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[e6pa J1.
Wyny 0co6eH UHTEepPCeKLMUCKH

(pemuHuszam: Kpenpame Ha
aKTUBUCTUYKA NOJIUTUKA HA

Pomkute Bo EBpona

»~Pomxuilie ke mopa O0a uszbepatt tiomedy ceojailia
etliHuuka u podoea tipuiiadHocil.”
Maiaz aktuBuct Pom oy PomaHuja, cenTeMBpH 2005

~He, He moxcam 0a 20 ciliopam iioa, HUilly tiax cakam.”
Mnapga aktTuBucTKa PoMka on MakenoHwja,
CENTEMBpU 2005

KoHTeKcT

Henec Bo Cpegna u Jyroucrouna EBpona’' mocrojaT Haj-
MHOTY HEKOJIKY CTOTHIIU KE€HH KOM 3a cebe 6M Kakase
neka jieka ce Pomku aktuBuctku. Cernak, HUBHOTO BJIH-
jaHue e 3HAYajHO U MOCTOjaHO pacTe, KaKo JieJ Off MOCT-
COBETCKOTO JIBIKEHb€ 32 ITpaBaTa Ha PomuTe BO TEKOT Ha
MIOCJIe/THABA JIeKa/la, HO ¥ HAZ[BOP O71 HETO.

OBoj Tekct ce GoKycupa Bp3 €JleH yIITe IOMaJl e Of
oBaa rpy1ma, a Toa ce onue Pomku aktuBuctku Bo CpeHa
uJyroucrouHa EBpoma kou ce 60p aT ja ru apTUKyIUpaaT
cBOUTE MPOOJIEMH BO PAMKHUTE HA KEHCKUTE YOBEKOBU
mpasa u riobanmanot pemunnzam. Co orjes Ha pacus-
MOT, €KCTpEMHAaTa CUPOMAIITHja U UCKIyIyBAHETO OF
OIIITEeCTBOTO HAa KOUIIITO Ce U3JI0KeHU Pomure, a ceBo
OBa MPHUAPYKEHO O/ TaTPUjapXaTTHUTE OTHOCU BrHe3/ie-
HU BO HEKOM POMCKHU TPAJUIINU, THE UMaaT mpen cebe
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“Roma women are going to have to choose between their
ethnicity and their gender.”
Young male Romanian Roma leader, September 2005

“No, I cannot and I will not.”
Young female Macedonian Roma leader,
September 2005

Context

In Central and South Eastern Europe' today, there are
probably no more than several hundred women who
would self-identify as Romani women activists. Yet, their
influence is significant and growing, within and beyond
the post-soviet Roma rights movement of the last de-
cade.

This article focuses on an even smaller subset of this
small group—those Romani women activists in Central
and Southeastern Europe who are struggling to articu-
late their issues within the framework of women’s human
rights and global feminism. Given the racism, extreme
poverty, and social exclusion to which Romani people
are subjected, coupled with the patriarchal relations em-
bedded in some Romani traditions, theirs is a daunting
task. Their stories, insights, conflicts, contradictions, and
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W3BOHPEJHO TeIKa 3a/1aya. HUBHUTE >KMBOTHH ITPUKA-
3HM, CO3HAHUja, KOHTPAJUKIIUU U MOOEN IPETCTaBY-
BaaT BakKeH M3BOP BO rojieMara IpuKacka 3a bopbara Ha
JKEHUTE 32 YOBEKOBH IIpaBa.

Bo MHTOB cripoBeZlyBaM HHTEPBjyHUpa€ CIOPE METO-
JIOJIOTHjaTa HA KEHCKaTa yCcHa MCTOpHja INTO Ke Ouze
BKJIyY€HO BO MOjaTa KHUTA 32 AKTUBHUCTKH POMKH
KOjaIlITO HAacKopo ke Oumzae objaBeHa.” llurarure Ko-
PHCTEHU BO TEKCTOB ce Mpe3eMeHU O MHTEPBjyaTa CO
cnennuBe xkeHn: Hukosnera bury (Pomanwmja), Enmca
EmunoBa (Makenonwuja), Aarena Kore (Yarapuja) u Az-
ouja MemenoBa (MakenoHnuja). Tue ce jaBHU JTUUHOCTH
BO CBOUTE CPEINHU U AKTUBHU Ce Ha JIOKAJIHO, HAIIKO-
HAJIHO U MelyHapoAHO HHBO. OHa IITO IO KasKyBaaT
MOJKe /1a ©UMa TOCJIEANIN — U MIO3UTUBHU U HETaTUBHU
— U 3a HUB JIMYHO U 3a IeJIUTe Ha HUBHATa 6opba. m
OyiarojlapaM 3a HUBHATa BEJIMKOAYIIHOCT W JIOBEp-
fara mITO ja WCKakaa MPU HUBHOTO CIIO/IEJIyBarbe Ha
CBOWTE >KUBOTHU NPUKA3HU CO MeHe, CO HA/IeXK JleKa
HUBHUTE KCKYyCTBAa Ke IPHAOHEcAT 3a 3ajaKHYBAHETO
Ha 1moJiok6aTa Ha PoMkuTe u riobasHuTEe GEMUHU3MH.

Bo xHHTraTa Ha KOjaITo BO MOMEHTOB paboTaM, BpIIaM
JIOKYMEHTHUPalhe Ha COBpeMeHaTa UCTOPHja BO MUTOT Ha
HEj3UHOTO CO3/IaBakbe, T.€. Ha OHA KOEIIITO BO PETPOCIIEK-
THBA Ke MOJKe J1a Ce coIvieZla KaKo parame Ha POMCKOTO
JKEHCKO JIBHKeme. Ho cemak, To UMaM Ha yM U eJjieK-
TPOHCKOTO MHCMO Koe Azbuja MemenmoBa oy Pomcku-
oT 1eHTap Bo CKoOIlje ro McIpaTWia Ha JUYHOCTA Koja
TpaHCKpPUOHpasa €JHO HEJ3UHO HEOJaMHEITHO H3Jia-
rame. ,He 300pyBaB 3a POMCKOTO >KE€HCKO JIBUIKEIHE,"
HAIIUIIIaJIa co IIPEKOPEH TOH, ,,300pyBaB 3a aKTUBU3MOT
Ha Pomkure®.

®eMUHHUCTUYKATA Teopnja COIIpaBO MYy JaBaIIpeaAuMCTBO
Ha IrjiaCoT Ha XKEHUTE KON ja TOJIKYBaaT CBOjaTa COIICTBE-
Ha peaJIHOCT, 3aTOa IITO Taa HABUCTHUHA € EIIUCTEMHUYKU

victories represent an important resource in the grand
narrative of women’s struggle for human rights.

I am in the process of conducting oral history interviews
for a forthcoming book on Romani women activists.”
The women whose interviews are excerpted in this ar-
ticle are Nicoleta Bitu (Romania), Enisa Eminova (Mace-
donia), Angela Kocze (Hungary), and Azbija Memedova
(Macedonia). These women are public figures, active at
local, national, regional and international levels. Tell-
ing their stories may have ramifications—both positive
and negative—for them personally and for their activist
goals. I thank them for their generosity and trust in sha-
ring their stories with me in hope that their experiences
will contribute to the empowerment of Romani women
and global feminisms.

The book I am working on is documenting contemporary
history in the making—what may be seen retrospectively
as the birth of a Romani women’s movement. Yet I am
mindful of the email sent by Azbija Memedova of the
Roma Center of Skopje to someone who transcribed a re-
cent talk she gave. “I did not speak of a Romani women’s
movement,” she scolded, “I talked of Romani women’s
activism.”

Feminist theory rightfully gives precedence to the voice
of women interpreting their own realities, for they do
indeed have epistemic privilege. However, as a feminist
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npuBmwiIernpana. Meryroa, kako GeMUHUCTHYKA UCTOPHU-
yapKka cO YyBCTBO 32 ,HEH30€KHOTO 0700pyBame Koe
ja Mojysmpa MOJIMTUKATa 3aCHOBaHA Bp3 cuMmaTtuja“®
ceIrtak ke pU3UKyBaM U Ke TH [T0CTaBaM MOUTe yOeIyBarba
IapajieHo Co TOJIKyBameTo Ha A36uja. BepyBam neka ak-
TUBU3MOT Ha POMKHUTe CUTHAJIM3Upa €/leH 3HaYaeH HC-
TOPHUCKHU MUT — HajBEPOjaTHO pararbe Ha eHO JBIKEhe
— U, BO CEKOj CJIy4aj, € 0OJINK Ha KEHCKHU aKTUBHU3aAM Of
KOj beMUHUCTHYKATA Teopuja U GEMUHUCTHUKUOT aK-
THBH3aM MOXe JIa UMaar rojema mnosusa.*

Bo uzmumHaraBa gekana Pomkure paborea moe[uHEYHO
KaKO aKTUBHCTKHU Ha JIOKAJIHO HUBO M BO pPaMKHUTe Ha
JIBIDKEHeTo 3a IpaBaTa Ha Pomwute. Bo cpesnunaTta Ha
JleBeJIeCeTTUTE, HEKOJIKY PoMkwy, BKiTyuyBajku ja u Huko-
Jieta buTy, npeJIMMUHAPHO o IOKpeHaa IpaliameTo Ha
PomkuTe Ha HHMBO Ha EBpoma. Bo jyuu 1998 roa. ,Mpe-
»kara“ Ha ®onpmanujara Copoc ja cBHKa mpBara Mery-
HapoaHa KoH(pepeHnuja 3a Pomkute Bo Byaummnemnra.
YyecHuukuTe of rojsieM 0Opoj 3eMju MMaa pa3TUYHU
HCKyCTBa U MHUCJIEHA 32 KyJITypaTa U UIEHTUTETOT BO
3aBHUCHOCT O] 3€MjHUTe O/ KOU Jioaraa, HO cute Oea moc-
BeTEHU Ha I0/I00pyBamkeTO Ha JKUBOTOT Ha PoMkuTe 1
pomckuTe aena. Mefy yuecuunukute Pomku 6ea u A3buja
MewmenoBa u Hukosiera buty, kou IIoJI01jHa TIOMOTrHaa
BO OCHOBAHETO Ha ,,PoMcKaTa ’keHCcKa HHUIIUjaTUBa“ BO
1999. ,PomMckara keHCKa WHHIUjaTHBA“ (IIPOEKT HaA
~MpexxHara »xeHcka nporpama“ Ha HWucruryror ,,OT-
BOPEHO ONIITECTBO“) PabOTH HA Pa3BUBAETO, IIOBP3Y-
BAamETO U KaTajuzalyjaTa Ha jaZ[pOTO KOEIITO I'o Co-
YHUHYBaaT IIOCBETEHU JINJIEPKU POMKY — BKJIydyBajku 1
HEKOJIKY IMHAMUYHU MJIQ/IU ’KeHHU — CO IIeJI /Ia ce yHa-
IpefiaT 4yoBeKoBUTe NpaBa Ha Pomkure Bo CpenHa u
Hcrouna Espona.

On ocobeHa BaXKHOCT € Aa Ce IIPUKAXKaT 2KUBOTHUTE IIPpU-
Ka3Hu Ha Pomxkure JIMAEPKU KAaKO KOHTpa-IIpUKa3HU.

historian sensitive to “the inevitable appropriations that
inflect a politics based on empathy,”® I will nevertheless
risk placing my conviction alongside Azbija’s interpre-
tation. I believe that Romani women’s activism signals
a significant historical moment—possibly the birth of a
movement—and in any case, a form of women’s activism
from which feminist theory and feminist activism can
benefit greatly.*

For the last decade, Romani women have been working
individually as activists at the local level and within the
Roma rights movement. In the mid-1990s, a handful of
Romani women, including Nicoleta Bitu, began to raise
Romani women’s issues tentatively at the European level.
In June 1998, the Soros foundations network convened
the first international conference of Romani women in
Budapest. The women who attended from many coun-
tries had different experiences and opinions about cul-
ture and identity depending on where they came from,
but all were committed to improving the lives of Romani
women and children. Among the Romani women par-
ticipants were Azbija Memedova and Nicoleta Bitu, who
would help found the Roma Women’s Initiative in 1999.
The Roma Women'’s Initiative (a project of the Network
Women’s Program of the Open Society Institute) has
worked to develop, link, and catalyze a core group of
committed Roma women’s leaders—including many dy-
namic young women—in an effort to improve the human
rights of Roma women in Central and Eastern Europe.

It is of particular importance to present stories of Ro-
mani women leaders as counter-narratives. As is the of-
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Kako mTo e decto ciay4aj co Appo-aMepUKAHKUTE BO
CAJl, crepeorunute 3a PomkuTe QyHKIIMOHUPAAT KaKo
KOHCTPYKITMUCKH jaJipa BO €BPOIICKATa KYyJITyPOJIOIIKA
nMaruHanyja. OBHe CTEPEOTHITN BKJIyUyBaaT CEKCyaTHO
000eH! U JEMOHU3WPAHU CJIUKH HA PoMKu (IUTavKH,
raTayky ¥ KpaIauky Ha /ieria). JKUBOTHHUTE MPUKa3HU HA
PomKkuTe HE caMo IITO UM ce CIIPOTHCTAByBaaT HA OBHE
rpyOU CTEPEOTHIIH, TYKY Ce 3HAUYajHH U 3a Jie-eCeHIHja-
Ji3anujaTa Ha pPOMCKHUOT UAEHTUTET 3aIlTO, BCYIITHOCT,
PoMKHTE aKTUBUCTKH Ce HABHCTHHA €/lHA Pa3HOPOIHA
rpymnaruja.

Jlo/ieka »KUBOTHUTE MPUKA3HU HA POJOBO OCBECTEHUTE
PoMKU aKTHBUCTKY MOKeOU M3IJIe/IaaT KaKo eJleH ,,KyC
MMOJIUTUYKU Packas“ CMeCTeH BO ,rojieMaTa IMOJIUTHIKA
npukaszHa“ 3a EBpona koja ce mpomupysa, mpamamaTa
CO KOU ce 3aHMMaBaaT POMKHTE aKTHBUCTKHU Ce MOIIHE
3HauajHu. [lomecryBameTo Ha PoMKuTeE ,,071 MapruHUTE
KOH IIEHTapoT“, KaKo IITO cyrepupa Oen Xxykc, adppo-
aMepuKaHCKa (EMUHUCTHYKA TeopeTHYapKa, Td OT-
KpUBa TparuTe Ha e/lHA JOJITOTpajHa MaTOJIOIIKA COC-
T0j6a mTo EBpoma ja urHopmpa Ha CBOja COIICTBEHA
mTeta. HaBucTHA € HeBepojaTHO JieKa elHa 3aeHU-
11a oJf IPUOJIMKHO 10.000.000 JIyfe, ceralHu U HUIHU
rparanu Ha EBpoma, Moxke fja Ou/ie H3/I0’KeHa Ha TaKBU
HACUJICTBA, UCKJIyUyBabe, paCHAa OMpa3a, CHpOMAIITHja
¥ MapTUHAJIU3aI1ja Ha KAaKBH IITO Ce U3JI03KeHu PoMuTe
camo IeeceT FOMHHU 10 X0JI0KAYCTOT. 5

Onuocotr koH PomuTe ro craBa moj| 3HAK IIpallarbe
TBPAEIETO Ha yreAHuoT ucropuuyap Tounu Jyar BO
HeroBaTa HajHoBa kHura Postwar: A History of Eu-
rope Since 1945° koja 106y u3BoHpeaHn KpUTHKH (,ITo
BOjHaTa: ucropuja Ha EBpoma mo 1945 roamua“). Toj
BEJIN JleKa eBPOIICKATa CBECT 3a COICTBEHOTO HCTOPUC-
KO HACJIEJCTBO ja mpaBW EBporma efieH o7 HAjCUITHUTE
cBeTCKu OeleMu TPOTUB ToTasmTapusamor. Co TakBa

ten the case for African American women in the United
States, stereotypes of Romani women function as core
constructs in the European cultural imagination. These
stereotypes include sexualized images of Romani women
and demonized images of Romani women (begging, tell-
ing fortunes, and stealing babies). The stories of Romani
women activists not only challenge these gross stereo-
types, but they serve to de-essentialize Romani identity,
for in truth, Romani women activists are a very diverse
lot.

While the stories of gender-aware Romani women activ-
ists would seem a very “small political narrative” embed-
ded in the “grand political narrative” of an enlarging Eu-
rope, the issues addressed by Romani women activists
are quite significant. Moving Romani women from “mar-
gin to center” as suggested by African American feminist
theorist bell hooks, reveals vestiges of persistent pathol-
ogies which Europe ignores at its peril. That a commu-
nity of approximately 10 million current and aspiring EU
citizens can be subject to the kind of violence, exclusion,
racial hatred, poverty, and marginalization endured by
Romani people only sixty years after the holocaust is as-
tounding.’

The treatment of Roma challenges the argument of
prominent historian Tony Judt, in his highly-acclaimed
new book, Postwar: A History of Europe Since 1945.°
Judt claims that Europe’s cognizance of 20™ century his-
torical legacies makes it one of the world’s best bulwarks
against totalitarianism. With such blatant disregard for
endemic racism and such resistance to changing it, that
cannot be the case. Given the current state of the world,
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0e300supHa PAaMHOJIYIITHOCT KOH €H/IEMCKHOT pacu3am
M CO TaKOB OTIIOP KOH MPOMEHHUTE Ha Toa moJie, EBpo-
1a ceKako He Moxke Jia ouze TakoB 6enem. Co oryien Ha
cerairHaTa CHTyalllija BO CBETOT, EBpoIia, BCYIIHOCT,
MO’Ke Ha KpajoT Ha KpawuIirara ja Owujae eneH on Oac-
TUOHHTE HA MPOTPECHBHU MOKHOCTH (0OBa MOKeE U J1a ce
YUHU TPUBJIEYHO ¢piajku ro norienot ox CAJl pako-
BOZIEHHU OJI CETAIlIHUOT IIpeTceaTesI) HO Toa He 3HAaUYKl 1
JIeKa CUTyallfjaTa € MHOTY yTeIllHa. A jac Ou peksia Jaeka
TOKMY MECTOTO Kajie IITO Ce BKPCTyBaaT PacHU3MOT U
CEKCU3MOT € OHa MeCTO Kajie mTo Tpeba fa ru Gapame
OGapoMeTpuTe Ha JleMOKpaTcKaTa TpaHncopmaruja.

Kako mTo mokaskyBa JIMjaJIOTOT Ha MMOYETOKOT HA OBOJ
TeKcT, Hekou Pomu (1 POMKH) aKTHBUCTH BepyBaar
JleKa COCPeIOTOUYBAKkeTO BP3 IpallamkeTo Ha PomkuTe
ro CBPTYBa BHHMAHHUETO O] IPUMapPHOTO Ipallare Ha
HCKJIy9yBambeTO Ha POMUTE 071 €BPOIICKUTE OIIIITECTBA.
EnHOBpEMEHO, TOCTOM U pacTeyka CBECT 32 Toa JeKa
POMCKOTO ?KE€HCKO IpAIlIahe € JIETUTUMEH JIeJT 07 IIPO-
rpamara 3a mpaBata Ha Pomure. Cemak, IpoJIOIKyBa
JlebaTara (KJlacMYHa 3a OIINTECTBEHUTE JBIDKEHA HA
MQUIIIUHCKUTE TPYIIH) 32 TOA JIAIM BKJIyUYyBameTO Ha
TaKBUTE ,AHTEPHU“ IPOOJIEMHU KAKO IIITO € HACUJICTBOTO
Bp3 KEHUTE BO KPIIEHETO HA YOBEKOBUTE IIPaBa UM OfI-
roBapa Ha PacHCTHTe pellleHu PoMmuTe /1a ocTaHaT mpe3s-
PEHO MaJIIIUHCTBO.

Bo pamkute Ha PaboTwiHuIaTa 3a mpaBaTa Ha POMKuH-
Te O[p’kKaHa BO MapT 2004 Trojl. ¥ MOTIOMOTHAaTa Off
EBporickuor nientap 3a npaata Ha Pomute (ELIIIP) u
~MpekHara xeHcka nmporpama‘“, lumurpuna Iletposa,
ocHOBau u nimpekTopka Ha EIIIIP u efeH o7 BOJeYKUTe
cTpaTe3u Bo bopbara 3a mpaBaTa Ha PommuTe ja mocraBu
OBaa JuJeMa nmpej etTHaeceT Muaau PoMku, yaeCHUUKHU
BO paboTwiaHHUIIaTa. MHO3UHCTBOTO O/ HUB TBPZELIIE Jie-
Ka € JI0jJIeHO BPEMETO OTBOPEHO Jla Ce CIIPAaBU CO OBUE
mmpaiiama.

Europe may actually be one of the bastions of progre-
ssive possibilities (it looks appealing from the vantage
point of the U.S. under our current president), but that
should not give much cause for comfort. And I would ar-
gue, exactly, that the intersection of racism and sexism
is the place to look for barometers of democratic trans-
formation.

As the exchange that opens this article demonstrates,
there are some Romani men (and women) activists who
believe that focusing on Romani women diverts atten-
tion from the primary issue of Roma exclusion in Euro-
pean societies. At the same time, there is also a growing
recognition that Romani women’s issues are a legitimate
part of the Roma rights agenda. Still the debate continues
(classic in minority social movements) about whether
framing as human rights violations such “internal” prob-
lems as violence against women plays into the hands of
racists determined to keep Roma a despised minority.

At a March 2004 workshop on Romani women’s rights
co-sponsored by the European Roma Rights Center
(ERRC) and the Network Women’s Program, Dimi-
trina Petrova, ERRC’s founding director and one of the
leading strategists of Roma rights litigation, posed this
dilemma to 15 young Romani women participants. The
majority insisted the time had come to deal with such
issues openly.
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U, taka, mporpamarta 3a IpaBaTa Ha PoMuTe IocTeneHo
BKJIy4yBa C€ IorosieM Opoj TeMU IOBP3aHU CO CEKCyasl-
HUTE ¥ PENPOAYKTUBHUTE IIpaBa Ha Pomkure. Mefyroa,
JIypH U Ha 0Ba I10JI€ MI0CTOjaT pa3IMyHu TeHAeHnu. Ha
IIPUMED, OIIIIITA HOJPIIKA I ce JaBa HAa KaMIlarbaTa 3a
ITOBUKYBalbe Ha OATOBOPHOCT Ha BjaguTe Ha Yernka u
CrnoBauka 3a IPHUCHUIHA WX 0] IIPUTHCOK H3BpIIEHA
crepwiusanyja Ha Pomkure. busejku (He 6e3 mpuynHa)
OBa Mpalllaibe HaBJIETyBa BO CHJIHO IPUCYTHHOT CTPaB
01 00uAuTE Zja ce KOHTPOJIHpPA PacTOT Ha poMcKaTa I1o-
myJtaryja (Co CEHHMIINTETO Ha T€HOIUIO0T U XOJI0KAyCTOT
IIOKpaj Hac) He € BOOIIIITO TEIIKO Jia ce MOOMIM3Upa
IeJIOTO JBUKEEHLE 32 POMCKH IIpaBa BO JIMCKycHjaTa Ha
OBaa TeMa.

MeryToa, IpalamaTta Kako IIITO Ce IPOBEPKA Ha JIEBCT-
BEHOCTA, PAaHO MasKeIbe 1 JOMAIIHO HACHJICTBO, OTIACHO
ce I00JIMKyBaaT 710 POZI0BO 000EHHU OTHOCH Ha MOKTa BO
pomMckuTe 3aeAHUIN. JIo/IeKa BO Pa3JIHUHUTE ITOATPYITH
Ha PoMH BO II€JIMOT PETMOH IOCTOM pasjIMYHa IIpaKca,
CIIPOBE/YBAETO Ha MPOBEpPKATa Ha JIEBCTBEHOCTA € CE
yIITe MOIIHe pamupeHo. OOHMYajoT Hajiara MJIaJuTe
Pomku Bo Gpak Jja Bie3aTt Kako JIEBUIIM 1 3aT0a MOpa /1a
Ooujar ,IperyielaHu” o] JIeKap WX ’KeHa POJITHUHA ITPeJ
WJIM BeIHAII 10 ImpBaTa OpavHa HOK, 3a /ia ce MOTBPAH
JIeKa ro UCIIOUYUTYyBajie 00M4ajoT.

ITox meHTOpCTBO Ha A361ja MemeioBa u Mapuja CaBoB-
cka (He-PoMka koja paboru 3a ®onparujaTa ,,OTBOPEHO
omirrectBo Makenonuja“, Enuca EMuHOBa 1 jBaHaeceT
JIpyrd Miaau POMKU TM HCTpakyBaa HAUMHHUTE HA KOU
OBOj 0OWYaj TM OTpAaHWYyBa HUBHHUTE JKUBOTHU. IIpen
HEKOJIKy TOAWHH THe ja dopmwupaa rpymara ,Miaau
BOZIAaUM“ U TO 3arloYHaa MPOEKTOT HapedeH ,IIpoekt
JIEBCTBEHOCT: cyioboza za ce u3bupa“. JleHec BO 0OBOj
HCTPaKyBaUKH M aKIIHOHEH IIPOEKT CO KOj PaKOBO-
mat camute PoMKH 1 KOj ce ¢oOKycHpa Ha IpallarbeTo

And so increasingly, the Roma rights agenda includes is-
sues related to Romani women’s sexual and reproductive
rights. However, even within that arena, there are differ-
ent tendencies. For example, there is near universal sup-
port for campaigns to hold the Czech and Slovak govern-
ments accountable for the forced or coerced sterilization
of Romani women. Because this issue plays into deep
(and not unreasonable) fears about efforts to control
Roma population growth (with the spectre of genocide
and the holocaust), it is easy to mobilize the entire Roma
rights movement to address it.

However, issues like virginity testing, early marriage, and
domestic violence come more dangerously close to ques-
tioning gendered power relations within Roma commu-
nities. While there are different practices among vari-
ous sub-groups of Roma across the region, the practice
of virginity testing is still fairly widespread. The tradi-
tion dictates that young Romani women must be virgins
before marriage and they are “examined” by a doctor or
female relative prior to or immediately after the wedding
night to ensure their conformity to this custom.

With mentoring from Azbija Memedova and Marija
Savovska (a non-Romani woman working for the Foun-
dation for an Open Society Macedonia), Enisa Eminova
and twelve other young Romani women explored how
this tradition constricts their lives. Several years ago,
they formed the group “Young Leaders” and founded the
Virginity Project: Freedom to Choose. This Roma-led re-
search/action project addressing sexual traditions and
taboos in Roma communities has now been shared with
young people in Bulgaria, Hungary, Montenegro, Serbia,
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Ha TpajuIyjata Bo objacta Ha CEKCyaJTHUTE OJHOCHU U
tabyaTa ce BKJIy4YeHHU B MyIaguTe o byrapuja, Yaurapuja,
Ipua I'opa, Cpbuja, CioBauka u Ykpauna.” [IpoekTor ja
OTBOpH Taby TeMaTta Ha U300POT BO CEKCyaTHUTE OHOCH
1 00pa30BaHUETO HA HAYWH 32 KOj MAJIKyMHUHA BEpPyBaa
JleKa € BOOMIITO MOXKeH. EJTHOBpeMeHOo, KaKo IMOTBpAa
Ha mpaBara Ha PoMmkuTe fa ro ZI0BeJaT BO IIpalllame
IIOCTOEYKHUOT PeJi BO OTHOCUTE Mery IMOJIOBUTE BO POM-
CKHTE 3a€HUIH, OBOj IIPOEKT KPeHA U MHOTY IpallruHa.

Koraennarmjampamaa Hukosiera Buty jaiv mpamameTo
Ha OTHOCOT Mely IToJIoBUTE Tpeba /1a /10j/ie Ha THEBEH PeJ
MIO/IOIHA, OTKAKO Ke ce YTBPZAT U 3aIITUTAT OCHOBHUTE
nmpaBa Ha PomuTe, Taa oaroBopu: ,,Beke e mogoriaa! Tok-
My 3a Toa I1eJI0 BpeMe 300pyBam. [IpamameTo Ha OHO-
cuTe Mery IOJIOBUTe Oellle cTaBeHO Ha Maca BO 1998 u
1999. Cera /lekazata [Ha BKJIydyBameTo Ha PomuTe — eB-
pOIICKAa MHHUITMjAaTHBA 32 HHTEerpanyja Ha Pomure] Hym
HOBa MOXKHOCT TOA IIpalllamke Jja ce OTBOPU U pasrjeny-
Ba CHCTEMAaTCKH. YTIOPDHOTO TBPJAEHE JAeka Tpeba na
IpHUYEKa € eJ{Ha 0J] MOUTE HajCTPAIIHA HOKHA MOPH.“®

Jlpyra TakTHKa KOja ce KOPHCTH 3a Jia Ce JUCKPeIu-
THpaaT POMKHTE KOHW /I€jCTByBaaT Ojf MO3HUI[MjaTa Ha
I00THUOT (peMHHHM3aM € OOBHUHYBAaIbE€TO JieKa THE
HEKPUTHYKUA TO npudakaar s3amagHUOT (EeMUHHU3AM.
PoMKHTEe aKTUBUCTKH CO KOM cOpabOTyBaM HE Ce BOY-
Mar JIa My ce CIIPOTUBCTABAT HAa PACU3MOT Ha PETHOHAJI-
HUTE WIN Mel'YHAPOTHUTE JKEHCKH JIBIKerba. ETHOBpe-
MEHO, BJIa/IeejKH IO aHTJIUCKUOT jJa3UK U JI€jCTBYBAjKH BO
e/leH MOIITHE eJIUTEH CBET Ha MelyHapoJeH aKTUBH3aM
B0 Oop0OaTa 3a YOBEKOBUTE IIpaBa, THE IIOCTOjaHO ja Mpe-
HCIUTYBAaT CBOjaTa MPUBUJIETMPAHOCT U CE COOUyBaaT
CO CBOjaTa OATOBOPHOCT IIPe/] IIOMUPOKOTO UJIEHCTBO.

Jas3ukoT e mpaiiame o/ MPUMAapHO 3HAUYeHe — U 3a
PoMKkuTe aKTUBHUCTKM BO HUBHAaTa paboTa U 3a MOjOT

Slovakia, and Ukraine.” It has opened up the taboo dis-
course on sexual choice and education in ways that few
would have thought possible. And its assertion of young
Romani women’s right to question the gender order in
Roma communities has ruffled quite a few feathers.

When asked by an interviewer whether gender issues
should be dealt with later once basic Roma rights are
established and protected, Nicoleta Bitu replied: “It is
already later! That’s what I'm saying. Gender issues were
put on the table in 1998 and 1999. Now the Decade [of
Roma Inclusion—a European effort to integrate Roma]
offers a new chance to bring them up and address them
systematically. The insistence that we need to keep wai-
ting is one of my worst nightmares.”®

Another tactic used to discredit Romani women opera-
ting from a global feminist perspective is the accusation
that they have uncritically adopted western feminism.
The Romani women activists I have worked with do not
hesitate to challenge the racism of regional or interna-
tional women’s movements. At the same time, as Eng-
lish speakers active in a fairly elite world of international
human rights activism, they constantly interrogate their
own privilege and challenge themselves to be accoun-
table to grassroots communities.

Language is a primary issue—both for the Romani wo-
men activists in their working lives and for my feminist
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dbeMuHHUCTHYKH eTHOrpadCKH IPOEKT 3a U cO POMKH-
te. Co POMKHTE aKTUBHCTKHM MOKaM Jia copaboTyBam
Ha aHIVIMCKYU ja3WK 3allITO TOj € MOMEHTAJTHO XereMmo-
HHUCKHOT jasUK BO MelYHAPOAHUOT aKTHBU3aM BO 6Op-
OaTa 3a YOBEKOBH IIpaBa. 3a Ja Jo0OujaT cpeacTBa Of
MelyHapOAHU areHI[H, POMCKUTE aKTHBHCTH MoOpa Jaa
OuzaT ocrmocoOeHHW Jja IHUIINyBaaT KBAJIMTETHH IIPeJ-
JIO3W 3a MPOEKTU Ha aHIVIMCKU ja3uK. 3a Jla UM OujaT
JIOCTAllHA MecTaTa Kajle IITO ce AeduHUpaaT HAUYUHHU
Ha JIejCTBYBAIbe U KaZle IITO Ce CIydyBaaT IIPOMEHUTE,
POMCKHUTE aKTUBHCTH, HICTO TaKa, Tpeba /1a ro 30opyBaatT
QHTJIUCKUOT ja3HK.

Enuxo TakBo MecTo Oertie U KoHpepeHujaTa ,,POMHUTE BO
EBpora Bo IIpoIiecoT Ha IPOIIUPYBamke” OpraHu3upaHa
oa NMucruryror ,,OTBOpeHO ommTecTBO® M CBeTckaTa
0aHKa BO jyHH 2003 cO Koja Oellle BOBEJEH IIPOEKTOT
~JleKaza Ha BKJIydyBambe Ha PomwuTe“, rosema eBpoII-
CKa MHUIIMjaTUBA 3a aKTUBHOCTU U Hadesia Ha JIejCTBY-
Barbe, OCMICJIEHA CO IIeI Jja ce 06e30e1u paMHOIIPaBeH
mpucran Ha Pomurte /10 06pa3oBaHHETO, IOMYBaHHETO,
BpabOTyBamETO U 3/[paBCTBEHATA 3aIIITHUTA O KPajoT Ha
Jlekazata 2005-2015.° U nmokpaj dakror mro Pomkure
aKTUBUCTKHU OJ[prKaa I1eJIOJITHEBEH cOOHp HacIoBeH ,Po-
PyM 3a HaueJiaTa Ha JiejCTByBaibe BO OJTHOC HA POMCKOTO
JKEHCKO ITpaliame” HelOCPEeIHO Ipe, 0Baa KOHMepeH-
1IMja, ja 3arybuja OUTKaTa 3a BKJIydyBame Ha POMCKOTO
’KEHCKO ITpalllakhe KaKo €JIeH OJf IJITaBHUTE ,,CTOJIOOBH “ Ha
Hekanata. IIpamamero Ha pooT Oellle MPOTJIACEHO 3a
LSAHTEPAUCIUIUITHHAPHA TeMa Bo JlekamaTa Ha Pomure
¥ BO MOMEHTOB HUBHUTE MO/I/IP;KyBady BOAAT OUTKA TOoA
Jla nobuie popMa Ha KOHKPETHH JIejCTBa KO Ke T'0 I0J10-
OpaT HUBHHOT >KUBOT.

I[oaeKa YYBCTBUTE/IHOCTA 3a IMEPCIIEKTHBATA HA IIOIIN-
POKOTO YJIEHCTBO HE € €JWMHCTBE€HAaTa o06s1acT BO KOja
,ZLejCTByBaaT Pomxkure dKTUBUCTKH, THE C€ CeIlaK

ethnographic project on and with Romani women. I am
able to work with Romani women activists in English,
because English is currently the hegemonic language for
international human rights activity. In order to receive
funding from international agencies, Roma activists
must write good proposals in English. In order to access
policy venues where change happens, Roma activists
must usually speak English.

One such policy venue was the July 2003 Open Society
Institute/World Bank conference “Roma in an Expand-
ing Europe,” which introduced the “Decade of Roma
Inclusion,” a major European policy and activist initia-
tive designed to ensure Roma equal access to education,
housing, employment and health care by the end of the
Decade 2005-2015.° Despite the fact that Romani wo-
men activists conducted a full-day Roma Women’s Pol-
icy Forum immediately prior to the July 2003 confer-
ence, they lost the fight to have women’s issues as one of
the major “pillars” of the Decade. Gender was declared a
“cross-cutting” issue in the Decade and Romani women
and their allies are currently fighting to make sure this
translates into concrete policies that improve the lives of
Romani women.

While sensitivity to grassroots perspectives is not the sole
province of Romani women activists, they are among
the most eloquent proponents of diverse representation
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HajeJIOKBEHTHUTE TMOJAPKYyBaYl Ha Pa3sHOOOPa3HOTO
IpeTcTaByBaibe Ha PoMuTe Ha HajBayKHUTE MECTa Ha KOU
ce IOHECYBaaT OJIJTyKH, KaKO IITO ce EBpOICKHOT mapJia-
MeHT 1 EBporickara komucuja. Ha mpumep, Anresna Kore,
BO TOA BpeMe U3BPIIIHA TUPEKTOPKa Ha EBporickaTa pom-
cka nHbOpMaTHBHA KaHIeJapHja, UMallle eJIOKBEHTHO
oOpakame Ha efqHa KOH(QepeHIHja OpraHu3upaHa Of
EBporickara yH1ja Ha BUCOKO HUBO BO Bpucest Bo anpui
2004 TOZINHA, JIBE HEZIeIH MPeJ] IPUEeMOT Ha JieceT HOBHU
JprkaBu 1ITo Ha EBporickaTa yHUja ¥ JoHece JiBa MUJIA-
OHa HOBU Trpafanu Pomu:

»11aToT 710 TyKa He Gelle yieceH. Mmare 1o0cTa IPEYKH IITO
MoOpaa Jla ce TIOMHHAT; HEKOU O] HAIIUTE JIyfe Mopaa Jia
IIOMUHAT HU3 JOJITOTPAjHU U MOHUKYBAUKU IPOIEAYPH 3a
BU3H. BapameTro yuecHUNIUTE /la TH TIO/THECAT CBOUTE M3J1a-
rama Ha aHIJIUCKU ja3uK He Oellle JIECHO Jla ce WCIIOJIHU,
3alITO JUCKPUMUHAIIAjaTa CIIpedyBa MHOTYMIHA O] HaC Jja
T'O IOBPIIIKME CBOETO 0Opa30BaHUeE U rojieM 6poj o] HaIlIuTe
Hajmobpu jiyfe ocranyBaar HaaBop. OBa MECTO TyKa € MeCTO
KaJie IITO TIOBEKETO O] HAIIUTe Jiyfe He OU ce ocMesuiie
HUTY Jia CTAIlHAT, a BepojaTHO Ou O6usie BeiHAII U30pKAHU U
JIOKOJIKY TOa cIy4ajHo 6u ro cropuiie. Ho, Hue cMme cera Tyka
U CPeKHU CMe IIITO € TaKa U IIITO MOKeMe JIa TH CIIOZeTIMe
HEKOH O]I CBOUTE Pa3MHUCIyBamba U UCKYCTBa cO Bac. "

BakBuTe ciyyau Ha BKJIydyBarbe ce IPUMED Ha MIOUMOT
,AHTEPCEKITMOHATHOCT® KO] € BOBeZleH BO (heMHHUC-
TUYKaTa TEOPHja BO IOCIE€HABA JIEKa/|a, [IOUM KOjIIITO
HEKOH 'O CaKaar, a 32 HEKOU e OI0MBEH IIOpPaJiu Hero-
BaTa Hepa3OUPJIUBOCT, a CO KOj Ce 03HAUYBA CJIOKEHOTO
3a€MHO JI€jCTBO Ha IOBEKeCIOjHUTE GOPMU HA IUCKPUM-
HMHaIlFja ¥ IOTYNHYBAbEe, KAKO HAa IPUMEDP OHUE KOU Ce
3aCHOBAAT Ha pacara, MmoJIoT, KJlacaTa v IMOJIOBUOT HUIeH-
TUTET. AKO BeKe CMHUCJIaTa Ha CAMHUOT ITOUM e ToKayKasia
KaKo MpobJieMaTHYHA 32 IPEHECYBAbe, TOTAIl HETOBOTO
IIpeHecyBame BO Hayesia Ha JIEjCTBYBabe U IIpaKca Ke
Ouje KpajHO TeIIKa 3a7java.

of Roma people in major policy venues such as the
European Parliament and European Commission. On
the issue of language, for example, Angela Kocze, then
Executive Director of the European Roma Information
Office, spoke eloquently to a high-level EU conference in
Brussels in April 2004, two weeks before the accession
of ten states would add two million new Roma citizens to
the European Union:

“The trip here was not an easy one. Obstacles had to be over-
come; some of our people had to undergo lengthy and hu-
miliating visa procedures. The requirement that the speak-
ers should be able to make their presentation in English was
not easy to fulfill, since discrimination prevents many of us
from completing school education and has kept many of our
best people out. The place here is a place where most of our
people would not dare to put their feet and would probably
be immediately chased away if they would happen to do so.
But we are here and happy to be so and to share some of our
thoughts and experiences with you.”*

Such inclusive practice exemplifies what has been intro-
duced into feminist theory in the last decade as “inter-
sectionality.” The term, loved by some, reviled by others
for its opacity, denotes the complex interplay of multiple
forms of discrimination and oppression, such as those
based on race, gender, class, and sexual identity. If the
concept itself has been difficult to convey, its translation
into policy and practice is extremely daunting.

’II



252

Debra L. Schultz An Intersectional Feminism of Their Own: Creating European Romani Women’s Activism

[ToBekeTo pamMKH 32 YOBEKOBU ITpaBa ce GoKycupaaT Bp3
MIOEeITUHEYHUTE OCKU Ha JUCKPUMHUHANH]jA. J[BIXKEHETO
3a IpaBaTa Ha PomuTe, MOTHUPAjKH Ce Ha IOBEKe
HAYMHM Ha TparaHCKUTe TMpaBa U MelyHapOJHUTE
JIBIKerha 3a YOBEKOBU IIpaBa, Ipef] c€ ce doKycupa
Bp3 pacHaTa AucKpuMuHanuja. Ho cemak, Kako IITO
3abenexana Kumbepsiu KpeHiio, eJiHa 071 Haj3HAYajHUTE
TeopeTHYapKH Ha [TpallameTo Ha pacara, IoTpebHo e a
ce M3BPIIAT MHTEPCEKIMCKY aHAJIU3U 34 /1A Ce OCTBapHU
BUCTHHCKHOT JyX Ha MEI'YHAPOJHOTO IIPaBO 32 YOBEKOBU
mpasa:

»,/lako rojieM 6poj ceraniHu 3aKOHU ¥ KOHBEHITHH 32 YOBe-
KOBH IIpaBa Ce TECHO TOJIKYBaHU CO IeJi fia 3adaTaT camo
efleH OOJIMK HAa AUCKPUMUHAILN]a, OBUE TOJIKYBAmbha HM
MPOTUBPEYAT Ha eKCIUITUIUTHUTE HaMepU Ha MOHYJEHUTE
WHCTPYMEHTH, YHja IeJI € 3aIlTUTA Of AVUCKPUMHHAIW]A.
I'pazierseTo Ha eZleH BUCTUHCKY e(UKACEH CUCTEM Ha Y0Be-
KOBHU 1IpaBa 6apa pasruie/lyBarbe Ha HEIOCTATOIUTE BO IIpe-
TXOJHUTE PAMKHU U Pa3BUBalbe TOJIKYBambha Ha 0/IpeiOuTe 3a
€THAKBOCT, KOU Ou O1jle KOHTEKCTYaIN3UPAHU BO IIOTOJIEM
cremneH. !

PoMKHTEe aKTHBUCTKH IPUOHECYBaaT KOH ,Ipajierbe-
TO HA €/leH BUCTHHCKH e(pUKaceH CHCTEM“ CO CBOETO
CIIPOTUCTABYBalkhe€ Ha OrpaHUYyBambaTa Ha CErallHUTE
CHUCTEMH W CO TIpejJiarame ajaTepHaTUBU. Tue ce BO
npBuTe OOpPOEHU peoBU, €JHOBPEMEHO Oopejku ce
IIPOTUB pacHaTa OMpasa, PaCU3MOT, CEKCU3MOT, HACHJI-
CTBOTO BP3 JKEHWUTE, cerperaiujata Bo oOpa3oBaHHUETO,
CHUPOMAIIITHjaTa M eKCTPEMHOTO UCKITyuyBarhe Ha PomuTe
0/1 omIITecTBOTO. THeE TOa To MpaBaT Co OTPAaHUYEHU U3-
BOpH Ha (pUHAHCHUPaAFhe, TPU aMOUBAJIIEHTHH OJHOCH U
CO IJIaBHATA CTPYja BO JABUIKEbAaTa Ha POMUTE U CO JKEH-
CKHUTE JIBI)KEHa, KaKO U CO coceMa Maj Opoj Mozjeun
Ha OJ{HEeCyBame Kou O MOKesie /1a TH cjaeaar. Bo oBoj
MUT BO MICTOpHjaTa, akKTUBU3MOT Ha Pomkute Bo EBpo-
11a e UCKJIYYUTETHO 3HAaYaeH 3aToa MITO MMa 3a I Ja

Most human rights frameworks address only one axis of
discrimination at a time. The Roma rights movement,
drawing in many ways on the civil rights and international
human rights movements, focuses primarily on racial
discrimination. Yet, as critical race theorist Kimberle
Crenshaw has noted, intersectional analyses must be
developed to fulfill the true spirit of international human
rights law:

“Although many current laws and human rights conventions
have been interpreted narrowly to only capture a single form
of discrimination at one time, these interpretations contra-
vene the explicit intentions of instruments intended to pro-
tect against discrimination. Building a truly effective human
rights system requires addressing the shortcomings of past
frameworks and developing more contextualized interpreta-
tions of equality provisions.”

Romani women activists are contributing to building a
“truly effective human rights system” by challenging the
limitations of current systems and proposing alterna-
tives. They have been on the frontlines simultaneously
fighting ethnic hatred, racism, sexism, violence against
women, educational segregation, poverty, and extreme
social exclusion. They do so with limited resources, am-
bivalent relations with both the mainstream Roma and
women’s movements, and with few role models to call
on before them. European Romani women’s activism at
this moment in history is extremely significant because
it seeks to implement intersectional agendas at the level
of public policy (e.g. at the national level, the European
Union, and the United Nations) and at the level of social
movement activism.
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ce CIIPOBeJAT UHTEPCEKIIUCKUTE IMPOrpaMy Ha HUBO Ha
jaBHa mosiMTHKA (Ha mp. Ha HAIIMOHAJIHO HUBO, BO EB-
porickata yHuja 1 OO0eqUHETHUTE HAIlMK) U Ha HUBO Ha
aKTUBU3aM BO PaMKH Ha COIHjaTHU JIBUKEEba.

Kou ce nmenec PoMkuTe akTHBHUCTKH KOUW paboTaT Ha
npamameTo Ha poaoT? Kako cranane auzaepku? Of
KaKBH ITO3UIUH JIejCTBYBaaT 3a /ia BJIMjaaT Ha CTABOBUTE
1 jaBHaTa noutuka Bo EBpoma?

Bucoka, crasioxkeHa, co OpJIOBCKU HOC, A36uja MemenoBa
Y’KUBa J]a T IPEJIN3BUKYBA JIy'eTO J]a pAa3MHUCIIyBaaT BOH
HUBHHTe cTepeotunu. O00XKyBa /1a BJIETyBa BO AyeJl CO
HEKPUTHUYKH TpeTnocTaBku! Bo Hej3MHUTE BUOJIETOBU
MMaHTAJIOHU U3BAIICAaHU CO Bp3yBamhe B0 ja3oJ, Ue ['eBapa
MauIla ¥ MUPC HA ja3UKOT IITO IO cTaBwia Bo Ilpara,
Enuca EmuHoBa y»xkuBa na nposonupa. Ho cenak, taa
My MpHOra Ha CEeKOj IMOeJUHEI] CO OTPOMHO TPIEHUE U
IIMPOYMHA HA AYXOT KOU CEe PETKOCT U Kaj JIyl'e IBANaTh
nocrapu oz Hea. Cpyieuna u jbybe3Ha, Hukosiera buty ce
cmee co 11e10To Testo. [Tokpaj 6peroBute Ha eBpoICKaTa
POMCKA ITOJINTHKA Taa ro BOJIM CBOjOT OPOJI CO jacHa e
Y TAKTHKA KOY Ce HEOIIXO/THU U ITOPaJy Hej3MHATA yJIora
Ha IapTHep Ha BUCOK JUILJIOMAT BO €BPOIICKATa POMCKA
mosnuTHKa.> Auresna Koie nma HesKeH ry1ac ¥ 300pyBa co
MeJIOAUYEH YHTAPCKU aKIIEHT, a CelaK yMee /1a UCKaXKe
OECKOMIIDOMHMCHA ¥ TIOJUTUYKH CO(PUCTUIUPAHU
oOBUHEHHMja NPOTHUB PACHU3MOT COOJIBETHH Ha CEKOj
KOHTEKCT.

Co3HaHMeTO feKa ce pa3nu4Hu: POMCKM naeHTUTETH

AxTuBHCTHUTE 3a paBaTa HA Pomure ce corsiacHU Aeka
HUBEH HajUTeH IPUOPUTET e MOTpebara 3a CIIPOTUCTaBY-
Balbe Ha palllPEHUTE CTEPEOTUIIN U CTUTMaTHU3allfjaTa
Ha Pomure kako uzeHTHUTET. ETHA MOKHA cTpaTeruja e
MIPOMOIIMjaTa Ha TOCTOEHETO HA PA3JTUYHU POMCKH U/I€H-

Who are today’s Romani women activists working on
gender issues? How did they become leaders? How are
they now positioned to affect attitudes and public policy
in Europe?

Tall and composed with an aquiline profile, Azbija
Memedova delights in challenging people to think be-
yond their stereotypes. She loves skewering uncritical
assumptions! In her purple tie-dye pants, Che Guevara
T-shirt and tongue pierced in Prague, Enisa Eminova
enjoys provoking dialogues. Yet, she encounters each
individual with enormous patience and a generosity of
spirit rarely found in people twice her age. Warm and
affable, Nicoleta Bitu laughs with her whole body. Then
she navigates the shoals of European Roma politics with
the clarity and tact necessitated by her role as partner
to the senior Roma diplomat in Europe.” Angela Kocze
speaks in a gentle voice inflected with a lilting Hunga-
rian accent, yet she can deliver an uncompromising and
politically sophisticated indictment of racism tailored to
each specific context.

Learning They Were Different: Roma Identities

Roma rights advocates agree that the need to challenge
popular stereotypes and the stigmatization of Roma
identity is an urgent priority. One strategy for doing so
is to affirm the multiplicity of Roma identities, defying
an essentialist view of a complex people whose religious,
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TUTETH U CIIPOTHCTABYBalb€ HA ECEHIINjaTUCTHIKOTO
TJIeflalbe Ha efIeH HAapOo/i YN PETUTHO3HU, EKOHOMCKHY,
ja3WYHU U CeEMEejHH MATPHUIIH ce pPa3jIMKyBaatT BO rojemMa
Mepka. EnieH o7 moce6HO 3HAUajHUTE ACIIEKTH HA COBpe-
MEHHOT POMCKH aKTHBH3aM € 00H/IOT Ja ce Kpenpa yHu-
¢dunpana noJUTUKa BO pAMKUTE HA FOJIEMUTE Pa3IUKI
Mel'y PomuyTe — ¥ BO HUBHUTE 3€MjU U BO HUBHUTE 33€/I-
HUIIY BO 3€MjUTe BO KOU JKUBear.

[TpamameTo Ha Pa3IMKUTE CUJIHO OJIEKHYBA BO JKUBOT-
HUTe NpUKa3HU Ha PoMkure akTuBucTKH. [ToHekorarn
ce YyBCTBYBaJIe pa3jIMYHU 3aroa mTo ce Pomkw, a Toa
BO Pa3JIMYEH CTENEH BJIMjaesi0 HA HUBHUOT aKTUBU3aM.
Ho, THe ce uyBcTBYBaJie pa3jinaHu 1 Mel'y camute Pomu.
Mo:xebu TOKMy OBaa MOBeKeKpaTHA Pa3jIMYHOCT U UM
IO pa3BmwIa KPUTUYKOTO PA3MUCTyBame KOe T'Ml OCIIO-
cobmwI0 Aa ce coodar co rojaeM Opoj TPagUIMOHAIHHI
BepyBama BO HUBHUTE CEMejCTBA, HUBHUTE 3aeJHUIN
U BO JIBIDKemhaTa 3a ImpaBara Ha Pomure u mpaBaTa Ha
YKEHUTeE.

Amnrena Kore, posieHa Ha 23.02.1970 roa. Bo ®exeprap-
Mart, nopacsasa Bo Kucnasnaz, ceso co 500 KUTeJIH BO
HCTOYHA YHTrapuja, Ha ceZlyM KUJIOMEeTPH OfjajIedeHOCT
O/l TJIaBHUOT Ipas Byaummernnra, 6yMcKy 0 TpaHUIIATA
co YkpauHa u Pomannja. Hacesienuero ce cocroere of
TOYHO €/{Ha [10JI0BuHA PoMu 1 egHa nososrHa He-Pomu.
Ha kpajot o enurcTBeHara yuna Bo Kucnasnaz (Ha koja
MMallle IIPKBA, IPO/IABHUIIA, TIOIITA, HO HE U YUHJIHIITE)
ce Haoramie poMmckara Hacesba. ,,KuBeeBMe Ha KpajoT
O]l CeJIOTO... CUTe 3Haeja JIeKa e Toa poMcKa Hacesnba u
jac Tamy nmopacHas.“

Poznena e BO ocupoMalieHO YHTapOpOMCKO CEMEjCTBO
(1rTo 3HAYU ZIeKa HEj3UHUTE POJAUTEHN U 60U U J1eT0BIIU
IIOTEKHYBAAT O] rpyma yHrapcku Pomu kou He ro 360py-
Baa POMCKUOT ja3uk). Taa belie HajMiIaaa of1 TPUTE cec-

economic, linguistic, cultural, political, and familial pa-
tterns vary widely. One of the outstanding things about
contemporary Roma activism is the attempt to create a
unified politics out of striking diversities among Roma
people—within countries and within their own commu-
nities.

The question of difference resonates strongly in the sto-
ries of Romani women activists. Sometimes they felt
different because they were Roma and that had varying
degrees of impact on their subsequent activism. But they
also felt different among Romani people. And this mul-
tiple sense of difference may have led to the kind of criti-
cal thinking that enabled them to challenge a variety of
orthodoxies in their families, their communities, and in
the Roma rights and women’s rights movements.

Born February 23, 1970 in Fehérgyarmat, Angela Koc-
ze grew up in Kispalad, a small village of 500 people in
eastern Hungary, seven hours from the capitol Budapest
and close to the Ukrainian and Romanian borders. The
population was evenly divided between Roma and non-
Roma people. At the end of Kispalad’s one street (which
housed a church, shop, post office but no school) was
the Roma settlement. “We were living in the end of the
village... everybody knew that that was the Roma settle-
ment and this was the place where I was raised.”

She was born into an impoverished Romungro family
(meaning that her parents and grandparents came from
the group of Hungarian Roma who did not speak the
Romani language). She was the youngest of three sis-




Identities ) Journal for Politics, Gender, and Culture, Vol. 4, No. 8/9, Summer/Winter 2005

Tpu. TaTKo ¥, HenmucMeH paboOTHUK Oe3 CTpyKa, aTyBaJs
BO motpara 1o pabora Bo Bygummenira, u Ha KpajoT o
ceKkoja Hejiesia ce Bpakasi ¢pycTpupaH u nujaH. Majka u
6ua Temiko 0osiHa o actMma. Ezen neH, Bo 1987 roguHa,
JlofieKa TaTKO M GMJI BO ZPYTOTO CEJIO Jia Hajlie AOKTOp,
Taa ympeJa Bo paiieTe Ha AHresia 60pejku ce 3a BO3/AYyX.
AHresa mMaIe caMo celyMHaeceT TOANHU.

U noxpaj TEMIKOTO JIETCTBO, & MOKEOU U TOKMY ITOPaiu
TOa, AHresia IopacHajla CBecHa 3a o0ecIpaBeHOCTa Ha
Pomure, HO ce UMHU JieKa TOA He TO IIOIPEYNIIO Pa3BU-
BamETO Ha HEj3MHATa caMOCBeCT. 3a YUHJIUIITETO BeJIH,
s11a 1o0po, 3HaeBMe Jieka cMe PoMu, HO Tyka HeMalle
HHUKaKOB IT0ceOeH MpobeM“. YUuTesIuTe BO OCHOBHOTO
YUIUJIAIITE ja TOA/IPKyBasle, a POAUTEIUTE ja UCTAKHY-
BaJle BaKHOCTA HA 0Opa30BaHUETO U ja MOTTUKHYBaJIe
Jla OTHJIe BO »KUBOTOT IIOJIAJIEKY OF HUB, HATJIACYyBajKU
JleKa CEeKOoTalll Ke Mopa /1a IOKa)KyBa JieKa € JIBaraTH I0-
Jlobpa oJt APyTUTe.

Haxko Gelre o4uIIeHO JieKa, KAKO IITO BEJH, ,HUE CH
ro UMaMe CBOETO MECTO BO CEJIOTO M TOA MOpPAaMe /ia IO
npudatume”, BO CEMEJCTBOTO HAa AHTesIa BCYIITHOCT HE
ce 300pyBajIo 3a IPAIIAKHETO HA POMCKHOT H/IEHTHUTET.
Taa mpBmar caTuia geka ce pa3indyHU KOTa ,,0THIOBME
co 6aba Mu Kaj He-PoMuTe, UMM KyKH... Taa TH YUCTEIIIE.
Bbaba mu ce omHecyBalie Kako pob U Toa HABUCTHHA Me
Bo3HeMmupyBaire. EnHocTaBHO He MOXkeB Ja chartam
301IITO TaKa ce ogHecyBa. HeBepojaTHO e IIITO TOa MU OC-
TaBU TOJIKY J7Ia00K IeYaTOK IINTO YIITE ce ceKkaBaM Ha
te muroBu”. Carmna aeka ,HUe cMe Ha HEKOj HAaUUH
II0JT HUB, 1107, He-PomuTe U feka mpunarame Bo HEKOja
nHdepUOpHA Tpyma, a He CO HUB.

AHreJa ce 4yBCTByBaJIa Pa3jIMyHA U O] POMCKUTE MOM-
YUba U JIEBOjUHIbA. ,MUCIEB IOMHAKY U ce 00JIEKyBaB
nounHaky. Cekoraii cakas Jia ce pa3jauKyBaMm. Hukorarmr

ters. Her father, an illiterate unskilled worker, traveled
in search of work to Budapest and beyond each week,
returning home frustrated and drunk on the weekends.
Her mother suffered terribly from asthma. One day in
1987, while her father went to the next village to find a
doctor, Angela’s mother died gasping for air in her arms.
Angela was only 17.

Despite this difficult childhood or perhaps because of it,
Angela grew up with an understanding of the disadvan-
taged position of Roma which did not seem to damage
a strong evolving sense of self. In school, “OK we know
that we are Roma but there was no big thing about it.”
Her elementary school teachers were supportive and
her parents emphasized the importance of education,
encouraging her to go beyond their stations in life, and
hammering home the point that she would always have
to prove that she was twice as good as anybody else.

Though it was evident that “we have our place in the vi-
llage and we have to accept that,” Angela’s family did not
really talk about Roma identity. She first realized that
they were different when “I went with my grandmother
to the non-Roma and she was... cleaning their houses.
My grandmother was behaving like a slave and it was rea-
lly disturbing for me. I just couldn’t understand why she
is behaving in such a way. It’s unbelievable that it made
such a deep impression inside me that I still remember
those moments.” She realized that “we are somehow
beyond them, beyond the non-Roma and somehow we
belong to the inferior group and not to them.”

Angela also felt different from the other Roma boys and
girls. “I was thinking in a different way and wearing diffe-
rent clothes. I always wanted to distinguish myself. I

E
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He ja cakaB BooOnyaeHarta obJieka IITO CUTE caKaa Ja ja
Hocar. Cekorail cakas /ia HOCaM HEIITO IITO € IIIOKaH-
THO WX pasyindHo... C& HOceB HAa HEOOWYEH HAYHH.
Ce cekaBaM Jileka HOCEB IMAHTAJIOHH KOUW T'Ml ITUKAaB BO
yopamuTe, a Toa Oellle HEelITO MHOTY YyZHO BO CEJIOTO,
aMa MeHe HaBUCTHHA MU ce fomaramre. HoceB mauru
CO JIOJITU PaKaBH U MPEKYy HUB MaWI¥Y CO KyCH PaKaBH.
3HaeMe JieKa JIeHeC T0a € MO/IEPHO, HO BO TOa BpeMe He
6emre. HoceB manTasoHu, a Bp3 HUB HoceB dycraH... Bo
TOA BpEMeE, IIpeJi IETHAECT TOJIUHM, Toa Oellre HaBUCTHU-
Ha HeBoOOWYaeHO.“ AHTesa CO 33/I0BOJICTBO T'Ml KaXKyBa
OBHE IPUKA3HY, a Hea U JieHeC ja KapaKTepU3Upa OpUTH-
HAJIHO YyBCTBO 32 CTHUJL.

Maxo He ovyBCTBYBasIa HETPIIEIUBOCT IIOPAJY TOA IIITO
e PomMka, Toa moyHasio /1a ce YyBCTBYBA BO TMMHA3U-
jarta xaze mro taa 6uia equHCTBeH PoM, a moToramt He
ce CJIyYWIO HEKOj NMPUIQJHUK Ha pOMcCKAaTa 3aefHU-
Ila Jla CTUTHE TOJIKY JlayieKy. ,Muciam seka Toa berie
KPUTHYEH IIEPUOJT BO MOjOT »KUBOT. [IoMHUHYyBaB HU3 ITe-
proz Ha Kpusa Ha uieHTuTeToT. CuTe 3Haeja Jieka cymM
Pomka, HO HIKO]j He cakariie 1a 36opyBa 3a Toa. Hamecto
TOa, IIenoTea [3a7 MOjoT rpb] u jac cekoral eJHOCTaB-
HO ja 4yBCTBYyBaB HamHarocta.“ Mako Owia ojjiudHa
yU4EeHHUKa, HUTY e/ieH Ipodecop He ja MOTTUKHYBAJ /1a
IpoJIoJKY Ha dakynrert. ,He Mmuciam fexka me Mpasea.
Muciam Jieka MUcjIea OTH He € PeaylHO /1a ce OueKyBa
Jleka ke 0/1aM Ha HeKOj YHUBEP3UTET WK GaKyaTeT... A
jac 4yBCTBYBaB JieKa MUCJIAT JieKa jac cyMm PoMmka u sieka
e BeKe JIOBOJTHO U CAMOTO TOA IIITO 3aBPIINB rMMHa3Hja.
Cemak, 1 IIOKpaj OTPOMHUTE IPEUYKHU, AHTesIa U3HAjIe
HAYMH J]a TO MPOJIOJIKU CBOETO obpa3oBaHue. MomeH-
TaJHO PabOTH BP3 CcBOjaTa JOKTOpPCKA JHCepTaIfja 110
cortrosioryja Ha CpeTHOEBPOIICKUOT YHUBEP3UTET.

3a pasnuka on Anrena Kome, Hukosnera buty mopac-
HaJIa BO PEJIATHBHO IIOIIOBOJTHU OKOJTHOCTH KaKO KepkKa

didn’t really like these mainstream clothes and what eve-
rybody wanted to wear. I always wanted to wear some-
thing which is shocking or different.... I was wearing
everything in a strange way. I remember I was wearing
trousers and I put into my sock the trousers and that
was something very weird in the village but I really loved
that. I was wearing long sleeve t-shirts and above that I'd
wear a short sleeve tee shirt. I know that now it’s trendy
but in that time it wasn’t. I was wearing trousers and on
top of that, I was wearing a dress.... In that time, fifteen
years ago, it was something really strange.” Angela reli-
shes telling these tales and she carries with her today her
unique sense of style.

Although she did not experience hostility because of her
Roma identity, it did start to make more of a difference
in high school where Angela was the only Roma student
and no one remembered any other Roma person making
it that far. “I think that period was very critical in my life.
I went through an identity crisis. Everybody knew that
I am Roma but nobody wanted to talk about it. Rather,
they were whispering behind [my back] and I just always
felt the tension.” And even though she was an excellent
student, none of her teachers encouraged her to go to
college. “I don’t think that they hated me. I think... that
they thought it’s unrealistic for me to go to university
or college... And I felt that they thought that I'm Roma
and that it’s already a big thing to finish high school.”
Nevertheless, Angela would find ways to continue her
education despite tremendous obstacles. Currently, she
is pursuing a Ph.D. in Sociology at the Central European
University.

In contrast to Angela Kocze, Nicoleta Bitu grew up in a
relatively advantageous position as the daughter of one
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Ha eJleH o7 MayIKyTe nosiunajuu Pomu Bo Pomanuja Ha
Yaymiecky. Poena Ha 3.01.1970 rofi. Kako HajcTapa of
TPUTE JieN]a BO IPOIIMPEHO POMCKO CEMECTBO, Taa ce
cekaBa: ,beB pasrasieHo ieTe, MHOTY, MHOTY Pa3rajieHO
nete. He moxxeTe fja 3aMHC/INTE KOJIKY O€B pasrajieHa u
O]l JIBeTe CTpaHU BO ceMejcTBOTO. [Ipen ce, muciam sieka
Toa Oellre Taka 3amTo 6eB O/yIMYHA yueHnUKa. CHure BU-
Kaa, ‘O, kosKy e camo ymHa! O, Taa e Haile ere’. Jac He
6eB camo JieTe Ha MaMa U TaTo. beB sBe3maTa Bo ceMe-
JCTBOTO, LIEJIOTO MO€ T0JIEMO ceMejCTBO... baba Mu me
oborKyBallle, jac 6eB ¥ HEXKHO JleTe, MUCIaM, OeB MHOTY
yMHa, cuTe Me cakaa.“ Of Apyra cTpaHa, IakK, Taa BeJIu:
,HO, HeMaB BUCTHHCKO JileTcTBO. He u3iieryBaB ga cu
urpam. beB oriceiHaTa of1 yueme®.

Tarko u Ha Huxosieta MOTEKHyBa O] TPAAUIIHOHAIHO
cemejctBo Kaseparu kou ro 300pyBaa pOMCKHOT ja3UK
U KOU U O] IOpaHO Oujie HEMHUTPAIUCKU 3€MjOZIEeIIIIH.
baba u on TaTkoBaTa cTpaHa OWJia raTadyka, a Jelo M
yepsiap. TaTko ¥, Koj UMaJ meT Opaka o7 KOH JiBajIia 3aru-
Hasie BO Bropara cBercka BojHa, usberas Bo Bykyperr
IIPOTUB POJMTEJICKATa BOJja, 3a /1a OJJA Ha YUMJIUIITE.
Kora ja mpariaB 1aiu BO Ie/leCETTUTE TOAMHHU Ha 20-0T
Bek O6mio HeBooOMuaeHo PoMm fia ce IIKoJIyBa 3a MOJIH-
naen, Hukosera ogarosopu: ,,Jla, Gelre HeBOOOUUYAEHO,
MHOTY, MHOTY HeBooOHu4aeHO". Ha mo4eTokoT o/ Kapu-
epara 6u 106po npudaTeH U MO3HAT MO CBOjaTa IPO-
(beCcHOHATHOCT 1 UCKJIYUUTETHU KBAJTUTETH BO HOTOPHO
KOpYMITMPAHATa HIOJIUIH]ja.

ITosHar kako ,lluranor buty“, noHekoram 6ui ¢areH
BO CTallMIla IOMery JBaTa CBETA, POMCKUOT U HE-POM-
ckuot. Ce Gopenie ,u IPOTUB POMCKUTE U IIPOTUB pO-
MaHCKUTe Kpajnu“, ce cekaBa Hukosera, a Toa HeKorarn
coszasartie mpobJieMu 1 32 Hero 1 3a HETOBOTO CEME)CTBO.
»~IIOHeKorai poMckara 3aeJlHHIIa MHOTY Ce ILjalllellle
0]1 Hero, IIITO MeHe He MU Oelile 6a11 MHOTY IIPUjaTHO...

of the few Roma police officers in Ceaucescu’s Romania.
Born January 3, 1970, the eldest of three children in a
large extended Roma family, Nicoleta recalls: “I was a
spoiled child, a very, very spoiled child. You cannot
imagine how spoiled I was by both families. I think, first,
because I was smart in school. Everybody was, like, oh
she’s so smart. Oh, she is our child. I was not only the
child of my mom and father. I was the star of the family,
the large family... My grandma was very in love with
me and I was also a gentle child, I mean I was a very
wise child and everybody loved me.” On the other hand,
Nicoleta says, “I didn’t have a real childhood. I didn’t go
out to play. I was obsessed with homework.”

Nicoleta’s father comes from a traditional Romani-speak-
ing Kalderash family; they had become sedentary agri-
cultural workers long before. Her paternal grandmother
told fortunes and her grandfather repaired boots. One
of six brothers, two of whom were killed during World
War II, Nicoleta’s father ran away to Bucharest to at-
tend school against his father’s wishes. When asked if it
was unusual for a Roma person to be trained as a police
officer in the 1950s, Nicoleta replied: “Yes, it was very
unusual, very, very.” He was well-received at the begi-
nning of his career, famous for his professionalism and
honesty, outstanding qualities in a notoriously corrupt
police force.

Known as “Bitu Czigano” (the Gypsy Bitu), he was some-
times caught between the Roma and non-Roma worlds.
He fought “against Roma thieves as well as Romanians,”
recalled Nicoleta and this sometimes caused friction for
him and his family. “Sometimes Roma communities...
were very afraid of him, which was not very comfortable
for me... Also, they were saying that he was a traitor

:
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Hcro Taka, BUKaa /ieka e npeflaBHuK Ha Pomure... TaTtko
MU Oellle MHOTY YeceH IOJINIael]. 3aToa u 6eBMe MHOTY
CHPOMAIITHH, 3aIIITO MOJIUIHjaTa Oelrie MOIITHE KOPYMITH-
pana. Ce cekaBaM Kako JioMa HH Jioaraa Jiyfe ja Oapaar
IIOMOIII O] HETO, ¥ aKO Ce OCMeJIea Jja IOHecaT HelllTOo, TOj
ru OyTKaile HU3 BpaTaTa Besiejku, ‘He ro cakam Toa, He
ro 3eMaM Toa 3alllTO KaKo MmoJuIiaern-Pom, kako mosan-
I1ael] 071 pOMCKaTa 3aeIHUIA, MUCJIaM JieKa ce IJIallelne
JIeKa e TIOCOMHUTEJIEH O APYTUTe, U 3aToa cakarie jJa
6oume mogpobap ox apyrure.

Majka 11 Ha HukosteTa moTeKHyBa O] TOJIEMO CEMEjCTBO
Powmu Jlayrapu, Mmy3udapu, KO UCTO TaKa BoJiea rojieMa
rprka 3a cBojaTa HpodeCHOHATTHOCT U OasaHcupaa
Mery pPOMCKHOT U He-POMCKHOT CBeT. ,,Tre 6ea co HemTo
II0AapHCTOKPATCKO O HECYBame Mery Pomure 3aroa mro
Oea IpPBHUTE KOU 710j10a BO KOHTAKT CO MHO3WHCTBOTO.
Maskute cekorair 6ea ybaBo ob6JiedeHr, MHOTY IIPHUCTOj-
HHU. Bo THe cemejcTBa Oellle MHOTY Ba’KHO Jia CH IIPHC-
TOEH.“

CemejcTBOTO Ha HUKOJIETA TO pa3BUBAlIlE YyBCTBOTO HA
TOPZIOCT Ha CBOjaTa MpUIaAHOCT. ,Kora cemejcTBOTO Ha
TATKO MH JI0jZie BO HAIIIUOT TPaji, BO HAaIllaTa Kyka, 3HaeB
JleKa ce pa3JInyHU 3aToa IITO Oea MOMHAKY 00JIeYeH! U
Mery ceOe 300pyBaa pPOMCKH M 3aT0a jac He ce CpaMeB Jia
6uaM co HUB U Jla 0/laM CO HUB 110 yiuna. Toa Majka Mu
IIOCTOjaHO MU T'0 BCajyBallle ¥ jac CyM M MHOTY 0Jiaro-
JlapHa 3a Toa. 3aToa IIITO CeMejcTBaTa Kou 6ea WHTerpu-
paHu Tv 0T pIyBaa CBOUTE TPAAUIUUA U HUBHUTE BPCKU
CO TIOTPAJUIMOHATHUTE CEMEJCTBA, HO MOETO CEMEjCTBO
Oellle MHOTY UHTEPECEH CJIy4aj... TaTKo Mu Oellre mo3HaT
Powm, Gelre jaBHA TMYHOCT, HO HU TOj HE Ce OTKAXKyBaIlle
of cBojot unentureT. He ce cpamerie. Hu majka Mu, HU
Taa He ce cpaMeliie mro e Pomka.“

Cemak, Hukosera po3Haja yImiTe Kako MHOTY MaJjia
LJAeka PomaHIuTe He TH cakaat PomuTe” u sieKa Jiyreto

to Roma... My father was a very honest police officer.
That’s why we were poor because the police were quite
corrupted. I remember that there were people coming to
our house asking for help from him and if they would
dare to bring something to us he would just put them in
the door, saying ‘I don’t want this, I don’t take this’ be-
cause being a Roma police officer, being a police officer
of Roma identity, I think he was afraid he was more sus-
pect than others, so he wanted to be better than others.”

Nicoleta’s mother’s large family of Lautari Roma musi-
cians also promoted high standards of performance and
negotiated between the Roma and non-Roma worlds.
“They were a little more aristocratic behaving among
Roma because they were the first ones to get contact with
the majority. The men were always very well dressed,
very proper. Being proper was a very important thing in
these families.”

Nicoleta’s family promoted a sense of pride in Roma
identity. “When my father’s family came to our town, to
our house, I knew that they are different because they are
differently dressed first of all and they spoke Romanes
between them so at the same time, I wasn’t ashamed be-
ing next to them and to walk with them on the street.
This is what my mom gave me all the time and I'm very
grateful for this. Because the integrated families, they
denied their traditions and their connections with more
traditional families but my family was a very interesting
case... My father was well known as Roma and he was
a public figure and also, he didn’t deny his identity. He
was not ashamed. My mom, also, she was not ashamed
of being Roma.”

Nevertheless, Nicoleta learned from a very early age
that “Romanians did not like Roma” and that people
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ja renaar nmouHaky. Besu feka mpBoaT o)kuBeasia oK
IIOPaJIX CBOjaTa Pa3JIMIHOCT ,,KOTa UMaB YeTHUPU TOIUHI
u Mu Oerte MHOTY Temko. CH UTpaB HaZBOP CO HEKOU
Jpyrapuuiba IpeJ| 3TpajiaTa... a Kora UM CTaHa 3/1071e-
BHO, [I0YHAA /Ia BUKAaT 110 MeHe ‘Iluranka’ u Tymnka’, a
MeHe He MU Oellre jacHO 3o1To. OTH/IOB Kaj Majka MU U
1 PEKOB IIITO MU BUKaa U IIAYeB 3a1ITO He chakaB IITO
ce cryud. Majka mu pede: ‘Ciymiaj Bamy, HemMa 30IITO
na ce cpamunl. Hue cve pasnnynu. Toa He 3HaUM Jeka
TH He yuHuII. Moxen fa 6uzaen ABanaTy nogoopa o
HuB.” OJ1 TO] MUT, MOETO JIETCTBO ce cMeHU. Bu pekoB
JleKa HUKOTAIll He UTPaB HaZ[BOP €O IpYTHUTe fena. Mrpas
caMo cO CBOUTE POJHUHU Kora ce cobrpaBMe Kaj 6aba Mu
U JIeZI0 MH... HO IypH U THE JIEHeC Me IIpalryBaar Kora Ke
ce CpeTHeMe, cera Kora IMaM TpHeceT U HeKoja TO/INHa,
301ITO OEB TOJIKY caMa, 10 TOJIKY ILITO JIypH U TOTaIl Me
cMeTaa 3a pa3juuHa“.

Hexou PoMKU aKTUBHUCTKY ITOpPacHaIE CO YyBCTBO JieKa
ce pa3JIMKyBaar U Of] pOMCKAaTa U OJf He-pOMCKaTa 3ae/l-
HUIIA, 1 co Toa 6ea BO MMO3UIIM]ja J1a TpeoraaT IpeKy o/ipe-
neHu rpanuny. OBaa yjiora cTaHa KapaKTepHUCTUYHA 32
PomkuTe BoOmINITO, TOPA/IM TOA IITO TOKMY THE OOUYHO
IocpeyBaaT U IIperoBapaaT co MHO3HMHCKATA 3a€/THUIIA,
0co0eHO Kora ce BO Ipallare 00pa30BaHHETO, COIU-
jaymHara rpmka u 37apaBcTBeHHTe pabotHuiu. Tue ce
JI71a00KO CBECHU 32 PACU3MOT U IOBEKE O] MOATOTBEHU
Jla ce cooYaT CO HEr0 MMEHYBAjKH I'O CO BUCTUHCKOTO
HMe HO, eTHOBPEMEHO, THE Ce U OTBOPEHU 32 copaboTKa
CO IOTEHIIMjaTHU cOPabOTHUIIM KOU He 1 IpHuIaraaT Ha
poMckaTa 3aeHuIa. Hukosera Benu eka BO OCHOBHO
YUWININTE HE [TOYyBCTBYBaJIa JUCKPUMUHANMjA U JeKa
HACTaBHUIINTE MHOTY ja cakajie K MHOTY ce HHTepecupaJe
3a Hea. ,Muciam Jieka kako PoMka He cyM HallMOHAJI-
HCTKA 3aTO0A IITO MMaB MHOTY JOOPH HACTaBHUIH, He-
Pomu, xou MHOTY Me OTTHKHYBaa. Tre 6ea mpekpacHu
syte... MHOry cyM uM 6JarozjapHa 3aToa IITO THE MU ja

perceived her differently. The first time she experienced
the shock of being different, “I was four years old, and it
was very hard. I was outside playing with some friends in
front of the block of flats... and when they got bored they
started to call me ‘Ciganka’ and ‘Gypsy’ and I didn’t un-
derstand why this happened. I went to my mother and I
said they called me this and I was crying because I didn’t
understand. My mother said, ‘Look, you don’t have to be
ashamed about it. We are different. This doesn’t mean
you are not good. You can be twice as good as they are.”
From that moment, my childhood turned. I told you I
never played outside with other children. My only play-
ing was with my cousins when we got together in my
grandparent’s house... but even my cousins now they are
still asking me when I meet them now in my 30’s, why
I was so isolated that they perceived me even then as a
kind of different person.”

Several Romani women activists grew up feeling diffe-
rent from both Roma and non-Roma communities, po-
sitioning them to be boundary-crossers. This role has
become typical of Romani women in general, as they
are usually the ones who mediate and negotiate with
majority communities, especially with educators and
social service and health workers. While profound-
ly aware of racism and more than willing to challenge
people by naming it, these women are also open to wor-
king with potential non-Roma allies. Nicoleta says she
did not experience discrimination in elementary school
and was much beloved by a number of teachers who
took great interest in her. As she recalls, “I think I am
not a nationalist Roma because I had very good teach-
ers, non-Roma teachers, who encouraged me a lot.
They were very kind human beings... I am very grateful
to them because they gave me the base to start in life.”

’II
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JAa0a OCHOBaTa 3a zLo6ap IIOYETOK BO )KI/IBOTOT“, Ce I10T-
CETyBa Taa.

Azbuja MemenoBa e pojieHa Bo /IpaueBo Bo MakezjoHUja
BO 1971 TOZIHA BO CEMEJCTBO KO€, CIOPe] Ka*KyBambeTo,
6WI0 071 TYypCKO MOTEKJIO. TaTKO U MOTEKHYBA ,,0/1 IpyIma
Pomu kowu ce nexnapupaar kako Typuu“. Pogurenute Ha
A306mja mpBIaT ce cpeTHaJIe KOra U JABajuara paboTese
BO e/lHa MaKeJIOHCKa TeJIeBU3Hja, IIITO 3HAUU JleKa UMa-
Jie cBoe 3aHUMarbe. Kora Majka v Ha A36uja ce oMaxKuia
,Taa MopaJjia /ia ce OTKa)Ke O] CBOjOT [pomcku] uaeH-
TUTET OUJIEjKU TaTKO MU Oellle MHOTY CTPOT OKOJIy TOa.
He 3HaMm npeMHOry 3a Toa, 3aToa IITO HEMAaM JIOBOJIHO
nHbopManuu nopaau ratko mu. Ho, 3HaM sileka Mopasa
Jla Hay4W TYpCKH U JieKa CO MeHe Mopasa Jia 300pyBa
Typcku.“ TypcKHOT OWJI €IUHCTBEHUOT ja3UK IITO A3-
6uja ro 300pyBasia 10 BO3pacT 071 IeT U I0JI TOAMHU Kora
IIOYMHAJ TaTKO ¥, a Opar ¥ MMaJ caMoO IIeCT MeCeIly.
Toramm mMajka 1 MOpaJia /ia ja Hay4du Jia ro 300pyBa Make-
JIOHCKHOT jJa3UK 3a J]a MOKe J1a 0/I1 Ha yuwiuuite. ,,01eB
BO T'PaJIMHKA ¥ MHUCJIaM JieKa Toa Oelre MOjoT IpB KOH-
TaKT CO OHA IIITO OJ] CeralllHaBa IJie/iHa TOUKa U O/ 0Baa
nosuIyja 61 Moxkesia /1a To HapeyaM pacu3aM, 3allITo Ce
YyBCTBYBAaB IIOMHaKBa. He 3HaeB 3011ITO, HO UyBCTBYBaB
JleKa OZTHOCOT Ha YIUTEIKUTE U JIPYTUTe Jielia Oelrre Kako
Jla CyM IMOWHAaKBa“.

Majka 11 Ha A36Uja MOTEKHYBA O/ TOJIEMO U IIOYUTYBAHO
poMcko cemejcTBo Koe gonuio of 'mumane nHa Koco-
Bo. Taa Ouia efuHCTBEHATA O] YETHPUTE CECTPU KOja
3aBpIINJIA CPEAHO YIMIUIITE, U TIOKPaj IPUTUCOKOT OF
HEj3UHOTO TPAJUIMOHAIIHO CEMEjCTBO /Ja IO HAIYIITH
IIKOJIyBambeTo. 3a A30uja, Majka 1 OMJIa MHOTY BayKeH
IIPUMep BO OJJHECYBAIbETO U CHJIHO BJIMjaesia Bp3 Hea -
Taa MHCUCHCTHUPAJIA II0 CMPTTA HAa MaKOT JIa ce IIPeCcesIn
BO CBOj CTaH U caMa I'l OATJIe/iaa JiBeTe ena. JKuseeja
BO Hacesrba co MeIIaH HAIMOHAJIEH COCTaB, BO KOja 3a-

Azbija Memedova was born in Dracevo, Macedonia in
1971 to what she was told was a family of Turkish origin.
Her father was “from the group of Roma who are decla-
ring themselves as Turks.” Azbija’s parents originally
met when they both worked in a Macedonian TV station,
so they were professionals. When Azbija’s mother got
married, “she had to deny her [Roma] identity because
my father was very strict about it. I don’t know too many
things because of lack of information that I had because
of my father. But, I know that she had to learn the Tur-
kish language, she had to speak in the Turkish language
with me.” Turkish was the only language Azbija spoke
until her father died when she was five and a half and
her brother was only six months old. At that point her
mother had to teach her Macedonian so she could go to
school. “I went to kindergarten and I think that was my
first contact with something I can call from this point,
from this position, racism because I felt that different.
I didn’t know why but I felt that the attitude from the
teacher, the other kids was that I was different.”

Azbija’s mother comes from a large and respected Roma
family originally from Gjilane, Kosovo. She was the only
one of four sisters to finish high school, despite pres-
sure from her traditional family to leave school early. A
strong role model and influence on Azbija, she insisted
on moving to her own apartment when her husband died
and she raised her two children on her own. They lived
in a mixed settlement of Albanians, Turks, Roma, and
Macedonians. “All of my friends, most of my friends,
were Macedonians,” recalls Azbija.
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eqHo >kuBeeja Anbaniu, Typuu, Pomu u MakemoHu.
,CUTe MOW TpHjaTesid, MOBEKETO MOU IpHjaTesu, bea
MakenoHnu“, ce cekaBa A3buja.

Bo ucro Bpeme, Ha BO3pacT o7 IIECT JI0 JieCeT TO/INHH,
A3buja, Majka 1 1 OpaT U TO IOceTyBaJjie MOIIUPOKOTO
ceMejcTBO Ha Majka 1 Bo Hacesnbara Illyro Opusapy,
pomckoTo reto Bo Ckomje, Bo MakezioHUja, U Hajroje-
Mara poMmcka Hacenb6a Bo EBpoma. Tue mocetu 11 6mie
IIpUjaTHU, HO ¥ 30yHyBauKU:

»1 0 CITyIIIaB jJa3UKOT, ¥ HE 3HAM KaKO, HO CEelaK ro pa3bupas.
Toj 6Gerie Bo Mojarta IJ1aBa u c€ yIiTe e Tyka. Ho HUKoraii He
ce 061I0B /1a TO 300pyBaM M MHCJIaM JieKa TOA IIPETCTaByBa
e/leH BUJ Oapuepa, 3aToa IITO PACTEB HA €/IeH JIPYT HAUWH,
MHCIAM, COCEMa pa3JIMueH O KUBOTOT HA pOMCKaTa
3ae/IHUIIA ¥ UMaB YyBCTBO JIeKa He IpUIaraM Tamy u Ges,
ce cekaBaM, caMara HeKaKo pasjauyHa. He 3HaM 3011TO, HO
YYBCTBYBAB JIeKa HEKAKO CyM pa3jIMYHA Off CUTe. 3HaeTe,
Kora cre co MakeJJOHIIY, pa3JINIHH CTe, KOTa cTe co Pomure,
MaK CTe pa3JIMYHHU U JIOJITO BpEME MMaB MpoOJieMH Jja Me
npudarar, ¥ UCTO Taka JI0JIro BpeMe Tpebaiile 1a ce 6opam
€O cBOjOT uzeHTUTEeT. He Mu Gellle jacHO IITO Ce CIIydyBa.
Kora oneB kaj memo mu, Tue Beyiea Jeka cMme... Typiu.
Kora ozeB HasBOp, MECJIaM BO JPYIITBO, Ha YYHJIMIITE,
YyBCTBYBaB Jieka Typuure ce npudarenu, a Pomure He ce.
Hukoj, BcymHOCT, He Me mpamain mTo cyM. Hukoram He
BeJIEB IIITO CyM, HO CUTe 3Haeja ieka cyM Pomka.“

Enuca EmMunoBa e pozena Bo Ckorije, IJIaBHHOT TPaj] HA
Makenonnja, Ha 22.08.1981 roz. CeMejcTBOTO HA Maj-
Ka ¥ moTekHyBa of KymaHOBO, ,0/1 IOArpymna KOBaYu
KOU cekoraml Ouiie MHOTY 60raTh M IOYUTYBaHU Mery
Pomute”. CemejcTBOTO Ha TaTKO M IMOTEKHYBa O Apyra
pomMcka moarpyna. HUBHOTO uMe 3Ha4M ,,CeIaHU, U THE
Owie cupoManIHy U paboTesie Ha TYfU HUBH, 32 IITO HE

At the same time, from age six to ten, Azbija, her mother
and brother visited her mother’s large extended family
in Shuto Orizari, the Roma ghetto in Skopje, Macedonia
and the largest Roma settlement in Europe. This was a
source of comfort but also confusion:

“I was listening to the language and I don’t know how, but I
knew the language. It was in my head and it is still there. But
I never tried to speak the language and I think it’s a kind of
a barrier because I was growing up one way. I mean, totally
different from the life in the Roma community and I had the
feeling that I don’t belong in this community and I was, as
I remember for myself, I was different. I don’t know how
but I felt that I'm different somehow from everybody. You
know, when you’re among Macedonians, you're different,
when you’re among Roma, you're different again and for a
long time, I had problems to be accepted and also I had to
struggle for a long time with my identity. I didn’t know what
was happening. When I was going to my grandfather’s, they
were saying that... we are Turks. When I was going outside,
I mean in the society life, in the school, I felt the Turks are
accepted, the Roma are not accepted. I didn’t know why. In
the elementary school, everybody knew that I am Roma. No-
body asked me actually, what am I? I never said what I am
but everybody knew that I am Roma.”

Enisa Eminova was born in Skopje, the capitol of Mace-
donia on August 22, 1981. Her mother’s family comes
from Kumanovo, from “the sub group of blacksmiths
who are always very rich and a very respected group of
Roma.” Her father’s family comes from a different sub-
group of Roma. Their name “means villagers and they
were poor and working on other people’s fields and they
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Owsie HU IUTaTEHU, TYKy UM JiaBasie XpaHa. Muciam aeka
Toa Oellle JIoroBopeH Opak... TaTko Mu Oellle J1eJTyMHO
¥ CO ajI0aHCKO IOTEKJIO, IITO Oellle Jypyu U IOJIOIIO 3a
oBue Pomu ox KymanoBo®.

U mokpaj pe3epBupaHOCTa Ha CEMEjCTBOTO HA Majka M,
THe ce BeHuase. TaTko i1 Ha EHuca, Koj 3aBpIINII CPETHO
obpasoBaHue, paboTH BO XeMHUCKa JlabopaTopuja BO
e/THA JKeJIe3apHUIA, a MajKa M, KOja 3aBPIIIJIA IETTO O]I-
JleJieHre, € XUTHEeHNYapKa BO €JHO OCHOBHO YYIJIHUIIITE.
Kako ezHO o7 mocTapuTe /iera BO CEMejCTBOTO, MajKa I
Ha EHnca Mopasa /ja ro HaIy Ty yYUINIITETO BO IIIECTO
oJiZieJIeHNE 32 J1a TIOMOTHE BO TPHIKATA 32 CBOUTE IIIECT
Opaka u cecTpH.

Bo ysiora HeBooOmuaeHna 3a Pomkure Bo Toa Bpeme, 6aba
1 Ha EHuca on MajumHaTra cTpaHa IaTyBasla HA/IaJIeKy
3a Jia M [IpoJiaBa IIPOU3BOJUTE HA CBOjOT MaK KOj O
koBau. He camo mto maryBasna Hu3 nesna MakesjoHyja,
TYKy u BO coceqHa Cpbuja. EHuca Besnu feka 6aba 11 He
HayJlyBajia Ha HeoJ0OpyBame BO pPOMCKaTa 3aeJHHUIlA
3aToAa IITO JKMBeeja BO Hacesaba co MellaH HAIMOHATIEH
cocras. 1 Exnca mopacHasa BO TaKBa CpeZIHA, CO OKOJLY
15.000 KUTeIH, IpeTexkHo MakezoHnn 1 AnbaHiy, U
CO ZIBaeceT POMCKH CeMe]jCcTBA KOU OUUIJIETHO OIe MaJi-
I[UHCTBO.

Ha npamameTo Ha Koj ja3uk 3060pyBaaT foMa (Kasie mTo
’KUBEE CO POJUTEIUTE, OPATOT, HETOBATA XKE€HA U JIETETO),
Enuca oxrosapa: ,Ila, 3aBucu Koj co KOro pasroBapa.
MowurTe pozuTenu 3HAAT /ja CBPTAT OFf POMCKH Ha Make-
JIOHCKH, 3amTo 6aba MU U JieI0 MU JKUBeaT BO UCTUOT
ZBOp... MecToTO € MHOTY ToJIEMO U ako 6aba Mu U J1e710
MU C€ CO TaTKO MH, THe MOXKAaT /Ja 300pyBaaT Ha pOM-
CKHU, aJI0aHCKH WJIX Ha MaKeJIOHCKU. AKo 6aba MU U 1eZ10
MU ce caMH, 300pyBaaT Ha TYpCKH, POMCKHU, OOCAHCKH,
Oyrapcku, MakeJJOHCKH WK aJI0aHCKH ja3UK. 3aBUCH KOj

were not even getting paid but they were getting some
food. I think it was an arranged marriage... My father
had some Albanian origin also, which was even worse for
these Roma in Kumanovo”.

Despite her mother’s family’s reservations, they ma-
rried. Enisa’s father, a high school graduate, works in a
chemistry laboratory in a factory that produces iron and
her mother, who completed 5" grade, works as a cleani-
ng person in an elementary school. As one of the older
children in her family, Enisa’s mother had to drop out of
school when she was in the sixth grade to help care for
her six siblings.

In an unusual role for Romani women at that time,
Enisa’s maternal grandmother traveled widely to sell
the products produced by her blacksmith husband. Not
only did she travel all around Macedonia, but she sold
the products in neighboring Serbia as well. Enisa com-
mented that her grandmother was not subject to dis-
approval from the Roma community because they lived
in a very mixed neighborhood. Enisa also grew up in a
mixed neighborhood of about 15,000 people, predomi-
nantly Macedonian and Albanian, with 20 Roma fami-
lies clearly in the minority.

When asked what language her family speaks at home
(where she lives with her parents, brother, his wife and
child), Enisa replies:“Well, it depends on who is talking
to whom. My parents, they could switch from Romani
to Macedonian because my grandparents also live in the
same yard... It’s a huge place and if it is my grandparents
with my father, they could [speak] in Romani, Albanian,
Macedonian. If it is my grandparents only, they would
speak Turkish, Romani, Bosnian, Bulgarian, Macedo-
nian, Albanian. It depends on who wants to say what. If
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IITO CaKa J1a KaXke. AKO e HEeIlITO TajHO, aKO CTaHyBa 300D
3a MeHe, HeMa /1a 300pyBaaT Ha ayjibaHCKH 3aIITO pa3-
O6upam, 1 ke 300pyBaar Ha TYPCKH, HO aKO CTaHyBa 300D
3a 6paT MU, MOKe /1a 300pyBaar U Ha aJTOAHCKU, TYPCKHU
WY JypU POMCKH, 3aIITO OpaT MU He 300pyBa POMCKH,
¥ TaKa BO MOETO CEMEJCTBO ce e ucrmomernrano. Kopuc-
TUMe MHOTY ja3uIu‘.

MeryToa, HEj3UHOTO CEMEjCTBO HHUKOTAIl HE ja HAyIH
Enuca poMmcky; kKako MJIajia JIeBOjKa, Taa MOJOIHA T'O
Hayyu cama. Hej3uHUTE pOAUTENN MHCHCTHpAa Co Jie-
rmara 7a 300pyBaaT MaKeJJOHCKHU ,3aToa HITO BepyBaa
Jleka ke HU OuJie IToJIECHO KOTa Ke TPTHEMe Ha YIIJIUIITE
U Jieka 1mosobpo ke ce BKJIOIMMMe BO 3aejnHuIaTa. Hue
ceKoraIl 3HaeBMe Jieka cMe PoMu ¥ Ha TOj HAUUH CU T'O
yyBaBMe HJleHTUTeTOT.“ EHMCA cexoram BHUMaBasa Jia
UM Kake Ha JIyreTo, ,Jac cyM MHOTY Majia, He 300pyBam
poMCcKH, HO jac cyMm PoMKka 1 3HaM 1o Heito 3a Pomure®.
Bo Hej3uHOTO yurutuinTe Taa 6via eguHCTBEHATa PoMKa
Y He II0YyBCTBYBaJIa JUCKPUMUHALM]a Ce JI0/IeKa He TPT-
HaJIa BO CPEJHO YUUJIUIITE.

Bo OCHOBHOTO yUYWJIHINITE HUKOMY He My OWJIO Ba’KHO
mTo Enuca e Pomka. ,ExHocraBHO GeBMe NIpeMHOTY
manu. VI GeBMe mocseqHaTa reHepanuja Ha TutoBuTe
MMMOHEPH U HE yJea JileKa CMe CUTe UCTU U JieKa Tpeba
Jla TH TIOYUTYyBaMe HaveJjiaTa Ha OpaTCTBO U €UHCTBO...
Toa Gelre HaBUCTHHA MHOTY, MHOTY J00pO, HO jac He
MOZKeB Jia pazbepaM 30IIITO CyM eZluHCTBeHaTa PoMka BO
yausuinteto. IITo ce ciyuu co apyrute Pomu?“

Bo cpenno yunnuimnre, kora Exmca 6via Ha Bo3pact of
IeTHaeceT TOJMHHU, e/lHa o npodecopkute Ha Exnca
Kakasla pacucruuka mera 3a Pomure. KoH Hea, kako
enuHCcTBeHaTa PoMKa Merly 37-Te yu4eHUIIH, BEJIH Taa, ,,Ce
CBPTea cUTe U IJIeJ1aa BO MEHe, a jac HUIITO He pa30upas.
Tpebarre siu 1a kaskam Herro?“ Toram EHuca He Hampa-

it is something secret, if it is me, they won’t use Albanian
because I can understand but they will use the Turk-
ish language but if it is my brother, Albanian, Turkish,
even Romani is fine, because my brother doesn’t speak
Romani so everything is really mixed up in my family.
We’re using many languages”.

However, Enisa’s family never taught her Romani; she
taught herself later as a young adult. Her parents insis-
ted on speaking to their children in Macedonian “be-
cause they believed that it would be easier for us when
we go to school and just to integrate better within the
community. We always knew we were Roma so we kept
identity in that way.” Enisa made sure to tell everybody,
“I'm too young, I don’t speak the language, but I'm Roma
and I know something about Roma.” Enisa was the only
Roma student in her school and she did not really expe-
rience discrimination until she was in high school.

In primary school, nobody really cared that Enisa was
Roma. “We were just too young. And we were the last
generation of Tito’s pioneers and we were taught that
you are not different and you have to obey the principles
of brotherhood and solidarity... That was very, very good
but I could not understand like why am I the only Roma
in this school. What happened to the other Roma?”

In high school, when she was 15, one of Enisa’s teachers
told a racist joke about gypsies. The only Roma among
37 students, “they all turned and looked at me and I just
didn’t understand. Am I supposed to say something?”
That time Enisa did nothing but the next time the teach-
er asked Enisa, “How come you’re not dressed like your
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BU HUIIITO, HO CJIEHUOT I1aT, Beau Exuca, kora mpode-
copkara ja rparmaa, ,Kako Toa 1a He cu ob6ieueHa Kako
npyrute Pomu?“ ... jac pexos, ‘1lITo Bu 3Hauu Toa? Kako
Tpeba z1a ce obexkyBam?’ A Taa MH BUKa, ‘Ila, Bo mosru
3/I0JIHUIITA, TH HE ce NIMUHKAII, U He HOCUII ODeTKH .
Jacja mpamas, ‘IlITo 1 ¢dasu Ha MojaTa obJieka, MOKeOHu
He e HOBa, HO e yucTa u y6asa’. 11 moToa uM pekoB Ha
MOUTE IITO Ce CIIYYWIIO, a THE caMO MH pekoa, ‘/lobpo
e, HeMa mpobsieM, a Jfanu Taa Tu ce u3BUHHU? He, He
MU Ce U3BUHU, HO IIPETIIOCTABUB JieKa HEMA JIa ce IOB-
TOpPHU. A TOTO0A, Of] HEKOja MPUYNHA, M CTAHAB OMUJIEHA
y4eHUIKa.

[Tob6osHO Gelle HEJ3MHOTO UCKYCTBO BO CIIOPTOT, Kajie
IITO ITOCTUTHYBAIIIE OJJTHIHU yCIlecH BO (pparbe JUCK,
fysie u Komje. Hej3sMHUOT NIPB TpPEeHED I PEKOJI JIeKa He
MOJKe JIa BjIe3e BO HAIlMOHAJIHATA pellpe3eHTaIrja 3a-
TOA MITO TOa ,Tpeba /a Ouie MakeOHCKA HAIMOHAIHA
pemnpeseHTaIyja MIToO Ke ja MpeTcTaByBa 3eMjaTa, a Taa
6una ‘ebana Iluranka.” I'o nuTupam, BesH Taa. ,laa
e ebana Iluranka“. EHmca mobuia JApyr TpeHep Koj
IIOJIOITHA CTAHAJI HEJ3UMH MEHTOD, a Taa CTaHaJa Herona
IITUTEHNYKA. Ja COBETYBaJI Zja MPOJIOJIKU Jia TPEeHUpa
U U BETHJI JieKa Ke BJjie3e BO pemnpeseHTanujata. ExHuca
Orta CKeNTUYHA, 3aIITO HEJ3SUHUOT IIPB TPeHep OUJI BO
cesieKTOpcKara komucuja. OTKako KoMucHjaTa ja ofgopa-
JIa, IBajIjaTa TpEHepH ,MMaa rojeMa KapaHulia, a moToa
TOj peue, YECTUTO, Jloarall co Hac oBa JieTo Bo Typruja
Jla ja MpeTcTaByBall 3eMjaTa U ke Ouen! eJHCTBEeHATa
Koja ke (pJia ¥ Ko1je, U fyJie ¥ JJUCK 3aIIITO OOUYHO O/1aT
JIBajIia, a BO OBOj ciIyuaj 6eB caMo jac, 3amTo 0eB gob6pa
BO CHTe TPH JWCIUIUIMHU... IUCK, Tyse u Komje.“ Kora
CJIyIIHAJIA 32 KapaHUIATa, 3aKIy9INa, ,3HAYU aKO CYyM
Pomka He Tpeba 1a ja mpeTrcraByBaM 3eMjara...[HO] jac
cyMm MakeioHKa, a moToa cyMm Pomka“.

Roma fellows’ and I was like, ‘what does it mean? How am
I supposed to be dressed?’ She was like, “The long skirts,
you don’t wear any make up and you don’t have any ear-
rings.’ I asked her, ‘what’s wrong with my clothes, maybe
they’re not brand new, but they’re clean and they’re fine.’
And then I told my parents what happened and they just
told me, ‘okay fine, and did she apologize?’ No, she did
not apologize but I assumed it’s not going to happen ever
again. And then, I became her favorite student for some
reason.”

More troubling was Enisa’s experience in competitive
sports, where she excelled in discus, shot-put, and jave-
lin. Her first coach said she could not enter the national
team because “It should be a national Macedonian team
to represent the country and ‘she is fucking Gypsies.” I'm
quoting. ‘She is fucking Gypsies’ Enisa changed to ano-
ther coach who would later become her mentor and ad-
vocate. He counseled her to keep training and promised
she would make the team. Enisa was skeptical because
her first coach was on the selection committee. After the
committee selected her, the two coaches had a “huge
fight, then he said, congratulations, you are coming with
us this summer in Turkey to represent the country and
you are going to be the only one who’s going to throw the
javelin, shot-put and discus because usually it’s two peo-
ple going and in this case, it was only me because I could
do all three of them...discus, shot-put and javelin.” When
she heard about the fight she concluded, “so I'm not sup-
posed to represent the country if 'm Roma... [but] I am
Macedonian and then I am Roma.”
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Enuca ce uyBcTByBasia OTyreHa U Of] POMCKATa 3aeHU-
na. ,Kora nmas cefyMmHaeceT rouHy, r'O UMaB BCYIITHOCT
IIPBUOT KOHTAKT cO poMckara Hacesba [IIlyro Opusapu]
... TH IMaB TaMy MOUTE POJHIHU, HO MHOTY PETKO OJI€B
za ru moceraM. Tue moaraa kaj MeHe a Me [OceTaT, HO
jac He ozieB Tamy 3ammTo 0eB Kako u3poa. Hukoj He me
cakaillle 3aIITo He 300pyBaB POMCKH, a OEB MHOTY MaJjia
¥ MOWTE POJHUHH U HUBHUTE COCEAM BO POMCKATA Ha-
cesiba BeJsiea JieKa ce IperpaBaM JieKa CyM 2aye | jac
€HOCTaBHO HE CaKaB J]a 0JlaM TaMy M He CaKaB Jia Me
HaBpe/yBaar 3aToa IITO He 3HAM POMCKH U PEIIUB /1a He
omam Tamy.“

Cpepn6a co cekcyanHarta NoAUTUKA

KuBoTHOTO HCKycTBO Ha POMKHUTe NpeABOAHWUUYKU HaA
»KEHCKOTO JIBIIKEHEe, BO rojieMa MepKa BJIHjaelle Bp3
POMCKOTO >KEHCKO mparmiawe. Tue xeHm Oea MHOTY
YYBCTBUTEJHM HA MPAIIAFETO HA CEKCyarHaTa IMOJIU-
THKa Ha KojamTo Oea CBEJOIM BO CBOUTE CEMEjCTBA
3aeguuIy. lIITom cramuja BoO JOMUP CO MHTEJIEKTYATHU
U TOJIUTUYKHA PaMKHU (Kako, HAa MPUMeEp, AUCKYPCOT 3a
YOBEKOBH ITPaBa) KOUIIITO UM IIOMOTHAa Jla Th pa3bepar
CBOUTE IIpaBa, THe Oea MOATOTBEHH Jia mporoBopar. Tue
cera OCBOjyBaaT HOBU TEPUTOPUM IMOTHHUPAJKU CE BP3
rosieM Opoj AUCKypCH — Ha IPUMep, IUCKYPCOT HA YOBe-
KOBUTE IPaBa, IpaBaTa Ha PoMuTe, )KEHCKUTE IIpaBa U
miobanHaTa GeMUHUCTHYKA TEOPHja — 3a /1a TO AepuHH-
paar KypcoT Ha pOMCKOTO >KEHCKO JIBUKEHE.

Hwukosera ro ryiefasa cTpalalbeTo Ha MajKa M Kako Co-
Ipyra ¥ MajKa 1 MUCJIH JieKa yJIoraTa IITO ja IMaJI TATKO
1 KaKO jaBHA JIMYHOCT My Jiajia 3a IPaBo Jia BEPyBa JieKa
MOJKe Jla TPABH IITO CaKa. ,bellle arpecuBeH, IHUEIIIE,
nMaiie [BoHOpayHH] BPCKHU, HO MMaIlle CBOU J00pU U
Jiomu crpaHu... baba Mu u JieJio Mu BiiFjaeja BO rojieMa

Enisa also felt alienated from the Roma community.
“When I was 17, it was actually my first contact with the
Roma neighborhood [Shuto Orizari]... I had my cousins
but I would hardly ever go and see them. They would
come to my house and visit me but not me going there
because I was the freak. Nobody liked me because I
didn’t speak the Romani language and I was very young
and my cousins and their friends in the Roma neighbor-
hood would say that I was pretending to be gadje and I
just didn’t want to be there and I didn’t want to be offen-
ded because of not speaking the language and I chose not
to go there.”

Encountering Sexual Politics

The life experiences of Romani women leaders shaped
theirview of Romani women’sissues. They felt very deeply
about the sexual politics they witnessed in their families
and communities. They were primed to speak out once
they encountered intellectual and political frameworks
(such as human rights discourse) that helped them make
sense of their experiences. They are charting new ground
in drawing from a variety of discourses—human rights,
Roma rights, women’s rights, and global feminist theo-
ry—to chart the course for Roma women’s activism.

Nicoleta witnessed her mother’s suffering as a wife and
mother. She believes her father’s public persona gave
him a sense of entitlement to do what he wanted: “He
was aggressive, he drank, he had extra [marital] rela-
tions but he had good and bad points... My grandparents
played a very important role in them staying together
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MepKa THe JIBajIia /la OCTaHaT 3a€eJ[HO, 3aIlITO MajKa MH,
Kora OeB MaJia, cakallle /ia ce pa3Bejie, Ho 6aba Mu pede
JleKa Toraii jac ke pacHam 6e3 tatko. M Taka, Taa ocraHa
Y MMaa yIITe JBe Jena.”

Huxosera Besu fieka Hej3sMHATA CBECT 32 OHOCUTE Mery
IIOJIOBUTE Jloara o/i HaOJby/lyBambeTO Ha BpCKaTa Mery
HEj3UHUTE POJUTENH, HO U OJf TOa IITO IJIefaia KaKo
HEj3WHTe YMYKOBIM I'M TermaaT crpuHure. ,Ce cekaBam
JleKa UMaB JIeceT WIH JIBAHAeCeT TOIMHH, a Ha YeTHPHU-
HaeceT TO/INHYU O€B IoarpecuBHA CO YNYKOBIUTE, 3AIITO
UM BUKaB, ‘3omTo ro mpasure toa?’ ‘Kako moxkere na
ro npasure Toa?’ He MoKeB /1a TU IIe/laM KEHHUTE KaKO
CTpaziaaT 3aIITO BO MOETO TOJIEMO CEMEJCTBO HMAIIe
MHOTY CTpa/iatbe. Pedricu cute MOU TeTKH, CTPUHHU U BYj-
HU Oea Ternanu. He Mu e jacHO kako IpekuBeaja.”

3a pasjyuka oJi MOBEKETO POMCKH JIEBOjUUHbA, POJIUTE-
sute oudekyBasie oy Hukosiera ycmex Ha YYIJIHIITE U
3aBpIIIyBame Ha obpa3oBaHuero. Ho, Bp3 Hea UCTO Taka
BJIMjaellle U KyJITOT Ha JIEBCTBEHOCTA, 3AIIITO ,MajKa MU
O4YeKyBallle JIa Bje3aM Bo Opak HeBHHA".

Naxo AHrena He ce cekaBa JieKa BO CEMEJCTBOTO OTBO-
peHo ce 300pyBaJIO 32 KYJITOT Ha JIEBCTBEHOCTA, BO HUB-
HaTa 3ae/HUIA UMalle MHOTY CpaM OKOJIY IIPAIIambeTo
Ha ceKcyasrHocTa. ,CecTpa MU ocTaHa OpeMeHa Ha 0CyM-
HaeceT TOIMHU U MajKa MH ja ofHece BO OOJIHHIIA HA
abopryc, u Toa Oellle MHOTY cpaMHa pabora. Muciaam
Jleka He Ka)kaa HUKOMY BO ceyioto. CaMo Hue 3HaeBMe
3a Toa u TOa berre TakoB cpaM. HaBucTrHa Gelie TEITKO
Jla HOCHII BO cebe TOJIKY rojieMa TajHa Bo ceJioTo... He ce
cekaBaM Jieka 300pyBaBMe KOHKPETHO 3 JIEBCTBEHOCTA,
HO T0a Oellle CeKaKo BaXKHO IIpAalllabe KOe BHUCEIIIE BO BO3-
JIyXOT,“ ce cekaBa AHTeJIa.

IIpoekrot ,/leBcTBeHOCT 1 Aaze miaHca Ha EHuca na
natyBa Hu3 VMcrouna EBpomna u jja ja npuMeHyBa MeTO-

because my mom, when I was little, she wanted to sepa-
rate but my grandma said I will grow up without a father.
So she stayed in the relationship and they had two other
children.”

Nicoleta says her sensitivity to gender relations comes
from observing her parent’s relationship but also from
seeing her uncles beat her aunts. “I remember I was ten
years or twelve years and at fourteen, I was more aggre-
ssive with my uncles because I said, “Why [do] you do
this?” “How could you do this?” I couldn’t bear seeing
women suffering because [there] was a lot of suffering in
my big family. Almost all my aunts were beaten. I don’t
know how they survived.”

Unlike the majority of Romani girls, Nicoleta experi-
enced high expectations from her parents about achie-
ving in school and becoming a professional. However,
she was also affected by the virginity cult, because “my
mom wanted me to be a virgin when I got married.”

Though Angela does not remember her family talking ex-
plicitly about the virginity cult, there was a lot of shame
in the community surrounding sexuality. She recalls:
“My sister became pregnant when she was 18 years old
and my mother took her to the hospital to have an abor-
tion and it was such a shameful thing. I think they didn’t
tell anyone in the village. We were the only ones who
knew about it and it was such a big shame. It was really
heavy to carry this kind of secret in the village... I don’t
remember that we had a talk specifically about virginity,
but it was important, certainly, in the air.”

The Virginity Project afforded Enisa the opportunity to
travel throughout Eastern Europe, sharing the metho-
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JIOJIOTHjaTa Ha OBOj IIPOEKT CO JAPYTU IPyIu Miiagu Pom-
k¥ (a Ha kpaj u Mutaau Pomu). Taa ro HaBezyBa CBOETO
HCcKycTBO Bo BojBoauua Bo Cpbuja, Bo aBTycT 2002 ro-
JIMHA, KaKO e/leH O] Haj3HAYajHUTE MOMEHTHU BO HEj3U-
HaTa Kapuepa Kako akTUBHCTKA. [Ipu Hej3uHaTa cpenba
CO CEJICKHMOT CTapelInHa BO pOMCKAaTa 3aeJlHUIIA, Taa
MOJKeJIa [IeJIOCHO /1A ce ITOBHKA Ha CBOjOT POMCKHU UJI€H-
TUTET U J1a TO CTaBH BO CJIy?>k0a HA MOJINTHKATA HA O/THO-
cHuTe Mery IOJIOBUTE.

,Kora oTUJIOB /1a TM BUJIaM JIeBOjKUTe [Kou Tpebaa za
BpIIIAT HCTPA)KyBame 3a IMPOEKTOT ,JleBcTBeHOCT ] BO
BojBoauHa, The MOKea Jia 10j1aT AypHU IOIUIaHE U jac
pelIuB JIa o[aM HAOKOJIy | Jia ucTpaskyBam. [IpBara pa-
0oTa IITO cakas J1a ja Jo3HaaM Oelrle Kazie ce HaoraaT Po-
mute. JIyreto Me ybeayBaa /ia He 07jlaM 3allITO € JaJIEKy
1 PoMuTe ce MHOTY JIOIIHM, K& MU HAIIpaBaT HEIITO, a Ce
pasbupa, He 3Haeja ieka cyM Pomka. Oz Hekoja mpUumHa
MHCJIea ieka He cyM PomKa. A jac 3eMaB TaKCH U OTH/IOB
taMmy. PaboraTta Oellle IITO TaMy MMalle OIPOMEH SH]
IITO TH of/iesiyBa PoMuTe o/ IJIaBHOT 1aT, a poMcKaTa
HaceJsi0a Gelrle camMmo eHO IT0JIe U IITyMa U... KMIIPOBU3H-
PaHU KyKH.

OtunmoB Tamy, a JIyfeTo BHKaa, KOja CH Ia TH Cera,
300pyBall JI1 POMCKHU aKo BesHII Jieka cu Pomka? Bo
TOA BpeMe 300pyBaB POMCKH... I 3HAEB JleKa 300pyBaa
Ha eJleH O/ INjaJIeKTUTE, U TaKa caMoO ce IPETCTaBUB.
He mu BepyBaa, Hemaa aoBepba BO MeHe, KOja CU Ia
TH, TH CH POMCKa aKTUBHCTKA, 3HaeMe HHE IITO IIpaBat
POMCKHUTE HEBJIAJMHU OpraHu3anuu 3a Hac. Hamara
CHTyaIlyja caMo ce BJIOIIyBa, He ce momobpysa. He T
BepyBaMme. /[o6po, Bo pen, He MOpare Jia MU BepyBare.
He cym nojnena 3a Toa.

ITotoa me nokaHuja HAa Kade U HA CEJICKUOT CTapelInHa
My peKoa JieKa € Ji0jAeHa eJlHa JIeBOjKa Koja IaTyBa

dology of the project with other groups of young Roma
women (and eventually young Roma men too). She cites
her experience in Vojvodina in Serbia in August 2002
as one of the highlights of her activist career. In her en-
counter with a male elder of the Roma community, she
was able to fully claim her Roma identity in the service of
her gender politics.

“When I went to see the girls [who would be conducting
research for the Virginity Project] in Vojvodina, they
could not meet me until the afternoon and I decided to
just go and wander and explore. The first thing I asked
was where is the Roma community here? People were
trying to discourage me not to go there because it’s far
away and Roma are very bad, they’re going to hurt me
and of course, they didn’t know I was Roma. For some
reason, they didn’t think I was Roma. And then I got a
cab and went there. And the thing was that there was a
huge wall dividing the Roma community and the main
road but the Roma community was nothing else but field
and forest and... improvised houses.

I went there and people were, like who the hell are you
now and are you speaking any Romani if you are saying
that you are Roma? At the time I did speak Romani...
and I knew that they were speaking one of the dialects,
so I just introduced myself. They wouldn’t believe me,
they wouldn’t trust me, who the hell are you, you're a
Roma activist, we know what the Roma NGOs are doing
for us. Our situation is getting worse instead of better.
We don’t trust you. Okay, fine, you don’t have to trust
me. That’s not why I came here.

Then they invited me for coffee and then they told the
leader of that community that there was a girl who was

:
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cama, Koja e JiojJieHa Jia TH IoceTu 6e3 HUKaKBa ImocebHa
MIPUYMHA U CaMO caKa Jia ce Hamue kade. CraperinHara,
KOj MMallle OKOJIy OCyM/IeceT TOJMHH, I0jZe a Me I103-
JIDaBU M MM HCKa’Ka TOJIeMa IOYUT U OJ[€JHAIIl CHTE TO
CMeHHja OTHECYBAHETO U MIOKAYKyBaa IMIOYUT KOH MeHE 1
I'0 CMEHHja OJTHOCOT ITOPaJ¥ CTapelINHATA. .. A jac MOKEB
Jla My MCKa’KaM IIOYHUT CO TOA IIITO T 3HAEB CUTE THE CTa-
pu poMCKH 300pOBH M CTApDUTE HAUMHH Ha UCKAKYBahe
MTOYUT O] MJIaJITe KOH ITOCTapHTeE.

IToToa, HEKAKO ce CJIy4u Jia JI0j/ie /10 Toa CO OBOj CTa-
per; 1a 300pyBaMe 3a CEKCOT 3aToa IITO TyKa MMalle
enHa OpeMeHa JIeBOjKa CO JieTe Ha palle, U HEIITO ce
CTeCHyBallle U ce IJIalllellle OJf MeHe 0/1 HeKoja IPUYrHA
U He cakalle /1a 300pyBa co MeHe. A jac mak, My Bejaw,
€j, CTapelInHo, Ka>KU MU 30I1ITO OBaa JieBojKa e TyKa, a
He ceJIHyBa co Hac. Jlayiu e Toa 3aToa IITO He e IIOKaHeTa
WIN TIaK He e oJ1 TBoeTo ceMejcTBO? Toj peue: ‘He, Be-
pojatHo nopaznu Tebe’. Jac mpamas: ‘A KaKu MU, HHAKY,
KOJIKy ToiuHu uMa?’ A Toj peue: ‘CemymHaecer’. A jac
pekoB: ‘Hej3uHo fieTe 11 e Toa, WIIH e IpBHaT OpemMeHa?’
Toj peue: ‘He, uma aBe zena, a opa ke 1 Ouje Tpero’.
IToToa jac pekoB: ‘A 3HaeTe Jiu 32 HEKAaBU CPEJICTBA 34
zamtuta?’ A toj peue: ‘Kako mucaum?’ A Torami jac He
pa3MucIyBaB MHOTY U He MU Oellle HU CTpaB HU Cpam
Jla KakaM, 1 pekoB: ‘[la, KOHZOMHM U KOHTpalleNTUBHU
cpencrBa’. Toj peue: ‘/laynu cu TH HOpMaTHa? ' Jac peKoB:
‘BomrTo?’ ‘3aToa IITO Taka jKeHaTa OM My Kajkaja Ha
Ma’KOT JIeKa He ro IIOYUTYBa U He ro caka’. I moroa co
OBOj CTapel] ce pacIpaBaB ITOBeKe 0] YeTUPHUeCeT MUHY-
TH JieKa JbyOOBTa HEMa BPCKA CO IUIAHUPAETO Ha ceMe-
JCTBOTO, MAKO jac Te MOYUTYBaM U TeOe U TBOETO MHUC-
Jilerbe M POMCKAaTa 3ae/IHUIIA U Hej3UHUTE BPEJHOCTH...
HaBuctuHa He MUCJIEB /IEKa Ke Me COCJTYIIAaT, HO TOTaIl
eZleH 0J1 MJIa/INTe MaIlIK! pede, [1a Taa UMa IIpaBo, Taa €
Pomka 1 HUe ke U BepyBaMe U ke UMaMe JIoBepOa BO Hea.
U taka, 6eB MHOTY rop7ja IIITO 3a /IBa JYaca ycIieas Jia ce

traveling alone coming to visit this community for no rea-
son and just wanted to have coffee. The leader, who was
in his 80’s, came to greet me and he showed respect very
much and then all of a sudden, everybody else changed
their behavior and respect and attitude for me because
of the leader... I was able to show respect to him by kno-
wing all these old Roma words and old ways of showing
respect like from young person to old person.

Then, somehow, I ended up discussing sex with this man
because there was a girl who was pregnant and she had
another child in her arms and she was hesitant and she
was scared of me for some reason and she didn’t want
to talk to me. And I was like, hey leader, tell me why
this girl is staying there and she’s not coming here to sit
with us. Is it because she’s not invited or she’s not from
your family? He said, ‘No, it’s probably because of you.’
I asked, ‘By the way, how old is she?’ And he said, ‘She is
17. I said, ‘Is that her child or she’s pregnant for the first
time?’ He said, ‘No she has two children and this is going
to be her third.” Then I said, ‘Do you know of any ways of
protection?’ and he said, “What do you mean?’ And then
I didn’t think and I wasn’t scared and I wasn’t ashamed
to say, ‘Well condoms and contraceptives.” He said, ‘Are
you crazy?’ I said, why? ‘Because then the woman would
tell the husband that she doesn’t respect him and that
she doesn’t love him.” Then I was arguing with this old
guy for more than 40 minutes that love has nothing to
do with family planning, although I respect you and
your opinion and the Roma community and its values...
I didn’t think they would listen to me, honestly, but then
one of the young guys was like, she’s right, she’s a Roma
and we will believe in her and we trust her. So it made me
proud that within two hours I could build a good reputa-
tion and I could communicate with the leader in the way
he wanted me to for some reasons but also that I could
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CTEKHaM CO YIJIe/l BO HUBHHUTE OYM U IIITO BOCIIOCTABHUB
KOMYHHUKAIlFja CO HHBHHOT CTapellInHa Ha HaYWH Ha KOj
TOj TOa ro OYeKyBallle OJi MEHEe, HO U IIOPaJHd TOa IITO
ce 3/100MB cO Herosara JioBepba U IIOYHUT, TaKa IITO TOj
MO2Kele /1a 300pyBa 3a CEKC U JKEHH U 3a [10J103k0aTa Ha
MJIAJIATE JEBOJKU M KOHTpAIIEIIHjaTa U 32 CEKCyaJTHUTE
IIpaBa M PENpPOIyKTUBHOTO 3/IpaBje CO MeHe. A jac UMaB
JIBaeceT U efHa roguHa. Bo Toa Bpeme nMmaB JBaecer u
enHa roguHa“.

Homeka momiagure POMKH aKTHMBHCTKH Ha ITPOBOKA-
TUBEH HAYUH ja BOAAT CBojaTa O60pOa MpeKy MPOEKTOT
~Jl€BCTBEHOCT", ,MTocTapara“ reHeparuja PoMKH akTu-
BHCTKU W3HAj/le CBOj HAUMH 3a Jla ja WCTaKHE CBojaTa
MHAMTHAIIAja KOH JBOJHUTE apIIMHU I10 IIPAIIakeTo Ha
CEKCOT W OofHOcuUTe Mely mosioBute. Kako Bo comujas-
HUTE JIBUKEa Bo mmeecerTure rogquuu Bo CAJl, Taka u
’KEHUTE BO JBHIKEHH-ETO 32 IpaBaTa Ha PoMuTe corseziaa
OZIp€e/IeH! KOHTPAUKTOPHOCTH BO CEKCUCTUYKOTO O/THE-
CyBamb€e Ha CBOUTE KOJIETH. "

Hukosnera mouyHa nma 360pyBa mOBeke 3a KEHCKOTO
Mpalrame OKOJIy 1994 roAuHa MOpajik, KakKo IITO Taa
ja HapekyBa, ,HEKOXEPEHTHOCTa“ MoMery JUYHUOT M
MMOJTUTUYKUOT JAUCKYpC — CO APYrH 300pOBH, ,BO peJia-
[IMUTEe BO paboTaTa Ha HEKOHW POMCKH OpTaHU3AIUH
YHWj JUCKYpPC € HaBOJHO aHTU-AUCKPUMHHATOPCKH...
MuciaMm Jieka MpeoKymnampjaTa co mpaBaTa Ha »KEHHUTe
HQJIPBUH 3aIll0YHA CO JIOBEAYBAIHETO BO Ipalllabe Ha
YHUBEP3JIHOCTa HAa YOBEKOBUTE IIpaBa BO CIy4ajoT HA
Pomure, BO ciydajoT Ha MOUTE KOJIeTH Pomu, KoJjiern
Ma)kl HO, MOpaM Ja Ka)kaM, U >KE€HH, MOW KOJIEIIKH.
U Taka, cTaHyBaB C€ IOCBECHA 3a CUTyaI[djaTa U PEKOB
JleKa HeIITO Mopa Jia ce cMeHu. Muciiam, ctaHyBa 300p
3a YOBEYKO JIOCTOMHCTBO U HE MU Ce JIoIararie Kora Mou
KOJIEIIKY Oea MOHMKYBaHU O] MaKH...

get his trust and respect so that he could discuss the is-
sue of sex and women and the position of young girls and
contraception and sexual rights and reproductive health
with me. I was 21, I was 21 at that time.”

While young Romani women are leading the way pro-
vocatively through the Virginity Project, the “older” gene-
ration of Romani women activists found their own way
to express indignation about sexual double standards.
As was true in the social movements of the 1960s in
the United States, women in the Roma movement saw
some contradictions in their male colleagues’ sexist beha-
vior."

Nicoleta began to speak out more on women’s issues
around 1994, because of what she calls the “incoherence”
between personal life and political discourse—in other
words “the working relations in some Roma organiza-
tions pleading anti-discrimination discourse... I think
that the women’s rights preoccupation started first from
questioning the universality of human rights in the case
of Roma, in the case of my Roma colleagues, male co-
lleagues and women also, I have to say. So that’s how I
became more and more aware about the contradictions
and I said that something has to be changed. I mean, it’s
about human dignity and I didn’t like when colleagues of
mine were humiliated by men...

’II
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Muciam fieka ucTo Taka 6eB HaBpeZieHa O] ja3UKOT Ha
elleH MOj KoJiera akTHUBHCT. Me Hepeue KypBa 3aroa
1ITO 6eB BO BPCKA CO JPYT YOBEK IIPEJ JIa Ce OMaKaM...
Toa Gemre MHOTY HENPUCTOJHO M My DPeEKOB, ,IIITo Tu
e Tebe mpobsiemor?“ ,Tu HE cH MOjOT TaTKO, TH HE MHU
JlaBalll Jja jajlaMm U Koj e TBOjoT npobseMm“. Toj yoBek ja
o6BuHMI Hukosera 3a ,HapyllyBame Ha YIJIEZOT Ha
HAIIIETO JIBIDKEE . 3rajieHa of HETOBOTO OJJHECYBAIbE,
My peKJia HUKOTAIII ToBeKe /1a He ¥ ce obparu. OTrorari
He pasroBapaar. Cenak, HukoJsera Bo Toa BpeMe He JIHC-
KyTHpaJia 32 0BOj HACTaH CO CBOUTE KOJIEHIKH. ,Muciam
Jleka cTaHyBamle 300p IOBeke 3a MojaTa IepIieniyja
Ha HellTaTa OTKOJIKYy 3a mortpebata [sic!] 3a Toa ma ce
360pyBa Mery Hac.“ MorkeOu TakBaTa JUCKyCHja ke BpO-
JleJia co IO/ Ha II0JIETO HAa U3JUTHYBameTO Ha CBECTA
Ha JKEHUTE BO OJTHOC HA OBaa TeMa KaKO KOJIEKTHBHA U
IIOJINTHYKA, 2 HEe CAMO JITIHA.

ITomstaziaTa reHepanuja POMKY I'u IVie[ja maTpujapxai-
HUTE OTHOCH KaKO U3BOP Ha CUCTEMCKH 1pobiemu. Tue
ce 6opaT 3a cimobomata Ha M300pP U CEKCyaJHO OCJIO-
6onmyBame Ha MyiaguTe PoMKH 1 PoMu, MOBUKYBajKu TH
U MiaguTe PoMu a o 1afjaT U CBOjOT IPHJIOT Ha OBa
ToJie.

OcTBapyBate Ha npaBaTa Ha Pomkute

Ha xoudepennmjata ,,Pomure Bo EBpoma Bo mporecot
Ha TPOIINpPYBame“ OfprkaHa BO jyau 2003 TOAWHA,
Azbuja MewmezoBa TH TIpe3eHTHpAIIE 3aKIIyYOI[UTE
on Pomckmor xeHCkH (OpyM, HCTOPHUCKHA COOMpP Ha
MoBeke 071 100 YYECHUYKH, IIpe]] MPETCTAaBHUIIUTE Ha
EBporickara 3aeguuna, Cerckara 6anka, MTHCTHUTYTOT
»~OTBOPEHO OMIITECTBO®, PETHOHAJHUTE BJAAU U
POMCKOTO IparaHCKO OmIITecTBo. Ha rmanes 1ucKycunTe
Ha Pomckuor xeHcku ¢opym Oea pasryieayBaHH

I think also I was offended by the language of one of my
activist colleagues. He called me a whore because I had a
relationship with someone before I got married... It was
very rude and I said, ‘What is your problem? You are not
my father, you didn’t give me anything to eat and what is
your problem?’” The man accused her of “destroying the
image of our movement.” Disgusted, she told him never
to speak to her again. And they have not spoken since.
Nevertheless, Nicoleta did not discuss these dynamics
with her women colleagues at the time. “I think it was
more my individual perception of the thing than borning
[sic!] a discussion among us.” Such a discussion might
have borne fruit in raising women’s awareness of these
issues as collective and political, rather than personal.

The younger generation of Romani women sees patriar-
chal relations as the source of a systemic problem. And
they are fighting for freedom of choice and sexual libe-
ration for young Romani women and men, challenging
young Romani men to see their stake in these issues as
well.

Realizing Romani Women'’s Rights

At the July 2003 conference “Roma in An Expanding
Europe,” Azbija Memedova presented the conclusions
from the Roma Women’s Forum, a historic gathering of
over 100 participants, to representatives of the European
community, the World Bank, the Open Society Institute,
regional governments and Roma civil society. The Roma
Women’s Forum panels addressed education, economic
empowerment, health and sexuality, grassroots leader-
ship and political participation.
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oOpa3oBaHUETO, E€KOHOMCKAaTa MOK, B3JPaBCTBOTO H
CEKCyaJIHOCTa, JINJIEPCTBOTO BO IIOIIMPOKATA 3a€qHHIIA
1 YYECTBOTO BO ITOJIUTUKATA.

IIputoa, A3buja MemeioBa ro Kaxka CJIEAHOBO: ,PoM-
CKOTO KEHCKO IIpalllamke € NpeJUu3BUK 3a JUCKYPCOT U
Ha ’KEHCKUTE M Ha POMCKUTE JABIKema. I[IporpamuTte Ha
PoMkwuTe ja craBaaT o] 3HaK IIpalllaibe IIPETIIOCTaBeHa-
Ta YHUBEP3AJHOCT Ha AUCKYPCOT HA YOBEKOBUTE IIpPaBa
3a OHHE KOU T'M OpaHaT, a KOU BajkKaT W 3a YKEHHUTE U 3a
Pomure. PoMkuTe akTHBHCTKH He cakaaT jJa co3aajaT
oceOHO JKEHCKO POMCKO JIBHIKEHhE, TYKY MMaaT 3a el
Jia IO BOBEZAT POMCKOTO KEHCKO ITpalllakbe BO IJIABHUTE
TEKOBU Ha CUTE HUBOA U BO CUTE CTPYKTYPU BaXKHU U 34
skeHuTe u 3a Pomwure. Ilosoxbara Ha PomkuTe, Kako
U HAa pOMCKara 3aelHUIIA KAKO IeJWHA, Ce BJIOIIYBA.
CupoMmarrujaTa TH OHEBO3MOXKyBa POMKHTE Jla CU TH
moz00paT yCJIOBUTE U MOKHOCTUTE, KAKO CBOUTE COTICT-
BEHU, TaKa 1 Ha HUBHUTE CEMEjCTBA 1 3a€JTHUIIN .

Ilo HeKOJKy TroguHH paboTa Ha PErMOHAIHO HHBO
KaKO KOHCYJITAHT 3a PoMcKaTa >KeHCKa HWHHI[AjaTHBa
Ha ,MpekHaTa ’KeHCKa mporpama“ mpu HMHCTUTYTOT
»~OTBOpEHO omImTeCTBO“, A30Mja TO CBPTE CBOETO BHU-
MaHue KoH Makenonuja. Bo copaborka co ,MpexxHara
’KeHCKa mporpama“, EBpOIICKHOT IieHTap 3a IIpaBaTa
Ha Pomute (ELIIIP) u YHU®EM, A36uja pakoBogu co
TUMOT MJIaJi POMKH KOU T'O CIIPOBE/[0a UCTPAKyBAbETO
IIITO TIOCTY>KM KaKO OCHOBA 3a €/IeH M3BeIlTaj BO CEeH-
Ka 3a PoMKHUTE IITO € JIocTaBeH 70 TeJoTo Ha Obemu-
HETUTE HAIMH KOEIITO I'0 HAAIJIEAYBA CIIPOBELYBAIHETO
Ha KoHBeHIMjaTa 3a eIMMUHAIAja Ha cuTe (popMHU Ha
auckpuMuHaiuja Ha xeHute (CEDAW). KomureroT ke
'O pasrJie/ia U3BEIITajoT BO 2006 rOHA, KOTa MaKe[0OH-
cKaTa BJyIajia Ke To joctaBu cBojoT usBernTaj 10 OH. Kako
1 Bo XpBaTCKa BO 2005 T'O[HA, IIOCTOH YBEPYBahe JAeKa
BJIajlaTa Ke MOpa CEPHO3HO J]a TO 3eMe IIPEBU/I, POMC-

She said: “Roma women’s issues represent a challenge for
both women’s and Roma movement discourses. Roma
women’s agendas call into question the assumed univer-
sality of human rights discourse for those involved in de-
fending human rights for both women and Roma. Roma
women activists do not want to create a separate move-
ment of Roma women but rather seek to mainstream
Roma women’s issues into all levels and structures for
both women and Roma. The situation of Roma women,
as the situation of Roma community as a whole, is de-
clining. Poverty makes it impossible for Roma women
to improve conditions and opportunities for themselves,
their families, and communities.”

After several years working on the regional level as a
consultant for the Roma Women’s Initiative of OSI’s
Network Women’s Program, Azbija has focused her
attention in the last year on Macedonia. In collaboration
with NWP, the European Roma Rights Center (ERRC),
and UNIFEM, Azbija has led a team of young Roma
women who conducted research that formed the
basis for a shadow report on Roma women that has
been submitted to the United Nations treaty body
monitoring the Convention on the Elimination of All
Forms of Discrimination against Women (CEDAW).
The Committee will consider the shadow report in 2006,
when the Macedonian government reports to the U.N. As
in Croatia in 20035, it is hoped that the government will
be challenged to take Roma women’s issues seriously,
requiring intersectional policy approaches to improving
Roma women’s lives.

’II
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KOTO >KE€HCKO ITpalllare U JIeKa ke mobapa HHTEepPCEKIHC-
KU IIPUCTAIl BO CBOjaTa IMOJIMTHUKA, CO I1eJI Ia ce ToA00pH
JKUBOTOT Ha PomKuTe.

Kora Huxkosiera buty ce mexiapupaiine kako Pomka
demunMCcTKA HA efeH cobup Ha Pomku Bo EBporickuor
mapJiaMeHT BO jyHH 2005 TOJ., €/IeH UCKPEHO IIOKH-
paH, HO CHUMIIATUYEH MAIIK{d 4ieH Ha IapJamMeHTOT
mpaiia: ,3apeM Toa He BU r'o KOMIUIMKYBa )KUBOTOT?“ Co
KapaKTepUCTUYHA UCKpeHOocT, HukosieTa oiroBopu not-
BpzHO. Kora ja ciymare Hukosera Kako UCKaKyBa KOH-
TPOBEP3HU CTABOBH, ja YyBCTBYBaTe Hej3MHATa MoTpeda
3a MOTBP/lyBarbe€ Ha CONCTBEHHOT MHTETPUTET IITO ja
HaCJIEJIUIIA OJT CBOjOT TAaTKO MOJIMIAELl, 3aTOA IIITO 3HAe
Jleka mMa 1moTpeba oipe/ieH cTaB 1a Ou/ie U NCKaKaH.

TaaBeJv IeKa HEKOH O/T Hej3MHUTE KOJIETH CE UyBCTBYBaaT
HEIPHjaTHO KOra Taa ja cropeayBa 6opbara 3a mpaBaTa
Ha Pomure co 6opbara 3a mpaBarta Ha JKEHUTE, 3aI1TO TOa
3ByYM MHOIY (DEMUHUCTHYKH. ,CakaM Ja KaXkaM JeKa
Obopbara 3a npaBaTta Ha PoMuTe MMa MmoBeke CAUYHOCTH
co bopbara 3a mpaBaTa Ha KEHUTE OTKOJIy co Oopbara 3a
IIpaBaTa Ha MaJIIUHCTBATA BOOIIIIITO, HA HAITHOHATHUTE
MaUII[HCTBA, 3aIIITO IIpaBaTa Ha JKEHUTE He ce ITOBP3aHU
CO TepuUTOpHjaJiHU Tparrama. Kora 306opyBame 3a
npaBara Ha PomuTte, cTaHyBa 360p 3a IUCKPUMUHAIIH]A.
Hue, BcymHoct, He 6apame KyaTypHa aBToOHOMHja. He
r0 IIOCTaByBaMe IIpalllalheTO Ha TPAHUIMTE Ha HUEeIHA
JIpPKaBa... UCTO € U BO OopbaTa 3a KEHCKUTE IpaBa.
JKenure cakaat MCTH IUIATH, UCTH IIpaBa KAaKO U MAYKUTE,
a Hile cakaMe UCTH ITpaBa KaKo M MHO3UHCTBOTO. MuciamMm
JIeKe OBHE JIBHXKEEbA CE MHOTY, MHOTY CJTUYHH.

Kako u A36uja, Enuca u Anrena, u Hukosera ru pas-
BHBA CBOUTE CTABOBU CJIe/IejKU T'M MH(GOPMAIIUUUTE 32
JIDYTUTE KEHU BO CBETOT. ,JIH(pOpManuure 3a HUCKyC-
TBaTa Ha He-POMKHTe, 32 JKEHUTE KOU Ce IMPUIIATHIIKHI

When Nicoleta Bitu declared herself a Romani feminist at
an event on Romani women at the European Parliament
in June 2005, one sincerely shocked but sympathetic
male MEP asked, “Doesn’t that make your life difficult?”
With characteristic honesty, Nicoleta agreed that it did.
One senses the drive for integrity inherited from her
policeman father when listening to Nicoleta put forth
controversial positions, because she knows something
needs to be said.

Nicoleta reports that some of her colleagues get uncom-
fortable when she compares the fight for Roma rights
to the fight for women’s rights because this sounds very
feminist. “I mean the fight for Roma is very similar to
the fight for rights for women more than for minorities
in general, national minorities, because women’s rights
are not territorially-related. When we speak about the
rights of Roma, it’s about discrimination. We don’t rea-
Ily want cultural autonomy. We are not questioning the
borders of any states... like women’s rights. They want
equal payment, they want access to equal rights as men
and we want equal rights as majorities. I think it’s very,
very similar.”

Like Azbija, Enisa, and Angela, Nicoleta develops her
thinking by seeking information about other women
globally. “For me it’s very rich when I learn the experi-
ence of non-Roma women, like minority women, like
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Ha Pa3/JINYHHA MaJIIIUHCTBA, MyCJIUMaHKUTE, Uin JlajmuT
skeHuTe Bo MHMja, 3a MeHe ce rosiemo 6orarcrBo. OHa
IIITO TO HAYYUB OJf HUB MHOTY Me 360raTtyBa U OJ HUB
chaTuB JileKka BO Taa CMMHCJIa, HUE HE CMe €IMHCTBEHH,
MuciaMm Jieka 3aToa... kMaM Pa3BHEHO YyBCTBO 34 OTBO-
pambe Ha POMCKOTO IIpaliamke KOH Apyrute... He me
IIaIiaT cruopeaom.”

Bo okTomMBpH 2005 roa. Bo baurkok Bo Tajnanya, Ennca
EmMunoBa Gerie mpBata Pomka koja 36opyBaiiie Ha ILie-
HapHAaTa CeAHUIA HA I00aTHUOT pemunuCcTUUKH PO-
PyM Ha aconujamnujaTa 3a *KEHCKUTE IpaBa BO Pa3Boj
(AWID). Ha oBoj 10-tu ¢opyMm (KOj ce 0JIp:KyBa CEKOU
TPU TOAUHM) 1.600 3KEHU M Ma’KM O] I[EJTHOT CBET Ce
cooYHja co mpaniamero ,,Kako ce ciyuyBaaT mpoMeHu?“
Bo Hej3uHMOT KOMEHTap, EHNCa ro KaXa cjieTHOBO:

»,/IMa MHOTY >KeHHU KO Cce IUIaIllaT Ja He TW HapedaT ¢e-
MUHHUCTKH, HO jac He cyM efHa of HuB. Ctojam 3aa ®-360poT
HO camara cu ru u3bupam csoute 6utku. Ho, He cakaMm HUTY
na 6bumam 'Pomka' mo mpodecuja, Kako IITO He cakaM HU
HUKAKBU APyTu paMKu... OCHOBHO € J1a ce 1001e MO/ pIIKa
3a cebe-meduHupame u cebe-uneHTUGUKYBakbe — U JIa ce
Jlajie OTIIOP Ha HAMETHATHU €TUKETH, IIITO € CAMO JIPYTO JIUIIE
Ha yTHeTyBamweTo. '

PoMkuTe (peMUHUCTKY M aKTUBUCTKHU 32 *KEHCKH IIpaBa
TO cTaBaaT IIpeJl JIBIJKEHbaTa 3a IpaBaTa Ha Pomwure,
CBETCKUTE JIBUJKEHba 3a IpaBaTa Ha ’keHuTte, EBpor-
ckata yHHja M OOeqUHETUTE HAIIUM TMPEIU3BUKOT Ha
Pa3BUBAKETO Ha IIOBeKeIMMEH3UOHAJHU aHAaJIU3H,
Ipakca ¥ TOJIUTUKA CO KOU Ke ce MOA0OpH KHUBOTOT
Ha PoMKkuTe, HAa HUBHUTE CEMejCTBa W 3aeJHUIU. Bo
TEKOT Ha OBOj IIpOIlec, THE IO JlaBaaT CBOjOT IPHUAOHEC
KOH HOBHUTE JIEMOKDPATCKHU IPOIIECH BO CBOHUTE 3€MjH,
KaKO M KOH IIPOTpaMHUTe 32 paboTa Ha CUTE OHHE KOU Ce
IIOCBeTeHN Ha Oopbara MPOTHB PacHU3MOT, CEKCyasIHa-
Ta JAUCKPUMHHAIIAja, CHPOMAIITHjaTa U HUCKIyYyBame

Muslin women, like Dalit women from India. It was very
rich for me to learn from them and to realize that we’re
not unique in this sense. I think that’s why... I am sensi-
tive to opening the Roma issue to others... I'm not afraid
of making comparisons.”

In October 2005 in Bangkok, Thailand, Enisa Eminova
became the first Roma woman to speak at a plenary se-
ssion at the global feminist Forum of the Association for
Women’s Rights in Development (AWID). At this 10™
AWID Forum (they are held every three years), 1,600
women and men from around the world, grappled with
the question of “how does change happen?” In her re-
marks, Enisa said:

“There are many women who fear to be called feminists but I
am not one of them. I stand behind the F-word but I choose
my battles. I don’t want to be a full-time “roma” either, as
I don’t want any frames... The key is to support self-defini-
tion and self-identification—and to resist labels which are
imposed, which is just another facet of oppression.”*

Romani feminists and women’s rights activists are cha-
llenging the Roma rights movement, the global women’s
movement, national governments, the European Union,
and the United Nations to develop multi-dimensional
analyses, practices, and policies that will improve the
lives of Roma women, their families, and communities.
In the process, they are contributing to the nascent de-
mocracies in their countries, as well as to the agendas of
all those dedicated to fighting racism, sexism, poverty,
and exclusions of all kinds. This is a contribution to Eu-
rope writ large and to the global feminist movement.

:
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O OIIIITECTBOTO OJf CEKAKOB BH. OBa IIPETCTAaByBA
rojieM InpuaoHEC KaKO 3a EBpona BOOIIIITO, TaKa U 3a
(1)eMI/IHI/ICTI/ILIKOTO ABHZKEHE BO CBETOT.

1.

IIpeBox ox anrIrcku jasuk: Pajaa Komka Xot

benewku

Bo nuckpumunanujata Ha Pomute Bo 3anasina u Mcrouna
EBpona mocrojat MHOTY CIMYHOCTH, 0COOEHO Kora ce BO
Mpalame JKeHNTe, HO CENaK MOCTOjaT 3HAYajH! Pa3InKU
KOU ce pe3yJITaT Ha Pa3JIMYHU UCTOPHUCKU U MOJTUTHIKHU
TPaeKTOPHUU. Jac ce cocpe/loToTouyBaM Bp3 PoMku akTu-
BHUCTKHU BO OHHUeE 3eMju of CpezHa u Jyroucrouna EBpoma
BO KOW paboTeB: HOBUTE 3eMjU-WIEHKH Ha EBporckara
yauja (Penybsuka Yemka, CioBauka, YHrapuja), 3eMju-
kauauaatd (Pomanuja u Byrapuja) u 3emju-acnupaHTH
(Cpbwuja, llpna TI'opa, Makenonuja, KocoBo, XpBarcka,
Bocha u Xeprieropuua).

Mojata kuura Going South: Jewish Women in the Civil
Rights Movement (New York University Press, 2001) e Ha
ITOBeKe HAUMHM IIPETXOAHUYKA Ha KHUTATa 3a POMKM ak-
TUBHCTKH IIITO BO MUTOB ja muiiryBam. Going South 3a mene
3Havelle MHOTY HelllTa: Toa Oeliie mpB 00u/ Jia ce IOKyMeH-
THpa U aHAJIN3HUpA yjorata Ha EBpejKuTe BO JIBUKEHETO
3a rparanckute mpasa Bo CAJl BO IlleeceTTUTE TOAWHU;
MeJIUTallja 32 3HAaUEHETO Ha TAMETEHETO KAKO IMOJIUTHKA
3a aMmepuKaHckuTe EBpen; ucTpakyBarbe Ha pacHaTa eTU-
Ka Ha cexysapuute EBpen; nuuer/peMUHUCTUUKYA 00U/
,Ja TO IPOMHCJIAM MHHATOTO MpPeKy Moute Majku” (co
6sarogapHoct 710 Bupnyuuuja Bynd u Anuc Bokep). OBaa
KHHTa Ce I0jaBH KOH CpeJInHaTa Ha MojaTa aKTUBHOCT BO
~MpexxHaTa jxeHcka nporpama“ (NWP) ma UHcTtuTyTOT
,OTBOpeHo omirecTBO“ (Pouganmjata Copoc), Kajie 1ITO
ja 3amoyHaB paboTaTa Kako MOMOIITHUK JUPEKTOP, a Cera
CYyM JTUPEKTOP Ha IPOTPAMHUTE.

Honeka pabores 3a ,Mpexara“ (NWP) ja numas Taa cpeka
Jla MOKaM /1a IPUI0HECaM KOH MUCHjaTa Ha ,,0TBOPEHOTO

Notes:

1.

2.

While there are many similar issues of discrimination for
Western and Eastern European Romani people, especially
among women, the differences are significant because of
different historical and political trajectories. I focus on
Romani women activists in the Central and Southeastern
European countries where I have worked: the new EU
member states (Czech Republic, Slovakia, Hungary), the
accession states of Romania and Bulgaria, and the aspir-
ing states of Southeastern Europe (Serbia, Montenegro,
Macedonia, Kosovo, Croatia, Bosnia and Herczegovina).

My book Going South: Jewish Women in the Civil Rights
Movement (New York University Press, 2001) was in
many ways a precursor to my current book project on Ro-
mani women activists. Going South was many things: the
first attempt to document and analyze the role of Jewish
women in the U.S. civil rights movement of the 1960s; a
meditation on the politics of memory for American Jews;
an exploration of the racial ethics of secular Jews; and a
personal/feminist attempt to “think back through my
mothers” (with thanks to Virginia Woolf and Alice Walk-
er). Going South appeared mid-way through my time at
the Open Society Institute (Soros Foundation) Network
Women’s Program, where I began as Assistant Director
and currently serve as Director of Programs.

While at NWP, I have been fortunate to contribute to the
“open society” mission in ways that resonate with my in-
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OIIIITECTBO“ HA HAYMH KOjIITO CE COBIIafa CO MOUTE HH-
TeJIEKTyaJIHU U MIOJIUTUYKHN HHTepecu. MokeB a TOMOr-
HaM BO HOJJpIIKATA HAa Pa3BOjOT HA POJOBU CTYyJUU U
BOBEJ[yBameTO Ha MeTO/I0JI0oTHjaTa Ha JKeHCKaTa ycHa HC-
tTopuja Ha baskanoT, Bo CpenHa Asuja, Ha KaBkasoT 1 BO
JipyruTe iesioBu Ha mopanemHUOT CoetTcku Cojy3. OcBeH
TOA, IIOMAaras ¥ BO pa3BOjoT U mojapIinkara Ha Pomckara
’)KeHCKa MHUNMjaTHBa, PAKOBOJEeHA o7 POMKU akTHBHUCT-
ku. Toa e u jagporo Ha MojaTta paboTa, 3aIITO CO Hea ce
JlaBa IPHUIOHEC KOH aHTH-PACUCTHYKaTa (PeMUHHUCTUYKA
areH;ia, Yue U MpeTCTaByBambe U Opa3 € MojaTa CTy/uja
Going South.

Marianne Hirsch and Valerie Smith, “Feminism and
Cultural Memory: An Introduction,” SIGNS: Journal of
Women in Culture and Society, vol. 28, no. 1, Autumn
2002, 13.

Kako crpacHa yuTaresika Ha JiuTeparypaTa 3a (eMHUHIC-
THUYKaTa eTHOrpadHrja, MOpaM /1a KaXkaM JieKa He CyM Hey-
TpaJiHa yYecHYKa,/HabspyayBad. OCBEH IITO cyM (peMUHUC-
TUYKA MCTOPHUYApPKa U HOZJPKYBad Ha aHTH-PACHCTUTE,
HCTO Taka CyM W KoOJIellKa U ,pHUHAHCHEpKA®“, CKPOMEH
MIOTTUKHYBa4 Ha HACTAHU U TOTEHIIN]aJTHO IUIOTHU BPCKH,
HO U JINYHOCT KOja MMa IMPUCTAIl 0 OAPENEHU THUIIOBU
CpeZicTBa U MOK IIITO MOKAT /Ia HAIIpaBat mpoMeHu. Moure
cuMnaTiH 3a PoMKuTe moaraat o1 HEKOJIKY JI7Iab0KU U3-
Bopu: of (GaKTOT WTO cyM EBpejka, aHTH-pacHCTHYKA
(emuHUCTKA Kako U 07 Mojara mpodecroHarHa pabora
Ha T0JIETO Ha MelyHapOAHH YOBeKOBU mpaBa. CHUTe OBHE
MOW Pa3JINYHU HUJIEHTUTETU HOCAT CBOj KPUTHYKH HA0OO],
HO TOa MO2Ke J1a OuJie TeMa Ha HEKO]j JIPYT HaIIKC.

CeerckaTa 6aHKa IpOIEHYBA /ieka Bo EBpona uma 7 710 9
MUJIHOHH PoMU, HO CO oryie/] Ha MpOoOJEMUTE BO IPUOH-
PamEeTO TOUHHM MO/IaTONM 3a PoMuTe Opasu 3aKOHUTE 32
3AIITUTA HA MOATOLY 332 €THUIUTETOT U CTUTMATH3AIIH-
jara Ha Pomure, 6pojkara e HajBepojaTHO morosieMa. Buau
kaj Dena Ringold, Mitchell Orenstein and Erika Wilkens,
eds., Roma in an Expanding Europe: Breaking the Pov-
erty Cycle (Washington, DC: World Bank, 2003).

tellectual and political passions. I have been able to help
support gender studies development and the introduction
of women’s oral history methodology in the Balkans, Cen-
tral Asia, the Caucuses, and other parts of the former Sovi-
et Union. Additionally, I have helped develop and support
the Romani Women'’s Initiative, led by Romani women
activists. This has been the heart of my work, for it con-
tributes to the anti-racist feminist agenda of which Going
South was both representation and reflection.

Marianne Hirsch and Valerie Smith, “Feminism and
Cultural Memory: An Introduction,” SIGNS: Journal of
Women in Culture and Society, vol. 28, no. 1, Autumn
2002, 13.

As an avid reader of the literature on feminist ethnography,
I must state that I am not a neutral participant observer.
In addition to being a feminist historian and an anti-racist
ally, I also play the role of colleague and “funder,” a mod-
est enabler of events and potentially generative connec-
tions but also a person with differential access to some
types of resources and power. My empathy for Romani
women comes from several deep sources: my Jewishness,
my anti-racist feminism, and my professional work in the
field of international human rights. All of these identities
bear critical reflection, but that is a subject for another ar-
ticle.

The World Bank estimates that there are 7 to 9 million
Roma in Europe but given the challenges of collecting
accurate data about Roma because of ethnic data protec-
tion laws and the stigma attached to Romani identity, it
is likely that the numbers are higher. See Dena Ringold,
Mitchell Orenstein and Erika Wilkens, eds., Roma in an
Expanding Europe: Breaking the Poverty Cycle (Wash-
ington, DC: World Bank, 2003).
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Tony Judt, Postwar: A History of Europe Since 1945 (New
York: Penguin Press, 2005).

Bugu moperanHo Ha www.romawomensinitiatives.org

“Romani Women No Longer Willing to Wait on Gender,”
Interview with Nicoleta Bitu, Open Society News, Sum-
mer/Fall 2005, 10-11.

®eBpyapy 2005 ToAMHA IO O3HAUYM IIOYETOKOT HAa
Hekazmara Ha BriIydyBake Ha Pomwure, 2005-2015, 10
uHUNjatuBata Ha MHCTUTYTOT ,,OTBOPEHO OIIITECTBO
u CserckaTa 06aHKa, a HOJAAp)KaHA Off IPEeMHEPUTE HA
Byrapuja, XpBarcka, Yemkara PenyOsuka, YHrapwuja,
Makenonuja, Pomanuja, Cpouja u Ilpua 'opa 1 CroBauka.
NannyjaTuBaTa e mojyp:kana u oa EBporickaTra KOMUCH-
ja, Coserot Ha EBpona u YH/III.

Angela Kocze, “Will Tomorrow Be A Better Day?” Speech
at the European Parliament, Brussels, April 2004. In pos-
session of the author.

On “Intersectionality: A Tool for Gender and Economic
Justice,” Women’s Rights and Economic Change, No. 9,
August 2004, a publication of the Association for Women’s
Rights in Development (AWID), Toronto, Canada, 4.

Huxonera buty e maxkena 3a Huxkosae I'eopre, eieH oz
BOJZIEUKUTE TeOpeTHYapu Ha COBPEMEHHTe [BIKeHa 3a
mpaBara Ha PoMuTe KOj MOMEHTAJIHO PAaOOTH KaKO JIHIE
3a KOHTAKT 3a poMmcku/CuHTH npamama 3a OBCE.

. Sara Evans, Personal Politics: The Roots of Women’s

Liberation in the Civil Rights Movement and the New Left
(New York: Vintage Books, 1980).

. 3a KOH(EPEHITUCKUTE MaTepUjaIu IoceTeTe ja Beb-cTpa-

HHUIIaTa Ha Acolyjamyjara 3a >KEHCKH IIpaBa BO PasBoj
(Association for Women’s Rights in Development - AWID)
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10.

11.
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13.

14.

Tony Judt, Postwar: A History of Europe since 1945 (New
York: Penguin Press, 2005).

For further information, see www.romawomensinitiatives.
org.

“Romani Women No Longer Willing to Wait on Gender,”
Interview with Nicoleta Bitu, Open Society News, Sum-
mer/Fall 2005, 10-11.

February 2005 marked the launch of the Decade of Roma
Inclusion, 2005-2015, an initiative of the Open Society In-
stitute and the World Bank, endorsed by the prime min-
isters of Bulgaria, Croatia, the Czech Republic, Hungary,
Macedonia, Romania, Serbia and Montenegro, and Slo-
vakia. It is supported by the European Commission, the
Council of Europe, and the United Nations Development
Program.

Angela Kocze, “Will Tomorrow Be A Better Day?” Speech
at the European Parliament, Brussels, April 2004. In pos-
session of the author.

From “Intersectionality: A Tool for Gender and Economic
Justice,” Women’s Rights and Economic Change, No. 9,
August 2004, a publication of the Association for Wom-
en’s Rights in Development (AWID), Toronto, Canada, 4.

Nicoleta Bitu is married to Nicolae Gheorge, one of the lea-
ding theorists of the contemporary Roma rights movement
who currently serves as the Contact Point for Roma/Sinti
Issues for the Organization for Security and Cooperation
in Europe (OSCE).

Sara Evans, Personal Politics: The Roots of Women’s
Liberation in the Civil Rights Movement and the New Left
(New York: Vintage Books, 1980).

See the website of the Association for Women’s Rights in
Development (AWID) for materials from the conference.
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