeJIH. YIIITe TOBeKe,
aBTOPOT, Ha IIPOBOKATHBEH HA4YMH, TBPAHM Jeka EBpen-
HOT ¥ APaInuHOT Ce MPEAYCJIOB 3a I0jaBa Ha PEJTUTHCKO-
TO U IIOJIUTHYKOTO. Mely ocTaHaTHUTe, YIIITE €/lHA CHJIHA
CTpaHa Ha OBaa KHUTaA € Oe3BpeMeHOCTa Ha HEej3MHOTO
JUTabOKO MCTPa’KyBake Ha COBPEMEHOCTA: Taa JaBa Oc-
HOBa 3a eqHO (prIocodCcKo pazdbuparbe Ha CUIIUTE KOU
T'H CO3/IaBaaT ¥ paKOBOJIAT CO TEKOBHUTE KOH(MJIUKTH BO
EBpoma, Bo CAJl u Ha Bauckuor Mcerok. (M3Basiok of
3aJHaTa Kopulla Ha KHurata Eepeunoill, ApatiuHoiu:
Hcitiopuja Ha Hetipujaitienott (The Jew, the Arab: A His-
tory of the Enemy. Stanford University Press, 2003).

PoGepTt Asrafo3zoBcku: 3a osdewHu Ycao8u, sawailia
xHuea EBpemHoT, ApanuHot: VcTopuja Ha HelpujaTe-
JIoT bewe 6p30 iipesedeHa Ha cpiicKu, 1io objasyearve-
o Ha aHzaucku. Hmajku tipedsud Oexa u eawueitio
fipucycitieo Ha osaa tipomouuja He e Upaxiliuka wito
e 8ooOUUaeHa tipu tipomoyuuilie Ha KHU2U, THAKA WO
u osa uHiliepsjy 2o tipasume iiped KHuzailla da ciliaHe
fiowupoko dociiatiHa 0o vuiliailienutlie, Ke caxkaiie Au
da Hu Kaicellle KOU ce 2aasHUllle Tie3u 80 KHuU2aiua?

I'ma Aaupap: OHa mITO ro Ka)kyBaM BO KHUTaTa €
OMINTO TO3HATO, a TOA € JleKa JIDEBHUOT IPUHITHUII,
JIDEBHUOT MeXaHM3aM, ,IOJeJIU U BJaZEj“ ympaByBa
CO CBETOT HCTO KaKO U BO JIPEBHUTE BPEMUIbA, U TOA
BO TOJIKY MHOTY mpuMmepu. Ho cy4ajoT Bp3 KOjIITO
jac cym ¢oxkycupaH e mozenbara, IPETIOCTaBEHOTO
»,BEUHO HelpujaTescTBO“ momery EBpeute u Apamnwure.
YecTo Me mpamryBaar 30IITO IuiryBaM 3a EBpente u
ApmuTe, a jac UM BeJiaM JieKa BOOIIIITO He MUIIYyBaM 3a
HUB, jac IHUIIyBaM 32 OHHeE IITO BJIO’KyBaaT BO HUBHATA
noziesiba, 3a OHUeE KOU BesaT feka EBpeute u Apamnure
ce TojesieHH, JeKa ce Hempujarenu. Kako u BO Jpy-

The question of the enemy emerges in this book as con-
tingent on the way Europe has related to both Jew and
Arab as concrete enemies. Moreover, the author pro-
vocatively argues that the Jew and the Arab constitute
the condition of religion and politics. Among the many
strengths of the book is the timeliness of its profound
study of contemporary actuality: the volume provides a
basis for a philosophical understanding of the forces at
work that produced and kindled current conflicts in Eu-
rope, the U.S., and the Middle East. (Excerpt from back
cover of the book The Jew, the Arab: A History of the
Enemy. Stanford University Press, 2003).

Robert Alagjozovski: Your book, The Jew, the Arab:
A History of the Enemy, has been translated into Ser-
bian quite quickly after being published into English
(according the standards of this region). Yet as your
presence upon its promotion is again not a regional
standard and this interview comes before the book has
become widely known to the readership, what are the
main theses you elaborate in it?

Gil Anidjar: What I wanted to say in my book is quite
banal, really. It is that the old principle, the old mecha-
nism “divide et impera” rules the world today as it did in
the ancient times, and it does so in so many cases. The
example that interests me is the case of a division, a sep-
aration, and the alleged “eternal enmity” between Arabs
and Jews. I should say that I am often asked why I write
about Jews and Arabs and my answer is that I do not.
Rather, I write about those who are invested in divid-
ing them, in saying they are divided, in saying they are
enemies. In the case of Jews and Arabs, as in many so-
called ethnic and religious “conflicts,” one of the presup-
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TUTE T.H. ETHUYKU U PEJIUTUCKH ,KOHQIUKTH, €HA OF
IIPETIIOCTAaBKUTE U CciIy4yajoT Ha EBpeute u Apanurte na
ce Hapeue ,KOHQIUKT® e 7ja ce HUeHTU(]UKYBaaT /JBe
CTpaHH Kou ce TemaaT Merycebe. I1a, Taka, ce mocraBy-
Baar mpamiama JAaau Tpeba /1a BojyBaaT WiId HE, KOU ce
IPUYHHUTE 32 KOHDIIUKTOT, a GaKTOT KOj 4ecTo ce 3a00-
paBa, BCYIIHOCT, ceKoraiil ce 3ab60opasa, e Koja e TperaTta
CTpaHa Koja ro JJ03BOJIyBa, IO OAPKyBa, IO OBO3MOXKYBa
TpaemeTo Ha T.H. KoHGIuKT. [Toarajku on oBa, 3HauH,
MeHe Me MHTepecHpa IMpallameTo KOj € TOj IITO TOJIKY
JIOJITO MHBECTHPA BO pasyiukara mely Apanure u EBpe-
UTe, ONHIIIYBAjKHU ja O aCIIEKT HA PEJINTHja, HA TEOJIOTH-
ja ¥ MOoJIMTHKA, UK Ha peJIuryja u paca T.e. eTHUIIUTET?
Koj e T0j ITO TM IPOIHUIIIYBA YCJIOBUTE CIIOPE]] KOU OBHE
JIBa HApOJa ce pas/ieJIeH! U He MOKAT J1a CTAaHAT €JHO BO
koj 6wto norsen? IloToa, exHa ox UHTEpecHUTE PAbOTH
BO oxHOC Ha EBpenTe u ApanuTe e Jieka BO Pa3INIHU
IIEPUO/JIH, BIIPOYEM, IOBTOPHO KAKO U BO IIOBEKETO
BaKBU CJIy4aH, CO IMOMMOT Apar ce 0O3HA4YyBa €THHUYKA
IIPUIIAJTHOCT, JIO/IeKa CO MOWMOT EBpenH pesurucka.
Osga e HajuecTa cutyanuja. Ho, mocrojaT u mepuoau kora
Ce CJIy4IyBaJ0O TOKMY CIPOTUBHOTO: JIa pedyeMe JIeHec,
Kora Ke ce peue ApanuH, Bo I3paei, Bo Ilanectuna, HO
u Bo EBporia, HajuecTo ce MUC/IM Ha MyCJIMMaH. 3HAYH,
JleHeC peJIUTHjaTa e OHa IITO He aenn. Ha penurujara
IIaK, ¥ o IIPOTUBCTAByBaMe CEKYyJIapU3MOT WM, MaK,
IOJINTHYKUOT UJEHTUTET. EBpeuTe, OTKAaKO cTaHaa
IUOHUCTH, Ce CMETAaT 32 MOJUTUYKH (AKTOp, a He 3a
penurno3eH (Bp3 6a3a Ha MpUKackaTa 3a eJMHCTBEHATA
neMokparuja Ha biuckuor Verok, 3Ha4u UOHU3MOT Ce
CMeTa 32 MOJIUTUYKO JIBIKEbE, Tofieka [TanecTuHnuTe,
CO UCKJIyYOK Ha OIO3UIIMjaTa Ha XaMac, He ce CMeTaar 3a
IIOJINTHYKO IBIKEIHE, THE CE CaMO JIyIu HaHATHUIU, TEPO-
pucry, syte 36ynaienu o bora). VI Ha kpaj, mocaegHOTO
IIpamiame co KOe ce 3aHMMaBaM € KOj MMa KOPHCT Of
koHGIUKTOT. Of1 €/THA CTPaHA, Ce TOCTABYBA IIPAIIAHETO
KaKO Ce II0CTaBeHU paboTUTe, KAaKO ce IPaBU PA3JINKATa,
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positions operates precisely by the use of the term “con-
flict,” as if there were two sides fighting. One then asks:
Should they fight or should they not fight? Do they have
any reasons to fight? The fact that is often forgotten, ac-
tually almost always forgotten, is whether there is a third
side that has enabled, maintained, rendered possible the
continuation of the so-called conflict. So one of the ques-
tions that interests me is who is it that has been invested
for such a long time in describing the distinction be-
tween Arabs and Jews in terms of religion, theology and
politics, in terms of religion and race, or ethnicity? Who
is it that has defined the terms according to which these
two are separated and according to which they cannot be
united in all kinds of way? One of the interesting things
between Jews and Arabs is that over the course of differ-
ent periods the term “Arab” came to refer to ethnicity,
while the term “Jew” came to signify a religion. That is
the way things have usually been understood. But there
are periods where this has been the reverse: today, for
example, when one is speaking in the context of Israel,
Palestine, and also in Europe, one thinks more readily of
“Muslims.” So what we would have now is religion as the
dividing line. On the other side of this line, we would have
a secular or political identity. Jews, because they have
become Zionists, are now marked as a political collective
and not as a religious one (we know the clichés about the
only democracy in the Middle East, with Zionism being
defined as political movement, whereas the Palestinians
— now with the excuse of the opposition to Hamas — are
not recognized as a legitimate political movement, they
are said to be just crazy fanatics, terrorists, people who
are mad about God). And then, the final question is who
benefits from the conflict? On the one hand there is the
definition of terms, how is the difference made, and on
the other who benefits from the situation. In any conflict
it seems to me that the lesson to be learned is: do not
look at what appears to be the image of the enemy but




Robert Alagjozovski When the Difference Sediments in Law Interview with Gil Anidjar

a of] ipyra cTpaHa, Koj UMa osi3a ofi ceto oBa. OHa 1ITO
Tpeba Jla ce U3Bjede Kako MoyKa o7 ceKoj KOH(JIIUKT €
Jla He ce oKycupa BHUMaHUETO BP3 OHA IITO U3IJIefia
KaKo I10jJaBHOCT Ha HeNpHjaTeJIoT, TYKy Bp3 Toa KOj ©Ma
KODHCT o7 IlesiaTa cutyanyja. Ce pa3bupa Jeka 1npu ce-
KOja BOjHA U JIBETEe CTPAHU ce TYOUTHUIH, O6e3 orJie]; Ha
ce. U camo 1a osazam, 3a 1a Gujie IOTIIOTHO jacHO: 3a
MeHe, U jac Toa ro J0Ka)KyBaM BO KHUTaTa, BUHATA JIeXKU
BO KOJIOHUjJIM3MOT, UMEHO, BO €BPOICKHOT KOJIOHU-
januzaM, WM IOTOYHO BO €BPOIICKOTO XPHUCTHjaHCTBO,
KOEIIITO JieHeC IIPepacHyBa BO 3aMaJHO XpPUCTHUJaHCTBO,
Bo koe craraar u CAJl u EBpomna, T.e. EBporickara YHu-
ja, 1 THe, cIlopeJl MeHe, ce KIy4HUTe (paKTOpU IITO IO
0/Ip>KyBaaT KOH(IMKTOT HAMeCTO /1a I'O pellar, U IOKpaj
TOA IIITO, HABU/IyM, I'O IIPAaBaT CIPOTUBHOTO.

Kora f1o3HaB Jleka MojaTa KHHUTA Ke ce IpeBeJlyBa, He
camo mTo OeB OJiaromapeH, TyKy OeB U H3HEHAJIEH.
UYecronaTy IpHUjaTeJNTe KOW 3HAAT KAaKO IMUIIYyBaM U
KOUIIITO Me YNTaat, 6apaar Jia UM ro IpeBeziaM OHa IITO
ro kaxkyBam. He ce comHeBaM Jieka MOUTE IIPEBELyBAYH
OJUIMYHO CH ja 3HaaT cBojaTa paboTa, HO jac 3HaM Jia ja
HaIlpaBaM CBOjaTa IIP03a HEUUTJINBA U IIOPAJH TOA UM
ce u3BuHyBaM. EieH ipyT npujares, mak, MU BeJIH JleKa
BOOIIIITO He Tpeba Jla MUIlyBaM; TOj CMeTa JieKa JAypHu
HU COIICTBEHOTO IIpPEBeAyBale HEMa Ja TH pas3jacHu
paborure. Toj cMeTa fieka jac Tpeba camo Jia IpaKaM rpe-
JaBama. /leka xora 300pyBaM, TOoa M UMa HEKOja CMHC-
Jla, HO Kora IHIIIyBaM HeMa HuKakBa. Ere, Bo ciyuaj
YUTaTEJIUTE J]a TIOYHAT /1A ja YUTaaT KHUTATa, OJ{HAIIPE]]
UM Ce U3BUHYBaM.

think instead of who benefits from the enmity. Clearly, if
there is a war, the two sides are going to loose no matter
what. And just to add so that there is no lack of clarity, to
my mind, and this is what I try to show in my book, the
responsibility lies in colonialism, in European colonial-
ism, and even more in European Christendom, which is
increasingly revealed as western Christendom, including
both Europe, the European community, and the Unit-
ed States. There seems to me the determining will that
maintains the conflict rather than resolve it, in spite of
appearances.

When I heard that my book was going to be translated
into Serbian, I was not only grateful but also surprised.
My friends, who know me and read me, often ask me to
translate what I say into English! I know that the transla-
tors are excellent translators, but I am sorry for I know
I have produced too many difficulties in my prose and
for that I apologize. I have another friend who tells me I
should never write; he is not even in favour of translating
anything from me. He thinks I should simply speak. He
tells me that when I speak I make some sense but when I
write I make no sense. That’s in case readers start read-
ing the book: I apologize to them in advance.
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P. A.: Bo sawailia kHuza eeauilie dexa UOUMOU He-
tipujaitien He 6un Hukozaw jacHo OedpuHupaH. Kako e
MOdiCHO Tloa, 10 cuilie Helipujailienciliea 80 eKoill Ha
uenatta ucttiopuja? Modcebu ilioa e HamepHo taaxa?

I'. A.: 3a0eJIe’XUTETHOTO OTCYCTBO Ha MPAIIameTo Ha
HEIMPUjaTesIoT, Koe € MeTadhU3UUKO Ipalliame par excel-
lence, on dpunocodcka reaHa TOYKA € allcoIyTHO dac-
nuHaHTHO. OOMYHO duocodujaTa MOYHyBa CO Mpalia-
mwara: I1ITo e mpujaTest UIu IITO € BUCTUHCKY IIPUjaTeN?
®uocodujara ce Mmucsiu cebecu BO IOMMUTE Ha JbyOOBTA
U TIpujaTesicTBOTO. Taa He ce 3aMOpyBa €O MPAIIAHETO
Ha HemnpujaTesoT. Bo ogHOC HA MPOOJIEMOT IITO € MOj
IpeMeT Ha HUCTPaKyBame, HENMPHUJjaTeJIOT ce€ KOHCTH-
TyHpa IPeKy PeJIUTHjaTa U MOJUTUKATA, 8 UICTOPUCKATA
TeXMHA Ha IIPAIIAbeTO € IeJIOCHO ONITOBAPEHA, 1A IypHU
U KOHCTUTyHpaHa Ipexky EBpenHoTr u ApanusoT Bo EB-
poma. 3Ha4yu, BO CJIy4ajOT KOra OTCYCTBOTO CE jaByBa
KaKO JIEjCTBEHOCT, TOA € CUWPYKIUYpPUPauko OTCYCTBO.
OTCcycTBOTO Ha IpaIIakheTo Ha HEIPHUjaTesIOT, BCYIITHOCT,
rO CTPYKTYpHpa pa3dupameTo Ha HENpPHUjaTesioT Ha 3a-
a1, pa3orpameTo Ha 3aIaioT BO OHOC Ha cebecH, U Ha
Kpaj, 1 OTHOCOT ITIOMery peJInTHjaTa U MOJIUTHKATA.

P. A.: I'o yiiotupebysaitie tioumoil ,,ilie0A0UKO-TU0AU-
uuxo®. /laau e tioa 1lo8p3aHO co XpuciiujaHcKaila
U MmycaumaHckaitia, HO ucilio iiaka u co oodpedeHa
6yducitiuuxa tipaduyuja da ce sociiocitiasu lieokpait-
cka opxcasa?

I'. A.: He, nukako. CuHTarmata Tpeba 7la yKake Ha
YHUKaTHAaTa, HaKO CJIO’KeHA U pa3HOBHU/IHA 3aIl1a/IHA COC-
TOjOa BO OJTHOC Ha IOJIeJIONTE KOM HAroJIEMO Cce IpaBaT
3a Jla ce pas3aBoUu 0O0XKjOTO O/ YOBEUKOTO, CBETOTO OJ
podaHoTO, 60KECTBEHOTO U €CXaTOJIOIIKOTO O/ CEKY-
JIAPHOTO U TaKa HaTaMy, CUTE TEPMUHHU KOH Ce CO3/1aBaaT
3a /la ce HaIlpaBW pasjinKaTa. Bo HajocHOBHATa CMMCIIA,
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R. A: In your book you say the concept of Enemy has
not been clearly defined. How is that possible? After all
the atrocities, throughout the centuries. Was that inten-
tional?

G. A.: As a philosophical problem, the massive absence
of the metaphysical question par excellence regarding
the enemy is, I think, absolutely fascinating. What is a
friend? What is a true friend? These are the questions
that philosophy begins with: philosophia thinks of itself
as love and friendship. It does not concern itself with
what the enemy is. The problem is that the enemy was
always divided. The enemy, if you will, is constituted
by religion and politics, and the historical weight of the
question is entirely burdened with and constituted by the
Jew and the Arab in Europe. Therefore, to the extent that
an absence of a definition can be shown to be operative,
it is a structuring absence. The absence of that question
of the enemy can, in fact, be shown to structure the rap-
port to the enemy in the West, the rapport of the West
to itself, as well, finally, as the relation between religion
and politics.

R. A.: You use the term “theological-political”: is that in
connection with both Christian and Islamic, as well as
some Buddhist, traditions to install a theocratic state?

G. A.: No, not at all. The phrase is rather meant to sig-
nal a singular, if complex and varied, Western configura-
tion regarding the way divisions are massively made that
separate the human from the divine, the sacred from the
profane, the holy and the eschatological from the secu-
lar, and so forth, all terms that are produced at the same
time that they are distinguished. At the most basic level,




Robert Alagjozovski When the Difference Sediments in Law Interview with Gil Anidjar

(dpazaTa e ucTo Taka 1 ajaTKa, HAUMH KaKO J]a ce IIPeuncC-
IIATA TBPAEHHETO JIEKa CeKyJIapu3aliijaTa HaBUCTUHA Ce
crygusa (Wi feka Tpebasio J1a ce CIydu), Ja ja mpeuc-
IIATAa MOYKHOCTA JIJTU KOe OMJIO O/IBOjyBakb€e € BOOIIIITO
MOKHO H, BO CJIy4ajOB HAjJOMTHO, HA PEJIUTHUCKOTO OJ
mostuTIKoTo. Co KHHTaTa ce 0OuI0B /1a pazdbepaM Ka-
KOB € OJTHOCOT IIOMely peJIuryjaTa U MOJUTUKATA, JTaJTH
IIOCTOM KaKBa OWJI0O MOJKHOCT Jla Ce HAaIllpaBU pPas3JIKa
Mery HUB. Ce mocTaByBa IIpallamkeTo KaKo ce AeuHupa
OBaa WJIM OHaa pasyuka. Kako craHa MOXKHO HEKOH JIyre
Jla BeJIaT ,jac MpHIaraM Ha MOJIMTHKATa“, a IpyTy IMaK
Jla TBpZAT JieKa THe ce ,Jiyle Ha pesurujaTa“? Kako eqHa
TaKBa pa3JIMKa BOOIIIITO MOJKEIIE /1a ce BOCIIOCTABH?
Kako BoomimTo MozKar JIyfeTo /ia ce UJIeHTH(DUKyBaaT
Ha HAYMHOT HAa KOj o IpaBaT Toa JeHecka? I 3omro
BepyBaMe BO oBaa pazsuka? Ce oO6uayBaB Jja pazbepam
30IIITO TEOJIOIIKO-TIOJINTUYKOTO € MECTO Ha pasyuka. Ce
MOzKe /1a Oujie MecTO Ha pasjiuKa; HO 30IITO TOKMY BO
OBaa pasJIMKa ce MHBeCTHupa?

P. A.: Tepduilie dexa cexynapusayujaitia e dpyaa gop-
Ma Ha 3auyeysare Ha xpucttiujaHciigoitio. Ho udejaitia
Ha cexyaapusayujaiia buna tiodaoxceHa Ha dos2a u
Kpeasa builika WoKkMY co camoilio XpuciiujaHcitueo?!

I'. A.: 3anazoT TBp/M JIeKa ja 3aTryONJI peJIurujaTa, 1eka
cexynapusanujara nobexuna. Ho, EBpoma, cemnak, e
[[EHTap Ha TEOJIOMKO-IIOIUTHIKOTO. Co ApyTH 360pOBH,
EBpora arcosyTHO ce HeMa 0cy1000/1eHO O/T WJIH HU3 Pa3-
JINKAaTa KOjalllTO ja HAaCJIeLU OFf MHHATOTO, PAa3JIMKaTa
KOja T pas/[BOjyBa TeoJIOTHjaTa U IOJIUTHKATA, 3aT0Q
IITO CEKYJIU3UPAHOTO XPUCTHJAHCTBO € Ce Yulilie XPUCTHU-
jaHCTBO, 6e3 pasyiKa KOJIKy € Toa mpeBeeHo (IImur),
Metadopusupano (Baymbenbepr (Blumbenberg)) wiu
uzputonepeno (Jlesur (Lowith)). ExuHcTBeHaTa Tpaau-
[Mja Koja IITO ce CMeTa 3a CeKyJapu3upaHa, Koja IITOo
ce IIPEOTKPH WIH €JHOCTABHO ce TpaHcdopmupa cebecu

the phrase is also a lever, a way of interrogating, at least,
the claim that secularization has occurred (or even that
it should occur), to question the possibility of separat-
ing anything categorically, and most urgently, religion
from politics. My own interest in writing the book was
precisely to come to some understanding regarding the
relation of religion to politics, on the actual possibility
or impossibility of distinguishing between them. The
question is: how do you define this or that difference?
How did it come about that some people can assert, “I
am on the side of politics” and someone else can respond
by saying, “I am on the side of religion”? How did that
difference even establish itself? How did people come to
identify with it in the peculiar way they do today? And
why do we believe in this difference? I have been trying
to understand why the theologico-political is the site of
difference. Everything can be a site of difference. But
why is this particular site currently invested?

R. A.: You claim that secularization is another form of
preserving Christianity. But the idea of secularization
has been the subject of a long and bloody battle within
Christianity itself?

G. A.: The West claimed to have lost religion, that secu-
larism became triumphant. But, Europe is after all the
very site of the theologico-political. In other words,
Europe itself has not, has absolutely not worked out
or worked through the difference it has inherited from
its past, the difference, assuming that there should be
one, between theology and politics, because secular-
ized Christianity is still Christianity, however translated
(Schmitt), metaphorized (Blumenberg) or perverted
(Lowith). The only tradition that has found itself secu-
larized, that has reinvented or simply transformed itself
as secular, is Western Christianity, so whatever changes
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BO CeKyJIapHa € 3ala/JHOTO XPHUCTHjaHCTBO, TaKa IITO
6e3 pasyiMKa Ha TOA KaKBU IIPOMEHU IIpeTpIesio XpHc-
THjaHCTBOTO BO IOCJIETHUTE 300 TOAWHU, TOA CE Ce
yIITe IPOMEHU KOW IITO My ce CIydyBaa Ha Xpuciliu-
Jjancilieoilio Kako effHa KyJATypHA LesrHa (6e3 pasiauka
KOJIKYy IOpPO3Ha U TpobieMaTUIHa U U3HACHUJIEHA BO UH-
CHCTHPAeTO Ha CBOjara ,/IeBCTBEHOCT® € Taa IeJINHA).
XpUCTHjaHCTBOTO Cce IIPOMEHM PaJUKaJHO, HO Celak,
TOKMY XpUCiliujaHciligoilio € OHA IITO ce IIPOMEHH U, Ha
KpPajoT Ha KpauWIITaTa, TOA U [TOHATAMy Ke ce BUKa HJIN
ke (pyHKIIMOHMpa KaKo XpUCTHjaHCTBO. Taka mitTo, 6u
MOJKeJIO JIa ce KaKe JieKa ce e MOTIIOJIHO UCTO, aMa MaJl-
Ky IIOpAa3JINYHO, IITO 61 pexos Banrep benjamun (Wal-
ter Benjamin). CeKyJ1apu3MOT € XpUCTHjaHCTBO CO JAPYTO
nMe. Ho pa3imaHO XpUCTHjaHCTBO, ce pa3bupa.

P. A.: Bo sawailia kHuza 20 yuiliupaitie, a tloitioa ce Ha-
dosp3ysailie Ha Opuaujauitiaitia aHaausa Ha Maxmyo
Mamodanu (Mahmood Mamdani) 3a cuilie Hedopa36u-
para xou 2u tipedussuxkysaatill pasauyHuile ytoiipebu
Ha floumuilie Ha etliHUYKA U HAYUOHAAHA UpuliadHOCT.
Oesa e 2021em Tipob.aem U 3a pe2uoHO.

I'. A.: OBa e MHOTY OUTHO Ipalllaibe, KaKo IITO PEKOB.
Bo meauymuTe, BO U3PaEICKUOT MOJUTHYKHU JIUCKYPC,
BO JiebaTaTa OKOJIy MHCTUTYIIUUTE, HA TMYHUTE KAPTH BO
N3paes, OykBaJIHO HaceKaie, ce OAPIKyBaaT TEPMUHHUTE
~EBpenH“ 1 ,Apanun”. Kora jiyfeTo TeopeTu3upaar ieKa
~KOH(JIMKTOT" € TEOJIOIIKHU — JIeKa € CyJUP Ha PEJTUTUUTE
— THe ce YIITe TH yoTpedyBaaT TEpMHUHHUTE ,, EBpenH” 1
SApanuH“ (a He EBpenH u Myc/TuMaH).

Jlypu U KOora cMeTaaT JieKa cTaHyBa 300p 3a IOJIUTHYKU
1po6JieM — IpeM3BUKAH O/1 HATIIPEBAaPYBAYKH HAI[OHA-
JIU3MH — THE IMaK Ke ja ynorpebar ucraTa TEPMUHOJIO-
ruja (¥ MOKpaj Toa IITO HEKOU caKaaT Jia MoKaKaT JieKa
ce BO ,Tek", ma 36opyBaar 3a Mspaenmu u [lamectunnm).
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Christianity has undergone in the last 300 years are still
changes that Christianity has undergone as a cultural
unit (however porous and problematic and invested in
claiming its own “purity” that unit might be). Christian-
ity has changed radically, yet it is Christianity that has
changed, and afterwards it is still going to call itself or
function as Christianity. So one could say that everything
is exactly the same, and yet just a little different, to quote
Walter Benjamin. Secularization is just Christianity by
another name. But a different Christianity, of course.

R. A.: In your book, you quote and then add to the bril-
liant analysis by Mahmood Mamdani of all the confu-
sions provoked by the different uses of the notions of
ethnicity and nationality. This is also a great problem
in this region.

G. A.: This is a very important issue, as I was telling you.
In the media, in Israeli political discourse, in discussions
about institutions, on Israeli ID cards, everywhere prac-
tically, “Jew” and “Arab” are the terms that persist. When
people theorize that the “conflict” is theological — it is a
clash of religions — they will still use the terms “Jew” and
“Arab” (rather than Jew and Muslim).

If they see it is a political problem — as a matter of com-
peting nationalisms — they will still employ the same
terminology (even if some try to be more “accurate”
and speak then of Israelis and Palestinians). Some peo-
ple then are trying to be rigorous. But the issue exceeds
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Hexkowu syre ce obumyBaar Aypu U Jja OUJaT CTPOTH BO
Hamepure. Ho, Bo oHOC Ha 0BOj mpobJieM He momara
HHUTY CTPOTOCTA HUTY HaMePUTe HAa TOBOPHUKOT, 3aT0a
IIITO TEDMUHH KOU Ce BJI€3€HU BO HAjJIIMPOKa yIoTpeda
ce ,EBpenn” u ,Apanun®.

Ce pasbupa, 61 MOKeJIO J]a ce KasKe JIeKa CeTO OBa € IIO/
Ha U3BecHa KoOHQYy3Hja. FIMa MHOTY IPEKJIONyBamba Mery
pPa3/INYHUTE TEPMHUHHM CO KOU 3alaJHUTE ja3dulld T'H
o3HauyBaaT Mycaumanure (Capanenu, Arapesu, Typuu,
MyxameaHiy, Apanu). 3Hauu Ce jaByBa €/leH IIUPOK
CIIEKTap HA TEPMHUHU IITO Ce KOPUCTAT BO TUCKYPCOT HA
EBpomna, Kou Hy’>KHO HEMaaT IPOMEHJINB pedepeHT Win
pedepenujaien omcer. Mlako oHa IITO jac O TBPZaM e
JleKa, Ha U3BEeCHO HUBO, TEDMUHUTE HABUCTHHA HEMaaT
pedepeHT; THe ce, mpen ce, camopedepentHu. IIpeky
HuB EBpoma ce o0uayBa 1a 360pyBa camara 3a cebe, 1a
ce MUCIH cebecu U ia ce MUCJIN cebecu 6e3 OHa IITO IO
HapekyBa Apamu, Typuu, CapalieHH U Taka HaTamy.

V3paen TBpAM [eKa e ceKyJlapHa JIp:KaBa U IIOKPaj
HAYMHOT Ha KOjIITO ro ynoTpebyBa 360pOT ,HAIHMOHAJI-
HOCT® — pa3JIMKyBajKu To O ,JipkaBjaHcTBO®. [locTojaT
MHOTY KaTerOpUH Ha U3PAEeJICKUTE JIMYHU KapTH, eHa
on HUB e EBpeuH, a Ipyru KaTreropuu, ce, Ha IpUMep,
UYepkesu u Jlpy3u. 3Hauu, HEKOU OJi KATETOPHUTE ce
e€THUYKH, JI0/leKa HEKOU ce peinurucky. CraHyBa HaBHC-
THHA KoMIumAnupaHo. IlocTtojaT Apamy KOWIITO He ce
MYCJIMMAaHH ¥ MYCJIMMaHH KOUWIITO He ce Apamu, Taka
IITO TEPMUHHTE HE ce CUMeTpUYHH. Taka mro, pakToT
JleKa ,ApanmmHOT Ke ce UMeHyBa cebecH Ha eJleH TaKOB,
JIOMUHAHTHO HEPEJUTHCKU HAa4YWH, Me Tepa Jia To pas-
OepaMm Toa BO HajrosieMa Mepa, IPeTeKHO, KAKO ETHUYKHI
Mapkep, Zio/ieka ,EBpenHOT" ocTaHyBa OZ[pe/ieH IpeKy
M3BecHa TeoJIoTHja.

Ho, ommtror MexaHu3aM HHU € IIO3HAT: aKO pedvell 0Ba
e enHa rpymna, XyTy, a oBa e pyra rpymna, Tyrcu, Toramt

rigor, of course, as well as the speaker’s intentions, and
for the most part, the terms that persist are “Jew” and
“Arab.”

Now, it might all be the effect of a certain confusion. There
has been a lot of slippage between the different terms
used in Western languages to refer to Muslims (Saracens,
Agarenes, Turks, Mohammedans, Arabs). There is thus
a broad range of terms that appear in the discourse of
Europe, that do not necessarily have a changing referent,
or referential range. At some level, though, I would want
to say that the terms really do not have a referent; they
are first of all, self-referential. These are ways for Europe
to speak to itself, trying to think itself and to think itself
without that which it names as the Arabs, the Turks, the
Saracens, and so forth.

Israel claims to be a secular state and yet it inscribes “na-
tionality” in the law and distinguishes it from “citizen-
ship.” There are many categories on Israeli identity cards,
and one of them is “Jew,” for example, and the other is
“Arab,” and there are others, which include “Circassian”
and “Druze.” So some of the categories are ethnic, while
some are religious. It gets really complicated. There are
Arabs who are not Muslim, and there are Muslims who
are not Arab, so the terms are not symmetric. So the fact
that “Arab” would claim itself in such a dominant non-
religious way makes me consider it mostly, dominantly,
at this point, as an ethnic marker, whereas “Jew” remains
determined by a certain theology.

But we know the general mechanism: if you say this is
one group, Hutu, and this is another group, Tutsi, then it
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He € JIOBOJIHO Jla ce peue JieKa oBa ce XyTy, a OBa Ce
Tyrcure, TyKy OHa 1mTO Tpeba Ja ce peye € JieKa OBa €
eTHHYKa Tpyma, a oBue ce paca. OBue ce peuricu Oesa
paca, HebGape AGPHUKAHIIH IITO JOIIE O CEBEP, & OBHE
ce eTHUYKA IPyIa, OBUE ce YUCTH APPHUKAHIIN, KOU OT-
cekorai kuBeesie Bo Adpuka. U taka, pasyidkara ce
YMHOXKYBa, 1 Ce I0/IaBaaT CJIOEBH, TOA Ce 3alBPCTyBa BO
3aKOH, I1a BEJIUII Pa3jIMYeH 3aKOH pas3jHMYeH apIlvH.
OBa ce IJIEMEHCKH 3aKOHH, 4 OBA CE€ €BPOIICKH 3aKOHH.
U nokpaj Toa MITO IMOCTOjaT PAa3JIUKU U BO €BPOIICKUTE
3aKOHH, IIocTojaT Gesu U mocrojat Tyrcu. U oBze, moc-
TojaT OeJIIH, HO THE Ce HEKaJle Ha IPYTO MEeCTO, a I0T0A
TyKa Cce pa3juyHuTe XyTy 3ae[HUIM KOHUIITO HMaaT
pa3/IMuHM IUIEeMEeHCKH 3akoHH. OBa BO3HEMHUpPYBA O]
€THYKH aCIEKT, HO TAKOB € KOJIOHUjaau3MoT. Ce mpaBat
Pa3JIMKHU MTOMery JIyfeTo IITO KUBeaT Ha UCT IIPOCTOP U
Ce BeJIM: BUE CTe O] Pa3JINYHU MEeCTa U UMaTe Pa3InuHU
3aKOHH U ja IeMeHTHpaTe Taa pa3juka nomery HuB. U
KOTa e7IeH JIeH BUe, KOJIOHM3aTOPUTE, K€ CH OTUJIETE, THE
ke ce ucroremnaaT Merly cebe. Toa e mepBep3uja.

P. A.: Ona witio 3a Hac 8o MaxkedoHuja, HO U 80 pe-
2UOHOU Ha yenailia tlopaHewHa Jyzocaasuja, e UuH-
fliepecHO 80 8awlailia KHU2d, e KAKO UCKYCU8Ooilo 00
b6aucKouctiouHUol KoH@PAUKIL Moxce da pedepupa Ha
Hawaila cuiiyayuja Ha cilipaHu 3amMewaHu 80 KOH-
dauxill, HO ucilio Waxka u Kako Hawaiia IpuxkasHa oo
A0KaAHa ciiaHysea 2a0baaHa u ModxcHociiuilie da ce
tipouuilia tipexy sawaitia iieopuja Ha Heillpujaitienoid,
Ha ipetaitia ciipaHa witio dobusa u ca.

I'. A.: He 6u cakan MHoOry zja 360pyBaM OKOJIy OBa, HO
IIPETIIOCTaBYBAM JieKa OJpe/leHH Iapajieiy II0CTOjaT
BO O/IHOC Ha CHUTyal{jaTa IITO jac ja OMUIIAB BO MO-
jaTa KHUTa U paboTHUTeE IIITO Ce CJIydyBaaT OBJe, Ha ba-
ka”HoT. OuurnegHo e Aeka He camo EBpomna, amu u CAJ|
TyKa UrpaaT HeKakBa ysiora. OUurjesHo e JeKa IOCTO-
jar pa3juKu Mery JiyreTo, Mer'y MajkuTe U JKEHHTE, JeKa
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is not only enough to say that this is the Hutu, this is the
Tutsi, but what you need to say is this is ethnicity, this
is race. These are almost Caucasian-like Africans who
came from the North, and these are ethnicity, these are
pure Africans who have always lived in Africa. And the
distinction multiplies and you add layers and you sedi-
ment it in law and you set different laws, different rights.
These are tribal laws and these are European laws. Al-
though there are distinctions within the European laws,
there are white people and there are Tutsi people. And
here, there are white people, but they are somewhere
else and then there are different Hutu communities that
have different tribal laws. All this is morally upsetting,
but that’s colonialism for you. You make differences be-
tween people who live in the same place and you say: you
are from different places and you have different laws and
you sediment the distinction between them and, at the
end, when you, the colonizer, leave, they kill each other.
That’s perverse.

R. A.: What is interesting for us in Macedonia, but also
in the whole region of ex-Yugoslavia, regarding your
book is how the experience, the lessons learnt from
the Middle-East conflict, refers also to our situation
of conflicting sides, but also how our story, from local
becomes global and the possibilities to read it through
your theory of enemy, benefiting third side, etc.

G. A.: I would not want to say too much on this, but I
guess there are certain parallels to be drawn from the
situation described in my book and the circumstances
ongoing here in the Balkans. It is obvious that not only
Europe has a role in it but the US also. It is obvious that
there are differences between people, between men and
women, there are differences in sexual orientation there
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IIOCTOjaT Pa3JIMKKM BO CEKCyaJIHaTa OPHEHTallHja, JieKa
IIOCTOjaT PA3/IUKUA BO ja3UIIUTE, IIOCTOjaT CHUTE MOXKHH
Pa3/IMKU U ce pa3bupa JeKa IOCTOjaT Pas3jIMKu Mery
JIBe MHABUAYH. IIpaliameTo e Aaau ApKaBUTe, 3aeIHU-
uTe, Tpeba a BMETHyBaaT 3aKOHH ITOMely Pa3IUKHUTE,
Janu Tpeba Jja rpaziaT SUZ0BH, Jaau Tpeba Jja Th KOH-
CTpyupaaT CHUTe BUIOBH IO/IEJI0N CO KO HE caMo IIITO
ce yTBp/yBaaT Pas3/IMKUTE, TYKy U Ce IIPETBOPaaT BO SH-
noBu. Bo opHoc Ha EBpente 1 ApanuTe pa3jiukara He €
OuuIJIE/IHA, HE MO3Ke J1a ce Buau. Ho, ako cu EBpeun, He
MOJKeII Jia Oujiell MycJauMaH, U Off Apyra cTpaHa, aKo
cu EBpenn 61 Tpebasio Ja MOKeIl 1a Ouaent u AparnuH,
JIOKOJIKY €BPEJCTBOTO CE OJIHECYBA CaMO Ha PeJIUTHjaTa.
A JTOKOJIKY ce oiHeCcyBa Ha €eTHUYKOTO, Toral 6u Tpeba-
JIo 1a Moskeln aa 6unem EBpenH u myciumas. Ho, Toa
He e Taka. [Ipamramero e Koja e pasjimkaTa IITo T'o CO3-
JIaBa suoT. He BepyBaM Jieka e Toa HeIlTO IITO JIyr'eTo
CH TO ITpaBaT €/IHU Ha APYTH, OHaKa. 3a Toa ce MOTPeOHU
3aKOHH, PrKaBa, MHCTUTYIIUU KOH ja 3al[BPCTyBaaT pas-
JIMKaTa U KOWIITO BeJIaT Jieka eAUHCTBEH HAUMH J1a ce
CIIpaBHUME CO pasjinKaTa € Jja IoJurHemMe suj, 6e3 pas-
JIMKa JJaJIN TOj SUJT Ke Ouie o] IIEMEHT, O] BOJa WU e1-
HOCTaBHO MeTa(OopHUUeH SH/T.

P. A.: Bowilio pewusilie da ce tiosukailie Ha TOUMOL
Ha Cemuiliuitie u 60 ilaa cmucaa Ha tloautiuxkaiia Ha
aHiiucemMutiuaMolli Kaxko aito@ailiuuko eoOuHCilieo
Ha Apaitiuitie u Eepeuttie? /laau osa modxce da 6ude
dea 00 peweHuetlio 3a bauckuoit Hcitiox? U 3owitio
cllle oNKY KpulliudeH KOH e8polCKOUIO YyueclliBo 80
bauckouctiouHuoili KoHgaukili? Beauilie egpoiickoilio
XpuctliujaHcilieo e 002080pHO 3a KOHPAUKITOLL?

I'. A.: ImaB efiHO TIOTJIaBje IITO cakaB Jja Ouze /ies1 oy
MoOjaTa KHUTA, HO Ha KPajoT PEIIUB J]a He TO BKJIy4aMm, a
KOe ro 3aBpIryBaM cera. Cakajku /1a My ce o//1o/KaM Ha
Maxmyn Mamaanu (Ha IMHUjaTa HA HETOBATA TUCKyCHja
3a ,XaMUTCKaTa XUIOoTe3a"“), ecejoT ro HapeKoB ,,CeMUT-

are differences in languages, there are all kinds of dif-
ferences, and there are also differences between any
two individuals. The question is whether between dif-
ferences, states, communities should legislate, whether
they should built walls, whether they should construct
all kinds of divisions, that not only acknowledge dif-
ferences, but in fact make differences into walls. Now,
clearly, between Arabs and Jews the fact that there is a
difference is not obvious. If you are Jewish you cannot
be Muslim, and on the other hand if you are Jewish you
should be able to be Arab, if being Jewish means belong-
ing to a religion. And if it is an ethnicity, then you should
be able to be Jewish and Muslim. But that doesn’t seem
to be a possibility. The question then is what is the dif-
ference that produces the wall. I don’t think this is some-
thing people themselves do by themselves. What needs
to happen is laws, state, institutions, that sediment the
difference and say the only way to deal is to erect a wall,
whether the wall is made of cement, of water, or simply
a metaphoric wall.

R. A.: Why have you decided to evoke the notion of
“Semites” and, in that regard, the politics of anti-
semitism as apophatic unity of the Arabs and the Jews?
Can this be part of the Middle-East solution? And why
are you so critical towards the European part in the
Middle-East conflict? You say European Christianity is
responsible for the conflict?

G. A.: There was one chapter I was considering writing
for the book, but did not include in the end and I am fin-
ishing it now. As a way of marking my debt to Mahmood
Mamdani (following his discussion of the “Hamitic Hy-
pothesis”), I called my paper “The Semitic Hypothesis.”
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ckaTa xunore3a“. TeKCTOT Io uCTpakyBa U3MHUCTyBAHETO
Ha CeMUTHUTE U yIITe MOBA’KHO, HUBHOTO HCUYE3HYBAHeE.
JleHec Beke He moctojaT CeMUTU BO 3HAUEHETO CIIOPET
koe ,CeMUTHTE” KaKO IOWM, BO BPEMETO Kora Oelre
HMCKOBaH, 3HAYEIIIe ITOTIIOJIHA UAEHTHYHOCT IToMery Apa-
nuTe u EBpenTe, Taka IITO, IIITO U 7] Ce PeUe 3a eTHUTE,
MO3KelIlle cJIOOOTHO J1a ce OJTHECYBA U Ha JIDYTUTE.

Cero oBa €, OBTOpPHO, MOBp3aHo co Empoma. [leBeT-
HAECETTHOT BEK € eIMHCTBEHHOT mepuoj kora EBpoma
3a cebe MHCIIM KaKO 3a CeKyJIapHa, BUCIHUHCKU CEKy-
JlapHa, Kako nmobegHUYKA HaJ penurujaTa (ce pazdompa
He BO CHUTe /ieJIoBU Ha EBporma, TyKy BO HHTEIEKTyasl-
HUOT, TOJIATUYKHUOT U KYJITYPHUOT AucKypc). Toa e, uc-
TOBPEMEHO U €IMHCTBEHHOT MOMEHT KOTa TEOJIOIIKO-
IIOJINTUYKOTO Beke He mpercraByBa npobiem. Toa e
€IMHCTBEHNOT MOMEHT KOTa IIITO U /ja ce Kake 3a EBpen-
HOT, MOJKe JIa ce OJTHECYBa U HAa AparuHOT, U 00paTHO.
Ce yuHelle /leKa HeMa HUKAKBU CKPHEHU HAMepPHU BO
YKUHYBAIETO Ha pasjukara Mery HHB. Muciam jeka
TOA € BeJINYEHCTBEH (HO MCTO TaKa M 3aCTPAIIYBAYKH) U,
MU Ce YUHH, CyIITHHCKH MOMEHT IITO Tpeba /a ce pas-
6epe. Ho oHa 1ITO € MHTEPECHO € TOA IITO HE CTaHyBa
300p 3a peJIurHja U MOJUTHKA — UAaKO BO TrojieMa Mepa
U TOa € MPHUCYTHO — TYKY /leKa IOBeKe ce O/{HECyBa Ha
penurujata u pacaitia. Muciam fieka JIeBeETHAECETTUOT
BEK U U3MHCIIyBambeTo Ha CeMuTuTe ce 0cOOEHO BayKHHU,
6unejku Bo ogHOC Ha CeMUTHUTE ce CIIydyBa €/leH Uy/ieH
(dbeHOMEH: BO HamMepaTa /1a ce U3MHUCJIM PeJINTHjaTa, ce
M3MUCJIyBa pacara.

W Taka, BO TOj MOMEHT, pacata W peJIMrdjata CTaHy-
BaaT J{Be Pa3JIMUYHU KaTErOPHU KOU CE MPETOITyBaaT BO
moumoT Ha Cemutute. OHa ITO 0cOOEHO hacIuHUPa, a
Ensapa Caupy (Edward Said) MHOTY peunTo ro onuiirysa,
€ HAaUMHOT Ha Koj EBpernHoT ce ,,pa3aBou”, HAUHHOT Ha
KOj HEeNpHjaTeJICTBOTO ce nmpedpsiu ox EBpenHoT u Apa-
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The paper examines the invention of the Semites and
more importantly, their disappearance. There are no
more Semites today in the sense that “Semites” is a term
which, when it was invented, functioned so as to indi-
cate an almost absolute identity between Jew and Arab,
so that whatever is said about one could equally be said
about the other.

This, again, has everything to do with Europe. The nine-
teenth century is the only period where Europe thinks
of itself as secular, really secular, as having won over
religion (of course not in all quarters of Europe, but cer-
tainly in intellectual, political, and cultural discourse). It
is also the only moment where the theologico-political
appears no longer to constitute a problem. And it is the
only moment where whatever one says about the Jew,
can be said about the Arab, and vice versa. There was
apparently nothing at stake in abolishing the difference
between them. It is an absolutely fabulous (if also hor-
rendous) and, I think, essential moment to understand.
But interestingly enough, it is less about religion and
politics — although that is also very much there — than
about religion and race. I think the nineteenth century
and the invention of the Semites is particularly impor-
tant, however, because what happens with the Semites
is the strange invention of the race said to have invented
religion.

At that moment, then, race and religion become two dis-
tinct categories that are at the same time collapsed in
the figure of the Semites. What is absolutely fascinating,
and Edward Said describes this quite evocatively, is the
way in which the Jew “bifurcated,” the way in which the
animus was transferred from the Jew and the Arab to
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MMUHOT, camMo Ha ApanuHoT. Taka, EBpeute mpecranaa
na 6ugat Cemutu. ITo Bropara cBercka BojHa, kaj EBpe-
WTe, BO OJTHOC Ha PeJIUTHjaTa U pacaTa Ce CJIydrja MHOTY
KOMIUTAIIpaHu pabortu. Haj3abeseKUTETHO € Toa IITO
pacaTa ctaHa 360p IITO He CMee /1a ce U3TOBOPHU Kora ce
36opyBa 3a EBpente (1 Toa Tpeba /1a ce HarsIacu), 1oze-
Ka Apamure cTaHaa IOCJIeTHUTE U efnHCTBeHUTe CeMu-
TH. 3HAYM THE ce paca, a EBpeute ce penuruja. Mim,
aKo cakaTe, [ypu ¥ 00paTHO. YIITe MOTOYHO, ApamuTe
CTaHaa paca KOjalllTo ce YIIITe ce JIPKU /10 cBojaTa pesu-
ruja, 7o/ieka EBpenTe craHaa UCTOPOIHU CO 3aIIaTHUTE
XPUCTHjaHH, TaKa IIITO MIOBeKe He ce 00eJIe’KaH! HUTY 110
paca, HUTY 110 PeJIUTHja.

3HauM Toa € OHA IIITO Me MHTepeCcHpa, BO HajMaJia paka,
HAYMHOT Ha KOj ce MpaBH pa3jiMKaTa IoMery pacaTa u
pesyurujaTta, HAUMHOT HA KOj Taa pa3juKa ce Kopuctu. 1
HAUMHOT Ha KOj UCTOpHjaTa HA HEJ3SMHOTO HACTAHYBAhE
CTaHa HEBUJIJIMBA e, BCYIITHOCT, ucTropuja Ha CeMUTHUTeE.
BepojaTHO Toa He € Hej3MHATa eUHCTBEHA UCTOPHja, HO
TOKMY Taa UCTOPHja € KIy4Ha 3a 3a11aioT. 30IITO IIOUMOT
Ha ,,CeMUTHUTEe HUKaKO He MOJKellle a ucuesHe? 30IITo
OJIe/THAIII OHA IIITO BaykKu 3a EBPEMHOT IpecTaHa 1a BaXKu
u 3a ApanuHoT? KakBa e Taa HECUMETPUYHOCT IIITO 3a
TOJIKY KPaTKO BpeMe ycIlea Jia ja 3aMeHU cuMeTpujaTa?
ITocrojaT u JommoTHUTETHU e(DEKTH, ce pa3oupa: pakToT
mTo Ha ApanuTte U Ha EBpenTe ce rieza kako Ha Opaka
WIN KaKO Ha POJHHHHU, MOJETHAKBO (haHATUIHHU HJIA
HAKJIOHETH KOH JiecTpyknuja. Ho, HecuMeTpuuHOCTa
cera e BJIaJiejauKoTo IPaBUJIO BO pa3doupameTro Ha EBpe-
ute u Apanute. I 6 cakasi, HOBTOPHO, Jia ja Harlacam
ynorara Ha EBpoma Bo cute oBue mpomeHu. Taka mrro,
KakeTe MU Bue, Kaze ce HaoraaT MM® u CerckaTta 6aH-
Ka, Koj cenu Bo CoBeTOT 3a 6e30emHoCT Ha ObeIMHEeTUTE
Harmnu, kaskeTe MU KOJIKY ITapH JIoOMBa e€/lHa eBPOIICKa
KpaBa, M KOJIKY BO/Ia, a KOJIKY appukaHckaTta. U kaxkere
MH KOj T HOocHu Tue o7tyku. Ce pa3bupa Jieka CBETOT He

the Arab alone. Thus the Jews stopped being Semites.
After World War 11, all kinds of complicated things hap-
pened between race and religion around the Jews. Most
of all, race becomes a word that cannot speak its name
when one speaks about the Jews (and some account has
to be given of that), whereas the last Semites and the
only Semites become the Arabs. So they are a race, and
the Jews are a religion. Or if you want, even vice versa.
Better yet, the Arabs have become the race that is still
attached to its religion, whereas the Jews have in fact be-
come akin to Western Christians, and therefore are no
longer marked, neither by race nor by religion.

So this is what interests me, at least, the way in which the
difference between race and religion is articulated, the
way it is deployed. And the way in which the history of
its becoming has become invisible, actually is the history
of the Semites. It is probably not its only history, but it
is one that is crucial in terms of the West. Why did this
notion of “Semites” all but disappear? Why is it that what
one can say about the Jew can no longer be said about
the Arab? What is the dissymmetry, when there used to
be so much symmetry, if only for a short century? There
are lingering effects of course: the fact that Jews and Ar-
abs are seen as brothers or cousins, as equally fanatic or
bent on destruction. But dissymmetry is now the govern-
ing rule of understanding Jews and Arabs. And I want
to underscore, once again, the place of Europe in these
shifts. You tell me where is the IMF where is the World
Bank, who sits on the United Nations security council,
you tell me how much money European cows gets, and
how much water, and you tell me how much an African
one gets. And you tell me who makes that decision. Now
the world is not that complicated and I know we all know
that. And yet we still seem to think that it is just we our-
selves here having a “local” conflict. And then we have to
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€ TOJIKY KOMIUIUIIUPAH U CUTe HHe Toa To 3HaeMme. U ce
yIIITE HU Ce YMHHU JIeKa caMO HUeE OBJIe CH UMaMe ,,JIOKa-
seH“ koHQuKT. U 1eka Tpeba fja yarme o IporpaMuTe
3a YOBEKOBH IIPaBa KaKo Ce Pa3pelryBaaT KOHQIIUKTH.

P. A.: Koja e eeHeanozujaitia, u3agopoili HaA HEBO3MOHiC-
Hocilia 0a ce 6ude EspeuH u Apatiun 6o ucitio speme?
/Jlaau e tioa koHcilipyxuuja HametliHaitia 00 3aiiad uau
He? /lanu e ilioa oepaHuvysarbe 80 00HOC Ha GAYUOHU-
oill udeHiiuitieiti?

I'. A.: He mucsiam sieka craHyBa 300p 3a GJiyuzeH uaeH-
TUTET. AKO peuam Jieka cyM apancku EBpenH, co3gaBam
MHOTY IBpCT uaeHTuTeT. U He 6apam npusHauue. Toa He
€ h3jaBa Ha JbyOOB KOH HUKOTO. Ce pa3bupa gexa MoxKam
Jla KaykaM JieKa CyM aparicku EBpenH, HO Tpo0JIeMOoT € BO
TOA IIITO TOA HE 3HAYU HUIIITO, 3aTOA IITO MPOOJIEMOT He
€ BO Toa IIITO jac oA0upam Jja KaskaM. Bo KHUTraTa moyHaB
Jla [aBaM OZITOBOP Ha OBa IIpalllaibe O aCleKT Ha Teo-
sorujata u punocodujara. JleHec MPOIOIKYBaM TIOHA-
Tamy. Bo TEKCTOBHUTE IIITO T'H CO37a/I0B 110 00jaByBabETO
Ha KHUTATa, MIOYHAB /Ia TO pa3IJieZlyBaM MPAIIAmheTo Off
acmeKkT Ha MPaBOTO M HaykaTa. /[a TO MCKOpHUCTaM, 3a
KPAaTKO, IOBTOPHO UCTHOT IIPUMED: BO Aip:kaBaTa 3paer,
KOja IIITO TBP/H JieKa He € PACUCTHUYKA JIPKaBa, IIOCTON
pasjiuKa Koja IITO € BIHUIIaHA BO JIMYHUTE KapTH, JeKa
rpafaHUTe UMaaT HEIITO IITO Ce BUKA APKABjaHCTBO U
HEIIITO IIITO Ce BUKA HAIlMOHAJHOCT. EBpejckuoT 300p 3a
HAIMOHAJTHOCT Ce MpeBe/lyBa Ha J[Ba HaunHa. Bo ogHOC
Ha JIP’KaBjaHCTBOTO 300POT BasKH IO/IE/THAKBO 32 CHUTE,
Toa € u3paesicko. IToa HaNMOHATHOCT (MM €THHYKA
MIPHUIIQTHOCT) [TOCTOjaT /{BE IJIABHU KAaTErOPUH (MaKo r'u
rMa rmoseke), EBperH u Apanus. OHa IITO € BayKHO /ia ce
Ka’Ke e JIeKa, CIIope/T CJIOBOTO Ha 3aKOHOT, TH HE MOKEIIT
HCTOBpEMeHO ia Ouzern u ApanvH u EBperH. 3aKOHOT
ro 3abpaHyBa Toa. EJfHOCTaBHO He ja IpomuIIyBa Taa
MOKHOCT. 3HAUH cera Jp;kaBaTta IIOYHYBa /ja ce TOBeIyBa
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learn from human rights programmes about a conflict
resolution.

R. A.: What is the genealogy, the source of the impos-
sibility of being both the Jew and the Arab? Is this con-
struction from the West or this is something else? Is this
also a limitation to forming a fluid identity?

G. A.: I don’t think it is a matter of fluid identity. If I am
saying I am an Arab Jew I am forming a very stable iden-
tity. And I am not looking for recognition. It is not a de-
mand for love from anyone. I can say I am an Arab Jew,
of course, but the only problem is that it means nothing
because it is not about what I choose to call myself. In
the book I start answering this question in the terms of
theology and philosophy. Today I would elaborate fur-
ther. In the work I have done after the book, I started to
address the questions in terms of law and science. Just
to take that same, quick example again: in the state of
Israel, which claims not to be a racist state, there is a
distinction that is inscribed on the identity cards, that
citizens have something which is citizenship and other
which is nationality. There are two ways of translating
the Hebrew word for nationality. Under citizenship the
word is the same for everybody, it is Israeli. Under na-
tionality (or ethnicity), there are two main categories
(there are many more) but the two main categories are
“Jew” and “Arab.” What matters is that, by force of law,
you cannot be both Jew and Arab. Law forbids it. It sim-
ply does not have that possibility. Now it is the state that
starts addressing the matter in that way and distributing
not only citizenship but rights in terms of taxes, in terms
of military service, public services. Making the distinc-
tion between Jews and Arabs, this is not only for closing

B
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0/l OBa U T'Ml IpepacIpe/ieslyBa He caMo JP>KaBjaHCTBOTO
TYKy ¥ IIpaBaTa BO CMFCJIA Ha JIAHOIH, BOeHAa 0OBpCKa,
jaBHH ciayx6u. IlpaBemwero pazimka nomely Espe-
uTe U ApamuTe He CIyXKU CaMO 3a 3a0KpYy>KyBarme Ha
ofpeneH uneHTuTeT. Toa e W pacHUCTHYKA Ppa3JIHKa.
Toa e co3maBame nozenba oHaKa KaKo IITO Ce pacipe-
JleJyBaaT IpaBaTa BO 3aBUCHOCT Off PA3JIMYHUTE HU-
jaHCH Ha 3aeJHULINTe, KOU MOXeE, HO U He MOopa Jia ce
pasnukyBaat Mery cebe. Ce pa3bupa, He CyM jac TOj IIITO
Tpeba J1a pemy Jaau Mery Bac MMa WM HEMa Pa3JInKa.
[Tpamarse e 301ITO Ap:KaBaTa UM /IaBa PA3IMYHU [IpaBa
¥ Pa3JIMYHY MPUBWIETUH HA PA3JIMYHU TPYIH, TPYIU
KOUIIITO BO HCTO BpeMe ce 0Ou/iyBa u Jja Tu geduHupa.
U na nomanam camo yire eqHa pabora. He tpeba fa ce
HaIpaBH IpelIKaTa Jia ce MMOMUCIH JileKa HeeTHAKBOCTa
ce ofHecyBa camo Ha EBpenHoT u ApanuHoT. Kako pe-
3yJITaT Ha HEETHAKBOCTA, HEKO]j JIPYT, 3HAYH HEKO] JPYT,
KOj Moxxebu He e ApanuH win EBpenH, nMa KOpHCT Of
CUTyaIijaTa, 1ako BO CJIy4dajoT Ha V3paes eBpejcKOTO
MaJIIMHCTBO cekoraml no6uBa. IIpamamero He e gamu
Jla ce 3aIlITUTAT MaJIMHCTBATA, jac HEMaM HUIITO IIPO-
THB TOa, U Toa Tpeba sja 6u/ie 03aKOHETO, IIPAIIAHETO €
KOj IMa KOPHUCT O/ ITPAaBEeHEeTO Pa3INKa U KOj pacipesie-
JIyBa IpaBa Ha pa3/IMveH HAYMH.

P. A.: U xoea ke 3aspwiu ceitio o8a? /laau Hexozawt
gootlwilio Ke 3aspwu? 3ae0HO cO uHiliepecoill Wilo
citiou 3a0 He20?

I'. A.: 3a a1, jac He cym Ipopok. Moxkam camo Ja ce
HazieBaM Jieka pabotute 6p30 ke ce cmeHaT. Ho, He cym
MHOTY y0e/ieH BO MojaTa Ha/lex ce JloZieKa — HAjIIPOCTO
Ka)KaHO — Kako BO ciaydajoT Ha [lamectmna u M3paern,
WM Kako BO ciay4ajorT Ha ®panHnyja, JBe MaIIHCTBA
ce NMOTTHUKHYBaaT €IHO IIPOTUB JIpyro, EBpeute u myc-
JIUMaHUTe, U Ce JIo/leKa JIpKaBaTa MMa HaMepa Jia TU
ybuBa cBomTe rparaHu. 3Ha4W, JpKaBaTa Td CO37aBa

certain identities. It is also racist. It is about producing
the distinction as it allocates rights by different shad-
ing between the communities, which may or may not be
different. It is not for me to decide whether you are the
same or you are different. Rather, the question is what
is the state doing in giving different rights and different
privileges to different groups, groups which it defines
at the very same time. And just to add one more thing.
The mistake not to make is to think that the inequality
is simply between the Jew and the Arab. As the result
of inequality someone else, someone else, who may be
Jew or Arab, although in the case of Israel it is always
the Jewish minority, who benefits. The question is not
whether minorities are protected, I have nothing against
that, and it should be in the laws, but who benefits from
making the distinction in a particular way and allocating
rights in a different way.

R. A.: And when do you think this situation will end?

Will it ever end? Together with the interest which lies
behind it?

G. A.: Unfortunately I am not a prophet. I cannot help
but believing that things could change very quickly. But I
am not completely convinced by my own hope as long as
— let me put this very simply — in the case of Israel and
Palestine, or in the case in France, two minorities are be-
ing played against each other, namely Jews and Muslims,
as long as the state is about killing its citizens. It is about
making citizens in the form of death rather than in the
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rpafanure Bo popmMa Ha CMPT HaMmecTo Bo ¢opma Ha
’KUBOT. 3HAYH, JIOKOJIKY PEIIEHHETO € e[Ha JIprKaBa 3a
CHTe, 3 IIITO jac ce 3aj1aram, Toa Mopa /ia e Jip;kaBa Koja
ke Ou/le TOMHAKBa O] IIOCTOjHATA, ApKaBa KOjaIlTo Ke
Ouze BO ciy:k0ba Ha CBOMTE rparaHu, a He MPOTHB HUB.
Ho nma 6unam jacen, ce mogexa CAJ] He cakaaT Mup, a
EBpora He caka mup Bo Epycasinm (a Bue cerete ce Aaiu
[IOCTOM IIPUYHMHA 30IIITO THE He cakaaT Mup mely EBpe-
UTe U MycJuMaHuTe Bo EpycasnM, MpUYMHA IITO HE €
0J1 eKOHOMCKa Ipupoza), ce nojaeka CAJl u EBpona He
cakat MHp, Ke HeMa MUpP. Bo MOMeHTOT Kora ke o/i1y4ar,
KOra HaBHCTHHA Ke OJTyJaT, TOoralll ke UMa MHUP, Celak,
MHUP Ha HAYUH Ha KOjIIITO THE IO IIpaBar.

P. A.: 3nauu, daau tiodeabaitia medy Eepeuilie u Apa-
fiuilie ce 00pcyea 3a sudoill 0a He ce YypHe U iliue 0a He ce
obeduHaill tipoilius tpelll, HadgopeuwleH Helipujaitien?

I'. A.: U Bo 0BOj ciTy4aj, KaKo ¥ BO MHOTY JIPYTH, MUCJIaM
Jleka Tpeba /1a ce 0CO3HAe BUCTHHCKUOT HeNpHjaTes. AKO
IIpalryBare JIaJId Ke ce IoBezie BojHA romerly EBpenre u
ApanurTe, o eHA CTPaHA, ¥ XPUCTHJAHCKUOT 3anaf, Off
JIpyra, MHCJIaM JieKa He IIOCTOW HHTepec 3a Toa. Camo
nokxonky CA/l u EBpona rmpecraHaT 1a ce MelIaar u ia ce
obuyBaar J1a ro mpeypeJiaT CBeTOT HaceKazie, MOKeOu 1
ke IIOYHAT /1a Ce CJIydyBaaT HeKakBU pomeHu. He Bepy-
BaM JIeKa IPBOTO HEIITO KOEMITO J[Bajlia HEIpHUjaTean
Kou OuJle MPUCWJIEHN HA HENPHUjaTeJICTBO Ke cakaaT /Ja
ro HAIIpaBar e /1a OTIIOYHAT HOBa BojHa. Ilesara nmpuka-
3Ha 32 MCJIaMCKaTa BOjHA MPOTUB 3amajioT € YUCTA U3-
MUCJTULIA.
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form of life. So whether the solution is one state solution,
which is what I believe, yes, but it has to be state very
different than it is now, a state that would finally be dedi-
cated to its citizens rather than against them. But just to
be clear, as long as the US does not want peace and Eu-
rope does not want peace in Jerusalem (and think why
is it that in Jerusalem they do not want peace between
Jews and Muslims, I wonder whether there might be a
particular reason, but aside from other economic inter-
ests), as long as the U.S. and Europe as well do not want
a peace, there simply won’t be peace. The moment they
decide, truly decide, that there should be peace, there
will be peace, in the way they know how to make peace.

R. A.: Is this division between Jews and Arabs main-
tained so that the Wall shouldn’t be torn down and they
should unite against the third, the external enemy?

G. A.: In this case as in many others I think that the real
enemy should be identified. So whether there is going to
be war between the Jews and Arabs against the Chris-
tianized West, no, I don’t think there is anybody inter-
ested in that. If the US and Europe decide to cease not
only intervening but in stopping to rearrange the world
everywhere, then we could perhaps start to see what will
happen. I don’t think that the first thing that two enemies
who have been made into enemies would want to do is to
start a new war. The whole tale about Islamic war on the
west is simply fiction.




Robert Alagjozovski When the Difference Sediments in Law Interview with Gil Anidjar

P. A.: Bue u sawaitia xaitiedpa begilie u310X4ceHU HA
octlipu kpuiliuku, ocobeHo o Hatiaduilie 00 11-iu celi-
ttiemsepu. Koj e sawuoil Hetipujaitien u danu ce wyaciti-
gyeaille 3azpo3eHu?

I'. A.: He, jac MuciaMm Jileka rpelIkaTra KOjallITO He
cMee Jla ce HAIIPaBH, U TOA € MHOTY 3HA4ajHO, € JieKa
Y TIOKpAj Toa MITO HUE MPOodeCHOHATHO MOXe0OU U cMe
M3JI0KEHU Ha HEKAKOB PU3UK, CMeTaM JieKa Taa 3aKaHa
He e HHUIITO BO criopesnba co cocTojouTte BO cBeTOT. Bo
AmeprKa HUe CU JKHBeeMe MHOTY yZI00eH >KHBOT, Taka
mrro ypu 1 Kosym0Ouja /1a He Mu J1ajie IOTOBOP, WJIU HA
MOjoT Kosiera IlasecTurer, a Toa 6u OWI TroJIEM CKaH-
JlaJl, He 3HAYH JleKa CMe OCTaBeHH Ha eawno. Hac He He
6omMmbapsiupaaT, He cMe BO CMPTHA OMACHOCT, YKUBOTUTE
He HU ce 3arpo3eHu. bu cakas ja Haryacam H Jieka jac
CYM BO yIIITe IOIIPUBHUJIETHPAHA [10J103K0a 0/1 MOjOT Iasie-
CTHHCKM KOJIera, KOj € BO MHOTY IIOTeIllKa CUTYyaIluja,
3aToa IITO jaC UMaM aMePUKaHCKU Iacolll, a TOj HeMa.
3atoa, Iypu U Ipu oBa Tpeba /1a ce HANIpaBU Pa3jIuKa.
Ho xako mpodecopu kou Tpeba aa ao0ujaT 0TOBOD,
HUe He cMe BO onacHocT. Hue cme HamaiHaTH, 32 TOa HE
cTaHyBa 300D, HO Tpeba /1a Tu norjaeaHeMe pabOTHTE BO
IIepCIeKTUBA, aKO 3a3eMalll OIO3UIMCKH CTaB, Ce pas-
Oupa, Ke CU CTEKHEII HelpUjaTesin. A HEPHjaTeJInTe Ce,
BCYIITHOCT, OHHeE IIITO ce Ha BiacT. Taka mrto Tpeba cepu-
03HO J1a cH ja cpaTuMe cUTyanujaTa, HO jac He MOXKaM /1a
OUYeKyBaM JieKa Tpeba Jla Me IITHTAT JIyFeTO CO KOHUIITO
He Cce coIJIacyBaM. Jac U He cakaM Jja Me 3allITUTyBaar, jac
caMo cakaM Jla CH IIPOJO0JIKaM JIa TO KaKyBaM OHa IITO
ro KaxyBaM. AKO He CyM BO MOKHOCT TOa Jja T0 KakaM
Ha Kosrymbuja, ke ro kaxam apyraze. BeymHocer, 1 He
CYM MHOTY 3arpM’KeH, 3aToa IITO jac CyM IPUBUJIETH-
paH. 3Hauu, HE CMeTaM JieKa CTaHyBa 300p 3a OIIacHOCT,
TYKY 3a IIpUTHCOK. Mucjam eka Toa 300pyBa MHOTY 3a
aMepHKaHCKaTa JeMOKpaTHja, 3a aMepUKaHCKHOT pa-
cu3aM, Ka’kyBa MHOTY 32 HQUMHOT Ha KOj AMepHKa Tro
noj/ip:kyBa VM3paes M IMUOHUCTUYKATA areHa U MUC-

R. A.: You and your Department at Columbia Univer-
sity have been subjected to severe criticism, especially
after 9/11. So, who is your enemy and do you feel en-
dangered?

G. A.: No I think that the mistake not to make, which I
think is very important, is that, although, maybe profes-
sionally, we might be at some risk, I think that danger is
nothing compared to the state of the world. In America
we live very comfortable lives, and even if Columbia does
not give me tenure, to me or to my much more vulner-
able Palestinian colleague (something which would be
a big scandal), I don’t think it means that we are aban-
doned. We are not under bombs, we are not to be killed,
and our lives are not in danger. And I want to register
that I am in fact in a much more privileged position than
my Palestinian colleague, who is in a very difficult situ-
ation, if only because I have an American passport and
he doesn’t. So there are distinctions to be made here too.
But as professors, who are coming up for tenure, I don’t
think we are in danger in the true sense of the word. We
are under attack, that is not in question, but we need to
put things into perspective, if you are going to take an
oppositional position, surely, you are going to make en-
emies. And the enemies, in fact, are, those who are in
power. So we need to take it seriously but I cannot expect
people who I disagree with to protect me. I don’t want to
be protected; I just want to continue saying what I say. If
I were not able to say it at Columbia I would say it some-
where else. In fact I am not that worried. So I don’t think
it is danger, but I think it is troubling. I think it says a
lot about American democracy, I think it says a lot about
American racism, it says a lot about the way in which
America is supporting Israel and the Zionist agenda, and
I think it is part of a campaign to make people like my
colleagues and myself shut up, but we are not shutting

up.
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JlaM J[€Ka CTaHyBa 360p 3a KaMIlalba 3a 3aMOJIYyBaibe
Ha JIy’f‘eTo KaKO MEHe 1 MOjOT KoOJiera, HO Hue HeEMa Ja
3aMOJIYuMe.

P. A.: A wito mucauitie 3a A0KaIHUOTI OUOP WILO
tiocttiou 80 H3paen, 3naeme deka He ce cuilie H3paen-
yu 000pxHcysayu Ha amepukaHckailla u u3paeackaiia
floauiliuka 80 pe2uoHoOil?

I'. A.: Imam moOYdMT KOH TOAa, HEKOU O/ MOUTE IpHU-
jaTenu ce TaMy, MHCJIAM JieKa € MHOTY Ba)KHO Jia UM
ce /1aJ/le IOZ/IpIIKA U /1a ce 300pyBa 3a HUBHATa 6opoa.
Ce mypu mocTou jaBHOCT Tamy, Tpeba /1a ce 360pyBa 3a
toa. CyImITHHCKH, IIpU HosjuTHYKata Gopba Tpeba na
ce 3eMaaT IPEJBHJ U JBETE CTPAHU, HO CIOpE] MEHE,
COJIMZIapHOCTA He 3HAYU J]a ce peye: 3HaeTe, Bo V3paen
paboTuTe ce 3aMpceHU U Tpeba Jja To MoJApKyBaMe OT-
IIOPOT KOj mocTou oxHaTpe. Bo Hajrosem nen, Vispaen
€ pacuCTHYKA /Ip3KaBa, U BO HAJTOJIEM JiesI, KOJIKY U /1A
MU € MavHO /Ia 'O Ka)kaM T0a, MHO3UHCTBOTO I3pae-
I[U, U3PAEJICKUTE UHCTUTYIINHU, U3PAEJICKUTE 3aKOHH Ce
pacuctuuky. bu cakas 1a He e Taka, ¥ TOKPAj TOA IIITO THE
He I'o IPHU3HABAAaT T0a, HO TaKa € - BO IIOIJIe]] HA HUBHUOT
MOJINTHYKY U300D, BO IIOTJIe/l HA HUBHUTE IIPUBUJIETHH,
KaKo M co oryiesl Ha GaKTOT Jieka He ce OyHAT mopaau
cBOjaTa MpUBWJIETHPAaHA MO3UIIMja U HUBHUTE JIe]CTBHja
HACOYeHHU KOH yTHeTyBambe Ha [lasecTuniiure. 3Ha4u jac
6u cakaJ Jla KaxkaM JIeKa TH cU J100pa JIMYHOCT. 3HaeTe,
MHory ['epmaniiu 6ea 1006pu Jiyfe — MHOTYMUHA CMeTaaT
neka 'epmaHnuTe Gea IO — jac He MUCIAM HUTY JieKa
Xwutnep Geltie yIoI1 YoBeK, XUTJIep MICJIEIIE eKa 10CTa-
IIyBa MPaBIJIHO U BO Toa e mnpobieMot. [Ipobiemot ce
jaByBa Kora MHCJIUII JieKa IIpaBuIll JI00po, /leka mocTa-
myBam nmpaBmwiHo. Ce pazbrpa He HyKHO, HO HEKOTaIll
HAjJIOIINTE HEINTa ce IIpaBaT BO MMeTO Ha Jo06pute
HaMmepu. Taka mTo, 7a, mocrojat Vi3paesany KOUIITO ce
IIPOTHUBCTABYBaaT HA JIPKaBaTa U MOJINTHKATa KOH [Tasre-
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R. A.: So what do you think about local resistance that
exists in Israel; not all Israelis are in favour of Ameri-
can and Israeli politics in the region?

G. A.: I mean I respect that, some of my friends are
there; I think it is very important to support them and to
keep talking about it. To the extent that there is a public
sphere one needs to talk about that. But it seems to me
that, fundamentally, in the political struggle you need
to walk from both sides, but solidarity does not mean
to me saying: you know, Israel is complicated and we
have to support the resistance that exists inside it. For
the most part, Israel is a racist state, and for the most
part, as much as it pains me to say that, the majority of
Israelis, the Israeli institutions, the Israeli laws are rac-
ist. I wish it weren’t that way, even if they do not admit
it, it is the way it is — in terms of their political choices, in
terms of their privilege and their not making noise that
they are privileged and their actions in oppressing Pal-
estinians. So I wish I could say I know you are a good
person. You know, many Germans were in fact good
persons — many people think the Germans were bad — I
don’t think even Hitler was bad, Hitler thought he was
doing the right thing, and that’s the problem. It is when
you think that you are doing good, doing the right thing,
then it becomes a problem. I mean not necessarily, of
course, but sometimes you can do the worst thing in the
name of the right thing. So yes, there are Israelis who
are opposing the state in its policy against Palestinians,
and they should continue and we should support them,
but that’s not the reason not to criticize the state as state,
not to criticize Israel as a nation, insofar as the major-
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CTHHIINTE, ¥ THe Tpeba Ja MpoAoJKaT U Hue Tpeba J1a T
IO/IIPKyBaMe, HO TOA He € MPUYMHA A He ja KPUTHKY-
BaMe JIp;KaBaTa KakKo [ApsKaBa, Ja He IO KPUTHKyBaMe
W3paesn kako Haluja, ce I0/IeKa MHO3UHCTBOTO JIyre ja
MOAP KyBaaT AprKaBaTta. Bo CIPOTHBHO, TOCTOjaHO ke
ce MpaBalll IeKa CUTyallfjaTa CTaHyBa CE€ MOKOMILIEK-
CHA, TaKa IITO TEIIKO TH € JIa KasKelll IITO OHJI0 MK A
HAaIpaBHIII IITO OUJIIO.

P. A.: Yeciliotiailiu 8e o68uHysaaill 3a HAUYwWilare Ha
sawailia tiedazowixa u obecilipacitieHa HayuHa to3uyu-
ja3a cmetlixa Ha 8aUUOTI TOAUTHUYKU U AKTHUBUCTHUHKU
aHeaxcmaH. Kaxo peazupailie Ha osa u wito mucauiue
3a amepukaHckuotill kamii Oevec? /laau 1968 e modxcHa
80 Amepuxka deHec?

I'. A.: Kamo cpeka ga Gemre. Paziukara momery Haykata
¥ MTOJIUTUKATA € TIOJIUTUYKA pas3jinka. Taa uma ompese-
Ha IoJIuTHYKa GpyHKIHja. Taka 1To, jac He ja mpudakam
TakBaTa nmosunuja. Mojara npodecypa e crpora. Jac 3Ham
IIITO 3HAYH Jia ce Ouze mpodecop U mpaBaM ce Hajaoopo
IIITO MOKaM BO TIOTJIeZ] Ha Mojata mpodecypa. Toa He
3HAYH JIeKa He IIpaBaM I'PEIIKH, HO TOA He 3HAYH U JleKa
He TI0CTOM MoTuTHYKa 3aunHa. Cekorarr. J[ypu 1 Kora
BeJIaM JieKa HelllTaTa Me HHTEPEeCUpaT O/ HaydHa IJieHa
TOYKa, a HE O IOJINTHYKA, TOA € TIOJIUTUYKHU cTaB. Toj
IIOCTOU BO JIa/IEH MOJIUTUYKH KOHTEKCT. Toa, UCTO Taka,
3HAYH JIeKa jac He ce 3aHUMaBaM CO ITOJIUTHKA, OJ[HOC-
HO JIeKa UM JI03BOJIyBaM Ha JIPYTH /Ia ce 3aHUMaBaaT CO
Hea ¥ jac He KOMEHTHpaM U He UM ce MelllaM BO pabo-
tute. Toa e mosuTruku n36op. Taka mITO MpU3HABAIIL
JleKa pasjinKaTta He e XxepMeTruuHa. M IOKOJIKy jac, Kako
npodecop U HAyYHHK, CaKaM Jla 3a3eMaM IMOJIUTUYKU
CTaB U MpaBaM HCTPa’KyBarbe Ha HAUWH KOJIIITO TPU3HA-
Ba JleKa pas3jiiKaTa € BCYIIHOCT IMOJIUTHYKA PAa3JIMKa,
torail Tpeba sja 3azemaMm craB. M 3azemam craB 6e3
orJiesl HA TOA IITO BesiaM. 3HAYM IO IIpaBaM TOA YHUCTO

ity of the people are supporting the state. Otherwise, you
come up constantly saying it is becoming more and more
complicated and you do not say anything, you do not do
anything.

R. A.: You are often blamed for abandoning your peda-
gogic and dispassionate scientific position in favour of
the political and activist one. How do you react to that
and how do you see the American campus today. Is 1968
possible today in America?

G. A.: I wish it were. The distinction between academics
and politics is a political distinction. It serves a political
purpose. So I don’t accept it. My scholarship is rigorous.
I know what it means to be a scholar; I do the best that
I can in terms of my scholarship. That does not mean I
don’t make mistakes, but that does not mean that it has
no political meaning. Always. Even when I am saying I
am only asking questions scholarly, and not politically,
that is political statement. It functions within a political
context. It also says I am not dealing with politics, which
means I let the politics of the day go and function the
way they do and I don’t comment or intervene. That’s
a political choice. So you recognize that the distinction
is not hermetic. And if I, as an academic and a scholar,
would like to take a political position and do research in
a way which recognizes that the distinction is in fact a
political distinction, then I need to make a stand. And I
am making a stand no matter what I say. So I am simply
making it clear and exclusive. And rather than say I am
only doing the scholarly thing, not intervening into the
political sphere so that politicians can do what they want,




Identities )

U HesiBocMucseHo. U Toa e mozio6po OTKOJIKY Jla pedam:
MeHe Me WHTepecHpa caMO HayJYHaTa IO3UIHja, jac He
ce MelllaM BO IOJINTUKATA, TaKa IIITO IIOJIUTUKATA MOXKE
Jla TpaBH IITO caka. Jac BeJlaM: KaKO Hay4YHHK, OBa €
MojaTa HayYHHUYKa MEePCIEKTHBA U CO TOA MOKaM II0aK-
THBHO Jla y4ecTBYBaM BO IMOJIUTHYKaTa jaebata. U Toa
ro mpaBaM. AKO Me KPUTHKyBaaT 3apajii TOa, HeKa Me
KpUTHKyBaaT. He ouekyBaM MOUTE KpUTUYAPU CEKOTAIIT
Jla Me pa3bupaar Wiu Jia ce coryiacaT co MeHe, Ouzejku
HUBHOTO IIOJINTUYKO MUCJIEEHE € IIPEIYCI0BEHO CO pas-
JIMKaTa [moMery Hay4HOTO U MTOJIUTHYKOTO. Toa € HUBHO
MTOJINTHYKO MHCJIehe. MOjOT MOJTUTUYKHU U HAyUY€eH CTaB
e JleKa pasjiuKaTta Mely HaydHOTO M ITOJIUTHYKOTO HE €
XepMeTHUYHA.
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I simply say, as a scholar, here is my scholarly perspec-
tive so that I can participate more actively in the political
debate. And that’s what I do. If they criticize me, they
criticize me. I don’t expect the critics always to under-
stand or to agree with me, since their political opinion
is predicated upon the distinction between the scholarly
and the political. That’s their political opinion. My politi-
cal and scholarly opinion is that the distinction between
the scholarly and the political is not hermetic.




