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Na 20 april 2002 godina, Revolucionernata
asocijacija na ̀ enite na Avganistan (RA@A) go

napadna feministi~koto mnozinstvo na Soedinetite
Dr`avi � pretstaveno vo edna statija vo Ms. Magazin
naslovena �Koalicija na nade`i� � poradi igno-
riraweto na u`asnite svireposti {to gi izvr{i
Severnata alijansa i bri{eweto na istoriskata uloga
na RA@A i na nejzinata 25-godi{na nepopustliva
borba protiv talibanskata brutalnost kon `enite.
Pove}eto ~lenki na RA@A � barem onie {to pre`i-
veaja ili ne bea nasilno progoneti � ostanaa vo
Avganistan baraj}i poddr{ka za svojata programa za
svetovna demokratija, za ̀ enski prava i za povtorna
izgradba na rabotnata infrastruktura, krajno
neophodna za napredok na edno demokratsko op{-
testvo. Vo svojot odgovor na statijata vo Ms. Magazin,
RA@A im postavi niza ostroumni pra{awa na
amerikanskite feministki:

Dali tie samo gi ocrnuvaat vladata na Soedi-
netite Dr`avi i zapadniot pe~at koi smetaat
deka e polesno da gi pretstavat Talibancite
kako lo{i, a silite koi Soedinetite Dr`avi
gi poddr`uvaat protiv niv kako dobri? Ili,
dali se zdru`ile so na{ata vlada vo igno-
riraweto na tie zlostorstva i povtornoto
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On April 20, 2002, the Revolutionary Association of
the Women of Afghanistan (RAWA) assailed the

feminist majority of The United States�represented as it
was by an article in Ms. Magazine called �A Coalition of
Hopes��for ignoring the horrible atrocities committed
by the Northern Alliance and for erasing RAWA�s
historical role�twenty five years of relentless struggle
against the Taliban�s inhumanity toward women. Most of
the members of RAWA�at least those who have not been
executed or forcibly exiled�remain in Afghanistan,
seeking support for their own program of secular
democracy, women�s rights, and the re-establishment of
a working infrastructure, which is utterly necessary for
anything resembling a democratic society to thrive. In its
response to the Ms. Magazine article, RAWA posed a set
of penetrating questions to US feminists:

Are they merely smearing the US government and
Western press who find it easier to present the
Taliban as evil and the forces that the US supported
against them as good? Or have they joined with our
government in a concerted effort to ignore these
crimes and once again forfeit the lives and rights of
women for our current national self-interest?
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poigruvawe so `ivotite i pravata na `enite
poradi na{iot aktuelen nacionalen interes?
Mo`ebi, vo svoite napori za ekonomska i
politi~ka vlast, feministi~koto mnozinstvo
vnimava da ne gi naluti politi~kite sili vo
Soedinetite Dr`avi koi s$ u{te ja negiraat i
opravduvaat zloupotrebata na ~ovekovite prava
od strana na takvite kako {to se Masod, Rabini,
Dostam, Hekmatir i drugi, koi bea obu~eni,
vooru`eni i potpomagani od Soedinetite
Dr`avi vo tekot na Studenata vojna vo Avgani-
stan, a potoa ostaveni vo vakuum na mo} da gi
uni{tat svojot narod i svojata zemja.2

RA@A tuka ne go citira inovativnoto filosofsko
delo na Xorxio Agamben, ~ovekot {to se obidel da go
prika`e sovremenoto politi~ko zna~ewe na starata
rimska kategorija homo sacer tvrdej}i deka �koga
nivnite prava ne se ve}e prava na gra|aninot, toga{
~ove~kite su{testva se navistina sveti, vo smislata
koja ovoj poim ja imal vo rimskoto pravo od arhai~-
niot period: osudeni na smrt.�3 No za ~lenkite na
RA@A nivnoto bri{ewe e nerazdelno od na{ata
takanare~ena �vojna koja ne be{e vojna� protiv
avganistanskiot narod, vo koja bezbrojnite smrtni
slu~ai na avganistanskite gra|ani ne se broeja, ne
mo`e{e da se brojat, nitu vo moralna nitu vo
matemati~ka smisla. Bidej}i s$ u{te ne znaeme kolku
lu|e umrea kako rezultat na na{ata militaristi~ka
bezobyirnost, lu|e {to bea ubivani bez sudska presuda
kako homines sacri, lu|e {to gledaa vo na{ite avioni
i ne znaeja dali vrz glavata }e im padnat paketi za
pomo{ ili bombi.

Dodeka vi go govoram ova denes, se ~ini deka Ira~a-
nite }e bidat slednite {to se osudeni na smrt vo
Agambenovata smisla, dodeka neobmisleno se

Perhaps the feminist majority, in their push for US
economic and political power, are being careful not
to anger the political powers in the US who still deny
and make apologies for the human rights abuses
done by the likes of Massoud, Rabinni, Dostum,
Hekmatyar, and others who were trained, armed,
and supported by the US during the Cold War years
in Afghanistan, and then left in a power vacuum to
destroy their people and their country.2

RAWA does not here cite the innovative philosophical
work of Giorgio Agamben, someone who has tried to show
the contemporary political relevance of the ancient Roman
category of homo sacer by claiming that �[w]hen their
rights are no longer the rights of the citizen, that is when
human beings are truly sacred, in the sense that this term
used to have in Roman law of the archaic period: doomed
to death.�3 But for the members of RAWA, their erasure
is inseparable from our so-called �war which was not a
war� against the Afghan people, in which the innumerable
deaths of Afghan citizens did not count, could not be
counted, either in a moral or a mathematical sense. For
we still do not know how many people have died as a result
of our militaristic effrontery, people who were killed with
impunity as homines sacri, people who looked up at our
planes not knowing whether packages of aid or bombs
were about to fall on their heads.

As I deliver these words to you today, it appears that Iraqis
will be the next ones doomed to death in Agamben�s sense
as we move headlong into a war against Iraq, in an effort

Drucilla Cornell The Sacrilege of Feminism



Journal For Politics, Gender and Culture, vol. I, no. 3, 2002

11

Identities

dvi`ime kon vojna so Irak, so cel da go soborime
nejziniot voda~ Sadam Husein. Se razbira, toa }e bide
vojna bez presedan vo amerikanskata ustavna istorija,
za{to planirame da se vovle~eme vo edna ekstremno
militaristi~ka agresija protiv vlada za koja Skot
Riter, inspektor za oru`je pri Obedinetite nacii
vo Irak, pove}e od sedum godini veli deka ne
pretstavuva nikakva seriozna zakana za nacionalnata
bezbednost na Soedinetite Dr`avi. Sepak, pret-
stojnata vojna protiv Irak nema da bide isklu~ok od
praviloto deka politi~kiot diskurs za poddr{ka na
flagrantno nelegitimnite voeni operacii, tipi~no
uka`uva na faktot deka na{ata akcija e neophodna za
da se ispravat nepravdite. Najposle, vo slu~ajot na
Avganistan, opravduvaweto na bombardirawata i na
urivaweto na talibanskiot re`im, zna~i ispravawe
na nepravdite protiv `enite.

Vo golem del od svojata dolgogodi{na marksisti~ko-
feministi~ka rabota, Gajatri Spivak poka`a deka
dolgata i brutalna istorija na zapadniot impe-
rijalizam mo`ela da opstane - ideolo{ki, i poinaku
- zatoa {to osloboduvaweto na najsiroma{nite od
siroma{nite `eni, isto taka potpomognalo da se
promovira programa za sistematska ekonomska
dominacija. No, neodamna vo eden svoj esej nasloven
�Ispravawe na nepravdite� taa go promeni svojot
teoretski fokus, tvrdej}i deka povtorno morame da
se navratime na klasi~noto liberalno razlikuvawe
me|u prirodnite i gra|anskite prava, ako sakame da
sfatime kako se koristat neopravdanite koncepcii
za prirodnite prava za zagrozuvawe na gra|anskite
prava, priznati od dr`avite na globalniot jug i od
delegitimiranite op{testveni institucii i struk-
turi, koi{to mesnite aktivisti se obiduvaat pov-
torno da gi legitimiraat. Nejzinata ideja e deka samo
otkako ovie institucii i strukturi }e se zdobijat so

to oust its leader, Saddam Hussein. To be sure, this will
be an unprecedented war in American constitutional
history since we plan to engage in extreme military
aggression against a government that has been shown by
Scott Ritter, UN weapon�s inspector in Iraq for over seven
years now, not to pose any serious threat to US national
security. Yet the imminent war against Iraq will not be an
exception to the rule that political discourse created to
shore up flagrantly illegitimate military campaigns
typically points to the fact that our action is necessary in
order to right wrongs. After all, in the case of Afghanistan,
the justification for the bombing and for the overthrow of
the Taliban regime was that we were righting wrongs
against women.

In much of her Marxist feminist work over the years,
Gayatri Spivak has shown that the long and brutal history
of Western imperialism was able to survive, ideologically
and otherwise, because the liberation of the poorest of
the poor among women also helped promote a program
of systematic economic domination. But recently, in an
essay called �Righting Wrongs,� she has shifted her
theoretical focus, arguing that we must revisit the classical
liberal distinction between natural and civil rights if we
are understand how it is that unjustified conceptions of
natural right are used to encroach upon the civil rights
recognized by nation-states in the global south and by de-
legitimated social institutions and structures that grass-
roots activists are trying to re-legitimate. Her point is that
only once these institutions and structures receive new
legitimacy can the nation-states in which they function
overcome the human rights dependency that endlessly
reproduces the figure of �wronged victim��a dependency
that, according to Spivak, �can be particularly vicious in
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nova legitimnost, dr`avite vo koi tie funkcioni-
raat }e mo`e da ja nadminat zavisnosta od ~ovekovite
prava koja beskone~no reproducira primeri na
�onepravdana ̀ rtva� � zavisnost koja, spored Spivak,
�mo`e da bide osobeno pakosna vo svoite neokolo-
nijalni konsekvenci, dokolku stanuva zbor za dr`ava
koja e nositelot na teror i... (Evropa i Soedinetite
Dr`avi), koja e spasitelot.�4 Takvata samodozvola da
prodol`i da gi isprava nepravdite, spored Spivak,
e premisa na idejata deka �onepravdanite `rtvi�
nikoga{ ne }e mo`e da si pomognat samite sebesi i,
vsu{nost, sekoga{ }e im bide potrebna politi~ka
poddr{ka odnadvor poradi nivniot neizbe`no
inferioren politi~ki status, vo koj se bezvolni i
onevozmo`eni da u~estvuvaat vo ona {to lu|eto kako
Bernard Luis i Semjuel Hantington bi go narekle
moderna civilizirana kultura na demokratijata.
Spivak prodol`uva da sugerira deka o~igledno
razni{anata filosofska osnova na prirodnite
prava � stavot deka na{ite prava kako �lu|e� ipso facto
im prethodat na na{ite gra|anski prava kako gra|ani
- ~esto pominuva nezabele`ana vo diskursot na
~ovekovite prava. Pri~inata za toa, tvrdi taa, e {to
cvrstata darvinisti~ka pretpostavka prifa}a golem
del od toj diskurs, imeno onie {to se prirodno
naj~ove~ki, mora da go nagrbuvaat tovarot na ispra-
vawe na nepravdite na onie {to se pomalku ~ove~ki,
koi ne se vklopuvaat vo na{ata moderna i klasi~na
liberalna koncepcija za individuata kako nositel
na prava za{titeni so zakon. Dosta interesno e toa
{to taa, sepak, celosno go poddr`uva ona {to bi go
narekle, sledej}i go Imanuel Kant, ideal na huma-
nosta. No toa go pravi sovetuvaj}i n$ nas, gra|anite
na Soedinetite Dr`avi i na Evropa, da go napu{time
na{iot kulturen apsolutizam koj e, vsu{nost, na{
sopstven kulturen relativizam i koj ja nosi vo sebe
na{ata hegemonisti~ka koncepcija za modernosta,

its neo-colonial consequences, if it is the state that is the
agency of terror and� [Europe and the United States] that
is the savior.�4  This self-permission for continuing to right
wrongs is, for Spivak, premised on the idea that �wronged
victims� will never be able to help themselves, and indeed
will always need to be politically buttressed from the
outside, due to their necessarily inferior political status,
which renders them at once unwilling and unable to
participate in what the likes of Bernard Lewis and Samuel
Huntington would call the modern civilized culture of
democracy. Spivak goes on to suggest that the notoriously
shaky philosophical foundation of natural rights�the idea
that our rights as �men� are, ipso facto, anterior to our
civil rights as citizens�often goes unnoticed in human
rights discourse. The reason for this, she claims, is that a
decidedly Darwinian assumption underwrites much of
that discourse, namely that those who are naturally the
most human must shoulder the burden of righting the
wrongs of those less-than-human peoples who do not fit
into our modern as well as classical liberal conception of
the rights bearing individual protected under the law.
Interestingly enough, she nevertheless fully endorses what
I would like to call, following Immanuel Kant, the ideal of
humanity. But she does so by admonishing those of us
who are citizens of the US and of Europe to unlearn our
cultural absolutism which is in fact our own cultural
relativism, and which includes our hegemonic conception
of modernity, our conception of ourselves as the natural
saviors of the world, as the ones who are the most truly
human and who are thus in a position to name what
counts, and especially what does not count, as human.
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na{ata koncepcija za nas kako prirodni spasiteli
na svetot, kako najvistinskite lu|e koi se vo pozicija
da go imenuvaat toa {to se smeta za ~ovek, a osobeno
toa {to ne se smeta.

Va`no e da se istakne deka Spivak ne e protiv
~ovekovite prava i deka, veruvale ili ne, smeta deka
takvite prava se neophodni i dovolni, vo posebni
politi~ki konteksti, za postignuvawe na eti~kata
cel na ispravawe na nepravdite. No, mo`ebi e
pova`no da se istakne deka centralno mesto vo
nejzinoto neodamne{no razmisluvawe, kako i vo
nejziniot politi~ki aktivizam vo Indija i nasekade
vo svetot, e idejata deka aktivistite za ~ovekovi
prava mora postojano da bidat zapoznaeni so funda-
mentalnata neednakvost koja{to im ovozmo`uva da
gi ispravaat nepravdite napraveni vrz mnogu drugi
vo ovoj svet, osobeno vrz `enite. So nejzinata
koncepcija, taa n$ prinuduva nas {to `iveeme vo
�prviot svet� da se soglasime deka `iveeme vo eden
imaginaren svet koj e samo premnogu realen, svet vo
koj ispravnoto postapuvawe e mnogu tesno povrzano
so socijalno-darvinisti~kite pretpostavki za
prirodnata mo} da se imenuva ~ove~koto, ne~o-
ve~koto, ona {to mo`e da bide poinakvo od ~ove~ko
ili ne~ove~ko. Spivak iskreno se nadeva deka
mo`eme da go spasime diskursot na ~ovekovite prava
pripojuvaj}i go kon �eden ep kako iskrenost kon
zamislenata dejstvitelnost za i kon... duri i kompro-
mitira~ki i deligitimirani kulturi i op{testva,
a osobeno za re~isi zakopanite socijalni institucii
i rituali na subalternoto.�5 S$ {to e pomalku od
takvoto pripojuvawe, samo povtorno i povtorno }e n$
vra}a na opravduvawa na prirodnite prava zasnovani
vrz eden ili drug avatar na socijalniot darvinizam.

It is important to note that Spivak is not against human
rights, that, believe it or not, she thinks such rights are
necessary and sufficient, in particular historical contexts,
for achieving the ethical goal of righting wrongs. But it is
perhaps more important to note that central to her recent
thinking no less than to her political activism in India and
elsewhere is the idea that human rights activists must be
constantly cognizant of the fundamental inequality that
allows them to right the wrongs perpetrated against so
many others in this world, particularly women. With her
conception of worlding, she forces those of us residing in
�the first world� to accept that we inhabit an imaginary
world that is only too real, a world in which doing the
right thing is horribly bound up with Social Darwinist
assumptions about the natural power to name the human,
the inhuman, what may even be otherwise than human
or inhuman. Spivak�s sincerest hope is that we can salvage
human rights discourse by suturing it to �an epic as
openness toward the imagined agency of the other for and
to� even compromised and de-legitimated cultures and
societies and, most specifically, the almost buried social
institutions and rituals of the subaltern.�5 Anything less
than this suturing would merely return us time and again
to justifications of natural rights founded upon some
avatar or another of Social Darwinism.
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Vo vrska so kritikata na Spivak na darvinisti~kiot
liberalizam, zemete go predvid obidot na Marta
Nusbaum da gi imenuva osnovnite ~ovekovi sposob-
nosti6 � direkten obid da se re{i dilemata za toa,
kako prirodnite prava, sfateni kako ~ovekovi prava,
mo`e da uspeat da gi nadigraat gra|anskite prava i,
vsu{nost, da go opravdaat otfrlaweto na suvere-
nitetot na naciite-dr`avi. I pokraj toa {to
Nusbaum saka da ostavi prostor za kulturno tolku-
vawe na osnovnite sposobnosti, taa veruva deka mo`e
da se opi{at so normativni izrazi to~nite sodr`i-
ni i funkcii na tie sposobnosti i kako, vsu{nost,
onoj {to s$ u{te ne e ~ovek treba da stane ~ovek. Vo
svojata implicitna i eksplicitna kritika na
Nusbaum, Amartja Sen7 ne se soglasuva so takviot vid
hierarhiski sistem za vrednuvawe na prirodnite
~ovekovi prava nad i protiv gra|anskite prava,
insistiraj}i deka celta na razvojot (teleolo{ki
proekt koj, so Spivak, ne smetam deka mo`e da bide
osloboden od svoite neosporno imperijalisti~ki
za~etoci) e slobodata � sloboda da se za{titat ne
samo gra|anskite prava, tuku i ona {to marksistkata
Spivak bi go narekla socijalna produkcija i
cirkulacija na kapital i vrednost. Vo svoite
najradikalni razmisluvawa Sen gi razgleduva jasno
izrazenite marksisti~ki ekonomski tvrdewa od
politi~ko-liberalnoto gledi{te. No odi samo
dotamu: toj go napu{ta mnogu posmeliot proekt na
Spivak za otvorawe pra{awa za toa, kako mo`eme da
dodademe nova etika na odgovornost kon drugiot, kon
negovata zamislena dejstvitelnost, vo eden svet koj
ne mo`e da go vbrojuva drugiot � vo site negovi sveti
formi i inkarnacii � me|u svoite suvereni agenti.

Ostaviv nastrana edno pra{awe za koe mo`am da
zboruvam direktno sega, vo ovoj mig - pra{aweto vo
vrska so idninata na feministi~kata teorija. Kako

In view of Spivak�s critique of Darwinian liberalism,
consider Martha Nussbaum�s attempt to name basic
human capabilities6�a forthright attempt to solve the
dilemma of how natural rights conceived precisely as
human rights could manage to trump civil rights and
indeed justify overriding the sovereignty of nation-states.
Although Nussbaum wishes to leave space for cultural
interpretation of the basic capabilities, she believes it is
possible to describe in normative terms the proper
contents and functions of these capabilities, and therefore
how exactly one who is not yet human ought to become
human. Amartya Sen, in both implicit and explicit
critiques of Nussbaum, expresses his disagreement with
this kind of hierarchical value system of natural human
rights over and against civil rights by insisting that the
goal of development (a teleological project that, with
Spivak, I do not think can be extricated from its
indisputably imperialist origins) is freedom�freedom to
protect not only civil rights, but what the Marxist Spivak
would call the social production and circulation of capital
and value. At his most radical, Sen contemplates
articulating Marxist economic claims from a politically
liberal standpoint. But that is as far as he goes: he backs
down from Spivak�s far more daring project of raising
questions about how we might suture a new ethics of
responsibility to the figure of the other, to its imagined
agency in a world that cannot count the other�in all its
sacred forms and incarnations�among its sovereign
agents.

I have left in abeyance a question that only now, at this
very moment, is it possible for me to address directly�
the question concerning the future of feminist theory. In
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odgovor na toa pra{awe, bi sakala da go prifatam
odobruvaweto na Spivak na humanisti~koto obrazo-
vanie i da potvrdam deka feminizmot mora da se
smeta za nerazdelno povrzan so nenasilniot
politi~ki proces na pripojuvawe na obi~aite i
vrednostite na radikalnata demokratija kon
kulturnite i ritualnite formacii na subalternoto.
Takva e praktikata zasnovana vrz feministi~kata
teorija na Spivak, so koja taa se zafa}a tolku
gr~ovito, pomagaj}i da se osnovaat u~ili{ta za
domorodni deca vo ruralna Indija, rabotej}i so
mesni `enski i anti-razvojni grupi koi zaedno
sakaat da gi isprepletat rodovata politika, borbata
za opstanok i vistinskata formacija na demokratski
organizacii. No ne mo`eme da se zafatime so takva
rabota vo na{ite zemji i vo svetot, bez sozdavawe na
nova feministi~ka etika, bez prekrojuvawe na
diskursot na ~ovekovite prava taka, za da go zadr`i
vo svojata srcevina eti~kiot mig na refleksivnost
� na{ata sopstvena budna samorefleksivnost za
opasnostite od koja i da e individualna, dr`avna,
transnacionalna institucija, pa duri i od
nevladina organizacija, koja tvrdi deka e vo pozicija
da go presvrti idealot za humanost vo ne{to {to
mo`e da dobie hierarhiski i ottuka neidealen oblik;
vo ne{to {to onie koi nezakonski gi uzurpiraa mo}ta
i suverenitetot na drugite lu|e, prisvojuvaj}i gi, }e
go upotrebat za da pretvorat nekoi vo homines sacri;
drugi lu|e, ~ii `ivoti sekoga{ }e se vbrojuvaat vo
onie koi ̀ iveat kako politi~ki legitimni ~ove~ki
su{testva.

(1 septemvri 2002 god.)

Prevod od angliski jazik: Senka Naumovska

answering, I would like to adopt Spivak�s own
endorsement of humanist education, and assert that
feminism must be thought inextricably linked to an
uncoercive political process of suturing the habits and
values of radical democracy onto cultural and ritual
formations of the subaltern. Such is the theory-driven
feminist practice that Spivak herself has undertaken so
painstakingly by helping to establish schools for aboriginal
children in rural India, and by working with grass root�s
women�s and anti-development groups who seek to weave
together gender politics, the struggle to survive, and the
actual formation of democratic organizations. But we
cannot undertake this kind of work in our own countries
and throughout the world without creating feminist ethics
anew, without refashioning human rights discourse so
that it can retain at its core an ethical moment of
reflexivity�our own vigilant self-reflection on the dangers
of any individual, nation-state, transnational institution,
or even NGO claiming that it is in a position to turn the
ideal of humanity into something that can be given
hierarchical and hence non-ideal shape, something that
those who usurp the power and sovereignty of others,
subsuming it into their own, will use to render some
homines sacri, others people whose lives will always count
among those who are living as politically legitimate human
beings.

(September 1, 2002)
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