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Cantjaro 3a6asa e ICREA (KaranoHcka MHCTATYIIHMjA 3a
HUCTPAXKyBaUKW U HANPEAHU CTY/IUHM) HCTPAXKYBAYKHU IPO-
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THe (2009) 1 XepMEHEBTUIKH KOMyHHU3aM (2008 BO KOaB-
ToperBo co Ilanu Barnmo), nomery apyrute, cute oGjaBeHH
3a U3/aBavKaTa Kyka Ha YHuBep3uTeToT Kosymbuja u mpe-
BeZIeHU Ha IoBeke jaszuiu. Heropara ciieziHa KHUTa € 301I-
TO caMO YMETHOCTa MOKe Jia He cracu (2017). Toj ucro taka
nuiryBa kKoaymHu 3a Guardian, New York Times, u 3ac Los
Angeles Review of Books.

XepmeHesliukaia e ,,aHAPXUYHA ™ 80
CMUC/IA HA 3HaYerellio Wilio My 20 gasa
Ha 36opoili PajHep Lllypman (Rainer
Schiirmann); He ce obugysa ga 2o
Haspegu Hej3uHUO objeki (Sache),
{myky Goseke ce 06UGYBA HA OHA WO

e equHCciliBeHo u HeliosliopauBo ga my
gage olisopeHo uosne.

- llepang J1. BpyHc, Xepmeresiliuka,
1995 roguHa (Gerald L. Bruns, Herme-
neutics, 1995)
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Hermeneutics is “anarchic” in Rainer
Schiirmann’s sense of this word; it does
not try to assault its Sache but rather
tries to grant what is singular and unre-
peatable an open field.

- Gerald L. Bruns, Hermeneutics, 1995
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JBaeceT u IpBUOT Bek Hacyenu of XaHce I'eopr 'agamep
(Hans-Georg Gadamer) ¢uiocodCcKo IJIEAHIITE IITO
IIOCTOjaHO Ce HAJMUHYBAa, MOTOYHO, YHU yTOTpeba U
MOCJIeIUITY TOj HEe MOKeJT Jia T npeAasuau. Jloseka He-
KOU TOJIKyBa4U' CMETAAT /IEKA CTABAKETO HA XepMeHEB-
THKaTa BO PAMKUTe HA CKOPENIHUTe (peMUHUCTUYKH,”
TIOJIUTHUYKHU,? €KOJIOIIKHU,* NN eCTeTCKU® IMOCTOMOJIEep-
HHUCTHYKH CJIydyBamka € HEIITO IITO My € Tyro Ha ¢Gu-
J0coCKUOT TPOEKT Ha l'ajjamep, ApyTH, HAIIPOTUB,
cMeTaar JIeKa Toa € HEIITO IITO € OJIMCKO Ha HerosaTa
muciaa. Hajmocire, Ma HEKOJIKY WHAWKAIIUA BO HETO-
BUTE CITMCH JieKa MIPeABU/IET U BEPOjaTHO U MOCAKYBAJ
XepMeHeBTHKaTa ia Oy BO TOj mpasell. Ha Toa ykaxkyBa
HeroBaTa JepuHuIMja Ha KiacukaTa. Kako 1mto uerax-

1 JKau I'ponnuH (Jean Grondin), mery npyrure, e 3arprukeH
JIEKa COBPEMEHATa XePMEHEBTHKA I'0 U3TyOMIa JOMHUPOT
€O OPUTHHAJIHUOT IpoeKT Ha 'anamep. Ilorinennere ru
“Vattimo’s Latinization of Hermeneutics: Why Did Gadamer
Resist Postmodernism?” in Weakening Philosophy, ed. S.
Zabala (Montreal: McGill-Queen’s University Press, 2006),
203-216, and also his “Must Nietzsche Be Incorporated Into
Hermeneutics? Some Reasons for a Little Resistance,” Iris:
European Journal of Philosophy and Public Debate 2, no. 3
(April 2010): 105-22.

2  G. Warnke, “Hermeneutics and Feminism,” in The Routledge
Companion to Hermeneutics, ed. J. Malpas and Hans-Helmuth
Gander, eds. (London: Routledge, 2014), 644-59.

3  G. Vattimo and S. Zabala, Hermeneutic Communism: From
Heidegger to Marx (New York: Columbia University Press,
2011).

4  Forrest Clingerman, Brian Treanor, Martin Drenthen, and
David Utsler, eds., Interpreting Nature: The Emerging Field of
Environmental Hermeneutics (New York: Fordham University
Press, 2013).

5  S.Zabala, Only Art Can Save Us: The Emergency of Aesthetics
(forthcoming, 2015).

The twenty-first century has inherited from Hans-Georg
Gadamer a philosophical stance that is continuously
overcoming itself, that is, whose applications and
consequences he could not have foreseen. While some
interpreters' consider hermeneutics’ recent feminist,?
political,®> environmental,* or aesthetic’> postmodern
developments foreign to Gadamer’s philosophical
project, others instead believe they are bound to his
thought. After all, there are several indications in his
writings that he predicted and probably also wished
to see these developments for hermeneutics. One
of these signs is his definition of the classics. As he
pointed out in Truth and Method® it is not the source
or origin that makes a classic but rather its effects and

1 Jean Grondin, among others, is concerned that contemporary
hermeneutics has lost touch with Gadamer’s original project.
See his “Vattimo’s Latinization of Hermeneutics: Why Did
Gadamer Resist Postmodernism?” in Weakening Philosophy,
ed. S. Zabala (Montreal: McGill-Queen’s University Press,
2006), 203-216, and his “Must Nietzsche Be Incorporated Into
Hermeneutics? Some Reasons for a Little Resistance,” Iris:
European Journal of Philosophy and Public Debate 2, no. 3
(April 2010): 105-22.

2  G. Warnke, “Hermeneutics and Feminism,” in The Routledge
Companion to Hermeneutics, ed. J. Malpas and Hans-Helmuth
Gander, eds. (London: Routledge, 2014), 644-59.

3  G. Vattimo and S. Zabala, Hermeneutic Communism: From
Heidegger to Marx (New York: Columbia University Press,
2011).

4  Forrest Clingerman, Brian Treanor, Martin Drenthen, and
David Utsler, eds., Interpreting Nature: The Emerging Field of
Environmental Hermeneutics (New York: Fordham University
Press, 2013).

5 S. Zabala, Only Art Can Save Us: The Emergency of Aesthetics
(forthcoming, 2015).

6  Hans-Georg Gadamer, Truth and Method, trans. Joel
Weinsheimer and Donald G. Marschall (London: Continuum,
2014), 286-91.
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Han BO Bucitiuna u meitiog (Truth and Method),’ ue-
IIITO HE € KJIACKYHO MOPaJX CBOjOT U3BOP HJIU ITOTEKJIO,
TYKy IOpaJil BJIHWjaHHjaTa W TOCJIETUIINTE, MOTOYHO,
OHUE KapaKTEPHUCTHUKH IIITO HE MOXKE J]a C€ KOHTPOJIH-
paaT, a IITO MCTOBPEMEHO ja COYMHYyBaaT Hej3WHAaTa
nmpupoja. 3a HaC KOW CMeTaMe JleKa XepMeHeBTUKaTa
Ha BJIMjaHUjaTa U MOCJIEIUIINTE, KAaKO KJIACUYaAPUTE, €
MIOBa’KHA O] HEJ3MHOTO IOTEKJIO, HACJIElyBaeTO Ha
dunocodujata Ha ToONMKyBartbe Ha ['ajlamep He 3HAUM
3auyByBah€ Ha BOCIIOCTABEHUTE MCTOPHja U CYIIITHHA Ha
JUCITUTIIMHATA, TYKY IIOIIPBO Pa3BUBak-€ HA HOBU HACO-
KU 3a MPOJI0JIKyBakhe Ha JUjaioroT (MyIu pa3roBopoT)’
IIITO CEKOTaIlll IO MOCaKyBaJI.

OBa e UCTO TaKa OYUIJIETHO BO PA3JIMYHUTE TOJIKyBakha
Ha ['agamepoBara HWCTOpHWja HA XEepPMEHEBTHKAaTa KOH
OTKPHUBAaaT KaKO HEJ3MHOTO MOTEKJIO HE MOMKE JIa Ce yT-
Bp/IM €THAIII 32 CEKOTalll. TYKY MOpa ceKorali /ia ce 6apa
HU3 Pa3HOBHMHU TOJKyBama.® JloleKa HEKOU MCTOPUU
ro CMeCTyBaaT co3/laBambeTo Ha Quiocodckara xep-
MeHeBTHKa BO 17 Bek, kKora JoxaH [lanxayep (Johann
Dannhauer) 3a mpBmaT ro BOBeJ JIATHHCKHOT 300D
~hermeneutica“ Kako 3aJJ0OJKUTEJIEH YCJIOB 3a HAYKHU-

6  Hans-Georg Gadamer, Truth and Method, trans. Joel
Weinsheimer and Donald G. Marschall (London: Continuum,
2014), 286-91.

7 Pasiukara mery ,Jiujasor” u ,,pa3roBop” ja UCTpayKyBaM BO
cBOjoT TPy ,,Being Is Conversation,” in Consequences of
Hermeneutics, ed. J. Malpas and S. Zabala, Evanston, I1l.:
Northwestern University Press, 2010, 161-76).

8 T. Bpysc (G. Bruns), M. ®epapuc (M. Ferraris), J. 'pouaus
(J. Grondin), I1. JTaucepoc (P. Lanceros), A. Optus-Ocec
(A. Ortiz-Osés), JI. Opmucron (L. Ormiston), P. ITaimep (R.
Palmer), J. Pucep (J. Risser), A.I. Illpudt (A.D. Schrift),
J. Bajucxajmep (J. Weinsheimer), u npyru, Hanuimasie
OTIIMPHU UCTOPUH, BOBEAH U PEUHUIIN 32 XeMEHEBTUKATA
IIITO HE Ce COIIacyBaaT OKOJIy OJPeyBatbeTo Ha ITOTEKJIOTO Ha
JIACITUIUTHHATA.
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consequences, that is, those uncontrollable features that
also constitute its nature. For those of us who consider
the effects and consequences hermeneutics, like classics,
more significant than its origin, inheriting Gadamer’s
philosophy of interpretation does not mean conserving
the discipline’s established history and essence but
rather developing new directions in order to continue
the dialogue (or conversation)” he always sought.

This is also evident in the different interpretations
that have been given to Gadamer’s own history
of hermeneutics and that reveal how its origins
cannot be established once for all but must always
be sought through diverse interpretations.® While
some histories situate the creation of philosophical
hermeneutics in the seventeenth century, when Johann
Dannhauer introduced for the first time the Latin word
“hermeneutica” as a necessary requirement for those
sciences that relied on the interpretation of texts, others
proclaim that it was formed two centuries earlier by
Flacius, in Clavis scripturae sacrae, or even centuries
earlier by Aristotle, in his treatise Peri hermeneias (De
interpretatione). It is probably for these reasons that
Gianni Vattimo recently pointed out how

The history of modern hermeneutics, and, so far
as we can imagine, also its future, is a history
of ‘excess’—of the transgression of limits, or, to
use another idiom, the history of a continuous

7 The difference between “dialogue” and “conversation” is
explored in my “Being Is Conversation,” in Consequences of
Hermeneutics, ed. J. Malpas and S. Zabala (Evanston, IlL:
Northwestern University Press, 2010), 161-76.

8  G. Bruns, M. Ferraris, J. Grondin, P. Lanceros, A. Ortiz-Osés,
L. Ormiston, R. Palmer, J. Risser, A.D. Schrift, J. Weinsheimer,
and others have written extensive histories, introductions, and
dictionaries of hermeneutics that all disagree about where to
situate the origins of the discipline.
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T€ IITO Ce MOTIHpaje Ha TOJKYBAaIbeTO Ha TEKCTOBUTE,
JIDYTH TBPAAT JieKa To co3zan Matuja Biauuk Vmpuk
(Flacius) Bo Clavis scripturae sacrae JiBa BeKa IIpeTX0/I-
HO, a MOKeOM BEKOBH IIPEJ] TOA IO CO3/aJ APHCTOTEN,
Bo TpaktaToT Peri hermeneias (De interpretatione).
Bepojarao 3aroa Ilanm Batumo (Gianni Vattimo) He-
oJlaMHAa HCTaKHa JeKa:

HcropujaTa Ha MofilepHaTa XePMEHEBTHKA, U HEj3U-
HaTa WUJIHUHA, JIOKOJIKY MOXKe Jla ja 3aMUCIUMe, e
HCTOpPHja Ha ‘TIpeTepyBame’ - Ha IIpeYeKopyBarbe Ha
IrPaHUIY, WIH, aKO Ce MOCIY>KUMe CO JAPYT UUOM,
HUCTOpUja Ha TOCTOjaHO ‘TIpesieBarbe Ce mOjaBMIIA
KaKo pasrjle/lyBame Ha pa30upameTo Ha TEKCTOBUTE
0J1 MMHATOTO U ce pa3BuUJja Bo omiiTa ¢uiocoduja
Ha er3UCTeHIINjaTa, a I0Toa BO IIpaBel] Ha e/INHCTBe-
HaTa MOKHa OHTOJIOTHja.’

Jlonexa oBa MOXKe Jla MIPeAU3BUKA COMHEXK JieKa Xep-
MeHEBTHUKATa BOOIIIITO WMa IIOTEKJIO, HCTOPHja WA
€IMHCTBEH Pa3B0j, ICTOBPEMEHO YKaKyBa Ha HEj3MHATA
aHApXMCTUYKATa CYIITHHA KaKO JUCIUIUIMHA, U Ha
Hej3MHAaTa CIIPOTHBCTABEHOCT BO OJTHOC HA BOCITOCTaBe-
HHUOT ["alaMmepcKy UCTOPUCKH KaHOH. lako 0BOj KaHOH
11 OBO3MOXKHJI HA XepMEHEBTHKATA JIa CTaHE IMOYUTYBa-
Ha ¢uiocodcka TUCIUTIINHA, UCTO TaKa ja OTPaHUYUIT
Hej3MHATa MWINTAHTHA WJIM aHAPXUCTUYKA IIPUPOJIA.
OBa /103BOJIMJIO AUCIHILIMHATA Ja C€ IPOIIUPH U Jia
Ouje 3aImTUTeHa BO PaMKHTE Ha akKajeMujaTa, HO Ce
cMeTa ¥ 3a IPUYMHA 32 KOH3€PBAaTUBHUTE IOJUTUYKH
TJIE[UINTa Ha HAjTOJIEMUTE NPETCTAaBHUIM — Xajaerep
(Heidegger), ITon Puxkep (Paul Ricoeur) u Tamamep
(Gadamer)." Kako u /1a e, cera Kora XepMeHEBTHUKATAa €

9  G. Vattimo, “The Future of Hermeneutics,” in The Routledge
Companion to Hermeneutics, ed. J. Malpas and Hans-Helmuth
Gander (London: Routledge: 2014), 722.

10 See Vattimo and Zabala, Hermeneutic Communism, chap. 3,
3a JeTajHa aHajiu3a Ha KOH3EPBATHBHMTE NPETCTABHUIU HA
XepMeHEBTUKATA.

‘overflowing’. From its origins as an inquiry into the
understanding of the texts of the past, it developed
into a general philosophy of existence, and then into
the only possibly ontology.’

While this might raise doubts that there is such thing
as an origin, a history, or any unified development of
hermeneutics, it also indicates the discipline’s anarchic
essence, its opposition to the established Gadamerian
historical canon. Even though this canon allowed
hermeneutics to become a respected philosophical
discipline, it has also restricted its militant or anarchic
nature. This has allowed the discipline to expand
and be protected within the academy, but it is also
attributable to the conservative political views of its
major representatives (Heidegger, Paul Ricoeur, and
Gadamer).” Nonetheless, now that hermeneutics has
become an established philosophical arena whose
history and essence have been studied substantially,
its anarchic nature can finally be analyzed without
damaging its academic reputation.

The goal of this essay is not simply to craft a new
interpretation of the origins of hermeneutics but also
to outline its anarchic essence. Anarchy, as Reiner
Schiirmann explains, isnot the absence of rules but rather
of a unique and universal rule. This is why as a resistance
to principles, conventions, and categories anarchy is not
the end of hermeneutics but its foundation. The plurality
of interpretations that hermeneutics relies upon is not a
metaphysical foundation but an ontological condition
where achievements are measured not in relation to

9 G. Vattimo, “The Future of Hermeneutics,” in The Routledge
Companion to Hermeneutics, ed. J. Malpas and Hans-Helmuth
Gander (London: Routledge: 2014), 722.

10 See Vattimo and Zabala, Hermeneutic Communism, chap.
3, for a detailed analysis of conservative representatives of
hermeneutics.
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BOcrocTaBeHa ¢puiocodcka apeHa 4ija HCTOPHja U CYIII-
TUHA OWJIe MHOTY ITPOYYyBaHU, HEj3UHATA aHAPXUCTHY-
Ka IpUpojia MOXKe KOHEYHO /1a ce aHau3upa 6e3 Jia ce
MIOBpEY HEJ3UHUOT aKaJ[EMCKH YTJIET.

IlenTa Ha OBOj ecej He e caMO Ja Ce CO37aJie HOBO
TOJIKyBalbe Ha IOTEKJIOTO Ha XepMeHeBTHKaTa, TYKY
Jla ce HCTaKHe W Hej3WHATA AHAPXHUCTHUYKA CYIITHU-
Ha. AHapxujara, Kako mTo objacHyBa Pajuep Illypman
(Reiner Schiirmann), He e OTCYCTBO Ha IIpaBUJIa, TYKY €
YHUKATHO U YHUBEP3aJIHO NPAaBUJIO. 3aTOoAa aHapXujaTa
KaKO CIIPOTHBCTAaBYBame Ha NMPUHIUIINTE, KOHBEHI[UU-
Te U KaTerOpUUTe He € Kpaj Ha XepMeHEeBTUKATa, TYKY
Hej3MHA OCHOBAa. MHOIITBOTO TOJIKyBamba Ha KOW ce
IIOTIHpA XepMeHeBTUKaTa He ce MeTapu3U4Ka OCHO-
Ba, TYKy OHTOJIOLIKY YCJIOB KaJie IITO JJOCTUTHYBambaTa
He ce Mepar cropey; pakTUYKUTe BUCTUHHU, TYKY CIO-
peZl OHTOJIOIIKUTE HacTaHU. Bo 21 Bek, XepMeHeB-
THKaTa, KAaKO €er3uCTEeHLMjaJUCTUYKU CTaB, CTaHyBa
dunocoduja Koja mMpenu3BUKYyBa MpeUHAUYyBama, II0-
KOBH U yIIa/I¥ IIITO HUA OBO3MOXKYBaar /ia ' Ha[MUHEMe
MeTapu3MIKUTE HAMeTHyBamwa. Ha Toj HaunH, ['ajame-
poBata ¢uocoduja Ha TOJTKYBaIbE POJINJIA TOJIKYBAHHE
Ha ¢uwiocodujaTa, MOTOYHO 3aCETHATOCT HE CAMO CO
KOHIIENITUTE IIITO He MOXKe /1a ' coBiazaMme (buruero,
BUCTHUHATA, UIEHTUTETOT), TYKY U OHHUeE IIITO MOpaMe Jia
TH TO/ZIPKUMeE (Pa3JIMKUTE, IPYTOCTa, UTHOCTA).

HMako MHOTY MaJIKy aBTOPHU ja OIHUIIAJIE XepPMEHEBTHU-
KaTa KakKo aHapXUCTUUYKH MOTdaT, UMa HEKOJIKY MHUC-
JINTETN BO UCTOPHjaTa IIITO TO KOPUCTEJIE TOJIKYBAKHETO
3a PEBOJT, 32 MeHyBalbe Ha OIIITeCTBEHUTE YCJIOBU.
U1 mokpaj Toa mITO HE CUTE OBUE MPHUMEPHU T'O OMPABIY-
BaaT TOJIKYBame€ Ha CYIIITHHATA HA TOJKYBamETO KAKO
»AHAPXWYHA,“ pasriie/lyBambeTO Ha HUBHUTE JIeJIa MOXKe
Jla OTBOPH IaT /10 HOBU IJIOJHU HACOKH 3a Ppuaocod-
CKUTE AVCIUIIINHY, KaKO U 3a MOJUTUKATA U 32 KyJITy-
paTa Bo nesoct. Ke ru ncTpaxaM xepMeHeBTCKUTE M-
MEeH3UH Ha TPU HUCTOPHUCKU JUYHOCTU, Maptun Jlytep
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factual truths but to ontological events. As an existential
stance, hermeneutics in the twenty-first century
becomes a philosophy that creates alterations, shocks,
and disruptions that allow us to overcome metaphysical
impositions. In this way, Gadamer’s philosophy of
interpretation has given birth to an interpretation of
philosophy, that is, a concern not only for those concepts
we cannot overcome (Being, truth, identity) but also for
those we must endorse (difference, alterity, emergency).

While very few authors have described hermeneutics
as an anarchic venture, there are several thinkers
throughout history who have used interpretation to
revolt, to alter social conditions. Even though not all
of these examples justify interpreting the essence of
interpretation as “anarchic,” an investigation of their
works may well open the way to new fruitful directions for
philosophical disciplines as well as politics and culture
at large. I will explore the hermeneutic dimensions of
three historical figures—Martin Luther, Sigmund Freud,
and Thomas Kuhn—whose hermeneutic operation was
meant to overcome ecclesiastic and scientific impositions
and disclose their militant ethos. I will complete this
brief exploration of in hermeneutic anarchy with the
thought of Gianni Vattimo, who explicitly emphasized
interpretation’s “militant,” “terrorist,” and “communist”
vocation in his recent work.

Luther’s hermeneutic operation was directed against
the hegemony of the Catholic Church’s magisterial
establishment, which pretended to be the only valid
interpreter of the biblical text. His Ninety-Five Theses
(1517) and translation of the Bible into German (1534)
provoked a general political revolt against the papacy
because until then the ecclesiastical hierarchy had
forced every believer to turn to its officials for readings,
interpretations, and elucidations of the text. Against
such spiritual, cultural, and political dominion Luther
instead believed that the literal meaning of the Bible
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(Martin Luther). Curmyng ®poja (Sigmund Freud) u
Tomac Kyn (Thomas Kuhn), nmenra Ha ynu xepMeHeB-
TUYKU JIejCTByBamba OWyie HAaMHHYBAIb€TO Ha IPKOB-
HHUTE U HayYHHUTE HaMETHyBarba U Pa3OTKPHUBAIETO HA
HUBHHUOT MHJIMTAaHTeH eroc. Ke To 3aBpIIam oBa Kyco
HCTpakyBalbe Ha XEepMEHEBTCKaTa aHapxuja €O MHC-
sga Ha Ilaau Batumo (Gianni Vattimo) xoj Bo cBoero
HAajHOBO JIeJI0 EKCIUTUIIUTHO ja HarjlacyBa HaKJIOHETOCTA
Ha TOJIKYBAIbeTO KOH ,,MUJIUTAHTHOTO, ,,TEPOPUCTUUKO-
TO“ ¥ ,,KOMyHHUCTHIKOTO.“

JIyTepOBOTO XepMEHEBTCKO JIEjCTBYBalbe OMJIO HAcOdYe-
HO IIPOTUB XeTeMOHHjaTa Ha aBTOPUTAPHUOT eCcTabJIuII-
MEHT Ha KaTOJIMYKaTa I[PKBa, KOja ce IpaBesia JieKa e
€IMHCTBEHNOT BEPOJIOCTOEH TOJIKYyBa4d HAa OUOJIMCKHOT
tekcT. HeroBoto meno /lesegeceiti u tietti itieu (1517
I.) ¥ IpeBoZOT HAa bubsnjaTta Ha repmaHcku (1534 T.)
IIpe/il3BUKaa IMOJUTHYKU PEBOJIT NPOTHUB IAICTBOTO
Ouzejku ToTOTAlll CBEIITEeHUYKAaTa XHepapxuja T MpH-
CUJIyBaJla CUTE BEDHHIIH Jla M ce oOpakaaT Ha HEj3SUHUTE
CITy>KOEHUIIN 3a YNTaIbe, TOJIKyBabhe U 00jacHyBarmbe Ha
TeKcTOT. Hacmporu TakBara AyXOBHA, KyJTypHa U IIO-
JINTUYKA JIOMUHAIH]ja, JIyTep BepyBas JieKa OyKBasIHO-
TO 3HaUeme Ha bubiujara coppikeso cBoe BHCTUHCKO
JIyXOBHO 3Haueme Koe Tpeba /la ro TOJIKyBa CEKOj Bep-
HUK: ,bubsujara e per se certissima, apertissima, sui
ipsius interpres, omnium omnia probans, indicans
et illuminans;“ moToyHO, ,Taa ce TOJIKyBa cebecu.”
TBpaejku ro oBa, JIyrep ru BpeAHYBaJI U IMHTBUCTUYKU-
OT TEKCT U JINYHATA [T0e/[HeYHA IMHTBUCTUYKA IPAKTH-
Ka, CIIOCOOHOCTA Ha TOJIKYBAYOT CAMHUOT J]a IIPOIIEHYBA.
Axo, kako 11rto Besnu JIyrep, ,,CBeTOTO MUCMO He MOKe J1a
ce pazbepe, OCBEH aKO He ce IPUOJIIIKY, IOTOYHO, UCKY-
cu,” Torall TOJIKYBAaIbeTO He MOJKe J]a TO INKTHUPA HEKOJ
0/103rOpa M Mopa /ia ce UCKycH oiHaTpe. ToJIKyBameTo e
JIeJ1 Of] TIOCTOEETO 3aT0A IIITO BHECYBAjKH HOBA BUTAJI-
HOCT BO TEKCTOT, ICTOBPEMEHO ja 3acuiIyBa Bepbara Ha
CaMHOT TOJIKyBau.

contained its own proper spiritual significance, which
should be interpreted by each believer: “the Bible is per
se certissima, apertissima, sui ipsius interpres, omnium
omnia probans, indicans et illuminans;” that is, “it
interprets itself.” In asserting this, Luther was valorizing
both the linguistic text and one’s own linguistic practice,
the interpreter’s capacity to judge for herself. If, as
Luther said, “Scripture is not understood, unless it is
brought home, that is, experienced,” then interpretation
cannot be dictated from above and must be experienced
from within. Interpretation is part of existence because
by bringing new vitality to the text, it also reinforces the
interpreter’s own faith.

For these among other reasons, Luther decided to
translate the Bible, a translation that brought about a
revolutionary political operation through hermeneutics,
that is, from the vital nature of interpretation. He
transformed it from a foreign book in a foreign tongue,
accessible only through an establishment imposed from
above, into a document open for all literate people’s
interpretation. After his translation the Bible could
be read without the permission or intervention of the
Catholic Church. With Luther’s impact in Germany
comparable to if not greater than that of Dante in Italy
or Rousseau in France, Hegel could affirm that if Luther
had done nothing besides this translation, he would
still be one of the greatest benefactors of the German-
speaking people. Although the traditions of the Church
should not be put aside, since they are also an effect of
the Bible’s history, Luther should be recognized for his
political action, that is, for depriving for the first time
the Roman pontifex of his absolute authority over the
Bible. By recognizing everyone’s right to interpret for
himself, Luther exercised the latent anarchic nature of
interpretation.

As Luther’s hermeneutic operation began as a rejection
of ecclesiastical imposition, so Freud’s psychological
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On oBue u apyru npuunHu JlyTep o7Iy4dyBa Aa ja mpe-
Bezle brubsmjaTta U Toa Ha HAYWH IITO IIPEIU3BUKA pe-
BOJIYIIMOHEPHO TOJINTHYKO /I€jCTBYBalbe IPEKY Xep-
MEHEBTHKATa, MOTOYHO, OJf BUTAJHATA NPUPOAA Ha
TOJIKyBamweTo. Toj ja mpeTBOpUJI OJ1 Tyfa KHUTa Ha Tyl
jasuK, 0CTAllHA CaMO TPEKY eCTaOJIUIIIMEHTOT HaMeT-
HAT O] TOpE, BO JIOKYMEHT OTBOPEH 3a TOJIKYBAKHETO Ha
cute mucMenu Jyre. [lo HeroBuoT mpeBoy; bubiujata
MOJKeJIa /ia ce YuTa 6e3 I03BoJIaTa Wi UHTEPBEHITHjaTa
Ha KaToJIMYKaTa npkBa. busejku JIyrepoBoTO BiijaHue
Bo ['epmaHuja ce crioperyBasio co Biaujanujata Ha JlaHTte
Bo Hrtanuja wiu Ha Pyco Bo ®pannuja, a Moxkebu U tu
HAIMUHYBaJI0, XereJ MOKeJI /la IOTBP/H JieKa ako JIy-
Tep He HaIllpaBeJI HUIIITO OCBEH IPEBOJIOT, CeNak Ou OwI
eZleH OJ1 HajrosieMuTe JOOPOTBOPH HA HAPOJUTE IITO
300pyBaaT repMaHCKd. Mlako TpaJUIUATE Ha I[PKBaTa
He Tpeba Jia ce TPrHAT HacTpaHa, OUJIejKH U THUE Ce pe-
3yJITaT Ha UcTopujaTta Ha bubiujata, Ha Jlyrep Tpeba
Jla My ce NMpU3Hae MOJUTUYKATA aKTUBHOCT, MIOTOYHO,
0/13€MAaIETO Ha AlCOJIYTHHUOT aBTOPUTET HA PUMCKOTO
BHCOKOCBEIIITEeHCTBO Bp3 bubiujara. IIpusHaBajku ro
IPaBOTO Ha CHUTe Jia TOJIKyBaar 3a cebe, JIyTtep ja wuc-
KODHUCTYBaJI JIaTEHTHATa AaHAPXUCTUYKA MIPHUPOZA Ha
TOJIKYBAHHETO.

Kako mTo JIyTepoBOTO XepMEHEBTUYKO JI€jCTBYBAIbE
3aIIOYHAJIO KAaKO0 OA0WBare HAa  CBEHITEHUYKO-
TO HaMeTHyBame, Taka u ®pojroBara IICHUXOJIONIKA
peBoOJIyIMja 3arovyHajIa 32 HaJIMUHYBambe Ha CTAaBOBU-
T€ HAMETHATH O/ MO3UTHUBHUCTUYKATA HAayYyHA KyJITypa
Ha PAHUOT /IBA€CETTU BeK. EJHA 0o/ HEroBUTE IJIaBHU
nenu Owia eMIOUPUCTHYKATA TEOpUja HA MOZEepHaTa
HayKa Koja ro cdaka 4OBEKOBHOT yM Kako tabula rasa,
HercrumaHa Tabjla Ha Koja MOXKe Jla ce BIIHIIyBaaT
BIIEUATOIIN U O/ KOja MOXKe Jia ce mpasar omucu. OBa
HAy4YHO pa3bupame Ha YMOT, CBOjCTBEHO U 3a [lekapT
(Descartes), mpeTnocTaByBasIO IIOCTOEHE HA OIIpeZEIe-
HU MOPaJIHU BPEIHOCTH IITO Tpebasio Aa HajaaT CBOj
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revolution was set in motion in order to overcome
the imposed facts of the positivist scientific culture
of the early twentieth century. One of his chief targets
was the empiricist theory of modern science, which
conceived the human mind as a tabula rasa, a blank
surface upon which impressions could be inscribed
and from which descriptions could be made. This
scientific understanding of the mind, common also to
Descartes, presupposed certain moral values that were
supposed to find a correlative in the social world the
mind inhabited; in other words, objectivity prevailed
over the subject, which was considered merely a mirror
of nature. Against these common beliefs of modern
science, Freud suggested that our actions are motivated
not by pure, rational, and logical mechanisms but
rather by many different unknown forces, motives, and
impulses constantly clashing within and between our
conscious and unconscious minds. For these reasons,
familiar forms of irrationality such as self-deception,
depression, ambivalence, or even weakness of the will,
all of which were problematic in the Cartesian model of
invisible unitary consciousness, became in Freud part of
the normal manner of human beings. Freud anarchically
transgressed the accepted line of demarcation between
the “rational/normal” and the “irrational/abnormal”
human being.

However, Freud did not limit his discoveries to explaining
the normality of the “abnormal,” which by itself produced
great progress for civilization. He also emphasized how
the dynamically interchangeable relation between the
conscious and subconscious is the same as that of the
human being and his society. In this structure, problems
might emerge from oppressed instincts (imposed from
above by society), from unconscious determinations
(death or sexual drives upwelling from within), or from
their objective interpretations, in other words, from the
positivist psychologies of the time. These psychologies
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[TaH/IaH BO OIIITECTBEHHOT CBET HA YMOT; CO IPYTH 360-
poBH, 00jeKTUBHOCTA OWJIa Hajl Cy0jeKTOT KOj TO CMeTasie
caMo 3a orjefjayio Ha mnpupojara. CIpOTHBHO Ha OBHE
BooOMuaeHu chakama Ha MojiepHaTa Hayka, Ppoja cme-
TaJI J€Ka HalllkuTe IIOCTaIllKu He C€é MOTHBUPAHHU OO Y-
CTH, pallUOHAJIHU U JIOTUYKHW MEXaHU3MHU, TYKYy O] pa3HHU
HEIIo3HaTu CUJIu, MOTUBH U UMITYJICH IIITO HOCTOjaHO ce
CyZipaar BO U MMOMely HaIlINTe CBECHU 1 HECBECHU YMO-
BH. Taka, mo3HaTute GOPMH Ha UPAIHOHATHOCT, KAKO
IIITO ce cebe3alakyBameTo, JelnpecujaTa, aMOUBaJIeHT-
HOCTa, WX Aypu U ciaabara BoJjija, IITO Omie mpobJie-
MAaTU4YHU BO KapT€3I/IjaHCKI/IOT MOZJ€EJI Ha HeBUAJINBaATa
3aeHUYKA CBECT, CTaHAJIE e/ O/ HOPMAaTHOTO YOBEUKO
onHecyBambe Kaj Ppoja. Opojs1 aHapXUCTUYKU ja IPEMHU-
Has1 mpudaTeHaTa JUHUja HA JleMapKalyja momery ,,pa-
IIMOHATHOTO/ HOPMATHOTO U ,,APAIlHOHATTHOTO/aOHOP-
MAaJTHOTO“ YOBEUYKO OUTHE.

Merytoa, ®poj;1 He T OTPAaHUYHNJI CBOUTE OTKPUTH]ja Ha
objacHyBaWeTO Ha HOpMAaJIHOCTa Ha ,,aOHOPMAJIHOTO,
IITO caMo I0 cebe MpeIU3BUKAJIO TOJIEM HAIpPEIOK Ha
nuBwiInM3anujata. Toj UCTO Taka MCTAaKHAJ JieKa JINHa-
MHUYKHU [IPOMEHJIUBUOT OJTHOC HA CBECHOTO U IIOTCBEC-
HOTO € WJIEHTHYEH Ha OJHOCOT HAa YOBEYKOTO OUTHE U
HErOBOTO ONIITECTBO. Bo oBaa cTpykTypa, Moxe na
ce jaBar mpobseMu Off MOTUCHATUTE WHCTHHKTU (He-
IITO IITO € HAMETHATO O/ TOPE, Of] OIIITECTBOTO), OF
HECBECHUTE JIETEPMUHAHTU (CMPTTA WJIN CEKCyasTHU-
T€ HArOHU KOW W3BUPAAT OJHATPE), WJIHU OJi HUBHUTE
00jeKTUBHU TOJIKyBamha, CO JIpyTd 300pOBH, O7f IO3H-
TUBHUCTUYKUTE IICUXOJIOTHU Ha BpeMmeTo. Cropes oBue
IICUXOJIOTHH, IPUYNHA 32 CTPAZAalbeTO Ha IMalHeHTOT
6110 caMo 06jeKTUBHOTO HE3HAee, CO APYTHU 300pOBH,
O/l HEZIOCTUTOT MH(OpPMAINU 32 CONCTBEHUOT >KHUBOT.
Kora Toa HaBucTMHaA Ou OWJIO Taka, TOTrall, MMO06ap
OIIYC HAa COHUIITATA HA [allMeHTUTe 01 OMJI JOBOJIEH 34
HUBHOTO H3JIeKyBame. Ho yMOT BMellyBa U HECBECHH
dakTopu mITO HE CAMO TM OJ[pEAyBAAT CBECHUTE, TYKY U

held that a patient’s suffering came only from objective
ignorance, in other words, from a lack of information
about his own life. If this were actually true, then a better
description of the patient’s dreams would be enough to
cure him. But the mind implies unconscious factors that
not only determine conscious ones but also reject the
expression of certain mental states. In this condition,
interpretation is required to inform the patient of those
memories he has repressed. Therefore, interpretation
is the only available approach to the human mind
and to those nonobjective, unconscious factors that
demonstrate that the mind cannot be considered a
tabula rasa. Against the traditional “dream book” mode
of interpretation in terms of fixed symbols, Freud
applied “free association,” which obliged the patient
(not the interpreter) to report hidden or forgotten
thoughts. The emancipation that Freud brought about
by stressing unconscious mental processes and the
analysis of the human psyche through the vital exercise
of interpretation spread irreversible doubts about the
objective formation of human rationality.

In opposition to the rationalist psychologies of the
epoch, in 1900 Freud published The Interpretation of
Dreams, which recognized, among other things, how
conscious, reflective meditation cannot be imposed on
dreams because they are “the royal road to knowledge
of the unconscious.” This is a road that descriptive
psychologies are incapable of traveling because they limit
themselves to present, consciously recalled expressions
of the dream. Even though Freud has not received
enough recognition in the histories of hermeneutics, his
project was really a development and radicalization of the
previous psychological hermeneutics of Schleiermacher
and Dilthey, who doubted that the author of a work
would be able to reconstruct its meaning if informed of
all the techniques used to produce it. Just as a complete
reconstruction of a patient’s life would not necessarily
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ro 0/I0MBaaT U3Pa3yBambETO HA OIpe/eIeHd MEeHTaTHU
coctojou. Bo TakBa coctojba, MoTpeOHO € TOIKYBaIbe 3a
Jla ce MHQOpPMHUpA MANMEHTOT 3a cekaBarmara INTO TH
moTucHaI. Taka, TOJIKYBarbeTO € eIMHCTBEHUOT /I0CTa-
IIeH IPHUCTAII 10 YOBEKOBUOT YM U /10 HEOOjeKTUBHUTE,
HecBecHUTe (AaKTOPH INTO IMOKAXKyBaaT JieKa YMOT He
MOJXKe Jia ce cMeTa 3a Tabysna paca. Hacnporu tpamu-
IUOHATHUOT ,,COHOBHUYKH“ PEKUM Ha TOJIKYBarb€ CO
CTpOrOo ompezeseHu cumoosu, Ppoja mpuMeHuI ,,c10-
00/THO acorparme” MITO To 00BP3YyBaIO MAIUEHTOT (He
TOJIKYBA4OT) Jla U3BECTH 3a CKPUEHUTEe WiIN 3abopaBe-
HuTe Mucau. EMaHnumanujata mro ja 3anogHan ®poja
CO HarJIacyBalhe€ Ha HECBECHUTE MEHTAJIHH IIPOIECH U
CO aHAJIU3UPAHETO HA YOBEKOBATa IICHXa CO HEOIXOJ-
HOTO KODHCTEH€ Ha TOJIKYBAIbe€TO MPEAN3BHUKA TPaeH
COMHEX BO O0jEKTHBHOTO CO3/aBalbe Ha YOBEKOBATa
PalMOHAJIHOCT.

CIpoTHBHO Ha PAI[HOHAIUCTHYKUATE IICUXOJIOTHU Ha
eroxara, Bo 1900 r., ®poja ro uznasn aesnoto Toakysarse
Ha coHnuwitaitia [The Interpretation of Dreams]
criopesi Koe, Mely JpyroTo, CBecHaTa, MHUCJIOBHATA
MeJUTaIja He MOKe J1a MM Ce HaMeTHe Ha COHMIIITA-
Ta OUIejKu THE ce ,II0JIECHHOT HAUUH Ha 3all03HABaIbe
Ha HecBecHOTO.“ OBa € HEIIITO IIITO He MOKe /ja IO IPH-
MeHyBaaT JECKPUITHBHUTE IICUXOJIOTUU OUEjKH THE
ce OrpaHUYyBaaT Ha TEKOBHUTE U3Pa3u OJi COHOT KO
CBECHO Ce TIOBHKYBaaT BO ceKaBarbeTo. Flako ®pojr He
JIOOMJT JTOBOJIHO MPHU3HAHHMja BO UCTOPHUUTE HA XepMe-
HEBTHUKATa, HETOBUOT IIPOEKT HABUCTHHA IIPETCTABY-
BaJl HAIPEJOK M pajuKaau3aliija BO OJHOC Ha IpeT-
XO/[HATa TICUXO0JIONIKA XepMeHeBTUKa Ha Illajepmaxep
(Schleiermacher) u JInnraj (Dilthey), kou ce comHeBase
JleKa aBTOPOT Ha e/THO J1eJ10 61 MO3KeJI /1a TO PEKOHCTPY-
Hpa HEroBOTO 3HAUEHHE aKO Ce 3al03HAE CO TEXHUKHUTE
KODHCTEHH 3a HErOBOTO CO3/jaBarbe. VICTO Kako IITO
I[€JIOCHATA PEKOHCTPYKIIMja Ha KMBOTOT Ha MAIlHEHTOT
He O T' pellnia HeroBuTe mpobsieMu, UCTOPHjaTa 3a7]
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solve his problems, the history of the production of a
work of art could not explain the meaning of the work
to the author. As Jiirgen Habermas rightly notes, Freud
goes beyond the art of interpretation insofar as his
system of analysis must grasp “not only the meaning of
a possible distorted text, but the meaning of the text-
distortion itself.”

ThomasKuhnalsousedtheanarchicveinofinterpretation
to free his field of research from objectivism. But unlike
Luther and Freud, neither of whom defined their own
work as “hermeneutic,” Kuhn explicitly recognized in
various autobiographical passages the fundamental
effects that the philosophy of interpretation exercised
over his innovative view of scientific revolutions. For
this reason, Richard J. Bernstein saw in Kuhn one of
the first examples of “the recovery of the hermeneutical
dimension of science,” that is, its interpretative nature.

When the American scientist published The Structure
of Scientific Revolutions in 1962, logical empiricism’s
dominion over the philosophy of science was
unquestionable. Scientific innovation could come
only from an accumulation of knowledge, that is, as
a closer approximation to the truth than any earlier
theory achieved. But this normative orientation, by
presupposing truth as the only common measure of
scientific development, not only discredited the history
of science but also considered it useless because it just
indicated past errors. For logical empiricism, these
historical changes were nothing more than the account
of uniform progress toward better science, but for Kuhn
they were a confirmation that science is not uniform
but shifts through different phases. But in these shifts,
the sciences are not so much making “progress toward
truth” as “changing paradigms”; in other words, older
theories become different rather than incorrect. Kuhn
explained this relation to previous scientific theories
with his idea of “incommensurability,” which he shared
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CO3/IaBa-E€TO Ha €HO YMETHHUYKO JIeJI0 He Ou MOoKesia
7la ob0jacHHM IITO My 3HA4H JEeJ0TO Ha aBTOpPOT. Kako
mTo 3abenekan Jupren Xabepmac (Jiirgen Habermas),
®pojx ja HagMHHYBAa yMETHOCTa HA TOJIKYBAHETO
Ou/iejK1 HETOBHOT CUCTEM Ha aHaJIM3a Mopa Jia ro cda-
TH ,HE CaMO 3HAYEHETO Ha TEKCTOT KOj MOXKeOH e Juc-
TOP3UPaH, TYKY U 3Hauerweilio Ha camatlia guctiopauja
Ha tekcitoid.”

Tomac Kyu [Thomas Kuhn] ucro Taka ja kopucres aHap-
XMCTUYKATA HUIIIKA HA TOJKYBAETO 3 J]a T0 0CJ1000/1U
CBOETO T10JIe HA UCTPaKyBarbe 0/ 00jeKTUBHU3MOT. Ho 3a
passiuka ox Jlyrep u ox ®poja, kou He TH AepuHUpae
CBOUTE JieJia KaKo ,XepMeHeBTCKHU, “ KyH BO HEKOU aBTO-
O6uorpadcku macycu eKCIUIMIIUTHO ' 3a0esexan pyH-
JlaMeHTaJITHU BJIMjaHUja MITO TM uMasia ¢puiocodujaTa
Ha TOJIKYBAH€TO BP3 HETOBOTO BU/IyBakkhe HAa HAyUYHUTE
peBosynuu. On oBaa npuunHa, Puuapy J. bepHiiraja Bo
KyH BuJies1 efieH o/ IpBUTE IIPUMEPH Ha ,,03KUBYBAHETO
Ha XepMEHEeBTCKaTa JIMMeH3H1ja Ha HayKaTa,  MMOTOYHO,
Hej3MHAaTa TOJIKOBHA IIPUPO/IA.

Kora amepukaHCKHUOT HayYHUK ja uznaae Clupyxkiaypa-
ttia Ha HayuHuilie pesoayuuu [ The Structure of Scientific
Revolutions] Bo 1962 r., HecOMHeHa Ou1a JOMUHAIjaTa
Ha JIOTUYKHUOT eMIHupu3aM Bp3 duaocodwujaTa HA Ha-
ykaTta. HayuHaTa mHOBaIfja MosKeJsia /1a J0jAe caMo Off
aKyMyJIUPaeTO HAa 3HAEHETO, TIOTOYHO, KAKO Pe3yJi-
TaT Ha MPUOJIMKYBAHETO /10 BUCTUHATA TIOBEKE O KOja
6mt0 Teopuja mororari. OBaa HOpMaTHBHA OpUEHTAIH]ja
KOja ja MpeTHocTaByBajia BUCTHHATA KaKO €IWHCTBEHA
3aeIHUYKA MepKa Ha HAyYHHUOT Pa3B0j, HE caMo IIITO ja
ordpsana ucTopujaTa Ha HayKaTa, TYKy CMeTaja JieKa
e OecKOpHCHa 3aToa IITO CaMO YKaXKyBajla Ha MHHa-
TUTE TPENIKU. 3a JIOTHYKHUOT EMIIMPHU3aM, OBHE HCTO-
PHCKHM TIPOMEHU Oujie caMo Pe3yJITaT Ha MOCTOjaHOTO
HampeayBame KOH oo0pa Hayka, HO 3a KyH Tue Ouie
MIOTBP/IA JIeKa HayKaTa He € MOCTOjaHa, TYKy JieKa Ipe-
MMHYBa BO pa3indHu (pa3u. Bo oBue npeMuHyBamba, Ha-

with Paul Feyerabend: sciences driven by different
paradigms do not share any common measures because
the standards of evaluation are themselves subject to
change. Incommensurability, then, is interpretation.
If this were not the case, then ancient, medieval, and
contemporary scientists would all have deduced the
same results when looking at the moon. Instead, every
epoch has brought about its own scientific progress
through different, incommensurable paradigms.

For Kuhn, scientific progress is really an alternation
between what he called “normal,” “revolutionary,”
and “extraordinary” phases of science. While “normal
science” is very much like puzzle solving, where success
depends on whether the rules are strictly followed,
“revolutionary science” instead involves the revision of
these beliefs and methods, and this inevitably detaches
it from normal science and shifts science into its
“extraordinary” phase. This detachment (or revolution)
takes place when a dominant paradigm is left behind
and when universally recognized scientific achievements
that for a long period of time provided the model of
problems, methods, and solutions for a community of
scientists reach a crisis. Such crises become evident
when anomalies and discrepancies resist the expected
solutions of normal scientific experiments, making
progress impossible. In this condition, the very paradigm
that has guided normal science until then is questioned,
and when a rival paradigm emerges, “extraordinary
science” is the result. But Kuhn does not consider this
rival paradigm a mere substitution for the previous one
because at first it will only allow a certain amount of
progress, which must still be accepted by the community
of scientists. Kuhn calls this phase a “pre-paradigm,”
that is, a paradigm lacking the consensus the previously
normal science could depend upon. But once a larger
number of scientific communities begins to accept
the new paradigm, collective progress will again be
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YKHUTE TTOBEKe ,,MeHyBaaT MapaJIurMH " OTKOJIKY IIITO ,,Ce
MpUOJIMIKyBaaT KOH BUCTHHATA, CO IpPyTH 300POBH, TI0-
CTapUTe TEOPUH CTaHyBaaT IIOPA3JINYHH, 4 HE HETOUHU.
KyH ro o6jacHuI 0BOj OHOC KOH MPETXOAHUTE HAYIHU
TEOPUH CO CBOjaTa Heja 3a ,HECIIOPEAIHUBOCT, Koja ja
nenen co Ilon ®ajepabeHna: HaykuTe BOJEHHU O pas-
JIMYHU MMapaiuTMy HeEMaaT HUIITO 3aeTHUYKO OUJiejKku
U CTaHJIapiuTe Ha eBOJIyIHjaTa ce CAaMUTe MpeaMeT Ha
npoMeHa. Criope;t Toa, HECIIOPEIJIMBOCTA € TOJIKYBakbe.
AXO TOa He e Taka, TOTalll CUTe AaHTUYKH, CPETHOBEKOB-
HU ¥ COBpPEMEHH HayJYHUIU OU Jloarajie /1o UCTU pe-
3yJITaTH TJIe/iajku ja MeceunHaTta. Hamecto Toa, cekoja
eroxa, HoceJia COIICTBEH HaydeH HaIpeaoK MPeKy pas-
JINYHU, HECIIOPE/IJIMBY [TapaiuT M.

3a KyH, HQy4HHOT ITPOTPeEC BO CYIITHHA € aJITepHAIHja
nomery ¢pa3uTe Ha ,,HOPMATHOCT, ,, pEBOJTYIIHOHEPHOCT
U ,HeoOMYHOCT Ha HayKarta. [lofieka ,HopMaiHaTa Ha-
yKa“ e MHOTY HaJINK Ha pelllaBarmbe 3araTka, Kaje IITo
YCIIEXOT 3aBUCH OJ TOA TJIM UMa CTPOTO IIPUPIKYBabe
KOH ITpaBUJIATA, ,,pEBOJIYIIHIOHEPHATA HayKa“ BKJIyUyBa
peBU/IUpame HAa THE BepyBama U METO/IU, U OBA HY>KHO
ja ozBojyBa o/ HOpMasIHaTa HayKa U ja TypKa Ja Ipe-
MHHE BO cBojaTta ¢aza Ha ,,HeoOUUHOCT.“ OZ[BOjyBaHKHETO
(wnu peBosynjaTa) ce ciaydyBa Kora Ke ce 3aIllOCTaBHU
JIOMUHAHTHA [1apa/IiTMa U Kora Ke HacTaly Kpu3a Ha
YHUBEP3IHO NpudaTeHUTe HAYYHH JOCTUTHYBaHhA
IIITO JI0JITO BpeMe ¥ OWie MoJiesl Ha O/ipeJieHa HaydyHa
3aeHUIA 32 MPOOJIeMHTe, METOAUTE U peEIIeHUjaTa.
TakBa kKpu3a cTaHyBa OYHUIJIEJIHA KOTA AHOMAUIMHUTE U
pasuyBamaTa UM Ce CIPOTHUBCTABYyBaaT Ha OYEKyBa-
HUTE PellleHrja Ha HOPMAJIHUTE HAyYHH eKCIIepHUMeEH-
TH, IIOPAJIU IIITO HAIPEJIOKOT CTAaHYBa HEBO3MOXKeEH. Bo
BaKBHU YCJIOBH, CE CTaBa IO/ IIPAIIAhe UCTATa TaPa/IHT-
Ma IITO ja BOJleJIa HOPMAJIHATA HayKa JOTOTAaIll U KOora
ke ce mOjaBH MPOTHUBHUYKA MAPaJIUTMa, PE3YITATOT €
~HeoOmyHa Hayka.“ KyH He cmeTa Jieka MPOTUBHUYKA-
Ta MapaJiirMa IPeTCTaByBa 3aMeHa Ha IIPEeTXOHaTa
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possible, making science ready for new puzzle solutions.
The conclusion that derives from Kuhn’s hermeneutic
intuitions is twofold: first, truth is not the main concern
that drives scientific progress, and, second, scientific
knowledge does not change through confrontation
with hard facts but through a social struggle between
contending interpretations of scientific communities.

Aswecansee, Luther’srevoltagainst the Roman pontifical
authority and Freud’s dismantling of traditional
psychology’s rational constitution of the mind are not
very different from Kuhn’s transgression against the
dominion of logical empiricism over science’s unilinear
development. Interpretation, for these three authors,
was not a tool to revolt, dismantle, and transgress but
rather the very practice of revolution, dismantling, and
transgression. Their theoretical operation was both
anarchic (for resisting conventions, structures, and
principles) and hermeneutic (because they presuppose
the possibility and project of interpreting differently
and right to interpret differently). For these thinkers,
together with other radical figures such as Friedrich
Schleiermacher and Luigi Pareyson, interpretation
is a vital practice, that is, an action in contrast to the
conservative impositions that constituted the beliefs,
ideologies, and philosophies of an epoch. For this reason,
Wilhelm Dilthey (who was the first to trace systematically
the history of hermeneutics) saw in the vitalist essence
of hermeneutics the priority of interpretation over
scientific inquiry, theoretical criticism, and literary
construction.

In the twenty-first century, the anarchic origins and
essence of hermeneutics I have been trying to expose
have not only aligned themselves with Heidegger’s
ontology of event but also become politicaly militant.
This is particularly evident in the work of Vattimo. In
his latest books and essays the Italian philosopher has
moved further away from Gadamer’s canon in order
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Ou/IejK1 HAJIIPBUH Ke JIOBEJIE cCaMO JI0 OJIpeJIeH Hallpe-
JIOK, KOj cerak Ke Tpeba s1a ro mpudaTu HaydyHaTa 3a-
enuuna. KyH ja HapekyBa oBaa (asa ,Iipeimapagurma,
IIOTOYHO, MTAPaIiTMa Koja TO HeMa KOHCEH3YCOT Ha KOj
MOJKeJIa /Ia ce MOTIIPe MPETXO/[HO HOpMaTHaTa HayKa.
Ho kora rosiem Opoj HayYHU 3aeJHUIM Ke TOYHAT Ja
ja mpudakaar HOBaTa Mmapajurma, KOJIEKTUBHUOT IIPO-
rpec TOBTOPHO CTaHyBa MOJKEH, a HayKaTa IO/rOTBEHa
3a pellleHrja Ha HOBU 3araTKH. 3aKJIy4OKOT IIITO IIPOU3-
JIETYBa OJT XepMEHEBTCKUTE UHTYUIMU Ha KyH e /IBoeH:
IIPBO, BUCTUHATA HE € IJIaBHATa IPUKA IITO T'O ITOTTHK-
HyBa HAyYHUOT HAINPEIOK, a BTOPO, HAYYHOTO 3HAEHHE
He ce MeHyBa co KOH(pPOHTHpPambe co IBpcTUTe (HaKTH,
TYKy CO OIIIIITeCTBEHA O0pOa Mery CIpPOTHBCTAaBEHUTE
TOJIKyBatha Ha HAYYHUTE 3a€THUIIH.

Kako mto moxke na Buaume, JlyrepoBUOT PEBOJIT IIPO-
TUB aBTOPUTETOT HA PHMCKOTO BHCOKOCBEIITEHCTBO U
®poj10BOTO pACKIIONyBakkhe HA PAIMOHAIHUOT CKJION Ha
YMOT Ha TPaJIUIMOHAIHATA [ICUXO0JIOTHja He ce MHOT'Y I10-
pasnuuHu o KyHOBHOT IpecTan IpoTUB JOMUHAIMjaTa
Ha JIOTUYKUOT €MIIPHU3aM Bp3 CTAOMJIHUOT HAIPETOK
Ha HaykaTa. ToJIKyBambeTO 3a OBHE TPU aBTOPU He OUJI0
ajlaTKa 3a peBOJIT, PACKJIONyBame, IPECTAILyBabe, TYKY
TOKMY IPaKTUKyBale Ha PEeBOJIYIIHMja, PACKJIONyBame
U TIpecramyBambe. HUBHOTO TEOPETCKO /[iejCTBYBame
OMJI0 aHApXUCTUYKO (IMIOpasil OTIOPOT KOH KOHBEH-
[IUUTE, CTPYKTYPUTE U MPUHIIUIIUTE) U XePMEHEBTCKO
(3aroa mITO MpETIIOCTAaByBaaT JeKa MMa MOXKHOCT U 3a-
MMCJIa 32 IOMHAKBO TOJIKyBalbe U IIPAaBO Ha MMOMHAKBO
TOJIKyBame). 3a OBHE MUCJIUTEIIU, 3aeHO CO JPYTUTE
paaukaiHu JudHoctu Kako Ppuapux Illnajepmaxep
[Friedrich Schleiermacher] u Jlyunu Ilapejcon [Luigi
Pareyson], TosKyBameTo e BUTAJIHA IPAKTUKA, [IOTOYHO
JI€JCTBO CIIPOTUBHO HAa KOH3EPBAaTUBHUTE HAMETHYBabha
IITO TU COYMHYBaJle BepyBamwaTa, U/1e0JI0TuuTe u Guso-
3o(¢uute Ha efqHa enoxa. O/ oBaa NMpuuMHa, Buixeam
Hwurraj [Wilhelm Dilthey] koj npB cucremaTcku 11 Biie-

to recuperate the transgressive and anarchic vein of
hermeneutics.” According to Vattimo, the emphasis
on religion and politics one often sees in contemporary
hermeneutics is not only a development of Gadamer’s
extra-methodical experience of truth but also of the
original transgressions of hermeneutics, as Plato pointed
out in the Ion (534€e) and Symposium (202e). Although
Plato presents hermeneutics as a theory of reception and
as a practice for transmission and mediation, Hermes is
accused of anarchy because the messages he transmitted
were never accurate; in other words, his translations and
interpretations always altered the original meanings. But
more than an error, Vattimo believes, Hermes’ alteration
is the real contribution of interpretation, which, unlike
descriptions that pursue the ideal of total explanation,
adds new vitality to the original meaning.

Even though in the past hermeneutics had always a
significant weight as the theory and practice of the
interpretation of laws and sacred scriptures, today it “can
no longer be presented . . . as an innocent theory of the
interpretativecharacterofeveryexperienceoftruth”;there
is much more at stake according to the Italian thinker."
For example, instead of pointing out the difference
between the “Geisteswissenschaften” (the “human” or
“moral” sciences) and the “Naturwissenschaften” (the
natural sciences), hermeneutics must display to what
extent it can provide vital answers against the exclusive
and violent impositions of neoliberal policies in our

11 Vattimo and Zabala, Hermeneutic Communism; and Vattimo,
Della realta: fini della filosofia (Milan: Garzanti, 2012),
English translation forthcoming from Columbia University
Press; Vattimo, “The Political Outcome of Hermeneutics,” in
Consequences of Hermeneutics: Fifty Years After Gadamer’s
Truth and Method, ed. J. Malpas and S. Zabala (Evanston, IlL.:
Northwestern University Press, 2010), 282; and Vattimo, “The
Future of Hermeneutics.”

12 Vattimo, “The Political Outcome of Hermeneutics,” 282.
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roJl BO Tpara Ha HMCTOpUjaTa Ha XepPMEHEBTHKATa, BO
BUTAJIMCTUYKATA CYIITHHA Ha XepMeHEeBTHUKaTa r'o COo-
rJIeflajl IPUOPUTETOT Ha TOJKYBAHLE€TO HAJl HAYYHOTO
HCIIUTYBakhe, TEOPUCKUOT KPUTUIIM3AM U JIUTepapHaTa
KOHCTPYKITHja.

Bo nBaeceT u TNPBUOT BeK, AaHAPXUCTUYKUTE KoOpe-
HU U CyIITHHATa Ha XepMeHeBTHKaTa ILITO ce o0ujy-
BaB /la T'M U3JI0’KaM, HE caMo IITO ce IOKJIOMyBaaT Co
XajperepoBara OHTOJIOTHja Ha HACTAHOT, TYKY CTaHyBa-
aT ¥ MOJIUTUYKYA MUIUTAHTHU. OBa € 0cO0eHO BUJJIUBO
BO Z1eJ10TO Ha BaTumo. Bo cBonTe HajHOBM KHUTH U €CEU,
UTaIHjaHCKUOT Pritocod ce oaameuns o/ KAHOHOT Ha
T'agamep 3a /1a ja pereHepupa TpaHCI'DECUBHATA U aHAP-
XUCTUYKaTa HUIIIKA Ha xepMeHeBTHKara." Cnopey Ba-
THMO, MHCHUCTHUPAHETO Ha pejIurujaTa U IOJUTUKATA
IITO YecTo ce 3abesiekyBa BO COBpeMeHaTa XepMeHeB-
THKa He e caMO HaIlpeJIoK BO cMucia Ha 'azamepoBo-
TO BOHMETO/ICKO UCKyCyBalbe Ha BUCTUHATA, TYKy HUCTO
Taka ¥ BO CMHCJIA HAa OPDUTMHAJIHUTE IIpeYeKOopyBamba
Ha XepMEeHeBTHKATa, KaKo IITO ykaxaJ Ilnaton Bo Hon
(534€) 1 Bo I'036a (202¢). Mako I1aToH ja mpeTcraByBa
XepMEHEBTHKATa KaKO TeopHja Ha npudakame U KaKo
MpaKTHKa Ha MPEHOC U Meiujanuja, XepMec € 0OBUHET
3a aHapxyja 3aroa IITO IOPAaKUTe WITO TU IpeHecyBa
HUKOTall He Owje Mpelnu3HH; co Apyru 3060poBH, He-
TOBUTE IPEBOAM U TOJIKyBama CEKOrall I'o MeHyBaJie
IIPBUYHOTO 3Haueme. Batumo cmera feka XepMecoBOTO
MEeHYBAaIb€e HE € IPEIKa, TYKY BUCTUHCKA IPUI00UBKA O/
TOJIKYBambeTO, KOe, 32 Pa3JIMKa O] OIIUCUTE IIITO Tparaat
Jla TO TIOCTUTHAT UI€JIOT Ha [EJIOCHO 00jacHyBambe, My
Jl0/1aBa HOBA BUTAJIHOCT HA IPBUYHOTO 3HAYEHE.

11 Vattimo and Zabala, Hermeneutic Communism; and Vattimo,
Della realta: fini della filosofia (Milan: Garzanti, 2012), Bo
aHCcKH rpeBoy Ha Columbia University Press; Vattimo,
“The Political Outcome of Hermeneutics,”in Consequences
of Hermeneutics: Fifty Years After Gadamer’s Truth and
Method, ed. J. Malpas and S. Zabala (Northwestern University
Press, 2010), 282; u Vattimo, “The Future of Hermeneutics.”
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framed democracies. The problem of these democracies
and policies is that they are determined by the triumph
of technology in which science becomes an instrument
of oppression, control, and policing;:

Here ‘policing’ takes many different forms: the
‘policing’ of thought (notably the proponents of
analytic epistemology), the ‘policing’ of the leading
classes (consider the ‘neo-realism’ of the major
academic journals, as well as of the international
‘mainstream’ media), the ‘policing’ of governments
(in the form, for instance, of cultural policies
‘compliant with the current order’, ‘neutral’ audit
and assurance exercises and processes, or ‘objective’
evaluation of scientific productivity—the latter,
starting from the privilege of English, represent
a continuation of old imperialist and colonialist
policies by other means)"

While many find that this metaphysical organization of
the world has created a state of exception, Vattimo,
following Heidegger,instead believesweareinacondition
where “the only emergency is the lack of emergency,” that
is, of events. In this condition hermeneutics, understood
as an ontological stance striving for existence, takes the
form of a political or, at least, existential commitment,
meant to stir and shake those who obstruct our own
involvement in the world. The fact that this project does
not offer itself to descriptions but rather involves us
from the beginning as interpreters—concerned human
beings—is an indication of its existential nature. This is
why outside the prejudice of knowledge as the mirror
of nature one can no longer imagine a world given
objectively but only through events.

As we can see Vattimo, following Nietzsche’s and
Heidegger’s ontologies, suggests that interpretation

13 Vattimo, “The Future of Hermeneutics,” 724
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Mako BO MHHATOTO X€PMEHEBTHUKATa OTCEKOTalll MMa-
Jla TOJIEMO 3HAYele KaKo TeopHja U TPAKTHKA Ha
TOJIKyBakb€e Ha 3aKOHUTE U Ha CBETUTE CITHCH, IEHEC ,,BEKe
He MOXKE J]a Ce IPeTCTaByBa . . . KAKO HEBUHA TeopHja
3a TOJIKOBHHUOT KapaKTep Ha CEKOe MCKYCyBame Ha BU-
CTHHATA"; CIIOPE/T UTATUJAHCKUOT MHUCJIUTE, BJIOTOT €
yire nmorosieM.'”” Ha mpuMep, HaMecTo /1a ja UCTaKHyBa
pasiukara Mery “Geisteswissenschaften” (,xymanu-
Te“ unu ,MopasHuTe“ Haykn) U “Naturwissenschaften”
(mpupoxHUTE HAYKH), X€PMEHEBTHKATa MOpa Jia Io-
Ka’ke JI0 KOj CTEeIeH MOKe J1a JaJie BUTAJIHU OJTOBOPU
HACIIPOTU E€KCKJIY3UBHUTE W HACUJIHUTE HaMETHYBakha
Ha HeosmOepasiHaTa MOJUTHUKA HA HAIIWUTE OrpaHUYe-
HU JleMOoKpaTud. [Ipo6seMOoT Ha OBHE JEMOKPATHU U
MOJINTHKA € IITO Ce JeTEePMUHUPAHU Off TpuyMQpOT HA
TEXHOJIOTHjaTa BO KOj HAyKaTa CTaHyBa WHCTPYMEHT 3a
yTHETYBabe, KOHTPOJIA U IOJIUIUCKO PETYINPAHE:

Bo HUB, ‘OJUIMCKOTO peryjupame ce jaByBa
BO MHOTY pasJudHd GOPMHU:  ‘TIOJTUIHCKOTO
peryiupame’ Ha Muciaata (0ocobeHO Ha 3acTallHH-
UTe HAa aHAJUTUYKATa ENHCTEMOJIOTHja), TIOJIHU-
IIICKO peryavupame’ Ha BOJEUKUTE KJIacu (3eme-
Te TO TpEeJBH ‘HEOpeaJM3MOT Ha HajroJieMHUTe
aKa/IeMCKHU CIHCAaHU]ja, KAKO U Ha MelyHapOJHUTE
‘KOHBEHITMOHAJIHU MEANYMH), BJIQJUHOTO ‘TIOJIH-
IKCKO perynpame’ (Bo 00JIMK Ha, HAa IPUMEP KyJI-
TypHATa IMOJUTHKA ‘BO COIJIACHOCT CO TEKOBHUOT
pen,’ ‘HeyTpajHa' peBHU3Hja U IPAKTUKU U IPOIIECH
Ha TMOTBP/yBambe, WIN ‘00jeKTUBHO IPOIIEHYBahe
Ha Hay4YyHATa IPOAYKTUBHOCT, KOe, IOYHYBajKU
O/l TPUBWIETHPAHUOT CTAaTyC HA AHIJIUCKUOT
jasuk, IpeTcTaByBa IIPOJOJIKYBake Ha cTapara
UMIIEPUJUTUCTAYKA U KOJIOHHjAJIUCTUYKA TTOJINTH-
Ka, HO CO JIDYTH CPEJICTBA).

12 Vattimo, “The Political Outcome of Hermeneutics,” 282.

must be understood from an ontological point of view,
that is, in order to hold Being open to different events.
This is why hermeneutics, like certain oppressed
political, ecological, or social movements, “is committed
to defend[ing] the survival of the human species on
earth [because the] continuation of life requires that the
event of Being is held open.” Although hermeneutics is
becoming the philosophy of the absence of emergency,
contributing to our social, political and cultural well-
being, its thinkers will be “explicitly accused of being
crypto-terrorist[s] and fomenters of social disorder.”*
While some might consider this a negative feature,
Vattimo instead believes this accusation to be central in
the transformation of hermeneutics from a Gadamerian
philosophy of dialogue to one anarchic excess. After all,
the intolerance of any form of anarchic hermeneutics
within the academy rises from these accusations, which
have always marginalized its thinkers:

Hermeneutics is forbidden from transgressing the
proper limits of academic ‘good manners,’ limits that
are essentially those of ‘descriptive’ metaphysics:
there is a thing in front of me, ‘the world out here’, I
describe it, I analyze it; I also judge it and condemn
it (as absurd, false, morally unacceptable . . .);
limits that depend always on assuming the validity
of the distinction between subject and object—
the very distinction which does not hold within
the Geisteswissenschaften, the human sciences,
and whose rejection gives rise to the ‘excess’ of
hermeneutics—an excess that has an impact like
that of a ‘terrorist’ attack, even if an attack of ideas.*

These excess is not very different from Luther’s revolt,
Freud’s dismantling, and Kuhn’s transgression of the
conservative impositions on religion and science in their

14 Vattimo, “The Political Outcome of Hermeneutics,” 284, 286.

15 Vattimo, “The Future of Hermeneutics,” 723.
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Jlomeka MHOTYMHUHA CMeTaarT JeKka oBaa Meradu-
3WYKa OpraHMU3aI{ja Ha CBETOT CO3/lajia cOCTojb6a Ha
HUCKJIydyBambe, BaTumo, ciezejku ro Xajaerep, HaMecTo
TOA BepyBa JieKa HUEe CMe BO COCTOjba Kora ,e/[MHCTBe-
HaTa UTHOCT € TOPaJ HEJIOCTATOKOT Ha WUTHOCT," IO-
TOYHO, Ha HacTaHu. Bo BakBa cocroj6a, XepMeHEBTH-
KaTa, cpaTeHa KaKO OHTOJIOIIKA MO3UIIHja KOja CTPEMHU
KOH IIOCTOeHe, 3a3eMa (opMa Ha MOJTUTUYKO, UJIH, BO
HajMaJia paKa, er3uCTEHINjaTHO 3ajIarabe, Yija e €
pa3Mp/yBame U IOTPeCyBarbe Ha OHUE IITO ja TOIpeyy-
BaaT HAIllaTa COIICTBEHA BKJIYYEHOCT BO CBETOT. PaKTOT
IIITO OBOj IIPOEKT He JI03BOJIyBa /ia Ou/ie OMUIIIAH, TYKY
VIIITE O] CAMHUOT MOYETOK HE BKJIyUyBa KAaKO TOJIKYBa-
YM, 3aCETHATH YOBEUKHU CYIITECTBA, € HABECTyBaIbe 3a
HEeroBaTa ersucTeHnujasHa npupoja. Toa e mpuuynHaTa
301TO 6€3 MpeIpacyIuTe Ha 3HAEHETO KAKO OIJIEZIAJIo
Ha IPUPOJIaTa BeKe He MOJKe Jia ce 3aMUCIIA 00jeKTHBEH
CBET, TYKYy TOA € MOXKHO CaMO IIPeKy HaCTaHHU.

Kako mto mozke a BumuMe, Batumo, ciie/iejKu T OH-
tosoruute Ha Huue u Ha Xajmerep, mpejjiara Jieka
TOJIKYBaFh€TO MOpa J1a ce pas3bepe 07 OHTOJIOIIKO TJIe-
JUINTEe, TIOTOYHO, [a Ce OcTaBh burtmero ga Oume oT-
BOPEHO 3a pa3HU HacTaHU. Toa e NMpUYHWHATA 3OIITO
XeMEHEBTHKaTa, KAKO HEKOW YTHETYBAaHU IOJIMTUYKU,
€KOJIOIIKHU WJIN OIIIITECTBEHHU ABUXKEIha, ,,& IIOCBEeTeHa
Ha ofOpaHa Ha MPEXUBYBAIHETO HA YOBEKOBUOT BU/I
Ha 3eMjaTa [3aroa mITO] 3a /1a ce MPOJIOJIXKHU KUBOTOT,
HacTaHOT Ha butuero Tpeba fa octaHe orBopeH.“Mako
XepMeHeBTHKaTa cTaHyBa ¢uiocoduja Ha OTCYCTBO
Ha UTHOCT, KOja MPH/IOHECYBa 3a HaIlllaTa OIIITECTBE-
Ha, MOJIUTHYKA U KyJITypHa A00pococTojOa, HEj3SUHUTE
MUCJTUTETN Ke OU/IaT ,,eKCIUIUIUTHO OOBUHYBAHU KaKO
KPUIITOTEPOPUCTH U MOTTUKHYBAaYU HA OIIITECTBEHUOT
Hepen.“3Jlo/ieka HeKOU MOJKe Jla CMeTaaT JieKa OBa € He-
raTUBHA KapaKTepPUCTHUKA, BaTuMo, HampoTuB, BepyBa

13 Vattimo, “The Political Outcome of Hermeneutics,” 284, 286.
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epochs. As we can see, interpretation is a vital practice,
a philosophy of praxis, where Being’s event is always
held open for existential purposes. But as a vital practice
interpretation provides a contrast not only for the
passive acceptance that characterizes descriptions but
also for those limits that Vattimo refers to in the passage
above. This is why the “hermeneuticist, if they are to
become serious, must also become, fatally, a militant—
the question is: for which cause?”*

Vattimo responds to this question by choosing those
marginalized social, cultural, and intellectual sectors
that battle for survival against neoliberal economic
constraints. These are not simply the weak and oppressed
but also the humanities’ non-instrumentalist disciplines,
which have somuch difficultyin obtaining research funds.
The problem is not that these groups are incompetent
but that they are both useless and dangerous to the
“absence of emergency” that liberalism has achieved.
Particularly dangerous from a neoliberal point of view
are also those political causes, such as communism
and Marxism, which have recently reemerged after the
financial crisis of 2008. This is why Vattimo believes
that to be a communist is not very different from being a
hermeneuticist; both are fighting against those objective
and realist constraints that have become increasingly
indistinguishable from the laws of corporate capitalism.
What is at stake here is a “reformation of the world” that
must be “undertaken by a militant hermeneutics with all
the tools of the humanities at its disposal—philosophy,
theology, fine arts, law, politics.””

In sum, hermeneutics cannot be reduced to a
philosophical discipline such as aesthetics nor to a
philosophical school such as positivism. There is more at
stake in the process of interpretation, which transcends

16 Vattimo, “The Future of Hermeneutics,” 725.

17 Vattimo, “The Future of Hermeneutics,” 727.
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JleKa 0Ba OOBUHYBAIb€ € KJIYIHO 32 TPAHC(HOPMHUPAHETO
Ha xepMeHeBTHKaTa oj ['agamepoBa ¢uiocoduja Ha
JIMjaJIor BO aHAPXUCTUYKO IIpesieBame. Hajmocsie, HeTo-
JIEpAaHTHOCTA KOH Koja 6mio opmMa Ha aHAPXHUCTHUUYKA
XepMeHEeBTHKA BO PpAMKHUTE HA aKa/ieMujaTa POU3JIery-
Ba 0/ OBUEe OOBHHYBaIba IIITO CEKOTAIll T MaprHHAJIN-
3upaJjie Hej3UHUTE MUCIIUTEITN:

Ha xepmeHeBTHMKaTa U e 3a0paHeTO Ja T'M IIpe-
MHHYBa T'DAHUIIUTE HA IMPUCTOJHOCTA HA AKAJEM-
CKOTO ‘TIPUMEPHO IOBeJleHWe, TPAaHUIM IITO BO
CYIITHHA W IpumaraaT Ha ‘omucHaTa MeTradu-
3WKa: MMa IpelMeT IIpel MeHe, ‘CBET HAaJIBOD,
rO ONHMIIYBaM, IO AHAIU3UPAM; HUCTO TaKa JaBaM
CYyZl 3a Hero u ro ocyayBaMm (Kako arcypJeH, Jia-
’)KeH, MOpPaJIHO HenpudaT/JIuB;, TPAHUIA KOU Ce-
KOTall 3aBHCaT O] IMPETIIOCTABYBAETO HA Ba-
JIUTHOCTA Ha pas3jiuKarta mnoMery cy0jeKToT u
00jeKTOT - TOKMY OHaa JUCTHUHKIIHja KOja HE BaXKU
Bo Geisteswissenschaften, xymaHuTe HayKu, 4ue
onbUBalbe OTBOpPA MPOCTOP 3a ‘TIpeTepyBameTo’ Ha
XepMEHEBTHKATA - IIPETePYBahe KOe UMa BIIMjaHUe
KaKo ‘TEPOPUCTUYKHU HAIIaJl, ¥ ITIOKPaj TOA IIITO € Ha-
1371 Ha UJIEeU.

[IpetepyBameTo He € MHOTY HOpPa3judHO o7 JlyTepo-
BHOT peBoJIT, Pp0ojmoBoTO packionyBawe u KyHOBOTO
IIpedyeKkopyBakbe HAa KOH3€PBAaTUBHUTE HaMeETHYBamba
Ha peJIryjaTta U HayKaTa BO HUBHHTE ernoxu. Kako mro
MOXKe /1a BUAUMe, TOJKYBAaWbheTO € BUTAJIHA IIPAKTHUKA,
dunocoduja Ha praxis, kaze MITO HACTAHOT Ha butHero
CEKOTalll ce PKU OTBOPEHO 07 ET3UCTEHITUjTICTHIKHI
npuyrHU. Ho Kako BUTaJIHA NMPAKTUKA, TOJIKYBAHETO
Hy/I KOHTPACT HE CaMO Ha MAaCUBHOTO MpHdaKkarbe IITO
T KapaKTepu3upa OIMCUTe, TYKy U Ha TpaHULUTEe 3a
kou 300pyBa Batmmo BO macycor morope. Ete 3omro
~XepMEHEBTUTE, 3a J]a CTAaHAT CEPUO3HU, MOPa UCTO TaKa

disciplinary parameters and school ambitions. The works
of the authors I have examined show it to be a thought in
progress, constantly developing in different directions
and for diverse problems. This is why hermeneutics,
as the possibility to interpret differently, is not simply
revolutionary but rather a way of thinking that leads to
revolt, alteration, change. If it were only a revolutionary
thought, then it would have to pretend to be absolute,
complete. But hermeneutics does not pretend to have
discovered the true meaning of a text, truth, or Being;
rather, it discloses the different interpretations of these
features. The world of hermeneutics is not an “object”
that can be observed from different points of view and
that offers various interpretations. It is a thought-world
in continuous movement. If this world does not reveal
itself to the perceptions of human beings as a continuous
narrative, it is because we are not passive describers
but engaged performers who must strive—through
interpretation—for existence.




Identities

Hen30eKHO /Ia cTaHAT MUJIUTAHTHU, HO MPAIIAIHeTo €:
3a Koja mem?“4

BaTuMo Ha oBa Ipaiiiame 0iroBapa u30upajKu r'u Mapru-
HU3UPAHUTE OIIITEeCTBEHU, KYJITYPHU U UHTEJIEKTyaTHU
CEKTOPH IITO ce OOpaT 3a ONCTAHOK CO HeoubepaTHUTe
€KOHOMCKHU OTpaHuyyBama. Tue He ce caMo ciabure u
yTHEeTeHUTe, TYKY U HEHHCTPYMEHTATUCTUUKUTE IUCITU-
IUINHU Ha XyMaHUCTUYKUTE HAyKU, KOU MHOTY TEIIKO
Haoraar ucrpakyBauku ¢onmoBu. IIpobsemMor He e BO
TOA IITO OBUE I'PYNH C€ HEKOMIETEHTHH, TYKy LITO Ce
OECKOPHUCHU U OIaCHU 3a ,,0TCYCTBOTO HAa UTHOCT® IITO
ro nocturHas yubepanusMot. O HeonbepayTuCTUIKA
IJIelHa TOYKa, 0cOOEHO OIIACHU ce IOJUTUYKUTE Ka-
y3H, KaKo IITO ce KOMyHU3MOT U MapKCU3MOT, LITO Ce
IojaBujie OBTOPHO IO pUHAHCHCKATa Kpu3a o7 2008
roguHa. 3aroa Batumo cmera iexa /1a ce O1jie KOMyHUCT
He e MHOTY PasJINYHO O/1 TOA /ia ce Oujie XepMeHEeBT; U
€THUOT U JIDyTUOT ce 6opaT MPOTUB THE 00jeKTUBHU U
PEeaTMCTUYKK OTPAHUYYBaba IITO CE MOTENIKO Ce pas-
JIMKyBaaT O] 3aKOHHUTE HAa KOPIIOPATUBHUOT KalluTa-
smuzaM. Bo npamiame e 10BeJieHO ,pedpopMupameTo Ha
CBETOT" IITO MOpA /ia TO ,HalpaBaT MUJIUTAHTHHU Xep-
MEHEBTHU CO CUTe JIATKU IITO M UMaaT Ha pacliojiarame
XyMaHUCTHYKUTE HAyKH - ¢uiocodujaTa, TeoI0THjaTa,
JINKOBHUTE YMETHOCTH, 3aKOHOT, ITOJIUTHKATA. '

3aKJIydHO, XeDMEHEBTHUKATa HE MOXE J]a Ce CBeZle Ha
dumocodcka UCIUIIIIHA KAKO IIITO € eCTETHKATa, HUTY
Ha ¢dmrocodceka KO, KAKO IITO € MO3UTUBU3MOT.
MHory paboTu ce JOBeIeH! BO IPAIIalbe BO MPOIECOT
Ha TOJIKYyBalbe€ KO€ TH HaJAMHHYBa IUCIUILIMHCKUTE
ImapamMeTpy U IIKOJICKUTe ambuiuu. /lesata Ha aBTO-
pUTe IITO TH pasIJie/lyBaB MOKaXKyBa JieKa ce paboTu
3a He3aBpIlleHa MHUCJIA KOja IIOCTOjaHO ce pPa3BUBA BO
pas3Hu mpaBIM U omndaka pasHOBUIHU IpobieMu. 3a-

14 Vattimo, “The Future of Hermeneutics,” 725.

15 Vattimo, “The Future of Hermeneutics,” 727.
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TOA XEPMEHEBTHUKATa, KAKO MOKHOCT JIa Ce TOJIKyBa I10-
HMHAaKy, HE € caMO PEBOJIYIIHIOHEPHA, TYKY € U HaUMWH Ha
pa3MuCIyBamke KOj BOAU KOH PEBOJIT, IPENHAUYBAbE,
mpomeHa. /la Gelre caMmo peBOJIyITMOHEPHA MUCJIA, TO-
ram Ke Mopallle Jla ce IpemnpaBa JieKa € arcoJIyTHa,
koMIUieTHA. HO XepMeHeBTHKATa He ce IIpelpaBa JieKa
I'M OTKPHWJIa BUCTUHCKUTE 3HAUeHa Ha TEKCTOT, BUCTHU-
HaTa, BUTHeTO; HAIPOTHB, Taa TH OTKPUBA PA3ITUYHUTE
TOJIKyBaba Ha oBUe HelrTa. CBETOT Ha XepMEeHEBTHUKATa
He e ,,00jeKT" IIITO MOoJKe /1a ce HaOJby/IyBa O/ Pa3INYHU
IJIeTHU TOUKH U IIITO Hy/I Pa3HOBU/THH TOJIKyBama. Toa
€ MUCJIOBEH CBET BO IOCTOjaHO JIBMKEHE. AKO TOj CBET
CaMHOT He UM ce OTKpPHBa Ha IEPIENIUNUTE Ha JIy[eTo
KaKO KOHTHHyHpaHa Hapalyja, IpUYuHAaTa 3a TOa € IITO
HUe He CMe TaCUBHU OIUIIIYBAaYH, TYKy aHTaKUPAHU aK-
TEPU KOU MOpa Jia CTpeMaT - MPEKy TOJKYyBame - KOH
er3uCTeHIja.
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