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1. Mislewe verno na realnoto (zad identitetot)

Kako treba da ja mislime na{ata situiranost vo
ramkite na eden identitet, kako onoj na �@ena� - ili
koja i da bilo druga identitarna subjektnost - vo
korelacija so Realnoto, kako {to toa n& go predlaga
teorijata na Fransoa Laruel (François Laruelle)? Ne-
filosofijata na Laruel go promovira misleweto koe
mo`e da go izbegne bezizlezot na spekularizacijata
na Mislata, na avto-refleksivnosta i avto-legi-
timizacijata, kako definira~ki konstituent na
filosofijata. Ili, da go preformulirame pra{a-
weto, kako mo`eme da gi mislime problemite na
identitarnata subjekcija i ednovremeno da go
izbegneme ma|epsaniot krug na filosofijata koja{to
se misli samata sebesi - konceptualizacija povrzana
{to vospostavuva odnos so druga konceptualizacija,
ottrgnata od realnosta na ona koe{to e podlo`eno
na osobeniot proces na generirawe na vistinata?
Kako mo`eme da proizveduvame vistini koi{to
vospostavuvaat relacija na vernost (spored zborovite
na Alen Badiu (Alain Badiou)) kon realnosta koja se
ispituva, preku is~ekoruvawe od zatvorenosta na
filosofskoto samo-ogleduvawe? Ili poskoro, kako
mo`eme da prodol`ime so ~inot na teoretiziraweto

1. Thinking in Fidelity to the Real (behind the
Identity)

How are we to think our situatedness within an identity,
such as that of a �Woman� - or any other identitary
subjection - in correlation with the Real, as François
Laruelle�s theory would propose us to do? The non-
philosophy of Laruelle puts forward the proposition of
thinking that can escape the impasse of Thought�s
specularization, of auto-reflexivity and auto-legitimi-
zation, as the defining constituent of philosophy. Or,
rephrasing the question, how can we think the problems
of identitary subjection while escaping the vicious circle
of philosophy thinking itself - conceptualization in relation
to another conceptualization, detached from the reality
of that which is subject to the particular process of
generating truth? How can we produce truths that
establish a relation of fidelity (in Alain Badiou�s parlance)
to the reality that is being questioned, by way of stepping
out of the enclosure of the philosophical self-mirroring?
Or rather, how can we proceed with the act of theorizing
a particular sample of our social-cultural reality that is an
identity in which we are inescapably always already
finding ourselves, without falling into the trap of becoming
accomplices in the perennial play of Philosophy�s own
auto-referential self-legitimization? That is to say, how
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na eden osoben obrazec na na{ata socijalno-kulturna
realnost, koj e identitetot vo koj{to nie sekoga{
ve}e neizbe`no se nao|ame, bez da padneme vo
stapicata na stanuvawe sou~esnici vo ve~nata igra
na sopstvenoto avto-referencijalno sebe-legitimi-
rawe na Filosofijata? Imeno, kako da teoretizirame
preku izveduvaweto na legitimnosta-vo-krajna-
instanca na na{ite uvidi ne od doktrinalnite
sostavki so~ineti od filosofski/transcendentalen
materijal, tuku od atoritetot na realnoto vrz koj
po~iva realnosta koja{to e vlogot vo taa potraga po
razbirawe?

Ovaa realnost - identitetot koj nastojuvame da go
razbereme i da generirame izvesna vistina za nego -
mu pripa|a na Svetot1 , a sepak nea ja `ivee i so nea
vladee (izvesno) neskrotlivo Realno (realno). Taka,
obidot }e se sostoi vo toa da se anga`irame vo eden
proces na proizveduvawe na vistinata kade{to kraen
izvor na legitimnosta, arbiterot vo-krajna-instanca
}e bide realnosta na ona {to e podlo`eno na
razbirawe, a ne u~enoto pridr`uvawe kon zakonite
na zaemnata igra na filosofskite diskursi/trans-
cendentalnite umeewa. Osven toa, takviot teoriski
potfat bi se sostoel vo izmolknuvaweto od (filosof-
skiot) na~in na mislewe vo koj filosofskata odluka
bi bila arbiter vo-krajna-instanca za realnosta za
koja stanuva zbor, odnosno, identitetot so koj vladee
realnoto.

Decizionizmot - vo pogled na toa {to e realnost/a -
e ona {to Laruel go identifikuva{e kako vistin-
skoto izvori{te na filosofskata samodovolnost i
spekularnost, kade{to edna (spekulativna) odluka ja
izveduva svojata legitimnost od druga takva odluka.
Filosofijata ja legitimira filosofijata, i ona {to
vsu{nost se odigruva vo ovoj proces na narcisti~ko

can we theorize by way of drawing legitimacy-in-the-last-
instance for our insights, not from the doctrinal
compounds made of philosophical/transcendental
material, but from the authority of the real upon which
resides the reality that is at stake in that quest for
understanding?

This reality � the identity that we seek to understand,
generate a certain truth of � belongs to the World1 , yet is
lived by and ruled by the (or a certain) unruly Real (real).
Thus, the attempt would be to engage in a process of truth-
production whereby the ultimate source of legitimacy, the
arbiter-in-the-last-instance would be the reality of the
subject to understanding, and not the adept observance
of the laws of interplay of the philosophical discourses/
transcendental accomplishments. Moreover, such a
theoretical undertaking would consist in escaping the
(philosophical) mode of thinking in which the philo-
sophical decision would be the arbiter-in-the-last-instance
over the reality at stake, that is to say, the identity as ruled
by the real.

Decisionism � as to what the/a reality is about � is that
which has been identified by Laruelle as the very origin of
philosophical self-sufficiency and specularity, whereby
one (speculative) decision draws legitimacy from another.
Philosophy legitimizes philosophy, and in this process of
narcissistic mirroring what is in fact taking place is,
philosophy making claims over that which is extraneous
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ogleduvawe e deka filosofijata iznesuva tvrdewa za
ona {to e nadvor od nea, za realnost/a koja{to taa
nastojuva da ja objasni, odnosno, da vostanovi izvesna
vistina za nea2 . Ovoj ~in na mislata se odigruva taka
{to taa go otfrla realnoto koe{to vladee so /koja i
da bilo/realnost(a) - na negovite neskrotlivi i
nesfatlivi na~ini - kako nemislivo (nemisliv
aspekt na koja i da bilo realnost), dodeka ja prisvo-
juva realnosta/identitetot za koj(a) se raboti
edinstveno vo soglasnost so pravilata na nejzinata
vladeja~ka odluka. Taka, zaedno so gestot na vostano-
vuvawe na besprekorno konceptualno poseduvawe na
realnost/a, (filosofskata) misla, isto taka, go
izvr{uva i infantilniot ~in na progoltuvawe na
neposeduvanata (od strana na koj i da bilo avtoritet)
grutka na realnoto. Tokmu ova e �relacijata na
me{anoto� (le rapport de mixte), �amfibolo{kata
realnost�, �limitrofijata na realnoto�, koja{to,
spored Laruel, e filosofskoto generirawe na
vistinata koe{to ne-filosofijata nastojuva da go
nadmine - ili, poskoro, da go zaobikoli - mislej}i
vo korelacija so realnoto.

Na ovaa pojdovna to~ka na na{ata argumentacija,
va`no e da se naglasi deka ovaa korelacija ne treba
da se smeta za recipro~na relacija, u{te pove}e -
taa voop{to i ne e relacija (pome|u mislata i
realnoto). Imeno, edna od glavnite celi na ne-
filosofijata e da go nadmine relacionizmot tout
court, i odnovo da go vostanovi misleweto-vo-
terminite-na-Ednoto - vo terminite na singular-
nosta.

Relacionoto zaemno uslovuvawe na konceptite e ona
{to nu`no ja doveduva Mislata do sostojbata i
statusot na Edinstvo-na-sprotivnosti, ja pravi
unitarna - koja{to, od druga strana, e sekoga{ ve}e

to it, over the/a reality that it seeks to explain � establish
a truth of.2  This act of thought is taking place in such a
way that it discounts the real ruling the/any reality - in its
uncontrollable and ungraspable ways - inasmuch as the
unthinkable (aspect of any reality), while appropriating
the reality/identity in question solely according to the
rules of its governing decision. Thus, together with the
gesture of establishing immaculately conceptual po-
ssession over the/a reality, the (philosophical) thought
also performs the infantile act of engulfing the dis-
possessed (of any authority) lump of the real. This is
precisely �the relation of the mixed� (le rapport de mixte),
the �amphibological reality�, the �limitrophy of the real�,
which is, according to Laruelle, the philosophical
generation of truth that the non-philosophy strives to
surpass - or rather, bypass � by thinking in correlation
with the real.

It is important to underscore, at this starting point of our
argumentation, that this correlation is not to be taken as
a reciprocal relation, moreover - it is not a relation at all
(between the thought and the real). Namely, one of the
principal goals of non-philosophy is to surpass relationism
tout court, and re-establish thinking-in-terms-of-the-One
- in terms of singularity.

Relational inter-conditioning of concepts is that which
necessarily brings Thought to the state and status of Unity-
of-contrarieties, renders it unitary, which is, on the other
hand, always already dualistic � synthesizing the two or
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dualisti~ka - da se sintetiziraat dvete ne{ta ili
da se ostavat vo relacija na oddelenost (Laruelle, 1989:
12-14). Korelacijata so realnoto, poskoro, e edna
instanca na ednostranoto situirawe na Mislata vo
pogled na Realnoto, dodeka toa �odgovara� na ovoj ~in
na ednostranost so eden ne-odgovor, odnosno, ostanuva
vo krajna instanca, indiferentno kon nego.

Vo eden takov teoriski potfat koj, vo krajna linija,
ne odgovara na niedna doktrina (diskurs), tuku na
realnosta koja{to se istra`uva i na nejziniot
identitet-vo-krajna-instanca, koj e nedofatnoto
realno, odnovo se soo~uvame so nu`nosta da ope-
rirame edinstveno so filosofskoto/transcen-
dentalnoto. Misleweto operira so ona koe{to mu e
imanentno, i {to e u{te pozna~ajno, so ona vrz
koe{to mo`e da pretendira na (legitimen) avtoritet
- so sinorot na mislata, so konceptite i/ili jazikot,
konceptualnite strukturi ili sostavki i nivnite
intrinsi~ni modusi i zakoni na generirawe.
Misleweto misli so mislata, no toa mo`e da odlu~i
({to po sebe e eden filosofski gest: producirawe
na aksioma) da & odgovara, vo krajna instanca, na
realnosta koja{to sekoga{ ve}e be{e pretpostavena
od promenite na realnoto.

Taka, otporot na Realnoto na aspiraciite na Mislata
da go sfati taka {to }e go zavie vo koncept, ograni~u-
vawata koi{to Realnoto }e & gi nametne na preten-
ziite na Mislata, }e bidat avtoritetot-vo-krajna-
instanca na teoriskite tvrdewa za negovata �pri-
roda�, �su{tina�, itn. Granicata, oklopot na mislata
koja{to proistekuva od �apsurdnoto� realno, }e bide
instancata na legitimirawe na izvesna vistina
koja{to imanentno i neizbe`no nastojuva da go
prisvoi nego pretvoraj}i go vo zna~ewe podlo`no na
kontrola. Realnoto ostanuva indiferentno kon ovie

leaving them in a relation of split (Laruelle, 1989: 12-14).
The correlation with the real is, rather, an instance of
Thought�s unilateral situating with respect to the Real,
whereas the latter �responds� to this act of unilate-
ralization with a non-response, that is to say, it remains
in the last instance indifferent to it.

In such a theoretical undertaking, which does not answer,
in the ultimate instance, to any doctrine (discourse), but
to the reality that is being explored and to its identity-in-
the-last-instance, which is the elusive real - one faces, yet
again, the necessity to operate but with the philosophical/
transcendental. Thinking operates with that which is
immanent to it and, more importantly, with that over
which it can claim (legitimate) authority � with the realm
of the thought, with concepts and/or language, conceptual
structures or compounds and their intrinsic modes and
laws of generation. Thinking thinks with thought, but it
can decide (which is in itself a philosophical gesture:
production of an axiom) to be accountable, in the ultimate
instance, to the reality that has always already been
assumed by the vicissitudes of the real.

Thus, the resistance of the Real to Thought�s aspirations
to grasp it by enfolding it into a concept, the limitations
that the Real will impose on the pretensions of Thought,
will be the authority-in-the-last-instance to the theoretical
claims of its �nature�, �essence�, etc. The limit, the
occlusion of thought stemming from the �absurd� real,
will be the instance of legitimization of a certain truth that
immanently and inescapably strives to appropriate it by
turning it into a controllable meaning. The real remains
indifferent to these processes of truth generation.
However, thought is affected by the behaviour of the real.

Katerina Kolozova The Grain of the Real within the Identity
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procesi na generirawe na vistinata. Sepak, mislata
e zasegnata od povedenieto na realnoto. Nejzinata
arogancija e skrotena, a nezinite aspiracii dis-
ciplinirani preku nediscipliniranite �odgovori�
na nezauzdanoto realno. Tokmu na ovie to~ki (na
otpor), Mislata treba da go ponudi svojot molk, da go
vrati Realnoto nazad vo negoviot sopstven domen, i
so toa -  mo`ebi, da se obide da se situira sebesi vo
pogled na puknatinite vovle~eni vo Jazikot od
strana na toa neinteligentno i banalno realno.

Spored Laruelovata (ne-filosofska) �nauka za
~ove~kite su{testva�, formulirana so tehni~kite
termini na ovaa teorija, mo`eme da go mislime
^ove{tvoto vo korespondencija so realnoto edin-
stveno dokolku go tretirame kako izvesen ostatok (od
Transcendentalnoto) koe{to e do`iveano od strana
na realnoto (Egoto) - Stranecot (l�Etranger).
^ove{tvoto e samo transcendentalniot materijal
(filosofija) - konceptualni kompleksi i sostavki
koi go interpretiraat i go situiraat ^ove~koto vo
Svetot (sekoga{ ve}e so~ineto od samite ovie
interpretacii, analogno na psihoanaliti~kiot
Jazik) - kako prisvoen od strana na �Egoto� (teh-
ni~ki termin na ne-analizata, sinonimen so real-
noto - identitetot-vo-krajna-instanca). Sepak, vo ne-
filosofskata teorija za ~ove~koto, pribegnuvaj}i
kon sopstvenoto prepu{tawe na psihoanalizata
(opredelena kako ne-analiza), poslednovo (Ego-to,
realnoto, pod site negovi imiwa), ostanuva indi-
ferentno kon zgodite i nezgodite na Stranecot.
Indiferentno kon re-strukturirawata i re-pozi-
cionirawata, vnatre{nite rascepi i apori~nite
konflikti, kako i kon pomiruva~kite obedinuva~ki
~ekori na sinteza i dijalekti~ki razre{uvawa,
bidej}i site tie mu pripa|aat i se odigruvaat na

Its arrogance is being restrained and its aspirations are
being disciplined by the undisciplined �responses� of the
disorderly real. At precisely these points (of resistance),
Thought should proffer its silence, relegate the Real to its
own domain, and thereof � possibly, attempt to situate
itself with respect to those cracks shoved into the
Language by that unintelligent and banal real.

According to Laruelle�s (non-philosophical) �science of the
humans�, put in the technical terms of this theory, one
can think Humanity in correspondence with the real only
if taken as a certain residual (of the Transcendental) that
has been lived by the real (the Ego) � the Stranger
(l�Etranger). Humanity is but the transcendental material
(philosophy) - conceptual complexes and compounds
interpreting and situating the Human into the World
(always already made of these very interpretations,
analogous to the psychoanalytical Language) � as
appropriated by the �Ego� (a technical term of non-
analysis, synonymous to the real - the identity-in-the-last-
instance). Nevertheless, in non-philosophical theory of the
human, resorting to its own rendition of psychoanalysis
(termed as non-analysis), the latter (the Ego, the real, in
all of its names) remains indifferent to the misfortunes
and fortunes of the Stranger. Indifferent to the re-
structurings and re-positionings, internal fissures and
aporetic conflicts, then to the reconciling unifying moves
of synthesis and dialectic resolutions, all that belonging
to and taking place on the level of representation (of
humanity), that it to say on the level of Humanism.
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nivoto na pretstavata (za ~ove{tvoto), odnosno na
nivoto na Humanizmot.

Ovaa indiferentnost na ne-odrazenoto i ne-odraz-
livo realno e bliska so gestot na ednostrana
razlika, sekoga{ ve}e izvr{en od Stranecot (nosi-
telot na ̂ ove~nosta/Humanizmot) vis-à-vis Ego-to, t.e.
realnoto - koj{to, sepak, ̀ ivee od i e ̀ ivean od nego
(realnoto). ^inot na unilateralizacija e edna od
klu~nite teoriski proceduri koi{to filosofijata
ja donesuvaat kako ne-dualisti~ka, t.e. ne-dihotomna
i ne-opoziciska i, sledstveno, ne-obedinuva~ka i ne-
unitarna - a so toa i vizijata za ovaa dvojstvena
struktura kako ne-dualisti~ka. Ne postoi relacija,
nitu vzaemnost, nitu pretenzija (od strana na
Mislata) da go uzurpira avtoritetot-vo-krajna-
instanca na ̂ ove~koto-vo ̂ ove~koto (kako realnoto)
- ottamu, na �teritorijata� na krajno-intimnata-
Sebnost nema vnatre{ni rascepi nitu raskol.

Sledstveno, da se misli ~ove{tvoto ne-filosofski,
da se vostanovi edna (ne-filosofska) nauka za
^ove~koto - teorija/nauka/misla za ~ove~koto/
^ove{tvoto, �is~istena� od natrapni~kiot ~ekor na
sveduvaweto na ^ove~koto-vo-^ove~koto na nej-
zinata/negovata interpretacija (od strana na
Humanizmot) - koja go zema predvid realnoto, e ne{to
koe{to se temeli vrz ~inot na unilateralizacijata.
Mislata za ednostranata diferencijacija ni go
obezbeduva konceptot na Stranecot, do`iveanata
^ove~nost (do`iveana niz Ego-to, vo realnoto).
Stranecot e otu|en od radikalno imanentnata
Sebnost (�Egoto�), i glavno ja naseluva teritorijata
na Transcendentalnoto. Sepak, preku negovata
vkorenetost vo i konstitutivnoto prepletuvawe so
radikalnata imanencija, ja nudi idejata, teoriskoto

This indifference of the non-reflected and non-reflectable
real intimates the gesture of unilateral difference, always
already performed by the Stranger (the bearer of
Humanity/Humanism) vis-à-vis the Ego, i.e., the real �
yet, is living of and is being lived by it (the real). The act
of unilateralization is one of the key theoretical procedures
that render non-philosophy as non-dualistic � i.e., non-
dichotomous and non-oppositional, and therefore, non-
unifying and non-unitary � and, thus, the vision of this
dual structure as non-dualistic. There is no relation, no
reciprocity, no pretension (by Thought) to usurp the
authority-of-the-last-instance of the Human-in-Human
(inasmuch as the real) � hence, no internal fissures and
no schism within the �territory� of the utmost-intimate-
Self.

Therefore, thinking humanity non-philosophically,
establishing a (non-philosophical) science of the Human
� a theory/science/thought of the human/Humanity
�cleansed� of the intrusive move of reduction of the
Human-in-Human to her/his interpretation (by Hu-
manism) � that takes into account the real, is something
based on the act of unilateralization. The thought of
unilateral differentiation provides us with the concept of
the Stranger, the lived Humanity (lived through the Ego,
into the real). The Stranger is estranged from the radically
immanent Self (the �Ego�), dwelling principally within the
territory of the Transcendental. However, through her/
his rootedness within, constitutive intertwining with the
radical immanence, it proffers the idea, the theoretical
tool of the Residual (of Humanity) � the lived Humanism.

Katerina Kolozova The Grain of the Real within the Identity
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orudie na Ostatokot (od ^ove~nosta) - do`iveaniot
Humanizam.

�Iskusuvaweto na negovata (nejzinata) ~ove~nost od
strana na ~ove~koto su{testvo e iskustvo na ednostavna
transcendencija, na edna eksteriornost koja{to ne
transcendira po vtorpat vrz osnova na nekakva preklo-
penost vrz sebesi, koja{to e dadena edna{ zasekoga{ bez
da bide odnovo-davana�. (Laruelle, 1995: 77)

2. Koj e Stradalnikot: Stranecot ili Realnoto?

�^ovekot e onoj Idiot koj postoi i kako Univerzalna
~ove~nost ili Stranec�

Laruel, Teorija na Strancite (78)

Egoto - vo ne-analiti~ki termini - ili realnoto,
~ove~koto-vo-~ove~koto, identitetot vo krajna
instanca e ̂ ove~koto kako ona bezuslovno li{eno od
refleksija - ^ove~koto-vo-^ove~koto, li{eno od
transcendencija, krajnata instanca, onaa na te-
melnata ranlivost i nepomirlivo ne-transcen-
dirana nedostatnost3 . Realnoto nesomneno e instan-
ca otade mislata, otade jazikot - mol~alivoto,
tivkoto - kvietisti~koto Ego - kade {to site nie
prestojuvame vo krajna instanca, toa e na{iot
radikalen identitet. Ova �otade�, vo Laruelovata
teorija ne e nekakvo �meta� - toa poskoro e �epekeina�,
izvesno �tamu nekade� koe{to ne vostanovuva topo-
lo{ka relacija kon Stranecot i nejziniot/negoviot
Svet. Ona {to e u{te pozna~ajno e toa deka negovata
razlika vo odnos na mislata, vo odnos na trans-
cendentalnoto i ~ove~koto-kako-nositel-na-trans-
cendentalnoto (Stranecot) e ednostrana: ne-rela-
ciona, sledstveno, ne-obedinuva~ka i ne-dualis-
ti~ka. So drugi zborovi, ne postoi podvoenost

�The experience by the human of his (her) humanity is that
of the simple transcendence, of an exteriority which does not
transcend for the second time on the basis of a (re-) bending
over itself, which is given one-time-every-time without being
re-given.� (Laruelle, 1995: 77)

2. Who is the Sufferer: The Stranger or the Real?

�L�homme est cet Idiot qui existe aussi comme Humanité
universelle ou Etranger�

Laruelle, Théorie des Étrangers (78)

The Ego � in non-analytic terms � or the real, the human-
in-human, the identity in the last instance is the Human
in/inasmuch as that utter void of reflection � the Wo/
Man-in-Wo/Man devoid of transcendence, the ultimate
instance, which is that of fundamental vulnerability and
irreconcilably non-transcended insufficiency.3  The real
is clearly the instance beyond thought, beyond language
� the silent, quiet � the quietist Ego � where we all reside
in the last instance, it is our radical identity. This �beyond�,
in Laruelle�s theory, is not a �meta� � it is rather an
�epekeina�, a certain �over there somewhere� that does
not establish a topological relation to the Stranger and
her/his World. What is more significant, it is that its
difference to thought, to the transcendental and the
human-as-the-bearer-of-the-transcendental (the Stran-
ger) is unilateral: non-relational, thus, non-unifying and
non-dualistic. In other words, there is no split implied in
the Human (-in-Human), since there is no constitutive
difference (of the Human, seen in her/his identity-in-the-
last-instance) between the Stranger and Ego because of
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prisutna vo ̂ ove~koto (-vo-^ove~koto), bidej}i nema
konstitutivna razlika (na ^ove~koto, sogladana vo
nejziniot/negoviot identitet-vo-krajna-instanca)
pome|u Stranecot i Egoto poradi ednostranata
diferencijacija (ednoto vis-à-vis drugoto). Sekoja od
instancite - sekoja instanca - e sogledana vo
nejzinata singularnost, vo nejzinoto sopstveno
�realno�, - nesfatlivata, nedofatnata, neskrotlivaa
preku konceptualizacija, nepovtorlivost na nego-
vata realnost. Ottamu, transcendencijata (mislata,
jazikot) kako do`iveano iskustvo od strana na
~ove~koto-vo-~ove~koto i vladeana od realnoto
iziskuva da bide sogledana kako u{te edna aktualnost
na realnoto. Sepak, pozitivnata realnost za koja{to
tuka stanuva zbor - da ne zaboravime - e Transcenden-
talnoto, ona od koe{to e so~inet Stranecot. Teori-
jata }e gi �unilateralizira� obete instanci, vo polza
na ne-unitarnata (onaa koja{to ne gi obedinuva
razlikite) misla - vo polza na ne-decizionalnoto (za
real/nosta), ne-filosofsko, ne-dualisti~ko misle-
we, bez da gi sprotistavuva, bez da vostanovuva kakva
i da bilo dihotomija - dvete instanci koi{to
vostanovuvaat izvesno me{ano (mixte) kohabitirawe
preku Stranecot.

Vo striktna smisla, realnoto ne go naseluva Stra-
necot vo vistinska smisla na zborot, bidej}i toj e
konstituiran edinstveno od transcendencijata.
Sepak, transcendencijata opfatena od i preku
Stranecot sekoga{ ve}e e situirana vo realno(to) i
odnovo prisvoena od nekongruentnostite na izvesna
radikalna imanencija.4

Tehni~ki govorej}i, bi bilo falsifikuvawe na
mislata na Laruel da se ka`e deka transcendencijata
(pretstavena od Stranecot) bi mo`ela da bide
pro`iveana od realnoto. Imeno, tvorecot na ne-

the unilateral differentiation (vis-à-vis one another). Each
of the instances � any instance � is seen in its singularity,
in its own �real� � the ungraspable, elusive, uncontrollable
by conceptualization, uniqueness of its reality. Therefore,
the transcendence (thought, language) inasmuch as the
lived experience by the human-in-human and ruled by
the real urges to be considered as yet another actuality of
the real. Nevertheless, the positive reality at stake here -
let us not forget - is the Transcendental, that which the
Stranger is made of. Theory will �unilateralize� the two
instances, for the sake of the non-unitary (non-unifying
of differences) thought � for the sake of the non-decisional
(of the real/ity), non-philosophical, non-dualistic
thinking, without opposing them, without establishing any
dichotomy � the two instances that establish a certain
mixed (mixte) cohabiting through the Stranger.

In the strict sense, the real does not inhabit the Stranger
proper, the latter being constituted but of transcendence.
Yet again, the transcendence comprised by and through
the Stranger has always already been situated within a
(the) real and re-appropriated by the incongruities of a
certain radical immanence.4

Technically speaking, it would be a falsification of
Laruelle�s thought to say that the transcendence (rendered
by the Stranger) could be lived by the real. Namely, the
creator of non-philosophy insists on the indifference of
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filosofijata insistira vrz indiferentnosta na
realnoto kon �humanisti~kite� procesi koi{to se
odigruvaat vo domenot na Stranecot i na Svetot, kako
inherentno filosofski (transcendentalni). Sepak,
toj go istaknuva slednovo:

�Treba da se ima na um deka Stranecot ne e relacijata na
Egoto so Svetot, sinteti~ka relacija na recipro~nost i
konvertibilnost. Toa e relativno avtonomna relacija,
izvle~ena od Svetot (na meta-~ove~koto me{ano),
koja{to e primena i pro`iveana vo-Egoto i vo-^ove~-
koto bez da bide relacija kon Egoto� (Laruelle, 1995: 66)

Ottamu, poimot na ostatokot e vtemelen vrz
bazi~nata pretpostavka za intrinsi~noto preple-
tuvawe na transcendentalnoto so realnoto. Ova e
jasno iska`ano vo sledniov pasus:

�Vsu{nost, toj ostatok ne mo`e da bide konstituiran
samo i edinstveno od ~istata transcendencija, koja{to
bi trebala da bide empiriski apstrahirana od me{anoto
i sprotistavena na imanentnosta na Egoto [�] Nie ne go
upotrebuvame Egoto samo na u{te eden metafizi~ki i
idealisti~ki na~in i, sledstveno, ne velime deka toe
edinstveno implicira razlo`uvawe bez nikakov ostatok
na amfibologijata na Egoto i Ksenosot� (Laruelle, 1995:
164)

Sepak, Laruel cvrsto stoi na tvrdeweto deka realnoto
e radikalno indiferentno kon iskustvata na Stra-
necot. Formulirano vo termini koi{to ne se - vo
tehni~ka smisla - ne-filosofski, mo`e da se ka`e
deka Stranecot e sekoga{ ve}e dopren od realnoto -
ili poskoro, vo bezizlezniot pregrab na realnoto -
dodeka realnoto prodol`uva da bide negibnato od
`ivotot na Stranecot. Preku Stranecot, realnoto
(radikalno imanentnoto Ego) u~estvuva vo `ivotot
na ^ove{tvoto i na Svetot, dodeka, od druga strana,

the real to the �humanist� processes that take place in the
domain of the Stranger and the World, as inherently
philosophical (transcendental) ones. Still, he purports the
following:

�One should note that the Stranger is not the relation of the
Ego with the World, a synthetic relation of reciprocity and
convertibility. It is a relation, which is relatively autonomous,
extracted from the World (of the meta-human mixed) and
which is received and lived in-Ego and in-Human without
being a relation to the Ego.� (Laruelle, 1995: 66)

Therefore, the notion of the residual is based on the
fundamental presupposition of the intrinsic intertwining
of the transcendental with the real. And this is clearly
stated in the following paragraph:

�In effect, that residual cannot be constituted by the sole and
pure transcendence, supposed to be empirically abstracted
from the mixed and opposed to the immanence of the Ego
[�] We are not making of the Ego yet another metaphysical
and idealist use and are, consequently, not saying that it only
implicates a dissolution without any residue of the
amphibology of the Ego and the Xenos.� (Laruelle, 1995: 164)

Still, it remains a strong claim by Laruelle that the real is
radically indifferent to the experiences of the Stranger.
Put in terms that are not � in the technical sense � non-
philosophical, one can say that the Stranger is always
already touched by the real � or rather, in the inescapable
grasp of the real � whereas the real continues to be
untouched by the life of the Stranger. Through the
Stranger, the real (the radically immanent Ego) partici-
pates in the life of the Humanity and the World, while, on
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ostanuva onaa kvietisti~ka instanca na izvesno
�otade�.

� [...P] ostoi isto taka i transcendencija voop{to, vo
koja{to Egoto ne se anga`ira sebesi, no koja od nego [od
Egoto] e anga`irana kako �~ove~ka�� (Laruelle, 1995: 77)

Nie }e go zastapuvame stavot deka preku ovoj i
sli~nite teoriski ~ekori, opasnosta od inaugu-
rirawe na u{te edna ontologija (ili ne-ontologija)
na dihotomen rascep vo samoto srce na �^ovekovata�
konstitucija, efektivno e izbegnata. Laruel e jasen -
i mo{ne iscrpen vo razjasnuvaweto na ova - deka s$
{to se odigruva na nivoto na Stranecot e �proce-
sirano�, do`iveano preku realnoto. Najposle, seto
iskustvo, koe{to vo svojata krajna instanca e
inherentno ne-reflektirano (osven toa e i instanca
na ne-refleksija), ne e ni{to drugo osven realnoto.
(Ottamu, Laruel zboruva za �Joui� na/vo Realnoto,
koja{to se odigruva vo ramkite na instancata na
radikalna imanencija, dodeka proizleguva od - i vo
- Jouissance ~ija{to vistinska teritorija e Trans-
cendencijata, t.e. interpretacijata, reprezenta-
cijata - Jazikot).

Sepak, radikalniot kvietizam na realnoto vo pogled
na Svetot, ja pokrenuva dilemata vo pogled na toa
dali toj mo`e da ja kreira mo`nosta da bide sfaten
i staven vo teoriska upotreba kako samo eden nov
dualisti~ki konstituent na u{te edna nova teorija
koja{to bi mo`ela na kraj da se soo~i samo so u{te
edna nova aporija. Iako realnoto e identitetot-vo-
krajna-instanca na seto ona od humanisti~ka pro-
veniencija koe{to mo`e da bide iskuseno, na s$ {to
bi mo`elo da se odigra vo Svetot (upravuvan od
Jazikot) - sepak, toa e su{tinski otade Jazikot, nemo.
I pra{aweto e: Dali toa e su{tinski lingvisti~ki

the other hand, remaining that quietist instance of a
certain beyond.

�[�T]here is also the transcendence in general, in which the
Ego does not engage itself, but which is engaged by it [by the
Ego] as �human�.� (Laruelle, 1995: 77)

We would argue that through this and such a theoretical
move, the danger of inaugurating yet another ontology
(or non-ontology) of a dichotomous fissure in the very
heart of �Human�s� constitution has been effectively
avoided. Laruelle is clear - and rather exhaustive in his
clarification of this � that all which takes place on the level
of the Stranger is �processed�, lived through the real.
Finally, all experience, which is in its last instance
inherently non-reflected (moreover, the instance of non-
reflection), is but the real. (Therefore, Laruelle speaks of
the �Joui� of/within the Real, taking place within the
instance of radical immanence, while issuing from � and
into - the Jouissance whose territory proper is Trans-
cendence, that is to say, the interpretation, representation
� Language.)

Yet, the radical quietism of the real with respect to the
World, begets the dilemma as to whether it can create
the possibility to be conceived of and put into theoretical
use as yet another dualistic constituent of yet another
theory that could end up against yet another aporia.
Although the real is the identity-in-the-last-instance of
everything of humanist provenience that can be
experienced, of all that might take place in the World
(ruled by the Language), still � it is essentially beyond
Language, mute. And the question is: Is it essentially
linguistically incompetent? (Does the �Idiot� aspect of the
Stranger come from the irreparably linguistically
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nekompetentno? (Dali aspektot na �Idiot� kaj
Stranecot poteknuva od nepopravlivo lingvisti~ki
onesposobenoto Realno na ̂ ove~koto-vo ̂ ove~koto?)
I ponatamu, dali definira~koto povlekuvawe na
realnoto od Jazikot ne implicira, na izvesen na~in,
konstitutivna podelba vo samoto srce na ^ove~koto-
vo-^ove~koto? Pribegnuvaj}i kon filosofskata
terminologija, da re~eme deka edna takva impli-
kacija bi bila poskoro politi~ka odo{to ontolo{ka
(bidej}i, kako {to rekovme pogore, identitetot-vo-
krajna-instanca na ona {to se slu~uva vo Svetot  ne e
ni{to drugo - tuku Realnoto.)

Dokolku podelbata i vnatre{nite konflikti se
pri~ineti od Transcendentalnoto, toga{ koj strada-
vo-krajna-instanca od nemirite koi{to gi sledat
ovie procesi: Stranecot vo nejziniot/negoviot
humanisti~ki aspekt, ili Realnoto (koe{to u~es-
tvuva vo �me{avinata� nare~ena Stranec)? Ili,
poskoro, kade le`i identitetot-vo-krajna-instanca
na Stradalnoto? Larueloviot odgovor bi glasel: Vo
realnoto. Fakti~ki, toj eksplicitno go iska`uva ova
vo elaboracijata na negoviot predlog za edno ne-
filosofsko prisvojuvawe na psihoanalizata. Imeno,
govorej}i za �Joui� - koja{to  mu pripa|a na sinorot
na realnoto - Laruel veli:

�Toa e nepodelenata/o (na) bolka (ta) - a sepak nedeter-
minirano od nea - kako nepodelenoto do`iveano na
radosta, no nikoga{ nivna sinteza, duri ni imanentna�.
(Laruelle, Ibid.)5

Sepak, ostanuva pra{aweto: Ako realnoto e indi-
ferentno kon specifi~nite svojstva na Stranecot
(kako transcendentalno), i lingvisti~ki  napolno
nekompetentno, kako toa mo`e da strada od/poradi

incapacitated Real of the Human-in-Human?)
Furthermore, does the defining seclusion of the real from
the Language not, in some way, imply a constitutive
division in the very heart of the Human-in-Human?
Resorting to philosophical terminology, let us say that
such an implication would be more a political rather than
an ontological one (since, as said above, the identity-in-
the-last-instance of World�s happenings is but - the Real.)

If the division and the inner-conflicts are brought about
by the Transcendental, then who is suffering-in-the-last-
instance from the anxieties that accompany these
processes: the Stranger in her/his humanist aspect, or the
Real (participating in that �mixture� called Stranger)? Or
rather, where does the identity-in-the-last-instance of the
Suffering reside? Laruelle�s answer would be: In the real.
In fact, he explicitly states this in the elaboration of his
proposition for a non-philosophical appropriation of
psychoanalysis. Namely, speaking of  �Joui� � which
belongs to the realm of the real � Laruelle says:

�It is the undivided (of) pain � yet not determined by it � as
the undivided lived of joy, but never their synthesis, not even
immanent.� (Laruelle, Ibid.)5

Still, the question remains: If the real is indifferent to the
specific properties of the Stranger (inasmuch as trans-
cendental), and linguistically utterly incompetent, how
can it suffer (for) the �violence/s of metaphysics�
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�nasilstvoto/ata na metafizikata� koe{to se javuva/
koi{to se javuvaat vo Svetot na Stranecot? So drugi
zborovi, dokolku identitetot-vo-krajna-instanca na
stradaweto e vo Realnoto, dodeka toa na definitiven
na~in e indiferentno kon Transcendentalnoto,
toga{ mo`eme li da prifatime deka, spored Larue-
lovata ne-filosofija, Realnoto go strada stradaweto,
no ne ona za {to, ili od {to se strada?

Pra{aweto koe{to sakam da go postavam ne se
odnesuva na pribegnuvaweto kon upotrebata na
primer vo ramkite na eden argument, nitu pretstavuva
obid da se testira primenlivosta na ovaa teorija,
tuku obid da se upotrebi Laruelovata nauka za
~ove~koto/~ove~kite su{testva vo tentativnoto
teorematsko  ispituvawe na edno konkretno pra{awe.
Taka, dokolku jas stradam od �povredeno ~uvstvo na
dostoinstvo� (=Transcendentalno) na mojot �iden-
titet kako `ena� (=Transcendentalen), dali jas
realno stradam od povredeno ~uvstvo na dostoinstvo,
ili, vo krajna instanca (onaa na Realnoto) samo go
stradam stradaweto kako ona  stradanoto? Vo Theorie
des Etrangers, ~itame:

�Joui-koja{to-e-samo-Joui ne e rezultatot ili proizvodot
na edna operacija na transcedirawe na jouissance, tuku
toa e Joui-en-Joui ili imanentna (na) samata sebesi,
poskoro odo{to na jouissance koja{to bi ja davala ili
koja{to bi ja konstituirala nea� (Laruelle, 1995: 222)6

Taka, �Joui�, �Do`iveanoto� - realnoto, e �dadeno� ili
�konstituirano� od �jouissance� (koja{to e trans-
cendentalna po �priroda�, vo nejzinata pozitivna
realnost), a sepak, kako takva, kako vistinsko realno,
kako �Joui-koja{to-ne-e-ni{to-drugo-osven-Joui� ne
e nitu �rezultat� nitu �produkt� na �transcen-
dentnata operacija na jouissance�. Situiraj}i go ovoj

occurring in the World of the Stranger�? In different
words, if the identity-in-the-last-instance of the suffering
is in the Real, while the latter is being in a defining way
indifferent to the Transcendental, then can we assume
that, in Laruelle�s non-philosophy, the Real suffers the
suffering but not what the suffering is about/what is
suffered for/from?

The question that I am about to ask is not about resorting
to the use of an example within an argument, neither a
try to test the applicability of this theory, but an attempt
to make use of Laruelle�s science of the human/s in a
tentative theorematic interrogation of a concrete question.
Thus, If I am suffering from an �inflicted sense of dignity�
(=Transcendental) of my �identity as a woman� (=Trans-
cendental), am I really suffering from an inflicted sense
of dignity or am I, in the last instance (that of the Real),
merely suffering the suffering inasmuch as the suffered?
In Théorie des Etrangers, we read:

�The Joui-which-is-nothing-but-the-Joui is not the result or
the product of an operation of transcendence of the
jouissance, it is the Joui-in-Joui or immanent (to) itself, rather
than to the jouissance that would give or constitute it.�
(Laruelle, 1995: 222)6

Thus, the �Joui�, the �Lived� � the real, is �given� or
�constituted� by the �jouissance� (which is transcendental
by �nature�, in its positive reality), yet again as such, as
real proper, inasmuch as �Joui-which-is-noting-but-Joui�,
it is neither a �result� nor a �product� of the �transcendent
operation of jouissance�. Situating this paragraph within
the context of the entire setting of Laruelle�s theory, we
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pasus vo kontekstot na celosnoto opkru`uvawe na
Laruelovata teorija, go nao|ame vo svetlinata na
teorijata koja{to ni dozvoluva da ja prepro~ituvame
i preraska`uvame na sledniov - mo`ebi porasvetlu-
va~ki - na~in. Iako Jouissance/Transcendentalnoto
mo`e - i sekoga{ ve}e go pravi toa - da se preto~i vo/
prika`e sebesi kako do`iveano iskustvo - �Joui�,
vtorovo, kako identitet-vo-krajna-instanca na
do`iveanata jouissance, e producirana na drugo
mesto - vo sopstvenata radikalna imanencija. Ottamu,
�Joui�, realnoto na/kako do`iveanoto e drugo,
avtonomno projavuvawe - nastan, fenomen, ili,
matemati~ki iska`ano - oddelna edinica (ili
mno`estvo, seedno) koja{to e samo-producirana  na
edno ramni{te (realnoto) po intervencija na drugoto
(Transcendentalnoto). I da ne zaboravime - Laruel
se povikuva na ednostranosta na razlikata pome|u
dvete instanci i ne-podvoenosta na ^ove~koto (-vo-
^ove~koto).

3. Povrzuvawe na Realnoto so Otu|eniot ^ovek

Sepak, se ~ini re~isi nevozmo`no da se locira
to~kata ili - dokolku ne stanuva zbor za locirawe,
toga{ - da se sfati procesot na neposreduvanosta na
komunikacijata (ili, mo`ebi, prevodot) pome|u dvete
instanci i dvata soodvetni roda na projavuvawa.
Sekako, vlogot tuka � naglasuvame - ne e sinteza - gest
na obedinuvawe na dvete sostavki na izvesen binaren
konstrukt - tuku tokmu mo`nosta za komunikacija, za
prepletuvawe pome|u dvete instanci. Imeno, jas bi
go zastapuvala stavot deka rascepot, izvesen {izmat-
ski status e prisuten vo samoto tkaewe na ^ove~koto
(-vo-^ove~koto), dokolku realnoto - koe{to, kako {to
e slu~aj, u~estvuva vo genezata na Stranecot - vo
negovata krajna nemost, ostanuva neizmenlivo i
nepomirlivo indiferentno i popre~eno vo odnos na

find it under the light of a theory that allows us to re-read
it and re-tell it in the following - perhaps more clarifying
- way. Although the Jouissance/the Transcendental can
� and always already does - issue into/render itself as a
lived experience � the �Joui�, the latter, as the identity-
in-the-last-instance of the lived jouissance, is produced
elsewhere � in its own radical immanence. Therefore, the
�Joui�, the real of/as the lived, is another, autonomous
occurrence � event, phenomenon, or mathematically put
� a separate unit/set � that has been auto-produced on
one level (the real) upon the intervention of another (the
Transcendental). And let us not forget, Laruelle invokes
the unilaterality of the difference between the two
instances and the in-division of the Human (-in-Human).

3. Relaying the Real to the Estranged Human

Nevertheless, it seems virtually impossible to locate the
point, or � if it is not a question of location, then � to
conceive of a process of immediacy of communication (or,
perhaps, translation) between the two instances and the
two respective genera of occurrences. Surely, what is at
stake here is emphatically not a synthesis � a gesture of
unification of the two components of a certain binary
construct � but precisely the possibility of communica-
tion, of interface between the two instances. Since, I would
argue, a fissure, a certain schismatic status is being
implicated in the very tissue of the Human (-in-Human),
if the real � which, as it happens, participates in the
genesis of the Stranger � in its utter muteness, remains
inalterably and implacably indifferent and impeded in
relation to the concerns of the Transcendental within the
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preokupaciite na Transcendentalnoto vo ramkite na
Stranecot. Ovaa apsolutna indiferentnost bi go
prika`ala sekoe menuvawe i modulirawe, ako ni{to
drugo - sekoja povreda nanesena na Stranecot samo
kako halucinacija za identitetot-vo-krajna-instan-
ca. Dokolku realnoto e (�toposot� i/ili �materi-
jalot� na ) identitetot-vo-krajna-instanca, i ako toj
sekoga{ ve}e na apsoluten na~in ja otfrla rele-
vantnosta na pra{awata koi{to go izma~uvaat
Stranecot, toga{, bi mo`elo da se zaklu~i - vo
ramkite na ovaa teorija - irelevantno e (vo krajna
instanca) dali nekoj strada od povreda na nejzinoto/
negovoto �dostoinstvo� kako `ena (ili gej, crnec,
itn). Ili, so drugi zborovi, dokolku realnoto go
krepi edinstveno �stradanoto� i ne se odnesuva na ona
od {to ili za {to se strada, toga{ stradawata na
povredenoto �dostoinstvo� na nekoj identitet (ili
na su{testvoto koe dobro se prifa}a so sebesi kako
tokmu toj poedine~en identitet) nemaat nikakva
relevantnost-vo-krajna-instanca. Najposle, treba li
da podrazbereme deka ne~ija nelagodnost okolu
sopstveniot status kako @ena - ili Gej, ili �Gra|anin
na Tretiot Svet� - e vo krajna linija nebiten za
negoviot/nejziniot identitet-vo-krajna-instanca,
koj{to e onoj na bezglasnoto Realno?

Korektno e da se ka`e deka Larueloviot ne-filo-
sofski opus ne nudi ekspliciten ili nedvosmislen
odgovor na edno vakvo pra{awe. Na ovaa to~ka,
prepu{teni sme na mo`nosta da se vpu{time vo
istra`uvawe na potencijalot na ovoj diskurs da
obezbedi uvid vo mo`nite na~ini na povrzuvawe
pome|u dvete instanci koi{to bi mo`ele legi-
timnosta na realnoto da im ja pripi{at na huma-
nisti~kite nespokojstva na idenitetot.

Stranger. This absolute indifference would render any
flexion and inflexion, if nothing else � any infliction
brought upon the Stranger as nothing but a hallucination
for the-identity-in-the-last-instance. If the real is (the
�topos� and/or the �material� of) the identity-in-the-last-
instance, and if it always already discounts in an absolute
way the relevance of the questions tormenting the
Stranger, then, one might conclude, in terms of this theory
- it is irrelevant (in the last instance) if one suffers from
infliction on her/his �dignity� inasmuch as a woman (or
gay, black, and so on). Or, in other words, if the real bears
only the �suffered� and has no bearing on what is suffered
from or about, than the sufferings of the inflicted �dignity�
of an identity (or of the being on good terms with oneself
inasmuch as that particular identity) bear no relevance-
in-the-last-instance. Finally, are we to understand that
one�s malaise around one�s status as a Woman � or Gay,
or �The Citizen of the Third World� � is ultimately
immaterial to one�s identity-in-the-last-instance, which
is that of the voiceless Real?

It is only fair to say that Laruelle�s non-philosophical opus
does not offer an explicit or unequivocal response to a
question such as this one. At this point, we are left with
the possibility of venturing some investigation into the
potentiality of this discourse for procuring an insight into
the possible ways of interface between the two instances
that might accord the legitimacy of the real to the
humanist anxieties of identity.
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Sekako, Realnoto, imenuvano kako Ego(-vo Ego),
sogledano vo negovata korelacija, a sepak, emfati~ki,
nekonstitutivna povrzanost - so Stranecot do`i-
veanoto Transcendentalno, e identitetot-vo-krajna-
instanca na Stranecot, i vo taa smisla toj go
legitimira samiot Stranec kako realen. Sepak,
vlogot tuka e pra{aweto za legitimiraweto, preku
avtoritetot na Realnoto, na pozitivnata realnost na
Transcendentalnoto inkorporirano vo Stranecot.
Sledstveno, mo`am li da ka`am deka vo krajna
instanca sum ramnodu{na kon povreduva~kata
subjekcija na mojot identitet kako `ena vo Svetot
(Jazikot/Diskursot - svetot/�Svetot� vo koj{to
`iveeme)? Dali mojot identitet-vo-krajna-instanca,
onaa �Sebnost� koja{to `ivee vnatre i kako taa
neizbe`na situiranost vnatre neartikuliranoto i
nesvodlivo na koj i da bilo koncept za Mene-
Realnata, e napolno neuka i indiferentna vo pogled
na moite iskustva kako @ena (toj identitaren,
transcendentalen fenomen)? Dali ova �insufi-
cientno, razni{ano� ^ove~ko-vo ^ove~ko (Laruel) -
koe{to sum jas, vo mojot identitet-vo-krajna-instan-
ca - e tolku apsolutno nekompetetntno i ne~uvstvi-
telno na moite pre`ivelici kako Stranec - @ena?

Moeto-realno e sekoga{ ve}e netranscendirano,
sledstveno, nesvodlivo na nekakvo zna~ewe. Fate-
nosta vo �mene� e ona {to ne mo`e da bide presvrteno
i transcendirano-vo-krajna-instanca. I ovoj pregrab
mo`e da bide nare~en �realno�, �~ove~ko-vo-~ove~ko�,
�identitet-vo krajna instanca�, no toa ne mo`e da
bide ime, i e indiferenten kon imenuvaweto vo taa
smisla {to nema potreba-od-nego-vo-krajna-instan-
ca.7 Realnoto na mojata realnost e nepodatlivo za
imenuvawe, konceptualizacija, toa e nesvodlivo na
zna~ewe, bidej}i e avtohtono i dominira na sopstven,
nesfatliv na~in, nasproti streme`ot na Trans-

Surely, the Real, termed as the Ego (-in Ego), when viewed
in its co-relation � yet, emphatically, not constitutive
relatedness - to the Stranger/the lived Transcendental, is
the identity-in-the-last-instance of the Stranger, and in
that sense it legitimizes the Stranger him/herself
inasmuch as real. Still, what is at stake here is the question
of legitimization by the authority of the Real of the positive
reality of the Transcendental incorporated within the
Stranger. Therefore, can I say that I am in the last instance
indifferent to the injurious subjection of my identity as a
woman within the World (Language/Discourse � the
world/�World� we live in)? Is my identity-in-the-last-
instance, that �Self� living within and inasmuch as that
inescapable situatedness within the unarticulated and
irreducible to any concept/s Real-of-Me, entirely illiterate
and indifferent with respect to my experiences as a
Woman (that identitary, transcendental phenomenon)?
Is that �insufficient, frail� Human-in-Human (Laruelle)
� which I am, in my identity-in-the-last-instance - so
absolutely incompetent and numb to my ordeals as the
Stranger- Woman?

The real-of-me is always already untranscended,
therefore irreducible to a meaning. It is that being grasped
within �myself�, which cannot be overturned and
transcended-in-the-last-instance. And this grasp can be
named �real�, �human-in-human�, �identity-in-the-last-
instance�, but it cannot be a name, and is indifferent to
the naming in the sense that it does not need-it-in-the-
last-instance.7  The real of my reality is elusive to naming,
conceptualization, irreducible to meaning, since it is
autochthonous and prevails according to its own
inconceivable ways, and in spite of the appetite of the
Transcendental to appropriate and tame it. In its last
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cendentalnoto da go prisvoi i da go pripitomi. Vo
krajna instanca, toa e su{tinski indiferentno kon
lingvisti~kite pretenzii za negova re-apropri-
jacija.

Sepak, dokolku realnoto ne treba da se sfati kako
izvesno �meta� - ili/i �idealisti~ko� mesto, dokolku
toa sekoga{ ve}e u~estvuva vo `ivotot na Stranecot,
li{eno od kakov i da bilo potencijal da �`ivee
nezavisen ̀ ivot�, toga{, vo druga instanca - ne mo`e
da bide napolno lingvisti~ki indiferentno. Ne-
filosofskiot diskurs go implicira konstitu-
tivnoto vpletkuvawe na Realnoto vo Transcen-
dentalnoto. So drugi zborovi, toa ni ja dava
mo`nosta za legitimnata pretpostavka za samo-
generiranata prisila na Realnoto odnovo da se
pojavi, odnovo da se vostanovi sebesi kako nu`en
subjekt na svoeto sopstveno otu|uvawe - na
Transcendencijata. Dokolku realnoto e identi-
tetot-vo-krajna-instanca na koja i da bilo i na seta
realnost, mo`eme da ja predlo`ime hipotezata deka
tokmu Realnoto e ona koe{to sekoga{ ve}e se pridvi-
`uva sebesi kon sopstvenata - iako, vo krajna
instanca, nevozmo`na - transcendencija. Zadu{uva~-
kata samo-obgradenost na realnoto se stremi kon toa
da ja nadmine svojata sopstvena neizbe`nost - preku
(sebe-)otu|uvawe, preku sebe-transcendirawe.

Taka, generiraweto na taa �Senka� - Stranecot, e
vkoreneto vo nu`nosta implicirana vo Realnoto da
se re-producira sebesi vo (i za) Svetot. I dokolku
ovaa prinuda za otu|uvawe poteknuva od izvesna
izvorna nelagodnost na Realnoto (vo najmala raka,
od taa klaustrofobi~na samo-obgradenost), toga{,
na~inite na artikulacija na negovoto - navistina -
otu|eno pozicionirawe vo Svetot - i preku Stranecot
- ne mo`at da bidat su{testveno proizvolni. Iako

instance, it is essentially indifferent to the linguistic
pretensions for its re-appropriation.

However, if the real is not to be taken as a certain �meta-�
or/and �idealistic� locus, if it is always already parti-
cipating in the life of the Stranger, deprived of any
potentiality to �live an independent life�, then - in another
instance - it cannot be entirely linguistically indifferent.
The non-philosophical discourse implies the constitutive
entanglement of the Real with the Transcendental. In
other words, it allows us the possibility for a legitimate
assumption about the self-generated compulsion of the
Real to re-appear, re-establish itself as the necessary
subject to its own alienation � to Transcendence. If the
real is the identity-in-the-last-instance of any and all
reality, we can venture the hypothesis that it is the Real
that always already propels itself toward its own �
although, in the last instance, impossible � transcendence.
The suffocating self-enclosure of the real strives to surpass
its own inescapability � through (self-) estrangement,
through self-transcendence.

Thus, the generation of that �Shadow� � the Stranger � is
rooted in the necessity implicated within the Real to re-
produce itself into (and for) the World. And if that
compulsion for estrangement originates from a certain
genuine discomfort of the Real (to the least, from that
claustrophobic self-enclosure), then, the ways of
articulation of its, indeed, alienated positioning into the
World � and through the Stranger � cannot be essentially
arbitrary. Even though the processes of articulation (the
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procesite na artikulacija (dejstvuvawata na Trans-
cendentalnoto) se odigruvaat na drugo ramni{te,
preku druga instanca - onaa na otu|uvaweto, samata
potreba za artikulacija, bi rekle, e za~nata od
realnoto (od toj ne-reflektiran identitet-vo-
krajna-instanca). Iako artikulacijata (produkcijata
na Transcendentalnoto) zapo~nuva edinstveno so
vostanovuvaweto na instancata na otu|uvaweto (na
Realnoto od nego samoto), i edinstveno preku nego,
Za~etnikot na ovie (otu|eni) procesi ne mo`e da bide
- vo ne{to �drugo-osven-krajnata-instanca� - napolno
nekompetenten vo odnos na niv.

Imeno, kako Realnoto, kako onoj identitet-vo-krajna-
instanca koj ne bil otu|en, �Egoto� (vo ne-analiti~ki
termini) ostanuva indiferentno kon dejstvijata na
identifikacija na nivo na Stranecot. Sepak, kako
onaa konstitutivna - i osven toa, zasegnata sostojka
vnatre Stranecot, Realnoto implicira izvesna
svoe(vidna) ozna~uva~ka kompetencija. So drugi
zborovi, duri i ako ne go zboruva jazikot na
Transcendentalnoto toa mo`e - i nu`no odgovara
- na nego.

Najposle, seto ona koe{to bilo do`iveano od
Stranecot, duri i na ona sen~esto ramni{te ma
humanisti~koto ^ove~ko (Transcendentalnoto), ja
nao|a svojata krajna instanca na identitet - kako
do`iveano(to) - vo ramkite na Realnoto. Sledstveno,
mo`e da se tvrdi deka Realnoto ostanuva indiferen-
tno kon humanisti~kite nespokojstva okolu toa �koi
sme nie vo ovoj Svet�, kon onie gri`i i preokupacii
koi & pripa|aat na vistinskata teritorija na
Transcendentalnoto. Sepak, jas bi istaknala deka toa
e sekoga{ ve}e dopreno - i osven toa zasegnato  i
implicirano - od �transcendentalnoto� koe{to e
do`iveano preku onoj �Idiot koj sme nie� (Laruel),

workings of the Transcendental) are taking place on
another level, through another instance � that of the
estrangement, the very need for articulation, we would
argue, is begotten by the real (of that non-reflected
identity-in-the last-instance). Even though the articu-
lation (the production of the Transcendental) begins only
with the establishing of the instance of estrangement (of
the Real from itself) and solely through it, the Begetter of
those (alienated) processes cannot be � in an �other-than-
the-last-instance� � utterly incompetent in relation to
them.

Namely, inasmuch as the Real, inasmuch as that identity-
in-the-last-instance that has not been estranged, the �Ego�
(in non-analytical terms) remains indifferent to the
workings of identification on the level of the Stranger.
Nevertheless, inasmuch as that constitutive � and,
moreover, concerned - ingredient within the Stranger, the
Real implicates a certain signifying competence of its own
(kind). In other words, even though it does not speak the
language of the Transcendental it can � and necessarily
does � respond to it.

After all, everything that has been lived by the Stranger,
even on that shadowy level of the humanist Human (the
Transcendental), finds its last instance of identity �
inasmuch as (the) lived � within the Real. Therefore, one
can claim that the Real remains indifferent to the
humanistic anxieties over �who we are in this World�, to
those concerns and affairs that belong to the territory
proper of the Transcendental. However, I would argue that
it is always already touched � and furthermore, concerned
and implicated � by the �transcendental� that has been
lived through that �Idiot that we are� (Laruelle), the
Stranger. In that sense, I will venture the claim that my
malaise as a �Woman� thrown into this �World� carries
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Stranecot. Vo taa smisla, jas go predlagam tvrdeweto
deka mojata nelagoda kako �@ena� frlena vo ovoj
�Svet� go nosi zrnoto na neudobnosta na realnoto, i
negovoto sou~esni{tvo poskoro odo{to indife-
rentnosta kon mojata povredena situiranost vo ovoj
svet �Svet�.

Prevod od angliski jazik: Ana Dimi{kovska
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the grain of the discomfort of the real, and its complicity
rather than indifference to my inflicted situating within
this world/�World�.
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Notes
1 �World� in the sense of François Laruelle�s non-philosophy:

the �world� of Thought, the Transcendental, Language,
Discursivity � finally, �Philosophy� (the term in non-philosophy
that seeks to encompass all these notions/names).
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Katerina Kolozova The Grain of the Real within the Identity



Journal for Politics, Gender and Culture, Vol. III, No. 1, Summer 2004

27

Identities

3 Videte: Laruelovoto delo Le Christ futur: Une leçon
d�hérésie (2002), osobeno: poglavjeto �La dernière prophétie
ou l�homme-messie.�

4 �[�] �Humanité� proprement dite, dont nous dirons qu�elle
n�est pas habitée d�Ego � l�Ego n�habite pas � mais uniquement
d�Etrangers.� (Laruelle, Théorie des Etrangers: 77)

5 �Il est le vécu indivis (de) la douleur � celle-ci ne le
déterminant pas � comme le vécu indivis de la joie, mais
nullement leur synthèse, même immanente [�]� (Laruelle,
Théorie des Etrangers: 225)

6 �Le Joui-qui-n�est-que-Joui n�est pas le résultat ou le produit
de l�opération transcendante de la jouissance, il est Joui-en-
Joui ou immanent (à) soi plutôt qu�à la jouissance qui le
donnerait ou le constituerait.�

7 �[�] c�est que le Joui n�a pas besoin de cette symbolization, le
Réel excluant par essence et positivement le signifiant [�]�
(Laruelle, Théorie des Etrangers: 224-225)
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