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JaH

Putcema MpeucnutaHa concTBeHOCT

)17
Ajne pa h nomorHeme
Ha uctopujarta

Aa atu gpyr npasey

Buorpadcka 6enewka

XOJIaHICKUOT TeaTapcKku peskucep Jan Purcema (Jan
Ritsema) (1945) npenasa Ha PARTS, Tanuepckara I1KoJjia Ha
Amna Tepe3a Jle Keepcmaekep (Anne Teresa De Keersmaeker)
VIITE Of HEj3MHHUOT MOYETOK BO 1995. Bo 1978 Purcema ro
ocHoBa MefyHapo/iHaTa TeaTapcka KHIDKapHUIA U My0Jiv-
KyBa IOBeKe 07 400 KHUrd. Bo 2006 Purcema ro ocHoBa
Performing Arts Forum Bo ®pannuja 6;1u3y Pejmc (Reims)
(www.pa-f.net), PAF e mecTo 3a mpodecroHaIHN ¥ HACKOPO-
MpodeCUOHATHU MPAKTUKAHTH U aKTHUBUCTH BO IIOJIETO HA
13BeZI0EHUTE YMETHOCTH, BU3YeJIHUTE YMETHOCTH, JIUTEPATY-
paTa, My3uKaTa, HOBUTE MEANYMU U HHTEPHETOT, TEOpHjaTa
U KyJITypHATa IPOAYKIHja, U HAYYHUI[UTE KOU caKaaT CaMU-
Te Jla CH TH OJ[pefiaT COICTBEHHUTE ycjIoBU 3a pabota. PAF e
3a Jiyfe IITO MOXKe Jla ja MOTOPU3UPAaT COIICTBEHATA YMET-
HHUYKa IPOAYKIVja U MPOAYKIMja HA 3HAEHe He CaMO IIPEKY
OZITOBapare Ha MOXKHOCTUTE OHYAEHU O] CTPaHA HA HHCTH-
TYIHOHAJTHUOT Ta3ap. VIHUIUpaH U yIpaByBaH Of CAMHTE
YMETHUIIHN, TeOpeTHUapu u npakrtuuapu, PAF e HehopmarHa
WHCTUTYIIUja CO3/a/ieHa U MHOBHUPAHA O KOPUCHUITUTE.

Kako ymeTHUUUTe U OCTaHaTUTE
MoOXXe Aa ce ocnoboaar o HeonubepanHute
(cebe-ekcnnoaTMpayku) ycnosu Ha NPON3BOACTBO

Hue, HapooT, ce unHU Jieka uMaMe u3060p 71a 6ugeme
MHCTPYMEHTAIU3HUPAHHU 34 IeJIUTe Ha HeorbepasiHara
TPKa 10 MPOMUT WIIH /1a CTAHEME JIBUTATET 32 IIPOMEHA
Ha 3alITUTHUYKOTO, IPEKYMEPHO PETYJIUPAHO, UCKITY-
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Ritsema Property Revisited:
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Bionote

The Dutch theatre director Jan Ritsema (1945) teaches at
PARTS, the dance school of Anne Teresa De Keersmaeker since
it started in 1995. In 1978 Ritsema founded the International
Theatre Bookshop and publishes more than 400 books. In
2006 Ritsema founded the Performing Arts Forum in France
near Reims (www.pa-f.net). PAF is a place for the professional
and not-yet professional practitioners and activists in the field
of performing arts, visual art, literature, music, new media
and internet, theory and cultural production, and scientists
who seek to research and determine their own conditions of
work. PAF is for people who can motorize their own artistic
production and knowledge production not only responding
to the opportunities given by the institutional market.
Initiated and run by artists, theoreticians and practitioners
themselves, PAF is a user-created, user-innovative informal
institution.

How the artists and the others
could liberate themselves from neo-liberal
(self-exploitative) conditions of production

We, the people, seem to have the choice to be
instrumentalized for neoliberal profitmaking purposes
or to become an agent for to change a protective, overly
ruled, excluding, bourgeois society into something
radically different.



http://www.pa-f.net
http://www.pa-f.net

Identities

YyBa4KO 6yp}K03€KO OIIIITECTBO BO HEIMITO paAHUKAJIHO
IIOpa3JIn4YHO.

V3sMuHaATUTE KA YMETHUIKHUOT CEKTOP BO 3aI1a/THU-
OT CBET ¥ 3HAYUTEJIHO ce 3rojieMu. Jlozieka Bo mezecer-
TUTE TOAUHU 07 20 Bek Hbyjopk 6poerre 800 ymeTHHIY,
JleHeCc HUBHUOT 6poj e 80 000. Bo fieHenIHO BpeMe MHO-
Ty 3€MjH KMaart IToBeKe YMETHUITU OTKOJIKY BOjHUIIH.

Apmujata Ha YMETHULM € MPUApPYKEHa CO apMHja Ha
IIOBP3aHUTE CO HUB: /IMUHUCTPATOPU OPraHU3aTOpPH,
IporpaMepu, KypaTopu, KpUTU4Yapu U aIMUHUCTPATO-
pu.

3alaIHUTE OMINTECTBA IJIakaaT 3a OBa M 3apaboTyBaaT
CO OBa.

IIpen 1 0TKaKo My OTC/Iy»KHJIe Ha KanmuTasoT Kako HO-
CUTEJIM Ha TeHTpudUKaIlFjaTa BO CUTE TOJIEMH TIPasio-
BH, YMETHUIIUTE CJIy?KeJIe U TO IocayKuie Kamuranior
KaKO JIBUTATeJIM M MCTPa’KyBauW 3a KOJIOHH3HPAIbEe
Ha OCTATOKOT OJ] CBETOT BO €KOHOMCKA M HEO0JIOIIKA
robanu3anyja. YMeTHUIIUTEe HeMaaT mpobJieM Jia ma-
TyBaaT M THE C€ HU3pa3 M OTeJIOTBOPYBame Ha 3ala/i-
HHUTE BPETHOCTH KaKO CJI000JHHOT WHIAUBU/IyaTIA3aM.
Tre MHXEPEHTHO ' HOCAT OBHE BPEIHOCTH U T'H TPaHC-
IIOpTUPaaT U IpeHecyBaaT peuncu HeBHHO. Kako mu-
cuoHepu Ha Kamurtasor, yecTo mpenpaBeHH BO HETOBHU
MIPOTUBHUIIK. Bo 0Baa cMucJia, THe ce MPEeTCTaBHUIN Ha
h3olaveHocra Ha Kanurasor.

Hosara 3asjaua e nogroroskara. Ke o6jacHam.

Bpemumara Ha roseMuTe yMETHUIIM ce MUHATO. [leHe-
CKa, MOXKe Jia Ousere MOMyJapeH HajMHOTY 3-5 TOJU-
HU U [10TOA CTe 3aMeHeT Off IpyTr'u TajeHTH. Jla ce 6uze
YMETHUK JleHecKa MOBeKe € HAUYMH Ha JKUBOT OTKOJIKY
npodecrja. YMETHUKOT € TOCIOZAp HaJ COICTBEHOTO
BpeMe U npocrop. Kora Hekoj e rocnozap Haj, CBOETO
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The artistic sector proliferated ferociously in the last
decades in the western world. In the fifties, New York
counted 800 artists. Now their number is 80.000. Many
countries nowadays count more artists than soldiers.

The Army of Artists is accompanied by an army of
artist-related administrators, organizers, programmers,
curators, critics and administrators.

Western societies pay for this and make money with it.

Before and after having served Capital as agents for
gentrification in all big cities, artists serve and did
serve Capital as agents and explorers for colonizing
the rest of the world into economical and ideological
globalization. Artists don’t mind travelling and they
are the expression and incarnation of western values
like that of free individualism. They carry these values
inherently and transport and transfer them almost
innocently. Missionaries of Capital are often disguised
as its opponents. In this sense, they are representatives
of Capital’s perversity.

A new task is in preparation. I will explain.

The times of the big artists are over. One is famous
nowadays for maximum 3-5 years and then replaced
by other talents. Being an artist nowadays is less a
profession than a lifestyle. The artist is a master over
its own time and space. When is one master over one’s
own time and space? On holiday and in the weekends.
The artists define where and when they will produce
art. Or better to say the artist manages his activities
permanently 24/7. The artist has a low income, prefers
to be mobile and it values good quality of life above high
or stable income.

~
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BpeMe U IIPOCTOp: Ha IPA3HUK U 3a BpeMe Ha BUKEH].
YMmeTHUIIUTE OJTydyBaaT KajJe M KOTra Ke COo37aBaaT
ymeTtHOCT. [log06po pedyeHo, YMETHHUKOT TH YIIPaBy-
Ba CBOUTE AKTUBHOCTH IIOCTOjaHO W 24/7. YMETHHUKOT
MMa MaJl IPUXO/I, IPETIOYNTYBA /a OUjle MOJBIKEH U
MOBeKe To I[eHH JOOPUOT U KBAJUTETEH HAYMH Ha JKU-
BOT OTKOJIKY BUCOKHOT HJIU CTAaOMJIEH IIPUXO/I.

OnuIIaHOTO OBJIE € OHA IIITO HeO-JTUOEPATTHUTE, CEMUO-
KaIUTAUTUCTHYKUTE' €eKOHOMUHM IPEABU/IyBaaT 3a HHUB-
HaTa uHA paboTHA CHUJIA: CEKOj € IMIOCTOjaHO Ha O/IMOpP,
HO caM yIpaByBa co paborara 24/7, HO He 6e3 KammuTa-
JIOT 12 ja AP>KH BJIaCTa Ha/l KAaHAJINTE HAa TPOGHUT. YMeET-
HUITUTE CJIY>KAT KaKO MHUCUOHEPH, MOJOYIHyBayd H
MIPUMEPH KaKO /1a Ce PACILJIONH OBOj ,,CJI0007IEH" JKUBOT.

On1 po6oBH Ha HEKOj TYT IPOJIAZIEH TPY/I, MHOTY MTOBEKE
Jiyfe ke ctaHaT poOOBHU Ha camure cebe.

ITomery nBeTe BOjHU, CEKOE KATOJIHMYIKO CEMEjCTBO Off
CpeZHaTa KJjiaca T' CIIacyBaJIO CBOUTE JIYIIIHU CO €JIeH Ce-
MeeH WiIeH 3aKJIydyeH BO CHPOMAIITHjaTa HA MAaHACTH-
pOT, cera Tu CriacyBaaT CBOUTE JIYIIH CO €/IeH CEMeeH
YIEH 3aKJIy4eH BO HECUTYPHOCTA HA YMETHOCTA. ,M0joT
CUH e Kopeorpad, BeuepBa TOj TaHIyBa BO Byummer-
Ta,” win, ,Mojata KepKa e pe;kKucepka, Taa € MoKaHeTa
Ha (ectuBay Bo AtnHa.“ ®aHTa3uu KOW IpUnaraat Ha
npBuUTe no3unuu Ha Kanuraior.

OBa ke IpOAOJIKY Jia ce CIydyBa Kora Ke M JI03BOJIH-
Me Ha MCTOpHjaTa Jia OU 10 CBOJjOT IaT U KOTa OBa ro
rJieflaMe OTCTpaHa, KPUTUYKU WX He, HO He IMpaBUMe
HHUIIITO JIa ajieMe OTIop. EMHCTBEHO KOra CBECHO Ca-
KaMe Jla TO IIPeHACcOYNMe OBa JIBIXKEIhe MOXKEME J]a TO
IIPETBOPHME BO HEIIITO JAPYTO.

1 CeMHO-KaNUTATUCTHYKY (Semio-capitalistic):
KaIUTAINCTUYKA IPOAYKITHja Ha 3HAIN (CEMHUOTHUKHU
KanuTaan3am), 3a0.1mpes.

What I describe here is what the neo-liberal semio-
capitalistic economies foresee for their future workforce:
everybody permanently on holiday but managing
the work 24/7 all by themselves, not without capital
holding power over the profit lines. Artists serve as the
missionaries, as teasers and examples to inseminate this
‘free’ life.

From the slave of somebody else, sold labour, much
more people will become slave of themselves.

Between the two wars every middle class Catholic family
saved their souls with one family member locked into
the poverty of a monastery, now they save their souls
with one family member locked into the precarity of the
arts. ‘My son is a choreographer. He dances in Bucharest
tonight,” or, ‘My daughter is a filmmaker. She is invited
for the video festival in Athens.” Fantasies of belonging
to the frontline of Capital.

This all will continue to happen when we let history go
its own way and when we watch it from the sideline,
critically about it or not, but not doing anything to
resist it. Only when we want to redirect this movement
consciously we can change it into something else.

And from my point of view I don’t mind in which
direction it goes as long as it does not take the predicted
one.

Liking Machines

People are not desiring machines, not motorized by
their everlasting insatiable chain of desires, no, on the
contrary they are liking machines. Our instrument, the
machine that we are, operates in the world through the
simple equitation: I like or I do not like. What one likes
or dislikes can change and changes all the time.

»
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U ox MojaTta rJie/iHa TOUKa, HE MU IIPEYH BO KOja HacoKa
Ke o714, ce JTofieKa Toa He Oujie peBu/ieHara.

MawuHu 3a gonaramwe

Jlyfero He ce mocakyBayKy MalIlHU, HEMOTOPU3UPAHU
O/l HUBHHOT BeUeH HeHACHTEH JIAHeI] Ha KeJI0u, HaIpo-
TUB, THE Ce JoNafayky MamuHu. HanmmoT HHCTPyMEHT,
MallrHaTa Koja cMe Hue, pabOoTH BO CBETOT IIPEKY €/I-
HOCTaBHA paBeHKAa: MU ce Jionara WIN He MU ce Jiomnara.
Ona mITO HEKOMY My ce Jomara WiIM He My ce jorara
MOJKe JIa ce CMEHH U ce MeHyBa I1eJI0 BpeMe.

Kanuranusamor ro pazbpa oBa U HyJU IIOCTOjaH JIAHeI]
Ha TOA IIITO MOKeE J]a HU ce JIONaJ{He UJIU /1a He HU Ce JI0-
nasHe. OBa ro HapeKyBaMe Mo/a.

JlomarameTo ¥ HeJONarameTo HEe Ha PaIrMOHAHO
pe30oHupame, MoBeKe € CUCTEM Ha BepyBambe: He 3Ham
30IIITO HE MU Ce Jiorara TPOKeJ/bOT MM aBTOMOOMJTUTE
BMB, Ho jac ,3HamM“ feka He MU ce Aomnaraar. Hue pa-
6otume mpeky BepyBame. Hammre nejcTByBama He ce
BTeMeJIeHU, THe ce Oa3upaaT Ha BKycoT. Ilopagu oBa
cuTe maTuMe of Komiuieke Ha Bor. I1ITo e KoMILIeKe Ha
Bor? Toa e ybemyBameTo fieKa TOA IIITO MUCTUII U KAKO
MUCJIUI JleKa HemmTata Tpeba Aa (QyHKIMOHUpaaT e
ucnpasHo. Toa e oHa ybezryBame, HApeJeTe IO aKO CaKa-
Te BepyBambe, JIeKa TH CH CEKOoralll Bo IpaBo. Tu 3Haerr
mozo6po. Tu 3Haem HajmoO6po. OBOj KoMIUIEKC Ha bor
€ HEOCHOBAaH KaKo HeunuTe Jonarama. Cexkoj moeauHels
ZiejCTBYBa BO cpepaTa Ha BepyBama OJi CBOUTE HEOCHO-
BaHU y0Oe/ryBama.

"p0M3BOAMTeﬂM Ha COrNaCHOCT

YMeTHULIIUTE ce AUCTPUOYTEpPH HA BPEAHOCTH, IOMeEry
ZpyTUTE, KaKO: HACTAaBHUIIUTE, HOBUHAPHUTE, HAyUYHU-
nuTe, kako mro Hoam YoMmcku ru Hapeue ,,lIpOU3BOIM-
TeJIX Ha corsiacHOCT.” True nmaar ayjiaTku 1a T GopMy-
JIMpaar, IpeJyIo’KyBaaT, Ipe3eHTUpaaT, IpenpasarT, Mo-
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Capitalism understood this and offers a constant chain
of what we could like or not like. We call this fashions.

To like or to not like is not based on rational reasoning,
it is more a belief system: I don’t know why I don’t like
Brussels sprouts or BMW’s, but I ‘know’ I don’t like
them. We operate in Belief. Our operations lack ground,
they navigate through taste. Because of this, we all suffer
from a God-complex. What is a God-complex? That is
the conviction that what you think and how you think
things should work is right. It is this conviction, call it
belief if you want, that you are always right. You know
it better. You know it the best. This God-complex is as
ungrounded as one’s likings. One operates in the cloud
of beliefs of ungrounded convictions.

Manufacturers of Consent

Artists are distributors of values, among others, like
teachers, journalists, scientists, of what Noam Chomsky
called these ‘manufacturers of consent.” They have the
tools to formulate, propose, to present, to disguise,
to modulate, to transpose, to mutate, to mutilate,
together with others what people might start to like. The
creative industries are perfect servants for the capitalist
operations to constantly change the likings of people.
Not seldom change them into their opposite.

Scarcity

Artists are also decentralized factories that produce
scarcity. They produce unique models, rare to get.
Scarcity is the motor behind Capital. It creates desires,
desires to want to have this, what is rare too. Scarcity
also promotes uniqueness. You are special when you
have surrounded yourself by rare objects. It makes the
drive for desire seem natural. Even when it produces a
constant and seemingly natural feel of dissatisfaction
and complaint.

H

B



40|

Jan Ritsema | Property Revisited: Or Let’s help history take another direction

Jleupaar, MeHyBaaT, MyTHDPaaT, 0CaKaTyBaarT, 3aeJHO
CO JIPYTUTE OHA IITO Ha JIyfeTo OM MOXKeJIO Jja TIOYHe Jja
UM ce onara. KpeaTBHUTE HHAYCTPUU CE COBPIIIEHUTE
CJIYTH 32 KATUTATUCTUYKUTE OMIEPAI[UU TIOCTOjAHO /1a TH
MeHyBaaT pabOTHUTeE IIITO UM ce Jionaraar Ha jiyreto. He-
PETKO ' MEHYBaaT U BO HUBHATA CIIPOTUBHOCT.

Ockyauua

YMeTHUIIUTE ce UCTO TaKa JielleHTpaaIu3upanu Gadbpu-
KW OITO CO3aaBaaT OCKyAuIa. Tue Cco3JaBaaT YHUKATHU
MOJ€E/IN KOU PETKO MOXK€ Ja ' umarte. OCKy,ZII/II_IaTa e
crara 3an Kanuranor. Cosgasa »kesbu, xesbu ma ce
HMa TOa IITO € PETKO. chym/maTa HUCTO IIPpOMOBHDPA
YHUKATHOCT. Tu cu Henrto nocebHO Kora cu OIIKPYXKEH
co peTku ob6jextu. Toa ro mpaBu HArOHOT 3a Kejba Ja
uarjsiega iIpupoaHo. Z[ypI/I KOora co3gaBa l'IOCTOjaHO " Ha-
BHUAYM IPHUPOAHO YYBCTBO HAa HE3AAOBOJICTBO 1 sxkasba.

3ropa Ha ce, ocKyauIaTa ru coszuasa borarure. Kamu-
TQJIOT UMa MoTpeda oJ1 HeeTHAKBOCT, BO IIHMPOKH paM-
KU, OJ1 YJIMYHU TUpaTu 70 1%. Kanuramor muma notpedba
na ru cinasu borarure. Tue ce npukakaHu Kako XEpowu,
Kako Hajycrenraure. He Kako KpaaIid U KPUMUHAJIIIIH,
IIITO HaBUCTHUHA ce. biiarogapenue Ha [Tukern, uaejara
3a otapacyBame off 6oratute (“Ditch the Rich”) moseka
JloOuBa Ha 3HAUEIHE.

BoraTture naBecTpaar Bo yMeTHOcTa. Tre 3apaboTyBa-
aT Mmapu Ha Hej3WHaATa OCKyaHOcT. Kamutanor u Ymer-
HOCTa U3IJIefaaT KaKo Jla UMaar cuiaHa Bpcka. OTceko-
ramt uMmajie.

Moreover scarcity produces the Rich. Capital needs
inequality, in a wide range, from street pirates to the 1%.
Capital needs to celebrate the Rich. They are presented as
heroes, the most successful. Not as thieves or criminals,
what they are. Thanks to Piketty the notion to Ditch the
Rich prudently gains some ground.

The Rich invest in art. They make money on its scarcity.
Capital and Art seem to have a strong bond. Always had.

How could artists,

this army of artists,

now untie themselves from
this strong bond with Capital?

Imagine that artists become aware of their historical
position and put resistance to being instrumentalised
for the purposes of others? Would it be necessary that
they formulate common goals and develop the same
perspectives for a future society? I don’t think so. The
times of the common and the communal are over. This
was always already an artificial construct that could only
be implemented by force, despite its ideal perspectives.
Can people then still make history and be conscious of
doing so, can they do this consciously, on purpose? Yes,
they can, they can break the circumstances, change them
into something else, but nowadays they have to break
them alone, without being connected to a common goal
or an ideology.

Alone

People are not equipped to know the outside although
there is only outside. They can see it but not be it. They
swim in it, but as a separate enties. One could say there
is no outside and there is only outside. As one cannot not
be outside the outside.
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Kako ymeTHuuure,

0Baa apMuja Ha yMeTHULH,
cera Aa ja npeceyar oBaa
cunHa Bpcka co Kanutanor?

3aMmuciere Jleka YMETHUIINTE CTaHaJle CBeCHU 3a
HUBHATa KMCTOPHCKA IO3UIMja U /1aBaaT OTIOP KOH
MHCTPYMEHTAIN3a3MjaTa 3a IeuTe Ha Jpyrute? Jlamm
ke Ouzie moTpebHO na GopmyaupaaT 3aeTHUYKH [EeJTH
U J]a TH pa3BHjaT UCTUTE NEPCIIEKTUBU 32 HIHOTO OII-
mrect Muciam feka He. Bpemumara Ha 3aeJHUYKOTO
Y 32€THUIITBOTO ce MuHATO. OBa OTCceKoramn Ouia Bem-
TayKa KOHCTPYKIIHja IIITO MOJKEIIIE /1A CE CIIPOBEJIE CAMO
CO CWJIa, TIOKPAj cBOjaTa HjeayiHA IepcrekTuBa. Jlamu
JIyfeTo cé yIIITe MOJKe /Ia CO3/1a/iaT UCTOPHja | Jia Oujar
CBECHH 32 TOAa, IAJIM MOXKE 0Ba /Ia T'O HAIIPABAT CBECHO U
HaMepHO? /]a, MOXKaT, THe MOKaT /]a TH HaIMUHAT OKOJI-
HOCTHUTE, 1a TH IPOMEHAT BO HEIITO JIPYTO, HO JIeHeCKa
THEe MOpa Jla T Ha/IMIUHAT camMu, 6e3 J1a ce IIOBp3aHHu 3a
3a€THUYKA I1€J1 I UJIe0JIOTH]a.

Camm

JlyfeTo He ce OIMpPeMeHH Jla TO 3HAaT HaJBOPEIIHOTO
MaKo TOCTOM caMoO HajiBopenrHo. Tue MoxKar Jjla ro BU-
JaT, HO He u Jia Ouzat Toa. Tre ImIuBaat Bo HET0, HO KAKO
roceOeH eHTUTET. MOXKe /1a ce peue ieKa He ITIOCTOU HaJl-
BOPEIITHO U JleKa UMa camMo HajiBopenrHo. Kako mrro He
MOJKe 71a He ce Ouie HaJlBOP OJ1 HAIBOPEITHOTO.

HcroTo ce Baxku U 3a BHaTpemHOTO. [TocTon camo BHa-
TPEIIHO, C€ IITO 3HaeMe ce CIydyBa BHATpe, HO HE MO-
’KeMe Jla To 3HaeMe OBa BHATpelTHO. Toa ce UCKpaHyBa
1[I0 BpeMe. BHATPeHOTO U HAIBOPEIITHOTO HE Ce /IBE
pa3IMYHU CTPaHU Off UCTaTa mapuyka. Tue ce cocema
Pa3/iIMYHU W Pa3JIMYHO OIllepaTHuBHU I/IHTe.TII/II‘eHI_II/II/I/
WHCTPYMeHTH/MaIuHu. Tre He ce OmIpeMeHH 3a Jja ce
pasbepat merycebHo. Tre eTMHCTBEHO ce ONPEMEHU Ja
ce I[€HAT WJIH JIa He ce IIeHaT eHO CO JIPYTO.
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The same counts also for the inside. There is only
inside, all we know happens inside, but we cannot know
this inside. It slips away all the time. The inside and
outside are not two different sides of the same coin.
They are completely different and differently operating
intelligences/instruments/machines. They are not
equipped to understand each other. They are only
equipped to appreciate or not appreciate each other.

Since we are unreachable for each other and for the
world, we cannot really unify. We are all different,
unreachable entities. One could say there is no common
or communal and therefore there should be no one.
But at the same time we are in the common, we swim
in it, but we are connected individually, each one with
a unique IP address sending and receiving messages in
and from many directions.

Slavery

Capital circles around property. Most of our activities are
driven to create solid protection. To protect our interests
we do organize the inclusion (selection), we privatize,
we lock things away to protect the exclusive use of our
private property. We exclude.

Could we do the opposite? Instead of excluding to
include. Sharing Instead of privatizing?

For this we will need an economy centered on sustainable
abundance rather than scarcity.

Fifty years from now our grandchildren may look at this
mass-market employment with the same disbelief with
which we look upon slavery and serfdom. The idea that
a human being’s worth was measured almost exclusively
by her or his productive output of goods, services, and
material wealth will for our grandchildren seem ancient,
even barbaric.
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Busiejku cMe HeJIOCTYIKHU €JIeH 3a APYT U 32 CBETOT, He
MoxkeMe /1a ce obeuHuMe. CUTe cMe pa3InIHU, HeJl0-
CTHJKHH eHTHTEeTH. MOKe J]a ce KaKe JleKa HeMa 3ae-
HHUYKO WJIU 3a€THUIITBO U 3aT0a He Tpeba /1a UMa HUIII-
T0. Ho, MCTOBpEMEHO HHE CMe BO 3a€THUIYKOTO, IIMBA-
Me BO HETO, HO CM€ WH/INBU/IyaJTHO TIOBP3aHHU, CEKOj CO
yaukaTtHa IP agpeca mpakajku u 00HMBajku MOpaKu BO
Y OJT MHOTY TIPABITH.

PonctBO

KamurasnoTr xpy»ku okojy corcrBeHocta. [loBekeTo of
HaIllUTe aKTUBHOCTH C€ BOJEHU Jla CO3/3/IaT I[BPCTA
3alITHTA. 3a /1A TU 3alITUTHME HAINTe HHTEPECU IIpa-
BHMe OpraHU3Upalhe Ha BKJIyUyBambe (cesieKIyja), mpu-
BaTU3UpaMe, 3aKIydyBaMe paboTH 3a /1a ja 3alITUTHMeE
eKCKJIy3WBHATa ymorpeba Ha HallaTa IpUBAaTHA COII-
crBeHocT. Hue uckiryuyBame.

MoskeMe i1 fja TO IpaBUMe CIIPOTUBHOTO? Jla BKIIy4y-
BaMe HaMecCTO Jia uckiydyBame. Hamecro na nmpusaru-
3upame, /ia crojieiyBame?

3a oBa HU Tpeba eKOHOMUja Koja ce ba3upa Ha OJIPKIU-
BO U300MJICTBO OTKOJIKY Ha OCKYIUIIA.

ITo mesteceT roAMHU OTCEra HAIITUTE BHYITA MOJKE 1A TJIe-
JlaaT Ha OBa MacOBHO I1a3apHO BpabOTyBaibe CO MCTaTa
HesloBepOa CO Koja HUE cera ryiefjaMe KOH POIICTBOTO
U KMeTCTBOTO. iejaTa /leKka BpeaHOCTa Ha YOBEYKOTO
CyIIITeCTBO OMIa MepeHa caMo 10 HETOBUOT HMPOAYKTH-
BEH IPOU3BOJ] Ha CTOKH, YCJIYTH U MaTepPUjaJHU JIo0pa
Ke UM M3IJie/ia Ha HallIUTe BHYIIU aHTUYKH JTyPU U Bap-
BapCKHU.

ITokpaj MuC/IERHETO IeKa cMe CJI000AHU U 0CI000/IeHI
WHIMBUJIYH, JleKa ja IMaMe cJI000iHaTa BOJIja Jja ce BO-
JIUMe HU3 IIyCTUHATA /] 3KeJIOU, HUE Ce yIITe eM(paTHIHO
ro npudakame eIMHCTBEHUOT U ,,cJI000/IeH” U360P IIITO
HH € TTOHY/IeH, OHOj IIITO € HapeyeH ,,0ecIIaTeH TPy BO

Despite thinking that we are free and liberated
individuals, that we have the free will to navigate
through the desert of desires we are swimming in, we
still emphatically accept the only and ‘free’ choice that
is offered to us, the one that is called “free labor” in the
paid-too-little-for-selling-your-time economy.

This profit-oriented economy is managed not for the
well-being of the living workforce. To the contrary, it is
managed efficiently to be as profitable as possible for the
dead invested Capital.

We are well aware that we cannot live properly when we
cannot pay our bills, so we have no other choice than to
work.

We think that we are free and liberated individuals,
however, practically, we are not. What counts is the
practice, what counts are the facts. And the factual
situationisthatwehavenochoice. Weareforced towork—
not in the old-fashioned brutal way; not physically, like
slaves—and we have lost, or, more accurately, we have
given away, our independence, by putting our resources
on sale. The main resources we had were the others:
the family, the tribe, the commune, the communal, the
common, and the public space. We exchanged these for
the emperor’s new clothes by embracing the collective
illusion of the free and liberated individual, who, yes,
has the choice between fifty different flavors of chocolate
and thirty of yoghurt, but only when they can pay for it.
And we, at least the majority of us who do not belong
to the super-rich 1 percent, can only pay for these ‘free’
choices when we sell our time and space in the form
of employment contracts. We have no choice, and this
equals what one could call a form of slavery. It is soft,
but it is slavery nonetheless.
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IpEMAJIKy-IIJIaTeHATa-3a-PO/IaBatbe-Ha-TBOETO-BpEME
€KOHOMMja.

OBaa, opWeHTHpaHa KOH MPO(QUT eKOHOMUja, He ce
yIpaByBa 3a J00po0OuTTa Ha Jcusama paboTHA cuia
TYKY 3a CIIPOTUBHOTO, e(HUKACHO Ce yIIpaByBa 3a /1a Ousie
IITO € MOKHO oBeKe mpoduTabrIHa 32 MPIME0 UHBe-
crupanuot Kanurait.

CBecHU cMe JleKa He MOXKeMe /la »KUBeeMe 3a/10BOJIU-
TEJTHO KOTa He MOKEME /Ia CU TH IIATUME CMETKUTE, 11a
TaKka HEMaMe HHKaKOB U300p OCBEH J1a paboTHUME.

Mucaume geka cMme cJI000AHHM W OCJI000[EHM WHIU-
BH/IyH, HO, IPAKTUYHO He cMe Toa. Toa IITO ce BayKu €
IIPAKTHKAaTAa, TOA IITO ce BaxKu ce pakTuTe. A pakTUyKa-
Ta CUTyalyja e ieka HeMaMme u3oop. Hue cme npucuieHu
Jla paboTHMe — He Ha CTapOMOJHUOT OpyTajieH HauuH;
He (pU3UUKU, KaKO pOOOBU — U HHUE ja UMaMe U3ryOeHO,
ITIOTOYHO PedyeHo, HHe ce MMaMe OTKa)KaHO Of HalllaTa
HE3aBHCHOCT CO CTaBalbe Ha HAIlMTe PecypcH Ha Ipo-
naxk0a. [J1aBHUTE pecypcH IIITO TH UMaBMe Ce JAPYTHTE:
CEMEjCTBOTO, ILJIEMETO, OMIITHHATA, 3a€JHUIITBOTO, 3a-
€HUYKOTO U jaBHUOT IpocTop. HUB ru 3ameHHBMeE 3a
HOBaTa 00JIeKa Ha IapoT co npudakame Ha KOJIEKTHB-
HaTa WiIy3uja 3a cJI000AHU B 0CI0007IeHN WHIUBU/IYH,
KOW, 7la, UMaaT u300p momery IejieceT Pa3jIudyHH BKY-
COBH Ha YOKO0JIJI0 U TPUECET Ha jOTYPT, HO CAMO TOTAlII
KOora MO’KaT Jia ro Iwiatar. M Hue, HajMaJIKy MHO3UH-
CTBOTO Of] HAaC KOoe He mpumara Ha 1% cymnep borarure,
€IMHCTBEHO MOKEMe Ja IIaTHMe 3a OBHUE ,,cJI0004HI"
1300pH Kora ro pojiaBamMe HaIlleTo BpeMe U IIPOCTOP BO
¢dopma Ha pabotHU MoroBopu. Hrue Hemame n360p u oBa
€ eTHaKBO Ha (hpopMa Ha POIICTBO, IOMeKa BapHjaHTa, HO
CeeJTHO € POIICTRBO.

OBa POIICTBO Ha KOE CEKOj Cce IpejlaBa He € OUUTJIETHO,
Heu30eKHO, JIa ce 3eMe 3/IpaBo 3a TOTOBO, TOA € JIa/IeHO!
Ho aue moxxeMe fa ce oTKaskeMe oj1 Hero, v Toa, 6e3 fa
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This slavery, to which almost everybody surrenders her-
or himselfto, is not self-evident, un-escapable, to be taken
for granted. It’s given! But we can undo ourselves from
it, without becoming slaves to ourselves—to that scheme
into which neoliberal capitalism tries to maneuver us. I
am talking here of the 24/7 economy that neoliberalism
is careering toward to, in which everybody is organizing
their own time and space, in order to decide all by
themselves when and where they will work. This sounds
good, were it not that competition will be organized
in such a way that people will work twenty-four hours
a day, seven days a week, with all of the benefits and
profits remaining with the ones who coordinate and
manage the ever-renewing chain of products, services,
and financials, aka the traffic of human, machinic and
monetary activity. Artists seem to be the explorers, the
guinea pigs, and the teasers for this new economy. They
are the representatives of those people who are mastering
their own time and space: this looks like paradise were it
not that they occupy themselves continuously, seemingly
free, barely paid, desperately writing applications, free
and precarious.

Trapped

This text proposes to elaborate on this situation in order
to design a way out of this trap that we illusively stepped
into from the beginning of the Renaissance [sic], with
its invention of banks, the stock exchange, the creation
of cities, beginning of colonization, etc., through the
industrial age, with its massive separation of labor and
capital, which got us locked into the trap completely, to
our days of cognitive and semio-capitalism that drives
us into co-opting/enjoying life in a cage through the
creation of an almost infinite amount of desires and
fears. The resulting addiction to over-consumption
renders inescapably the necessity to earn money to
afford things or to sell future income as debt when one’s
current income is barely enough to pay for housing,
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craneMe poboBH Ha cebecu — Ha Taa IIeMa BO Koja Heo-
JIMOEpaTHUOT KalTuTaIN3aM ce 00uyBa /1a He M3MaHeB-
pupa. OBzie 360pyBaM 3a 24/7 eKOHOMHjaTa KOH Koja ce
JIBIDKU HeOoJInOepasu3MoT, BO KOja CEKOj TO OpraHU3H-
pa COICTBEHOTO BpEMe U MECTO, CO IIeJI /Ia OJJIyUH caM
Kora H Kajie ke pabotu. OBa Ke 3Byuelle 100po, ako He
Oellre KOHKypeHIIFjaTa TaKa OpTaHU3HUpPAHa IIITO JIyTeTo
Ke paboTaT 24 yaca Ha JieH, ceJlyM JieHa BO HeJeJaTa,
co cute 6eHeUITUH U MPOPUT J]a OCTAHYBAaaT Kaj OHUE
IITO TH KOOPJMHHUpAaT M MeHalUpaaT IOCTOjaHOTO
0OHOBYBah€e Ha CHHIIMPOT Ha IIPOU3BOH, YCIYTH U G-
HAHCHH, KaKO cOO00PakajoT Ha YOBEYKH, MEXAaHUYKHU U
MOHETapHaTa aKTUBHOCT. YMETHUIIUTE ce YUHU ke Ou-
JIaT UCTPaKyBauUTe, 3aMOPUHIbaTa U OA0YITHYBAaYN Ha
OBaa HOBa eKOHOMUja. THie ce MPETCTABHUIA HA OHUE
JIyfe IIITO TOCIOZ[apaT CO COTICTBEHOTO BpEMeE U IIPOCTOP:
OBa JIMYU KaKO paj AOKOJIKY IIOCTOjaHO He OU ce aHra-
kupasie cebecu, Hau3IJie[ CJIO0O/IHU, €7[Baj ILIATEHH,
OYajHO IMHUIIYBajKU alJIMKalNU, O€CIJIATHO U HECUTYp-
HO

dareHu Bo cTanuua

OBoj TeKCT mpezJiara Jia ce eabopupa oBaa CUTyaIldja
Ha HAUMH JIa ce Kperpa u3Jie3 O/ OBaa CTaluIla BO Koja
WJIy30pPHO BJIETOBME 00 ITOYETOKOT Ha peHecaHcara (sic),
CO IMPOHAOTameTo Ha OaHKHUTE, HAa Gep3aTa, CO3/[aBaAHETO
Ha TPAJIOBHUTE, IIOUYETOKOT Ha KOJIOHH3alHjaTa U CJI.,
npexy WHAYCTPHUCKATa €pa, CO MaCHBHaTa Iojesaba Ha
TPYZ W KaIlUTaJI, IITO HE 32 MMa IeJIOCHO (aTeHO BO
cTamuia, do HalllUuTe JeHOBU Ha KOTHUTHUBEH U CEMHUO-
KaIllUTaIM3aM KOj HE BOJY KOH KOOIITHPAIbe/yKUBAHhEe
BO JKHBOTOT BO Ka(pe3 MpeKy Kpenpame Ha PeUrCH He-
orpaHuyeH Opoj Ha ’kejibW W CTpaBOBU. Pesysnrupau-
KaTa 3aBHCHOCT O] IIpEKyMepHAaTa IOTPOIIyBauyka ja
IIpaBU HEJIOMHUHJIMBA MTOTpebara 3a 3apaboTKa Ha mapu
3a JIa CU /JI03BOJIaT PabOTH WJIM Jla TH MPOJAJaT UIHU-
Te JOXOAH KaKO JIOJIT KOTa MOMEHTAJIHMOT JOXOJ He €
JIOBOJIEH 3a Jla Ce WCIUIaTH KUpHUjaTa U CMETKUTE, Xpa-

food, communication, insurance, and transportation. A
vicious cycle, yes, that, while circling around, creates as
collateral damage a lot of waste and pollution, for which
the trapped have to pay too. Encaged, yes, within oneself
and one’s defensive attitude toward others.

And this is not all. The gap between the ‘haves’ and
the ‘almost-have-nots’ is growing. As Oxfam stated
at the World Economic Forum held in 2104 in Davos,
Switzerland in their report wrote about the phenomenon
“Working for the Few”:

» Almost half of the world’s wealth is now owned by
just one percent of the population.

» The wealth of the one percent richest people in the
world amounts to $110 trillion. That’s 65 times
the total wealth of the bottom half of the world’s
population.

» The bottom half of the world’s population owns the
same as the richest 85 people in the world.

» Seven out of ten people live in countries where
economic inequality has increased in the last 30
years.

» The richest one percent increased their share of
income in 24 out of 26 countries for which we have
data between 1980 and 2012.

» In the US, the wealthiest one percent captured 95
percent of post-financial crisis growth since 2009,
while the bottom 90 percent became poorer.*

They (the 1%) make their money in financials on stock
markets and derivative markets for which we have

1 Quoted from: http://www.forbes.com/sites/
laurashin/2014/01/23/the-85-richest-people-in-the-world-
have-as-much-wealth-as-the-3-5-billion-poorest/ (accessed
October 29, 2014)
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HaTa, KOMyHHUKAaI[{jaTa, OCUTYPYBAaHETO U IPEBO3OT.
Marerican Kpyr, /Aa, TOa, /OJE€Ka HAOKOJy I[UPKYJIH-
pa, co3/laBa Kako KoJlaTepasHa IITeTa MHOTY OTIaja U
3arajlyBarbe, 3a KOM HUCTO Taka cMe (haTeHH BO CTAIUIla
Jla To ucIuIaTuMe. 3aTBOpPeHH Bo Kades, 1a, Bo cebe U BO
CBOjOT OZ10paHOEH CTaB KOH JIPYTHUTE.

U oBa He e ce. Ja3oT momery ,,0HHe IIITO UMaaT" U ,,0HUE
mTo HemaaT  pacrte. Kako mro Oxcdam HaBemyBaar
Ha CBeTCKHOT eKOHOMCKU (opyM BO 2014, BO [laBoc,
[IBajiiapyja BO HUBHUOT U3BEIITaj ,,PaboTejku 3a Masi-
kymuHaTta“ (“Working for the Few”):

P Peuricu II0JIOBUHA OJf CBETCKOTO OOraTCTBO Cera € BO
COTICTBEHOCT Ha CaMO eIeH ITPOIEHT O/1 IOy IaI[hjaTa;

» BorarcTBOTO Ha €JHUOT IIPOLIEHT HajboraTu Jyfe BO
CBETOT M3HecyBa 110 TPpWINOHU josapu. Toa e 65
[IaTH [OBeKe O] BKYITHOTO 60raTCTBO Ha /I0JIHATA I10-
JIOBHHA OJ] CBeTcKaTa IOIyJIaluja;

» JlonHaTa IOJIOBHHA O] CBETCKATa ITOIyJIallfja moce-
JlyBa UCTO KOJIKY 85-Te HajOoraTH Jiyf'e BO CBETOT;

» Cemyw™m o iecet Jiyre >KUBeaT BO 3eMjH KaJie EKOHOM-
cKaTa HeeJHAKBOCT € 3rojieMeHa BO IIOCJIETHUTE 30
TOAUHH;

» EaHWOT MpOLEHT 0/ HajOOTaTUTE JIyre TO 3TOJIEMUIIE
CBOjOT IIPUXOJI BO 24 01 26 3eMjH 3a KOU UMaMe I10-
JIaTOITH, BO IIEPHOJIOT ToMery 1980 U 2012 TOMHA;

» Bo CAJl, eqHHOT IpPOIEHT Ha HajooraTH Jyre rpao-
HaJie 95% O/ pacTOT BO MEPUOJIOT 110 (puHAHCHUCKATA
KpHu3a oJ] 2009 TOJINHA, JIojieKa 90% Jiyre o JHOTO
CTaHaJIe IOCUPOMAIIIHU®

N

“The 85 Richest People In The World Have As Much
Wealth As The 3.5 Billion Poorest” (,Haj6oratute 85 syte
BO CBETOT MMaaT UCTO 6OraTCTBO KOJIKY 3,5 MUJIAjap/ia O
HajcupoMaiHuTe”), focramHo Ha http://www.forbes.com/
sites/laurashin/2014/01/23/the-85-richest-people-in-the-
world-have-as-much-wealth-as-the-3-5-billion-poorest/,
MIPUCTAINIEHO HA 29 OKTOMBPH 2014.
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thus far been paying the bills by letting them use our
capability to assume debt and pay taxes as the main raw
material for the accumulation of financial assets. All this
is embedded in a competitive culture of fear. Unmoored
from our resources, we seem to be destined to remain
under these conditions forever—despite knowing that
we are conditioning these conditions (and not some
system or power outside of ourselves), despite knowing
that only we, we ourselves, can get ourselves out of this,
we still feel unable to do so. We seem fundamentally
separated from each other, individualized, and, by way
of this, we have become forceless. These conditions
seem bigger than us. Yes, we are trapped. We are slaves
and we are trapped. How can we get out of here?

I think only intelligence can get us out of here, only a
thorough understanding of the situation together with
the creation of instruments that force us into other
practices can shift us into a much kinder, less violent,
post-capitalist society.

An intelligent global society will find a way out of being
trapped in Capital. We can imagine kind alternatives,
ones that can do without barbaric exploitation and
usurpation. And we can do this without losing the high
standards of living many of us cling to, without losing
our capacity to realize and produce new inventions and
imaginings.

Fear

We will have to change our practices. But how can we do
this in a way that we perceive as self-evident? How can
we dissolve our fear of the other? The times that gave rise
to Sartre’s infamous formula that Uenfer c’est les autres
[hell is the other people], from his theatre play Huis
Clos (No Exit, 1944), are almost over. People share more
time and space and knowledge and information. New
technologies are very helpful here. For example, the huge
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Tue (1%) 3apaboTtyBaar mapu o7, GuHAHCHU HA Oep3uTe
Y TIa3apUTe Ha JIEPUBATH 32 KOU CMe IIJIaKasie CMETKH,
JIOTYIITAjKU UM JIa ja KOPUCTAT HaIllaTa CIIoCOOHOCT 3a
Mpe3eMarbe Ha JOJITOT U IJIaKajKku IaHOITM KAaKO IJIaBeH
MarTepujajl 3a akKymyJjanuja Ha (PUHAHCUCKHUTE Cpe-
crBa. CeTo OBa € BrpajieHO BO KOHKYPEHTCKA KyJITypa Ha
ctpaB. Ocy1000/1eHN O/ HAIIIUTE PEeCYPCH, U3IJIe/a AeKa
HHE CMe TPEeJO/IPE/IEHN /Ia OCTAaHEME II0J] THE YCJIOBU
3aceKorali- OKpaj Toa IITO 3HAaeMe JIeKa T yCJIOBYBa-
Me OBHE YCJIOBH (2 He HEKO]j CHCTEM WJIH MOK HaZ[BOP Off
Hac ), IOKPAj TOA IIITO 3HAaeMe JIeKa CaMO HHe HHUe CaMHU-
Te MOJKEME J1a Ce U3BaIMMeE O/ OBa, CE YIIITE HE CMe CIIO-
co0OHHU /1a TO HAIlpaBuMe Toa. Bo ocHOBa, HUe U3rJena-
Me O/IBOEHU €/IHU O/ APYTU, HHAUBU/IyJIM3UPAHU U HA
0BOj HAUWH cTaHaBMe HeMOkHU. OBHe yCJIOBU U3TJIE/Ia-
ar moroJyieMu of Hac. /la, Hue cMe aTeHHu BO CTAlHUIIA.
Hue cme pob6oBu 1 HUE cMe Bo cranuia. Kako moxeme
71a u3je3eMe 0JIoB7e?

Muiciiam JieKka caMo WHTEJTUTeHITHjaTa MOYKe Jla He U3Ba-
JT1 O/IOBJIE, CAMO TEMEJIHOTO Pa3bHparbe Ha CUTyaIijaTa
3a€THO CO CO3/IaBAFETO Ha MHCTPYMEHTHUTE KOW MOKe
Jla HE TIPUCUJIAT HA JAPYTH MPAKTUKUA MOKE JIa HE Ipe-
MecTaT BO MHOTY IOI00pO, MMOMAJIKy HACHJIHO, ITOCT-
KAIIUTAJIUCTUYKO OIIIITECTBO.

VHTeJIMTEeHTHO TJIO0AJIHO OIIITECTBO Ke Hajlae HauuH
Ja uziese of cramunara Ha Kanurasor. Hue moxxeme
Jla 3aMUCTUMe 100pU aTTepHATUBH, OHUE KOW MOXKAT J1a
rocrojat 6e3 BapBapcKa eKCIUIoaTalfja U y3ypuaryja.
U oBa ro moxkeme 0e3 71a T U3TyOMMe BUCOKUTE CTaH-
Jlap/iv Ha >KUBeeme KOH KOU MHOTY O] Hac ce CTpeMar,
0e3 7a ro U3ryouMe KamaluTeTOT /ia CIPOBElyBaMe U
co3/1aBaMe HOBH ITPOHAjIONH U (haHTA3HUU.

for-free economy on the Internet and the (unfortunately)
commercialized sharing-services economy of couching
surfing, Airbnb, and the co-sharing of cars. At least some
kind of Rational Altruism is slowly taking over. The
beliefs that the welfare and well-being of others benefits
your welfare and well-being; that your health is better
when others are healthy too; that your education can
be more productive when others are also well educated;
that your computer becomes more valuable when others
also have one; and that your economy runs better when
others can enter your market as well. But this sharing-
services-economy reduces the fear of the other only by
way of the knowledge that she or he is traceable and
recommended.

The fear of the other is the fear of being disempowered
by the other, by the destructive capacity of the other
who is able to take away or destabilize your vulnerable
mental, physical, and economical well-being and wealth.
In other words, the fear of how the other can harm you,
in general, is about the fear of what the other can do to
you. As you are vulnerable in your privatized little prison
called home and relationship. The fear of the other is
also related to the fear of oneself. The fear of oneself
is the doubt over one’s own capacities to sustain and
improve one’s wealth and well-being. Will I be able to
get a job or to keep my job? Will I be able to improve my
position? Will I be able to pay the bills that come with
my standard of living? Will I be able to keep my health,
my wealth, and my relationships? Will I be able to avoid
major accidents, like the unexpected destruction of
my property (house, car, etc.) and prevent harm to my
valuable loved ones?

I am aware that these fears operate and are operated
in an ecology of fears that is far more complex. But in
the framework of this text let us stick to these obvious
connections for now.
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CrpaB

3a oBa Mopa /1a T IPOMEHNMe HamuTe npakTuku. Ho,
KaKO MOJKEMe /la TO HalpaBuMe OBa HA HAYUH KOj ro
cMeTaMe Kako ounrsiesieH? Kako moskeMe /1a ro pacymi-
THMe CTPAaBOT OJ1 IPYTHOT? BpemMumara kou ja BoBezoa
CaprpoBata HecsaBHa (opmyna lenfercest les autres
(mekoJs10T, TOA Ce APYTHTE JIyre), Of] HEroBaTa TeaTapcKa
npercraBa Huis Clos (,,be3 u3sne3®) ce peuncu moMmmuHa-
th. JIyfeTo aenaT moBeke BpeMe U MPOCTOP, 3HAEHEe U
nHpopmaruu. HoBUTE TEXHOJIOTHU Ce MHOTY IIOJIE3HU
ore. Ha mpumep, orpomHara GecruiaTHa €KOHOMH)jA
Ha WHTEPHET U (3a Kaj1) KOMepIujaIM3upPaHUTe YCITy-
ru Ha: couch surfing, Airbnb u genewero aBTOMOOHIIH.
Bapem Hekoj BUJ Ha palOHAJIEH aJITPyH3aM IIOJIEKA
HaJBJIayBa. BepyBamara fieka conyjajHaTa 3alTiuTa u
6s1arococrojbaTa Ha JIpyryuTe O/ BO MPUJIOT Ha Ballla-
Ta COIMjaIHA 3allTUTA M OJyiarococTojba; Jieka Barlle-
TO 3/IpaBje e 1Mo00po Kora U JIPYyTUTE Ce 3/IPaBH; JieKa
BameTo obpasoBaHHe MOXKe Jia Ouie MOIPOAYKTHBHO
Kora W JpYyruTe ce 100po oOpa3oBaHU; JeKa BaIIUOT
KOMIIjyTep CTaHyBa IIOBPEJIEH KOra W JpyTruTe MMaaT
KOMIIjyTeP; U JIeKa BalllaTa eKOHOMU]ja ce JBHKU 0/I0-
Opo Kora JpyruTe MOXKAT /Ia Be3aT Ha BAIIHOT IIas3ap.
Ho, oBaa ekoHOMUja HAyCIIyTU-Ha-CIOEIyBambe ro Ha-
MaJIyBa CTPaBOT OJf IPYTHOT CaMo IMOPaau HaKTOT JeKa
MO2K€ TOj MJIM Taa MOJKE /Ia Ce JIOIMPA U € IperopavaH/a.
CTpaBoT 01 IPYTHOT € CTPABOT Jia ce Ouie OHEMOKEH O/
JIPYTHOT, IPEKY JIECTPYKTUBHHUOT KaIlallUTET HA JAPYTH-
OT IITO € CIIOCOOEH Jia TO O/[3eMe WJIH JiecTabuIn3upa
BaIlleTO PAHJIMBO IICUXUYKO, (PUBUYKO U E€KOHOMCKA
6s1arococrojba u 6orarctBo. Co Apyru 300pOBHU, CTPABOT
0/l TOa KaKO JIPYTHOT MOXKE Jla Te IOBpPEeJU, reHepaJ-
HO, CTPABOT OJI TOA IIITO APYTHUOT MOKeE Jia T HAIIPaBH.
Bupejku v cu paHJIMB BO TBOjOT NMPHUBATH3UPaH MaJl
3aTBOp HapedveH JIoM U pesanyja. CTpaBoOT O APYTUOT
HCTO € TIOBP3aH co cTPaBoT o7 cebecu. CTpaBoT oz cebe-
CH € BO COMHEXOT Ha CBOUTE KANAlIUTETHU /] TO OJIPKU
U nojobpu cBoeto GorarctBo U Osarococrojoa. lamu
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Once fear is installed, it is hard to get rid of it. It settles
itself as a strong conviction. This means that it does not
make much sense to address fear as such directly. We
must take some detours. Fear is the result of practice and
indoctrination. After you have experienced whatever
kind of violence, mental or physical, or after a specific
danger is convincingly and repeatedly impressed on you,
you will know that fear forever. The competitive capitalist
economy is very helpful in creating the potential of a
danger that everybody poses for one another, suggesting
that we are alone and vulnerable and in ultimate and
urgent need of protection. It is a kind of protection that
we can buy at a high cost. We gain it either collectively
in the form of laws and or by law enforcement provided
by the army and the police, or privately in the form of
security tools, gated communities, and bodyguards.
The prevention of and protection from the destructive
consequences of the system are mediated via a whole
arsenal of insurances on offer to secure our health,
home, car, job, studies, liability, etc., or to prevent the
loss of our physical capacities, income, or even oneself
(sudden death). Any risk can be insured against. All
resources and energy are put into the protection,
maintenance and defense of these little prisons one has
convicted oneself to, this set of convictions and beliefs
that are materialized in one’s house, family, partner,
job, belongings, etc. All vain attempts to fix situations
against the everlasting changes that are exercised upon
it. These attempts to propertize/fix/establish situations
are made to be battles to lose, and are the perfect tools
to create loss and unhappiness. Sources for the endless
complaints human specimen addicted themselves too.
Can a made-for-being-intelligent creature be more
stupid? It is so easy to loosen up the defensiveness and
to become more penetrable, hospitable, generous, ready
for changes, willing to share. It is so easy to make the
transfer from scarcity to abundance, from all enslaved
to one’s debts to all rich, both in goods and in relations.
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cyMm criocobeH ma Hajmam paboTa WM J1a ja 3a7prKam
paborara? /lamu cym criocobeH z1a ja mogobpam mojata
no3uryja? Jasmu cym crmocobeH Aa T'M ItaTaM CMETKUTE
KOU TIPOU3JIETYBAaaT OJf MOjOT CTAaHZApJ Ha JKUBEEHE?
Jamu cym criocobeH Aa To 4yBaM MOETO 3/pasje, Moe-
TO OoraTcTBO M MouTe BpPCKH? Jlamu cyM crmocobeH 1a
o/10eTHaM TOJIEMH HWHIMJIEHTH, KAKO HEOYEKYBAaHOTO
VHUIITYBamkEe HA MOJOT UMOT (Kyka, aBTOMOOWII U CJ1.) U
Jla cIipeyaM MOBPe/IyBarbe HA MOUTE HajCAKaHU?

Jac cym cBeceH Jieka OBHe CTPaBOBU paboTaT U ce pa-
6oreHn Bo eqHa Exosioruja Ha cTpaB IITO € MHOTY IIO-
koMILIekcHa. Ho, Bo pamMkara Ha 0BOj TEKCT 3acera /ia ce
JIp’KUMe J10 OBU€ OUUTIJIEJHU TOBP3aHOCTH.

EnHam mroMm e BrpajieH CcTpaBoT, TEIIKO € Jja ce 0CJIO-
6onute o Hero. Toj ce mocraByBa cebe cu KaKO CHIIHO
yb6enyBamwe. OBa 3Ha4U Jileka HeEMa MHOTY CMHCJIA /1A ce
CIIpaByBaTe CO CTPAaBOT KaKO TaKOB, JUPEKTHO. Mopa
Jla CKpIIHeMe IO cropefHu matuinta. CTpaBoT e pe-
3yJITaT Ha MIpakca W WHAOKTpUHaAmuja. OTkora ke so-
’KUBeeTe HEKAaKOB BHJ, Ha HACHUJICTBO, ICUXUYKO WIIH
HU3NYIKO WIN OTKAKO OJipeZieHa OMAacHOCT yOe[InBO U
IIOBTOPJIMBO € BTHCHATa Ha Bac, BUe Ke ro 3HaeTe TOj
crpaB 3acekoramnl. KoHKypeHTHaTa KaIlUTaJUCTUY-
Ka €KOHOMHja € MHOTY KODHUCHA BO CO3/IaBaIbeTO HA
MOTEHIHjaJI 32 OMACHOCT IIITO CEKOj ja COAPKU 3a Jpy-
TUTe, IPEJIOKYBAjKU JIeKa CMe CaMU U PaHJIMBU U BO
KpajHa ¥ UTHA NoTpeba 3a 3amTuTa- 3alITUTa IITO MO-
’KeMe /1a ja KyIuMe 10 BICOKA [leHa- WIN KOJEKTUBHA
3amITUTa BO ¢opMa Ha 3aKOHU FJIM CIIPOBEZyBame Ha
3aKOHUTeE OJ] BOjCKAaTa U MOJIUIMjaTa, MJIN IPUBATHO BO
dopma Ha 3amITUTHU aJaTKHU, 3aTBOPEHU OIIIITECTBA
U TesoxpaHutenu. [IpeBeHnMjaTa U 3aIITUTATA Off Jie-
CTPYKTHBHHUTE IIOCJIEJIUIIH HA CHCTEMOT Ce ITOCPeyBaHU
O/1 11eJI apCeHAaJT HA OCUTYPHUTEIHU IOJIUCH CO TIOHY/IA 1A
ro 3alITUTAT HAIIEeTO 3/IpaBje, I0M, aBTOMOOWJI, paboTa,

From the other being your enemy to the other being
your safety net and source for more resources like goods,
knowledge, experiences. Just to undo yourself from
yourself, just to free yourself from yourself, from being
propertized by yourself. Stop treating yourself as you
treat your bike. One does not need to live for only oneself
in the constant battle against the world, one could live in
and with the world, all together, together alone.

Only a change of practices can dissolve fear and the
fear of fear. And the good news is: Neoliberal capitalism
is not the only economy we can operate in. There are
more, one of which is even bigger in size: the money-
free economy.

The not-for-money economy

Let me first define what I think an economy is: it is all
that is exchanged between people. It is what people
produce, or, better, it is the movements between people,
whether these movements stink or smell good—for it
to be economical, its quality is of no importance. All
operations by an individual or between people—whether
a talk or a walk; consumptive (the usage of shoes and
the pavement when we walk) or productive (the flow of
communication in a conversation, the travel from a to
b, whether b is a bar, a meeting, a job, a social visit)—
all the movements that keep us active. The motor of
the economy is nothing else than what we do. In short,
it is the sum of all our activities, whether productive
or nonproductive. The not-for-money economy is an
economy that operates through a wide range of activities
that are not valued in terms of money: the sharing,
giving, borrowing, and hospitable exchange of services,
goods, and activities. This for-free economy is huge. It is
bigger in quantities of exchange and quantities of time
than the money economy. We do a lot for free, without
thinking about valorizing it, or giving it a value. We do
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CTY/TUH, OZITOBOPHOCT U CJTMYHO WJIH /1A ja CIIpevar 3ary-
OaTa Ha HamuTe GUBUYKH CIIOCOOHOCTH, MIPUXO/I, IyPH
u cebecu (HeHaziejHa cMPT). CeKOj pU3UK MOKE J1a Ou/ie
OCUTYpaH.

CuTe pecypcH U eHepruja Ce CTaBeHH BO 3alllTHTA,
O/IpKyBalhe W Ofi0paHa Ha OBHE Ma/Id 3aTBOPH Ha
KOM CMe OCyJeHH caMuTe ce0ecH, OBaa IieJIMHA Ha
ybenyBama U BepyBamba KOU Ce MaTepHjaTu3UpPaHU BO
KyKara, CEMejCTBOTO, MApTHEPOT, paboTaTa, peaMeTH-
Te U cInyHo. CuTe 3a/IyIHU OOHU/IH /ia Ce TIOIPaBaT CUTY-
alUyTe IIPOTHUB BEYHUTE MPOMEHU KOHU C€ OCTBapyBaaT
Bp3 HUB. OBHe 00W/IM J]a Ce OCOTICTBEHAT CUTYaI[UU Ce
npefio/ipe/ieHu J1a bujat u3ryoenu 6utku. Tue ce coBp-
IIIEHU aJIaTKH Jla cO3/laZiaT 3aryba u Hecpeka. M3Bopu
3a 6eCKpajHH ykajI0u O/ KOU € 3aBHUCEH YOBEYKHOT PO/I.
Jlau Mo’ke HalpaBeHOTO-3a-WUHTEJIMTEHIIHja CYIITe-
CTBO Ja 6uze morynaBo? M oBa [o/ieKa € TOJIKY JIECHO
Jia ce onabaBu JepaH3UBHOCTA U /1a Ce CTaHe IOBeKe
IIPOO/IHA, TOCTOIIPUMJIMBA, JJAPEXKINBA, TOJTOTBEHA 3a
IIPOMEHH, IIO/ITOTBEHA /1a crioziesiv. Taka e JIeCHO Jja ce
HaImpaBu TPaHCHEPOT O OCKYUIIA IO U300UIICTBO, OF
cuTe MOPoOEeHH 3a HEYUH JI0JITOBH, 710 cuTe boratu, 60-
raTv BO CTOKU M ojiHOcH. Of PYTUOT BO yJjIOra Ha Balll
HeIpUjaTes 0 APYTHOT BO yJIora Ha 3alITUTHO T'HE3/0
¥ U3BOP 3a MHOTY PECYPCH KaKO: CTOKH, 3HaeHhe, UCKY-
crBa. Camo f1a ce oTkaxkere cebe oz cebecu, camMo Jia ce
ocsioboaute cebe of cebecH, ma ce 0OECOIICTBEHUTE O
cebecu. [Tpecranere /1a ce Tperupate cebecH Kako IITO
ro TpeTupaTe CBOjoT Besiocuiesi. He mopa ga skuBee-
Te caMo 3a cebecu BO IMOCTOjaHA OGUTKA MTPOTHUB CBETOT,
MO3Ke JKHUBEeTe BO U CO CBETOT, CUTE CUTE 3aeJHO0, CAMU
3aeqHO.

Camo mmpomMeHaTa Ha NpaxkmMukume MOKe Jia TO pellu
CTPaBOT U CTPABOT O cTpaB. I nobpute Bectu ce: He-
oINOEepaTHUOT KalnuTajan3aM He e eJUHCTBeHara
€KOHOMHja BO Koja MokeMme ga pabormme. Ilocrojar
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it just because we do it and we think it is OK to do so.
It is not at all our goal or purpose but mostly we get
something in return, of material and/or of immaterial
value, like goods, services, friendship, collegiality, love,
support, a life lesson, protection, self-esteem, joy, help,
company, the same generosity, etc. Quite often, these
things are of such a high value that we tend to call them
invaluable! But, again, this is not what we are after, we
do it because we think it makes sense. There is some
beauty and elegance in this.

Generosity

Can we expand this economy of generosity? Can we
expand this generosity to more people than a close(d)
circle, and can we open it up to a wider range of goods
and services? We currently limit our operations within
this for-free economy to small groups with whom we
share affection(s), like family, friends, colleagues, and
shared-interest groups. But in most of our activities we
use solid protection of our properties. Property means
nothing else than for my use only. This is at the basics
of the creation of scarcity. All properties are scarcely
used. We are surrounded by a cemetery of not-used dead
objects. There can never be enough for everybody when
we keep sitting on our properties without using them.
Again the equation is simple: Capitalism needs scarcity,
for this it creates fear of the other which, in turn, creates
the need for safety and security which we illusively
think to create in protection and property. To protect
our interests we organize the inclusion (selection), we
privatize, lock things away to protect the exclusive use
of our private property. And by paying taxes we hire
state protection, police and soldiers and the judiciary,
because we think we have the right to; keep our property
away from the use of others despite the fact that most
of the goods we own are ‘stolen’ (as to pay too little for
something ). It looks like there is a lot of projection in
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IoBeke, eqHA KOja € JypH IOrojieMa BO TOJIeMHHA:
eKoHOMMjaTa 6e3 mapu.

ExoHomujaTa 6e3 napu

Jlo3BoJieTe MU MPBO Aa epUHUPAM IIITO MUCIaM JIeKa €
€KOHOMHja: eKOHOMHja € C€ OHa IIITO ce pa3MeHyBa Mery
syrero. Toa cé mITo JiyfeTo co3aaBaaT, UIH, IOJI00PO Ka-
JKaHO, JIBIKEbaTa Mery JiyreTo, 0e3 pas3/IuKa Jajii OBUE
JIBIZKEHha JIOIIO MK I06pO MUpHcaaT- 3a /1a OuaT eKo-
HOMUYHU, HEj3UHUOT KBAIUTET € Oe3 3Hauewme. Cute
JlejCTBA HAa MHAUBUyaTa WU IIOMeTy JIyI'eTo- Jajid pas-
TOBOP WJIM TIPOIIETKA; KOH3yMupauku (yrmoTpebaTa Ha
YeBJIM U TPOTOAP KOTa IIeTaMe) HJIK MPOAYKTHBHH (Te-
KOT Ha KOMyHHKaIlfjaTa BO pa3rOBOPOT, TaTyBAHETO O]
a 10 0, 6e3 pazuka ganu 6 e 6ap, cocTaHOK, paboTa WIH
IIoceTa)- CUTE JABIIKEhA IIITO HE Ap:KaT aKTUBHU. MOTO-
POT Ha EKOHOMHjaTa He e HUIIITO TIOBEeKe O] OHA IITO IO
npaBumMe. HakpaTko, Toa e 30UpOT O CUTE HAIIIN aKTHB-
HOCTH, IPOAYKTHUBHY WJIH HEIIPOAYKTUBHU.

ExoHomujaTa 6e3 mapu € eKOHOMHja Koja paboTH Ipe-
Ky IIUPOK PAHT Ha aKTUBHOCTH KO HE ce BPEIHyBaaT
CO TapH: CIIOZIETYBAETO, JABAKHETO, I033jMyBAHETO U
TOCTOIIPUMJIMBATA Pa3MeHa Ha YCJIYTH, 100pa U aKTHB-
Hoctu. OBaa ekoHOMHja 6e3-napu e orpomHa. Taa e mo-
rojieMa BO TOJIEMHHA Ha pa3MeHa U TOJIEMUHA Ha BpeMe
BO OZTHOC Ha Ia3apHaTa ekoHoMmuja. Hue pabotume He-
Kou pabotu 3a 6e3 mapu, 6e3 ]a MUCIUME J1a TH BPE/I-
HyBaMe WIH J1a UM JiazieMe BpegHocT. Hue enHocTas-
HO T'M NpaBUMe OW/IejkH TM IIpaBUMe M CMeTaMe JeKa
e OK ga ru npaBume. He e BoomiTo Hamara 1ej, HO
HajuecTo J00MBaMe HEIIITO 32 BO3BPAT, Of] MaTEPHjaTHA
U/UU HeMaTepujasiHa BPEIHOCT, KaKO: CTOKH, YCIIy-
T'Y, TPHUjaTeJICTBO, KOJIETHjAITHOCT, JbyOOB, IMOJIJIPIIKA,
’KMBOTHA JIEKI[Mja, 3AIITUTA, CAMOIIOYHUT, PaJIOCT, IO-
MOIII, APYIITBO, MCTaTa BEJIUKOAYIIHOCT U cj1. MHOry
YyecTo OBUE PabOTH MMaaT TaKBa BUCOKA BPEJHOCT IITO
HacTojyBame Jila TW BHKaMme Hempouennusu! Ho, mo-

the protection, as the owners of property—the fruits of
that ugly, basic accumulation—constantly imagine that
their things will be stolen.

We seem to be trapped in a trap we build ourselves.
When this is the case there must be an easy way out, no?

How can we get the fear of the other out of us? How
to get rid of the belief that I'enfer c’est les autres, hell
is other people, or, another old-fashioned adage, that
homo homini lupus est?

I would rather say: people are much nicer and much
smarter than they allow themselves to be treated: first,
as criminals that steal from each other and, second, as
children who do not know how things work, who are
unable to organize themselves and therefore need to be
led and need to be chained to numerous rules to protect
themselves against themselves and against others.

The easy way-out is to start small and slowly, little by
little. As we got relatively comfortable in the auto-
constructed trap. We started to feel comfortable in the
discomfort

I will explain.

Revolution, whimsical and fluid

To follow me in this quest for to expand a for-free
economy you have to realize that I am not proposing
a total and irrevocable revolution. It is a revolution,
absolutely, but one that starts small and then spreads
like water, infiltrating, borderless, able to solidify as well
as to evaporate. It is flexible and has a high dissolvability.
It can take in, absorb, assimilate, and transport a lot.
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BTOPHO, OBa HE € Toa I10 KOe TparaMe, TyKy I'O IIpaBHMe
OuzejKu MuCIUMe ieka uMa cMuciia. Fima Hekoja yba-
BHMHA U €JIETAHTHOCT BO OBA.

BenaukopywHocr

Mo:keMe v Z]a ja IPOLIMPUME OBaa eKOHOMHU]ja Ha Be-
JIMKOAYIIHOCT? Jlayium MokeMe /1a ja MpOIIMpuMe oBaa
BEJIMKOJIYIITHOCT Ha IOBeKe JIyf'e OTKOJIKY Ha 3aTBOpe-
HUOT KPYT, U JIaJIM MOKEME J1a ja OTBOPUME Ha MOIINPOK
CIIEKTap Ha CTOKU U YCIIyTU?

MoMeHTaJIHO ' OTPAaHUYyBaMe HaIIUTe OIllepariu BO
eKoHoMHjaTa 0e3-apu Ha MaJid TPYIU CO KOU JieJIu-
Me IpUBP3aHOCT(M), KAaKO: CEMEJCTBOTO, MPHUjaTeJIUTe,
KOJIETUTe W TPYNUTe O/ 3aeHUYKU uHTepec. Ho BO
MIOBEKETO HAIM AKTHMBHOCTH HUE KOPHUCTHME I[BPCTA
3alITUTAa HAa HAUIUOT UMOT. IMOTOT He 3HA4YM HUIITO
JIPYTO OCBEH 3a COIlcTBeHa ynoTpeba. OBa e ocHOBaTa
Ha CO3/]aBameTo Ha ockyaunara. Cure COICTBEHOCTU
ce OCKyZHO ynoTpebyBaHu. Hue cme ONKojieHU CO rpo-
6umrra o/ HeynorpebeHu MpTBU 00jekTu. He Moke HU-
KOTall /1a UMa JIOBOJIHO 3a CUTe KOTa MPO/0JIKyBaMe Jja
ceflMe Ha HAIIWUTE COIICTBEHOCTHU 0e3 Jia Tu yrnoTpeby-
Bame. IToBTOpHO, paBeHKaTa € MpoCcTa: Ha KalUTaJIU3-
MOT My TpebaaT OCKYZUIIH, 32 OBa TOj CO3/laBa CTPaB 3a
JIPYTHOT U CTPABOT 3a JPYTUTE ja co3/aBa norpebara 3a
CUTYPHOCT U 6e30e/THOCT 32 KOU MJIY3UOHUOHO MHUCIIU-
Me J1a TO CO3/1a/ieMe BO 3allITUTA U COTICTBEHOCT. 32 J1a TU
3alITUTUME HaIllUTe UHTEPECH, OPraHU3UpaMe MHKIIY-
3UBHOCT (CeJIeKIIfja), MpUBaTU3UpaMe, TU 3aKTydyBaMe
pabotuTe 3a /1a ja 3aIITUTHME eKCKITy3UBHATA YIIOTpeba
Ha HaIllaTa IPUBATHA CONCTBEHOCT. U co miakamero aa-
HOITU HUe U3HajMyBaMe JprKaBHa 3alITUTA, OJIUIHjA U
BOjHHUITU U CYACTBOTO, OMIEjKH MU CJIME JIEKa TO UMaMe
IIPABOTO /1A ja YyBaMe HalllaTa COICTBEHOCT OJ YIOTpe-
6a Ha ApyTUTE, ¥ OBA OKPAj HAKTOT /IeKa TIOBEKETO O]
CTOKHTE KOH T'Hl IOcelyBaMe ce ,yKpaJaeHu  (1a ce mia-
THU TIOMAJIKy 32 HEIITO, IIOMAaJIKy CIIOpP€]] COIICTBEHUTE
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I invite you to imagine that something simple and small
can become complex, like Alan Turing’s zeros and ones.
And to think whimsically, not linearly. To not think of a
concept first and then how to realize it, but think from
what is there, and all that could be there, and then let it
work. Think also that we do not have nor need to have
solutions for everything from the start! Think small:
there is no need to change the whole world at once. Think
baby steps, think nearby. Think how to revolutionize
yourself, not how to mass revolutionize others or how
the world should have to revolutionize itself.

It is we ourselves who need radical change. And a radical
change is nothing else than changing something into
something radically different. To revolutionize yourself
is to undo yourself from yourself, from your beliefs and
convictions, from your god complex, the complex that
whispers this misleading song in your ear, telling you
that you are right.

I invite you to try to think together about what I will
propose hereunder. Not by rejecting it, or by taking
counter positions, not by playing devil’s advocate, not by
imagining all kinds of arguments as to why this should be
impossible, but by thinking the unthinkable, by adding
suggestions, solutions, or by asking questions (that do
not imply an opinion).

I invite you to stay close, to not think too far ahead—
even if, as Ludwig Wittgenstein said, it is so difficult
not to think too far ahead. Or, Louis Althusser: There
is nothing more difficult than to address that which is
obvious. Let’s think with Alan Turing: We can only see
a short distance ahead, but we can see plenty there that
needs to be done. Or, Richard Feynman: Most people
imagine what is not there, I try to imagine what is there.

H
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CTaH/IAp/IU HA JKHUBeewmwe, € popMa Ha Kpazaeme). Toa
M3IJIe/la KAaKO Jla IMa MHOTY IIPOEKI[Hja BO 3aIlITUTATA,
KaKO COTICTBEHHIM Ha COIICTBEHOCTA- OBOIIJETO O] Taa
rp/a, OCHOBHA aKyMyJiallhja- ITOCTOjaHO 3aMHUCIyBajKU
ZleKa HUBHUTe PaboTH ke OMJaT YKpaJIeH .

Harnena xako ga cme 3&p06eHI/I BO CTaIiuvia KOja caMHn
cMe ja u3rpaaguie. Kora oBa e BaKa, MOpa Jda IIOCTOH
HeKOj JIECEH HA4UHMH Ja Ce u3Jjie3e o/ OBa, 3ap He?

Kaxko fa ce ocitoboiume ceGecu o7 CTPABOT OJf APYTUTE ?
Kako ma ce ocsiob6o1Me o1 BepyBameTo ieka l'enferclest
les autres (mekosoT, TOA Ce APyTUTE JIyfe) WIH JApyra
CTapoMO/THA MOroBopka ieka Homo Homini Lupus (4o-
BEK Ha YOBEKAa My € BOJIK)?

[TopBo 6u pekos: JyreTo ce MHOTY MO(GUHH U IOIa-
MEeTHH OTKOJIKY IIITO JI03BOJIyBaar Jia OujaT TpeTupaHu
(emeH, kKakoO KPUMUHAJIIU IIITO KPAJlaT eJleH O]t IpYT U,
ZIBa, KaKO Jlella KOU He 3HaaT Kako paboTute QyHKIUO-
HUPaaT, KOU ce HeCIIOCOOHU /1a ce OpraHu3upaar cebecu
U 3aToa MOpa /la ce BOZIEHU U MOpa Jla ce OKOBAaHU BO
6e30poj mpaBwmIa 3a /1a ce 3alITUTAT cebecu of1 cebecu u
OJ1 IPYTHUTE).

JlecHHMOT HauMH Ja ce 0cI000AuMeE € [a ce IIOYHe Ia-
METHO U 6aBHO, MaJ'IKy 10 MaIIKy KaKO IIITO HU CTAaHA
peJslaTUBHO y/I00HO BO caMou3rpazieHara cramuma. [lou-
HaBMe J1a ce YyBCTByBaMe yZI0OHO BO HeyoOHOCTA.

Jlo3BosieTe 1a objacHaM.

Pesonyuuja, ekcueHTpuyHa u payuaHa

3a /1a Me cyieiuTe BO OBaa IOTpara 3a IpOIIHPYBAe
Ha cy000HATa eKOHOMHUja Mopa Aa cdaTute aeka He
IpejyiaraM TOTaJHA U HEOTHOBUKJIMBA PEBOJIyIHja.
Toa e peBosyIHja, alCOJIYTHO, HO OHAKBA IITO ITOYHYBA
[I0JIeKa U M0TOA Ce IMIMPH KaKo Boja, MHPUITpHUpPaHa,
6e3rpaHnYHa, cioco0OHa J1a ce 3aI[BPCTH KAaKO U /Ia UCIa-

All four express the beauty and elegance of the effort
needed to concentrate on what is close, on that which is
near, that which is almost tangible.

Let me give an example of how not to think: How would
we deal with the process of decision making in the case
of massive projects like where to build a new airport or
how to plan national roads, organize the trains, airports,
and hospitals or any other big infrastructural project?
The answer is: That is not our problem right now. We
must first build up the for-free economy on a small scale.
When there are many of these relatively small for-free
economies we will live in another world than the one we
live in now. We do not know the potentials of this sharing
society yet. We do not know how this new society that
allows less protection and more sharing would organize
the necessary massive projects, but what we do know is
that they will do it completely differently from how we
can imagine it now.

Although I can imagine how people that work in teams
can easily organize themselves, fulfill their targets, not
by doing what their managers plan, but by organizing
themselves. And many do, like a train team who run a
specific train traject, or a team in a car factory who run
the electricity in the plant, or a set of schoolteachers who
run a part of a school, or the operation unit in a hospital
or the nurses of a certain unit.—The only thing they need
to do is to take and share collective responsibility, for the
care in the unit, the electricity in the plant, for things to
work well, better than ever. They do not need anything
other than the ability to organize themselves together as
a flexible workforce.
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pu. Taa e ¢rekcuOMUIHA U UMa BUCOKA PACTBOPJIUBOCT.
Moske 1a mpuMH, aricopoupa, aCUMUJINPa, U MHOTY J1a
ce TpaHCIIOpPTUpA.

Be mokanyBaMm /2 3aMHCJINTE /IeKa HEIITO €THOCTaBHO
¥ MaUIO IITO MOXKE /1a CTaHe KOMIUJIEKCHO, KaKO HYJIUTE
u equHuIuTe Ha Asad Typunr. U na MuciuTte ekcrieH-
TPUYHO, He JIMHeapHo. /la He ce MUC/IN HAjUPBUH 3a
KOHIIENITOT ¥ KAaKO J]a Ce Pean3upa, TYKy Jla ce MUCIIU
IITO C€ UMa TaMy U KaKo CeTO Toa Moxe Jia bujie Tamy
¥ TOTAII JIa ce OCTaBU za paboTtu. Mucsere fneka Hue,
HCTO Taka, HeMaMe HUTY moTpeba 3a pelleHHja 3a ce
o/l caMUOT noveTok! PazmuciyBajre BO Mayju 4eKOpH:
HeMa IoTpeba 7la TO CMEHUTe IeJIHOT CBeT HaeHaIl.
PaszmuciryBajre Bo Manu 4YeKOpH, Pa3MHCIIyBajTe BO
6sim3uHa. PazmuciyBajre Kako /1a ce PEBOJIYIIMOHU3H-
pate cebecy, He KaKO MAaCOBHO Jla TH PEBOJIYIIIOHU3H-
paTe [PyTUTe WU KaKO CBETOT /1A Ce PEBOIYIIMOHU3UPA
CaMUOT.

Hwue cme The Ha KoM UM Tpeba paJiuKayiHa IpoMeHa. A
pasuKajiHa IIpOMeHa He e HUILITO JPYro OTKOJIKY IIPO-
MeHa BO HEIITO paJuKaJHO pas3iandHo. Jla ce peBo-
JIyIIUOHU3UpaTe cebecu e Zia ce OTKa)KeTe O] BaIIUTe
BepyBamwa U yOe/lyBama, 0] BalllMOT KOMILUIEKC Ha bor,
KOMILJIEKCOT IITO ja IIEeTOTH OHAa JIAKHO HaBeyBauka
IIeCHa BO BAIIETO YBO, KAXKYBajKU BU JIEKa CTE BO IPABO.

Be nokanyBam na ce obuziere fja MHCIUTE 3Ae0HO
3a CJIEJHOTO IITO OBZe ke To mpessoxkam osne. He
0/10MBajKu TO, WJIN IPEKY 3a3eMaibe CIPOTHBHU IO3U-
I[UH, He IPEKY UTParbe Ha aJIBOKAT HA FaBOJIOT, HE IIPEKY
3aMUCJIyBalbe Ha CUTE BHUOBU apIyMEHTH 32 TOA 30III-
TO OBa Tpeba Jla € HEBO3MOXKHO, He IIPEKY MUCJIEHhe Ha
HE3aMHUCJIUBOTO, IPEKY /10/IaBamba CYyreCTUU, PelIeHn]ja
WIU CO MOCTaBYyBame Ipaliama (Kou He UMIUIAIIPAaT
MUCTIEEE).
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Extrapolating generosity

Let us try to start from the generosity between two people
and then imagine an extrapolation to infinite numbers.
Think of two people: you and me. We are already enough
to start with. We try to share as much as we feel like.
There are no obligations to share. No need to share
everything. No need to share equally. Many actions are
not comparable, let alone valorizable. Do not oblige or
press your fellow sharer to share things she or he does
not want to share. Do not valuate any sharing or make
it payable, not even the sharing of goods and services
that are consumed, like food or gasoline in a borrowed
car. Let the sharing be for free and be accompanied by
as little rules or codes of behavior as possible. In general,
let there not be too many rules or principles. Let us try to
do without. We, the people need not be protected against
ourselves, the people. Again: as we the people are much
nicer and much smarter than we allow ourselves to be
treated, we the people will free ourselves from ourselves.

This new society that has the infinite capacity to
neutralize differences, behaves like the water. We are
not the same and we do not want to be, we do not look
alike, we do not think alike, we do not feel alike, we do
not know alike, and we do not survive alike. Let this be.
This radical other world is a celebration of differences in
a society of abundance.

Gradually share more, either by increasing the intensity
of shared use or by adding more goods and services,
more time and space. Gradually allow more to take part,
as it is very likely that not only A shares with B, but A
and B also share with others, A with C and B with D; and
A, B, C, and D meet each other in relation to the same
shared space or the same shared instrument. But C and
D do not only share A’s and B’s things, they also bring in
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Be mokaHyBam J1a ocTaHeTe OJIMCKY, Ja HE MUC/IH-
Te MHOTY HaIlpe/l- IypH aKo, KaKo IITO pekos JIyasur
Butrenmrraju: Toa e TOJIKY TENIKO 1a HE MUCJIaM MHOTY
HaHanpez. Mnau Jlyj Antucep: Hema HHUINTO MOTEIIKO
OTKOJIKY /1a 300pyBalll 32 OHA € OYUTJIeHO. [la MucInMe
co Asan Typunr: Moxkeme /1a BUiuMe camo 6J1u3y mpes
Hac, HO MOKEMe Jla BUJIUMe JieKa TaMmy Tpeba MHOTY 1a
ce Hanpasu. Vi Puuapn ®ejuman: I[oBekero sryfe 3a-
MHCIyBaaT IIITO HEMa TaMy, jac IIpo0yBaM Jja 3aMuCIaM
IITO MMa TaMy.

Cute dYeTHpU IMTATH ja u3pasyBaaT yOaBHHATa U
eJleraHIFjaTa Ha HAIlOPOT MOTPebeH /1a ce KOHIEHTPHU-
pare Ha OHA IIITO € BHATPE, OHA IITO € OJIMCKY, OHA IIITO
€ PEeUYrCH OIUILIUBO.

Jlo3BoJieTe MU Jia /1aJlaM IIPUMep Ha TOa KaKo He Tpe-
6a ma mucaume: Kako 6u ce cmpaBumiie co MPOIECOT HA
OJUTydyBa€e BO CIy4au Ha MaCUBHU IIPOEKTU KaKO KaJie
Jla ce U3rPa/ivu HOB a€POJIPOM MJIU KaKoO Jia ce IJIaHUupa-
aT HaIMOHAJHUTE IATHUIITA, OPTaHMU3UPAAT BO30OBUTE,
aepozpoMuTe, OOJTHUIIUTE WJIN OUJIO KOj rosieM uHdpa-
CTPYKTypeH npoekT? Oarosopot e: Toa He e HamI 1po-
6s1eMm cera. HajnpBuH Mopa /1a ja u3rpagumMe cJI0001Ha-
Ta eKOHOMHja oz Mas pasmep. Kora ke nma npemHory
0/l OBHE PEJIATUBHO MaJIu CJI000THU €KOHOMHU HHE Ke
’KHBEEMe BO IIOMHAKOB CBET O] OBOj BO KOj cera KUBee-
Me. Hue ce ymrre He ru 3HaeMe MOXKHOCTUTE Ha OBA OII-
IITECTBO HA Jieielhe. Hue He 3HaeMe Kako 0Ba HOBO OII-
IITECTBO IITO OBO3MOXKYBA IIOMAJIKY 3aIITUTA U ITOBEKE
JleJiere Ke TH OpraHU3upa HEOIIXO/THUTE MaCUBHU IIPO-
€KTH, HO OHA IIITO 'O 3HAEME € JIeKa THe Ke ro HarpaBaT
TOA KOMILJIETHO PA3JINYHO O/ OHA IIITO cera ro 3aMHucIIy-
BaMe.

HNaxko, MoxkaM /1a 3aMHCIaM KaKo JIyfeTo KOu paborar
BO TUMOBH- 2 MHOTY paboTar, Kako BO3€H TUM KOj BOJU
crenudUIHA BO3HA CEKIIHMja WJIX TUM BO aBTOMOOHIICKA
¢dabpuka koja ja ympaByBa cTpyjaTa BO Hea, WJIN Ipyla

their own shareable spaces and instruments. Together,
all four now have more than they did alone.

Imagine that all four can have different sharing
allowances with each other. Imagine also that the
original owner, the first sharer, can always refuse use at
any moment to any of the others. Imagine also that the
first sharer r can refuse any of the others, the sharers, use
of the instrument, the shared, permanently. It must be
very imaginable that from A, B, C, and D the proliferation
of the group of sharers becomes exponential. And soon
different groups will overlap and intermingle. Maybe
they will start sharing money and open a common bank
account, a mountain of money to which the whole group
of participants who feed the bank account has access to.
Let us try to avoid rules and organization or branding.
It is a practice, a decentralized practice that develops its
practices while practicing, while emerging as a bigger
world of sharers, a moveable world, like the water. And
when the group grows, its characteristics diversify and
more goods, services, time, and space are shared.

We start our for-free economy with two independents,
with no money, no management. We do what we want
and we do it how we want to. We become ten, 100,
1000, 10000, and so forth. Our needs become bigger,
we have to organize transport, education, a hospital,
our own bank. But we will not copy, we will rethink,
redo every organization, we will think the provisions for
these functions differently, radically differently, as their
organizational structures are still based on nineteenth-
century industrial society’s need to train for obedience
and dependency. This means that we change things into
something else! All without the need for a centralized
form of governance. And it all functions in very many
variations. We do not need the standards and protocols
of the old society. We neither need representative




Identities

HaCTaBHUIIK KOH YIIPAByBaaT CO J€JI O] YIUJIUIITE, UIIN
omepalfoHaTa Ipymna BO OOJHUIA WX MEAUIMHCKUTE
CeCTpH Of Oipe/ieHa eIMHUIIA- MOXKAT JIECHO CAaMUTe J1a
ce OpraHu3upaar, Ja T'd HCIOJHAT HUBHUTE IIeJIH, HE
OHA IIITO T'O IJIAHHpa/ie HUBHUTE MEHAlIEPH TYKy Ipe-
Ky caMOOpraHusupame. EJUHCTBEHOTO HEIITO IIITO UM
Tpeba e 1a 3eMaT U CIOZIesIaT KOJIeKTUBHA OITOBOPHOCT,
3a 700OpOTO Ha eqUHUIIATA, CTPyjaTa BOo ¢abpukarTa, 3a
paboture 106po Aa GyHKIIMOHUpPAAT, Hajao0po jaocera.
HuwMm He uM Tpeba HUIIITO OCBEH CIIOCOOHOCTA CaMU Jia Ce
OpraHM3Upaat Kako QiekcubriIHa paboTHA CHIa.

EkcTpanonnpwe Ha BeNMKOAYLWIHOCTA

Ila ce obuzgeme Ja 3amoyHeMe O/ BEJIUKOAYIIHO-
cra moMely JBajua Jyfe W IIOTOA Jla 3aMHCIAMe
eKcTparosanyja 10 6eckoHeunu 6pojku. [Tomuciere Ha
nBajua syre: jac u Bue. Hue cMe JOBOJIHU 3a ITOYETOK.
Hue ce TpyauMme fja ieiiiMe TOJIKY KOJIKY IITO CaKaMe.
He mocrojat 06Bpcku fa nennme. Hema morpeba cé ga
nenume. Hema motpeba efHakBO za aesnume. MHOry
MIOCTAIIKU He Ce CIOPEIJIMBH, a KAMOJIA MOJJIOXKHU Ha
BpenHyBame. He ro 06Bp3yBaj TBOjOT MpHUjaTes CO KOTO
CIIOZIeJTYBAIll /1A CIIO/IesIyBa paboTH KO TOj/Taa He caka
Jla TH CIOIeJyBa, HUTY IPUTHUCKA] TU JIPYTUTE Ja Jie-
Jiat pabortu co Tebe paboTH IITO TOj/Taa He caka Jia TH
cionenu. He Baylopu3upaj HUKaKBO CIIO/IEIyBambe U He
OYEKyBaj /la IJIATHUII 32 UCTOTO, HUTY JIEJIEHETO Ha J10-
6pa U yCIIyTH IITO ce KOHCYMUPAaT, KaKo XpaHa 1iin 6eH-
3UH BO IM03ajMeH aBTOMOOWI. J[03BOJIH CIIO/IEYBAKHETO
n1a 6uzie GeCIIaTHO U MPUAPYKEHO CO IITO € MOKHO I10-
MaJIKy IpaBHjIa U KOJIEKCH Ha O/THECYBAbe.

Onmro 3eMeHO, HEKA HEMa MPEMHOTY IpaBWJIa WJIN
npuHIunu. /a ce obugeme u 6e3 HuB. HaMm- siyfero HU
Tpeba 3alTuTa Of] Hac, Jiyfero. ITOBTOpPHO: KaKOIITO
HUe, JIyF'eTo, cMe TOGUHU U ITOIIaMETHU OTKOJIKY IIITO CU
JI03BOJIyBaMe Jia OujieMe TpeTHpPaHH, Taka HUE JIyI'eTo
ke ce ocsioboauMme cebecu o cebecH.
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institutions like in a democracy, nor any representations.
One only represents oneself.

I would prefer that there was no place to vote either.

We share but we do not count time. We will not be a
time bank: my hour working in your garden is your
hour working in my mouth. No, no valorizing scheme.
Just share. It does not matter. No calculations, no
negotiations, only unmitigated sharing. Not: “I shared
100 books with you and you shared ten with me so you
owe me ninety.” No way, that is from another world: the
old world, the calculative world we are currently living
in.

All this sharing will make lives cheaper. Over time, the
sharers will realize that they spend less. Less spending
is a way of creating income. And they will realize that
they can do without governmental administration and
protection, without paying taxes, without insurance,
without rules, without leaders. Without the useless
spending that made us run the rat race of everyday life
to barely make ends meet. Without the whip of the fear
of losing your job. Without the stress of too little time to
get too much done. This new society takes the invisible
commander that we are for ourselves out of service.
We will stop being a slave of society and of ourselves.
We release ourselves from the fear of ourselves. The
fear will be replaced by sharing, by a new practice. And
we will not change overnight, it will take time, we will
develop gradually, first with two then ten then 100 and
so forth. First with one thing, then two, then slowly
more. Because we are the economy, the production, and
the productivity. We make the world go around. We
can create and organize many supple things, allowing
variations, allowing unexpected results. We can do
without protocols, standards, and standardizations,
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OBa HOBO OIIIIITECTBO IIITO UMa OECKOHEUEH KalaluTeT
Jla TH HeyTpaTU3Kupa Pa3InKUTE, ce OTHECYBA KaKO BO/Ia.
Hue He cMe ucTH 1 He cakaMe Jia OujieMe, HUe He U3TJie-
JlaMe CJIMYHO, He pa3MHCIyBaMe CJIUYHO, He YyYBCTBYBa-
Me CJIMYHO, He 3HaeMe CJIMYHO U HeMa J1a IIPeKruBeeMe
cruuHo. Heka 6uzie Taka. OBoj pajiikajieH JpyT CBET €
IpOCJIaBa Ha PAa3JIMKUTE BO OMIIITECTBO HA N300MJICTBO.

ITocTreneHo crozenyBajTe moBeke, Jajlu MPEKy 3roJie-
MyBal€ Ha UHTEH3UTETOT HA 3aeJHUYKA yIIOTpedba uiu
MIPEKy /I0/laBalbe Ha IOBeKe JI0Opa M YC/IyTH, IMOBeKe
BpeMe u mpoctop. I[locTeneHo /103BOIyBajTe OBEKE 1A
y4eCcTBYBaar, KaKo IIITO € MHOTY BEPOjaTHO JleKa He caMo
A nenu co b, Ho A u b ucro Taka gesnar co Apyrure, A co
B,bcol;uA, b, Bul cecpekaBaaT co CEKOr0 BO OTHOC
Ha UCTUOT CHO/IeJIeH MPOCTOP WJIN UCTHUOT CHO/eJIeH UH-
crpymeHnT. Ho, B u I He ru gesiaT camo pabotuTe Ha A u
b, Tue ucTo Taka r'u BOBeAyBaaT BO HUBHUTE CIIOJIEJIE-
HU NIPOCTOPU U UHCTPYMEHTH. 3aeJHO, CUTE YeTBOPHUIIA
cera MMaaT IIOBeKe OTKOJIKY IIITO UMaa ImoceOHO.

3amMuciiere ieKa CUTe YeTBOPHIA MOXKAT J]a UMaaT pas-
JINYHYU HAJIOMECTOILIM 32 CIIO/IEJyBAIb€ €IHHU CO JPYTH.
HVcro 3amuciiere 1eKa OpUTHHAHUOT COTICTBEHHUK, CITO-
nesyBadot (the sharietor), Moke BO CEKOj MOMEHT Ja
onbue yrorpeba Ha 6w10 Koj of1 ipyruTe. Mlcro 3amucin
Jleka crioziestyBauoT (the sharietor) moske ga oyiore 6110
KOj Of1 IpyTuTe, fenaunte (the sharers) ga ro ynorpeby-
Ba MHCTPYMEHTOT, JiejieHoTo (the shared) 3acekorarir.
Toa Moke /1a 6uie MHOTY UMarnHaTHUBHO Jieka o7 A, b,
B u I' mposmmeparnujata Ha rpymnaTta Ha CIIOJIeTyBadH
CTaHyBa eKCHOHEHIHjayHA. V] HAaCKOpO pas/IMYHU TPy-
K Ke ce IpeKJIonaT 1 ucuperierat. Moxkebu Tue Ke 3a-
IIOYHAT /1A /IeJIaT IAPY ¥ OTBOPAT 3aeAHNYKA OaHKapCcKa
CMeTKa, 6p/I0 071 IapU KOH KOe I1eJIaTa Ipyra yYeCHUIH
KOH ja moJiHaT OaHKara ke uMa npucrarn. Jla ce obue-
Me J1a TH u30erseMe IpaBuIaTa U OpraHu3aryjaTa wiu
OpeHupameto. [Ipakca e, lelleHTpaTu3upaHa MmpaKkca

we want variations that fit our differences. We want
things that can become something else, something other
than what we expected them to be. We are no longer
afraid, because we are equipped, equipped enough to
embrace the unexpected, to reinterpret and to redirect
expectations like water. We are like the water.

We will do, we will make, we will create, we will develop,
we will shape, we will propose.

We will do as we cannot not do.

The times that revolutions will be made by streamlining
what all people should think and do are over. The future
revolutionary force will be much stronger and much
more sustainable as it will be based on personal and
individual perspectives that produce the will to change
for a best thinkable world, that will change the way we
live together into something radically else. The modern
revolutionist operates alone, based on the knowledge not
to be alone, but alone together. The future common will
do without instilling ideologies, without management,
without leaders, but as an army of individuals in which
the army of artists, scientists and activists can play an
initiating role in opening up unexpected perspectives.
The new common is immanent and invisible, it is not a
tool, just a given.

Who wants to join?

Who wants to share with me?

Shall we build a mountain of money, open a common
bank account? Shall we share generously pens, pans

and pants, bikes, books and batteries, cloths, cutlery,
couches and cars, shall we share space, knowledge and




Identities

KOja TM pa3BHBa CBOMUTE IPAKTUKU JIOJ€KA MPAKTHKY-
Ba, JI0ZIeKa ce MojaByBa KaKo IOr0JIeM CBET Ha JeJIauu,
ITO/IBIKEH CBET, KaKo Bojia. M jo/ieka rpymara pacre,
HEj3UHUTE KaPAKTEPUCTUKU Ce IIPOIIHUPAT 1 MOBEKE CTO-
KH, YCJIyTH, BPEME U IIPOCTOP Ce JiesIaT. Ja 3aI0uHyBaMe
Halata cjiobo/iHa eKOHOMHja CcO JiBe He3aBUCHH, 0Oe3
mapu, 6e3 MeHaIIMEHT, IIpaBUMe IIITO caKaMe U T'0 Ipa-
BHMeE TaKa Kako IITo cakame. Hue cranyBame 10, 100,
1000, 10000 ¥ Taka HaTamy. Harure morpebu cTaHyBa-
aT cé MoroJieMH, Mopa /ia T'0 OpraHu3rpamMe TPaHCIop-
TOT, 0Opa3oBaHMETO, OOJIHHIIATa, HAIlaTa COIICTBEHA
6anka. Ho HemMa ja uMUTHpaMe, HUe Ke IIPEMUCTIHME,
Ke ja IIperpaBuMe CeKOja OpraHu3aluja, ke TH MUCTIUME
IIPOBU3HMHUTE 3a OBHE (DYHKIUHM PaA3IUUHO, PAIUKATHO
PasIMYHO, KAKO HUBHUTE OPTaHU3AIMCKU CTPYKTYPH CE
ceé yirre 6a3upaHd Ha 19-TH BEK- UHAYCTPUCKU BEK Ha
moTpebaTa Ha WH/YCTPHUCKOTO OIIITECTBO 3a ITOCJIYIII-
HOCT ¥ 3aBHCHOCT. OBa 3Ha4UH /IeKa r'd MeHyBame pabo-
tiTe BO HemTo Zipyro! Ce 6e3 morpebara 3a IEeHTPaIU-
3upaHa popma Ha Biazeewe. U ceTo GyHKIIMOHUPA BO
MHOTY ApyTr"u Bapujanuu. Ham He Hu Tpebaat crtaHaap-
JINTE W IIPOTOKOJIUTE HAa CTAPOTO oIiITecTBO. Ham ncro
He HU TpebaaT penpe3eHTATHBHU HHCTHUTYIIMH KaKo
BO JIEMOKpaTHja, HUTYy OMJIO KaKBU IPETCTABHHUIIITBA.
EfuHCTBEHHOT KOj Ce IIPETCTaByBa € CaMUOT cele.

bu npeq)epnpaﬂ Jda KaXaM J€Ka UCTO TaKa HEMa MECTO
3a rjiacaibe..

Hue ro penmme, HO He TOo MepuMe BpeMmero. Hema na
OuzeMe BpeMeHCcKa OaHKa: MOjoT yac paboTa BO TBojaTa
rpajiiHa € TBOJjoT 4ac paboTta Bo mojarta ycra. He, 6e3
meMa 3a Basiopusanuja. Camo crnojiesyBame. He e Baxk-
Ho. Hema kasikysianuu, Hema IperoBOpH, caMo arcoJIyT-
HO criofiesyBame. He: crioziesiuB 100 KHUTHU O Tebe U TU
CIOJIeJIN 10 CO MeHe, TaKa IITO MU JIOJIKUII QO KHUTHU.
Hewma mianca, Toa e 071 IpyT CBET: CTAPHUOT CBET, KAJIKY-
JIATUBHHUOT CBET BO KOj MOMEHTATHO YKUBeeMe.
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experience, shall we share our talents, our differences
and our fear?, Shall we share it all?

Let’s have fun and go for the new revolution.

Let’s help history take another direction.
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Cero oBa crofieslyBalbe ke HU TM HAIPAaBU JKUBOTHUTE
moeBTHHU. CO TEKOT Ha BPEMETO, THE KOU CITO/IeTyBaaT
ke cdarar eka Tpomart momasuky. [fIomasky Tpouierme e
HAYMH Ha co3/iaBame npuxoqu. U ke charaT mexa Mo-
JKaT Jla TO HaIpaBar Toa 6e3 BIaJuHa a/[MIUHUCTPAIIHja
U 3allITUTA, 0e3 IIakatbe TaHOIH, 0e3 OCUTYypyBatbe, 0e3
npaBwiIa, 0e3 iujiepu. be3 HemoTpPeGHOTO TPOIIIEHHE IITO
HE Tepa Ha TPKA BO CEKOjTHEBHUOT JKUBOT 32 €/IBaj /1a Ce
Bp3e€ Kpaj co Kpaj. be3 kaMIIUKOT Ha CTPaBOT 071 TyOeme
Ha TBOjaTa paboTa. be3 cTpecoTt o/ mpeMasiKy BpeMe 3a
Jla ce 3aBpIu MITO moBeke. OBa HOBO OIIIITECTBO I'O CTa-
Ba HEBUJTUBUOT KOMAH/IAHT IIITO CMe 32 CAaMUTe 32 cebe
HazBOp o7 ynorpe6a Ke mpecraneme za 6umeme po6o-
BH Ha OIIIITECTBOTO 1 Ha cebecu. Ce ocstoboryBame cebe
CHU OJT cTpaBoOT o1 cebecu. CTpaBoOT Ke OuJie 3aMeHET CO
CIIOZIesTyBabe, CO HOBA Ipakca. 11 Hema Jja ce CMeHUMe
IIPEKy HOK, MOTPeOHO ke Ousie BpeMe, IIOCTENEeHO Ke ce
pasBuUBaMe, MPBO CO JBajila IOTOA CO JIECET MOTOA CO
CTOTHHA U Taka HaTamy. IIpBO efHa pabota, moTa /Be,
IIOTOA TI0JIEKA U ITOBeKe. busiejku Hue cMe eKOHOMUjaTa,
MIPOU3BOJICTBOTO M HPOAYKTUBHOCTa. Hue ro JBHKU-
Me cBeToT. Hue MokeMme Jia co3jaBaMe W OpPTaHU3H-
paMe enacTHYHU pabOTH, /TO3BOJIYBajKH BapHjalluH,
JI03BOJIYBajKM HeoueKyBaHHW pesysraTu. Hue moxkeme
06e3 TPOTOKOJIM, CTAHAAPIU U CTAHAAPU3ALNY, HUE
cakaMme BapHjalllii KOU Ce BKJIOIyBaaT BO HAIIIUTE pas-
JINKU, HUE cakaMe pabOTH KOU MOJKAT Jla CTAHAT HEIITO
JIPYTO, HEIIITO TIONHAKBO OJf OHA IIITO OYeKyBaMe 32 HUB
Ja bunmat. HueBeke He ce mamrmMe He ¢, OUejJKU cMe
OIIpeMeHH, OIIPEMeEHH JIOBOJIHO /1a TO onpaTuMe Heoue-
KyBaHOTO, Jla TH PEUHTEPIIPETHpPaMe U Jja TH IIPeHaco-
YHMe OUeKyBambaTa, KaKo BOJIaTa, HUE CMe KaKo BOJIaTa.

Hue mpaBuMe, HHe Ke HalpaBUMe, HUE Ke CO37aZieMe,
HUe Ke pa3BueMe, HHe ke 00JIMKyBaMe, HU€e Ke Tpejio-
JKUMe.
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Hue %e HaIlpaBHMe€ OHaKa KaKO IITO HE MOXEMeE 1a HE
HaIlIpaBuUMe.

Bpemumara Kora peBOJIyIMHUTE Ke ce HaIpaBaT Co
HAcoUyBame IITO JiyfeTo Tpeba Jla MUCJIAT U IpaBaT
ce moMuHaTH. VZTHaTa pEBOJIyIIMOHEPHA CIJIAa Ke Oujie
MHOTY TIOCHJIHA ¥ MHOTY TIOOOZIP3KJIMBA 3aIITO ke Oujie
6a3vpaHa Ha JIMYHY U WHIUBU/TyaJTHU IEPCIEKTUBU KOU
ja cosmaBaar BoJijaTta ia ce IpOMeHH 3a Hajio0po 3aMHuc-
JIEHUOT CBET KOj Ke T0 CMeHU HAaUMHOT Ha KOj JKHBeeMe
3ae/THO BO HEIITO PaZUKaIHO JIpyro. MosepHUOT peBo-
JIyIinoHep pabotu cam, 6a3vpaH Ha 3HAEHETO /1a He Oujie
caM, HO caM 3ae/IHO. 3aeTHIYKATa UTHUHA Ke QYHKITHO-
Hupa 6e3 clue-ing uneosioruu, 63 yrpaByBame, 63 Jiu-
Jlepu, 6e3 HUeTHA UJIe0JIoTHja, Ke Oujle apMuja Ha WH-
JUBU/TYaJIIU BO KOja apMHjaTa Ha yMETHUIIM, HAYYHUIIH
Y aKTUBUCTH Ke UMa HHUI[MjaTUBHA YJI0ra BO OTBOPamhe
HEOUYEKYBaHHU IepCIeKTHBU. HOBOTO 3aeJHUIIITBO € He-
n30€eKHO U HEBU/IJIMBO, HE € aJIaTKa, TYKY ce Io/ipa3ou-
pa camo 1o cebe.

Koj caka /1a ce mpuapyxu?
Koj caka ma cnojziesyBa co MeHe?

Ke usrpagume i 6p7io apu, ke OTBOPHMeE JIH 3ae/IHIY-
ka GaHkapcka cMeTka? Ke ZiesmMe BeJIMKOAYIIHO IMEH-
Kajia, TaBM W IAHTOJIOHU, BEJIOCUIIEIN, KHUTH U OaTte-
puH, obsieka, IpuOOP 3a jaziehe, Kaydu U aBTOMOOWIIH,
Janu Tpeba Jia JeiuMe IIPOCTOp, 3Haekhe U HUCKYCTBO,
Janu Tpeba /1a TU CcIriozielyBaMe HallluTe TaJeHTH, Ha-
IIIATE PAa3JIMKU U HaIlIUTe CTPAaBOBH, Jajik Tpeba ce Ja
aennumMe?

Ajne na ce 3abaByBaMe W Jia oflIMe KOH HOBaTa peBO-
JIyIgja.

Jla 1 noMorHeMe Ha ucropujata fia ¢aTtu JIpyr npasel. /
Jla CBPTH BO JIpyra HacoOKa.
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