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„Lu|eto od razli~na verska i etni~ka pripadnost, 
a osobeno mladite od dolnorekanskiot kraj, se zbli-
`ija preku zapoznavawe na obi~aite, tradicijata i 
narodnite nosii od ovoj  kraj.”1

Vaka zapo~nuva opisot na proektot „Multikulturna 
Dolna Reka”, poddr`an od Institutot „Otvoreno 
op{testvo” – Makedonija i od belgiskata fondacija 
Roi Baudouin. Od opisot otkrivame u{te i deka 
proektot gi ima za lokacija selata „Rostu{e i Bitu{e, 
Dolna Reka, zapadna Makedonija”. Inicijativava e 
bez somnenie blagorodna, dokolku pretpostavuva deka 
recipro~noto zapoznavawe so narodnite tradicii 
bi inspiriralo pove}e tolerancija me|u lu|eto so 
razli~ni jazici i religii. Za nejzinata efikasnost 
mo`e da se spori, no pointeresna vo slu~ajov e samata 
upotreba na terminot „multikulturna”. 

Izmislen za da go strukturira interkomunitarnoto 
so`itelstvo vo golemite megapolisi so masovna 
imigracija vo noviot svet – vo Kanada, SAD, 
Avstralija itn. – poimot „multikulturalizam” 
se prefrla bez osobeni te{kotii vo balkanskiot 

“People of different religious and ethnic backgrounds, 
especially the youth in the lower flow of the River Radi-
ka, have become closer by getting to know the customs, 
traditions and traditional clothes in this region.”1

These are the opening lines of the “Multicultural Lower 
Radika” project description, a project sponsored by the 
Open Society Institute-Macedonia and the Belgian Roi 
Baudouin foundation. We also learn from the descrip-
tion that the project is located in the villages of “Rostuše 
and Bituše, in the lower flow of the River Radika, western 
Macedonia.” The initiative is undoubtedly a noble one, 
provided it implies that the reciprocal familiarisation 
with the folk traditions would inspire more tolerance 
among people with different languages and traditions. 
Its efficiency may be debated but what is more interest-
ing here is the very use of the term “multicultural.”  

Originally designed to give structure to the inter-com-
munity coexistence in the great megalopolises with mass 
immigration from all over the world – in Canada, USA, 
Australia etc. – the term “multiculturalism” is, with-
out any particular difficulty, being carried across to the 
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kontekst. Pri toa, ne e problem toj da se primenuva 
i na dve sela so vkupno naselenie ne pogolemo od 
iljada i dveste du{i. Od 1990-te godini navamu, 
vo Makedonija, no i vo drugi balkanski zemji, 
„multikulturalizmot” se afirmira kako sinonim 
na sekakvi ubavi `elbi kako etni~ki i reliogiozen 
„pluralizam”, „tolerancija”, „liberalizam”, „kos-
mopolitizam”. „Multikulturalizmot” se stavi 
duri vo konkretna vrska so poimi kako „post-
modernizam”: posledniov o~igledno se misli 
teleolo{ki kako konkretna epoha od istoriskiot 
razvoj na ~ove{tvoto. Proektot za Dolna Reka 
verojatno ima za cel da go nau~i mesnoto naselenie 
na odnesuvawe soobrazno so vakvite poimi.

Me|utoa, so sloganot „Multikulturna Dolna Reka” 
kako implicitno da se pretpostavuva i ne{to 
drugo: na odreden na~in, „multikulturalizmot” 
e ve}e tamu, toj  ima tradicija. Vo ovaa smisla, 
„multikulturalizmot” obi~no se povrzuva so oto-
manskoto minato na regionot, iako ne tolku so 
negovite sela, kolku so gradskata kultura. Nau~nici 
i mediumski analiti~ari, od Balkanot i nadvor od 
nego, ja falea, na primer,  „multikulturnata oaza” 
Saraevo, uni{tena od skore{nata vojna. Se tvrde{e 
deka saraevskiot „kom{iluk” od otomanskata epoha 
bil primer za multikulturalizam i za funkcional-
na tolerancija me|u razli~ni etni~ki i konfesio-
nalni zaednici. Na sli~en na~in, mno{tvo proekti 
ja lansiraa idejata za „multikulturniot karakter” 
na Solun. Edno vredno istra`uvawe, pak, po~nuva so 
konstatacijata deka vo 18 i na po~etokot na 19 vek 
Plovdiv bil „kompleksen multikulturen prostor”. 
Gradot bil ne{to kako „Balkanot vo minijatura”: 
vo nego `iveele „Bugari, Turci, Grci, Evrei, 
Ermenci, Pavli}ani (Bugari-katolici), Romi i 
duri trgovci od Raguza (t.e. Dubrovnik)”.2 Igraniot 

Balkan context. During the course, applying it to two 
villages whose combined population does not exceed 
twelve hundred people does not seem to be a problem. 
Ever since the 1990s, multiculturalism has in Macedo-
nia, as well as in other Balkan countries, been affirmed 
as a synonym for all sorts of nice wishes, such as ethnic 
and religious “pluralism,” “tolerance,” “liberalism,” “cos-
mopolitism.” “Multiculturalism” has even been put in a 
concrete relationship with terms like “postmodernism:” 
the latter is obviously perceived in teleological terms as 
a specific epoch in the historical development of human-
ity. The Lower Radika Project probably aims to teach the 
local population to behave in line with such terms. 

However, the slogan “Multicultural Lower Radika” also 
seems to imply something else: in a way, “multicultur-
alism” is already there, it has a tradition. In this sense, 
“multiculturalism” is usually related to the region’s Otto-
man past, although not so much with its villages as with 
the urban culture. Scholars and media analysts, both 
from and beyond the Balkans, used to praise, for exam-
ple, the “multicultural oasis” of Sarajevo, which was razed 
by the recent war. It was argued that Sarajevo’s “neigh-
bourly spirit” from the time of the Ottoman Empire was 
an example of multiculturalism and functional tolerance 
between different ethnic and confessional communities. 
Similarly, a multitude of projects launched the idea of 
Salonika’s “multiethnic nature.” One valuable piece of 
research begins with an observation that in the 18th and 
the early 19th century Plovdiv was a “complex multicul-
tural environment.” The city was evincing something 
of “a miniature Balkans:” “Bulgarians, Turks, Greeks, 
Jews, Armenians, Paulines (Catholic Bulgarians), Roma 
and even merchants from Ragusa (i.e. Dubrovnik)” lived 
there.2 The feature film “After the End of the World” 
(1998) showed this diverse Plovdiv that, with its neigh-

Tchavdar Marinov Multiculturalism in the Balkans: Is it Necessary?



Journal  for  Po l i t ics ,  Gender ,  and Cul ture  Vol .  5/No.  2/Summer 2006

�7

Identities

film „Po krajot na svetot” (1998) go pretstavi 
vakiot raznoviden Plovdiv, koj so kom{iluk od  
pravoslavni, muslimani, Evrei opstoil bo`em duri 
do komunisti~kiot period.

Vo drugi slu~ai ne se zboruva eksplicitno za mul-
tikulturalizam, me|utoa, povtorno se crta edna 
idili~na slika na pluralisti~ko so`itelstvo vo 
„balkanskiot grad”. Romanskiot filozof Andrej 
Ple{u (Andrei Pleşu) smeta deka „balkanskiot grad 
e mnogu pokosmopolitski od tipi~nite evropski 
aglomeracii, harmoni~no obedinuva isto~ni 
i zapadni elementi, i blagodarenie na toa ima 
bogat kolorit”. Namesto negativen razvoj kako 
„zapadniot degradiran suburb”, gradot vo Romanija 
i vo drugite zemji na regionot imal sekakvi 
fascinantni elementi kako „kafeanata postanata 
re~isi institucija” ili „specifi~nata kujna”, 
ili „balkanskata muzika”, koja pretstavuva edna 
„ikumeni~na kultura”.3 Prika`ana vo filmovite na 
Emir Kusturica ili vo muzikata na Goran Bregovi}, 
ovaa „kosmopolitska” kultura na Balkanot se zema 
~esto kako primer za vekoven interkomunitaren 
pluralizam. Spored eden makedonski kolumnist, 
„Multietni~koto op{testvo i zaemnata tolerancija 
kaj nas si postojat so vekovi... ”.4

„Multikulturalizmot” e i del od noviot politi~ki 
jazik, najve}e vo zemjite na porane{na Jugoslavija, 
koi neodamna pre`iveaja me|uetni~ki konflikti. 
Se govori za post-dejtonska „multikulturna Bosna”, 
a vo proklamacijata za nezavisnosta na Crna 
Gora pi{uva deka istata }e bide „multikulturna 
zaednica”. Organizacijata za bezbednost i sorabotka 
vo Evropa ja lansira parolata za „multikulturno 
Kosovo”. Vo me|uvreme, odredeni krugovi vo 
Belgrad se obiduvaat da ja spre~at eventualnata 

bourhood of Eastern Orthodox Christians, Muslims, 
Jews endured allegedly as long as until the Communist 
period.

In other cases there is no explicit mention of multicul-
turalism, yet an idyllic picture is painted of pluralist 
coexistence in the “Balkan city.” The Romanian phi-
losopher Andrei Pleşu believes that “the Balkan city is 
much more cosmopolitan than the typical European ag-
glomerations, that it harmoniously unites Eastern and 
Western elements and that this is what it owes its rich 
colour to.” Instead of negative developments, such as the 
“western degraded suburb,” the city in Romania and in 
the region’s other countries has had all kinds of fascinat-
ing elements, such as “the bar that has become almost 
an institution” or “specific cuisine,” or Balkan music, 
which constitutes an “oikoumenic culture.”3 Shown in 
Emir Kustirica’s films or Goran Bregović’s music, this 
“cosmopolitan” culture of the Balkans is oftentimes used 
as an example of age-long intercommunity pluralism. 
According to one Macedonian columnist, “Multicultural 
society and mutual tolerance have existed in these parts 
for ages... .”4

“Multiculturalism” is part of the new political language, 
mainly in the countries of former Yugoslavia that re-
cently went through inter-ethnic conflicts. There is talk 
of a post-Dayton “multicultural Bosnia,” while in Mon-
tenegro’s proclamation of independence it is written that 
the country will be a “multicultural community.” The 
Organisation for Security and Co-operation in Europe 
launched the slogan reading “multi-ethnic Kosovo.” In 
the meantime, certain circles in Belgrade are trying to 
prevent the province’s independence by claiming that 
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nezavisnost na pokrainata so tvrdeweto deka 
Srbija bila „multikulturna zemja”. Vo Makedonija 
e ve}e banalno koga politi~ari, kako porane{niot 
premier Vlado Bu~kovski,  izjavuvaat deka nivnata 
dr`ava e „primer za funkcionalna multikulturna 
demokratija na Balkanot i vo Evropa”.5 

Gledaj}i gi vakvite upotrebi na poimot „mul-
tikulturalizam”, lesno mo`e da se zaklu~i deka i 
samiot toj e multi-semanti~en. Terminot se koristi 
vo razli~na smisla i za razli~ni celi. Toj mo`e da e 
mentorski-edukativen i so nego da mu se objasnuva na 
mnozinstvoto deka mora da se nau~i na harmoni~en 
so`ivot so odredeni malcinstva, na koi treba da im 
se dadat kolektivni prava. Vo vakva upotreba, toj se 
promovira prete`no od sektorot na nevladinite 
organizacii (NVO) kako institutot „Otvoreno 
op{testvo” i sli~ni. Tink-tenkovi, kreatori na 
javnoto mislewe, pravoza{titnici elaboriraat 
proekti i strategii, sugeriraat modeli, davaat 
ekspertski ocenki,6 ja u~at javnosta koj kakvi prava 
bi trebalo da ima. Me|utoa, poimot mo`e da e i 
emancipatorsko-provokativen i da zna~i: „Nie tuka 
na Balkanot sme si vo su{tina multikulturni i vie, 
drugite, nema na {to da nè u~ite!” Vakviot „balkanski 
multikulturalizam” se lansira od patriotski 
kolumnisti, umetnici i nau~nici kako reakcija 
na marginalizacijata na regionot od „Zapadot”. 
Vo ovaa smisla, „multikulturalizmot” e revan{ na 
„orientaliziraniot” (ili „balkaniziraniot” vo 
terminologijata na Marija Todorova) Balkanec: 
blagodarenie na svojata tradicija, toj (ili taa) ve}e 
raspolaga so vrednosti od koi Evropa mo`e samo da 
u~i. 

Ako dvete navedeni upotrebi na poimot vo nekakva 
smisla se politi~ki, tretata e del od diskursot na 
„profesionalnite” politi~ari. Tuka „multikul-

Serbia is a “multicultural country.” In Macedonia it has 
become banal when politicians, such as the former Prime 
Minister Vlado Bučkovski, say that their country is an 
“example of a functional multicultural democracy in the 
Balkans and Europe.”5 

Looking at these uses of the term “multiculturalism,” it is 
easy to conclude that the term itself is multi-semantic. It 
is used in various senses for various purposes. It can be 
instructive and educational and it can be used to explain 
to the majority that it has to learn to coexist in harmony 
with certain minorities who, in turn, need to be given 
collective rights. This usage is promoted primarily by the 
NGO sector, like the Open Society Institute and others. 
Think-tanks, opinion multipliers and rights’-protectors, 
elaborate projects and strategies, suggest models, give 
expert assessments,6 and teach the public who should 
be entitled to what rights. However, the term may also 
be emancipative and provocative, meaning “We in the 
Balkans are inherently multicultural and there is noth-
ing you, the others, can teach us!” Such a “Balkan mul-
ticulturalism” was launched by patriotic columnists, art-
ists and scholars in reaction to the marginalisation of the 
region by the “West.” In this sense, “multiculturalism” 
is the “orientalised” (or, to use Marija Todorova’s termi-
nology, the “balkanised”) Balkanite’s rebuttal: thanks to 
his/her tradition, he (or she) already possesses values 
from which Europe can only learn.

And although both of the above usages of the term are in a 
sense political, the third is a part of the discourse of “pro-
fessional politicians.” Here “multiculturalism” serves to 
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turalizmot” slu`i za promovirawe i opravduvawe na 
odredeni barawa, naj~esto od strana na pretstavnici 
na malcinstvata, ili za odr`uvawe na odreden status 
kvo od strana na pretstavnici na mnozinstvoto. 
Preku istiot poim, prvite velat: „Ima problem koj 
mora da se re{i”, dodeka vtorite repliciraat: „Nema 
problem, sè funkcionira vo red”. Na toj na~in, 
zboruvaweto za „multikulturalizam” e teren vrz koj 
se natprevaruvaat razli~ni i ~esto protivstaveni 
vizii za toa kako mora da se organiziraat 
administrativniot, politi~kiot, no i {kolskiot 
sistem, mediumite i duri urbanata sredina, za da se 
odr`i (ili urne) edno pluralisti~ko op{testvo.

Se razbira, uka`anite tri upotrebi ne se izolirani 
edna od druga: nevladinite organizacii ~esto dejst-
vuvaat preku konkretna politi~ka presija. Vo zemji 
kako Makedonija, lideri na partii i dr`avnici 
u~estvuvaat i vo NVO. Na Balkanot, sferata za 
za{tita na pravata na nacionalnite malcinstva e 
par excellence amalgam od dejnosta na nevladinite 
organizacii i patriotska politika. Emancipator-
skata artikulacija na multikulturalizmot kako 
„vekovna” karakteristika na Balkanot i/ili na 
odredena negova nacija mo`e istovremeno da se najde 
i vo dejnosta na nekoi NVO, kako i vo diskursot na 
politi~arite. Me|utoa, ovde bi sakal da se zadr`am 
na drugi pra{awa od poprincipielen karakter: 
vo kakva mera multikulturalizmot e navistina ne-
ophoden vo sekoja od trite navedeni sferi? Dali 
ne stanuva zbor za eden mo{ne naivno prifaten 
koncept? Dali multikulturalizmot vo balkanski 
kontekst ne e ednostavno moda? Baraj}i gi odgovorite 
na vakvite pra{awa po obraten redosled, }e se 
poslu`am posebno so primeri od dene{na Republika 
Makedonija.

promote and justify certain demands, most often by the 
representatives of the minorities, or to maintain a sta-
tus quo by the representatives of the majority. Using the 
very same term, the former say “There is a problem that 
must be resolved,” while the latter reply “There is no 
problem, everything is working just fine.” Thus, the talk 
of “multiculturalism” is a pitch where there is a competi-
tion between a variety of often contrasting visions about 
the way the administrative and political systems, as well 
as the educational system, the media and even the urban 
environment must be organised, in order to sustain (or 
subvert) a pluralist society.

Of course, the three usages referred to here are not iso-
lated from each other: the NGOs oftentimes act through 
a concrete political pressure. In countries like Macedo-
nia, party leaders and states-people also take part in 
NGOs. In the Balkans, the sphere of the protection of the 
national minorities’ rights is a par excellence amalgama-
tion of an NGO activity and patriotic politics. The eman-
cipatory articulation of multiculturalism as an “age-long” 
feature of the Balkans and/or of a particular Balkan na-
tion can be found at the same time both in the activity of 
some NGOs and in the politicians’ discourse. However, 
here I would like to dwell on other issues of a more fun-
damental nature: to what extent is multiculturalism re-
ally necessary in each of the above three spheres? Is not 
what is involved here a very naively embraced concept? 
Is not multiculturalism in a Balkan context a mere fash-
ion? Seeking answers to these questions in a reversed 
sequence, I will use specific examples from today’s Re-
public of Macedonia.
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Multikulturalizmot kako politi~ki instrument 
za re{avawe na konflikti

U{te pred da go po~ne svoeto nezavisno postoewe, 
najju`nata jugoslovenska republika se soo~i so 
vnatre{ni etni~ki i religiozni razliki, {to go 
pravea problemati~en sekoj makedonski nacionalen 
proekt. Po nesre}niot 56-ti amandman na Ustavot od 
1974 godina, koj vo 1989 godina gi izbri{a albanskata 
i turskata „nacionalnost” koi{to figuriraa do 
dr`avotvorniot makedonski „narod”, Makedonija 
napravi odredeni ~ekori kon podobra politi~ka 
reprezentacija na malcinskite etni~ki grupi. 
Preambulata na prviot Ustav na nezavisnata dr`ava 
(1991 godina) ja vrati albanskata „nacionalnost” do 
makedonskiot „narod”, a pra{alnicite na popisot 
od 1994 godina bea sostaveni na {est jazika: 
makedonski, albanski, turski, romski, srpsko-
hrvatski i vla{ki. Istovremeno, analiti~ari na 
raspadot na Jugoslavija, kako slovene~kiot sociolog 
i filozof Rastko Mo~nik (Rasko Močnik), go falea 
„multikulturalizmot” na novata dr`ava kako 
kontrast na nacionalisti~kiot egoizam na drugite 
porane{ni jugoslovenski zemji.  

Vsu{nost, multikulturalizmot ili popravo mul-
tietnicizmot, lansiran vo toj moment, ima{e 
implicitna cel: promoviraj}i go na {tedar na~in 
etni~koto „bogatstvo” na zemjata, da ja vtemeli po-
slednava tokmu kako dr`ava na makedonskiot narod 
(razbran vo etni~ka smisla). Ustavnata preambula gi 
sfa}a{e Albancite kako edno od mnogute drugi mal-
cinstva, stavaj}i gi vo ista grupa ne samo so Turcite, 
tuku i so daleku pomalubrojnite Vlasi i Romi. 
Razvojot na nastanite e dobro poznat: po nekolku 
momenti na silni tenzii (okolu Univerzitetot vo 
Mala Re~ica, albanskoto zname pred op{tinskite 

Multiculturalism as a Political Instrument 
for Conflict Resolution

Even before it began its independent existence, the south-
ernmost Yugoslav republic faced internal ethnic and re-
ligious differences that rendered every Macedonian na-
tional project problematical. Following the unfortunate 
56th amendment to the 1974 Constitution, which in 1989 
erased the Albanian and Turkish “nationalities” that had 
until then appeared side by side with the nation-build-
ing Macedonian “nation,” Macedonia made certain steps 
towards a better political representation of the minority 
ethnic groups. The preamble of the first constitution of 
the independent state (of 1991) brought back the Alba-
nian “nationality” by the Macedonian “nation,” whereas 
the questionnaires used in the 1994 census were pro-
duced in six languages: Macedonian, Albanian, Turkish, 
Roma, Serbian-Croatian and Vlach. At the same time, 
analysts of Yugoslavia’s break-up, such as the Slovenian 
sociologist and philosopher Rasko Močnik, praised the 
new state’s “multiculturalism” as a contrast of the na-
tionalist egoism of the other former Yugoslav countries.

Actually, multiculturalism, or rather multi-ethnicism, 
launched at the time, had an implicit objective: gener-
ously promoting the country’s ethnic “richness,” to un-
derpin the country precisely as a state of the Macedo-
nian nation (understood in ethnical terms). The Consti-
tutional Preamble perceived the Albanians as one of the 
many other minorities, putting them in the same group 
with the Turks and the by far less numerous Vlachs and 
Roma. The developments that followed are known all too 
well: after a few instances of strong tension (about the 
University in Mala Rečica, the Albanian flag hoisted in 
front of the municipal buildings in Tetovo and Gostivar 
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zgradi vo Tetovo i Gostivar itn.), vo 2001 godina 
dojde do vooru`en konflikt me|u Makedonci i 
Albanci. So ramkovniot dogovor potpi{an vo Ohrid 
od liderite na vode~kite partii na dvete zaednici  
(13 avgust 2001 godina) zna~itelno se pro{iri 
politi~ko-administrativnata uloga na etni~kite 
malcinstva. Petnaesette amandmani na Ustavot od 
noemvri istata godina ja prekinaa jugoslovenskata 
diskriminacija me|u dr`avotvoren „narod” i 
„nacionalnosti” (Albancite, Turcite i dr. ve}e se 
isto taka „narodi”). Poslednive u`ivaat redica 
prava, kako dvojazi~nost vo op{tinite kade {to 
so~inuvaat najmalku 20% od naselenieto, odlukite 
{to  gi tangiraat nivnite interesi se donesuvaat so 
t.n. Badenterovo mnozinstvo itn.

Golem del od etni~kite Makedonci (ako ne i 
mnozinstvoto od niv) sekako ne se mnogu sre}ni vo 
ovaa situacija: smetaat deka tie se edinstvenite 
koi{to pravat „kompromisi”, koi pritoa nemaat 
osobena reperkusija vrz lojalnosta na etni~kite 
Albanci kon dr`avata. Skandali kako dodavaweto na 
dve op{tini kon teritorijata na Skopje, neophodni 
za bilingvalen status na gradot i legalizacijata 
na „ilegalniot” univerzitet vo Tetovo, navistina 
izgledaat pove}e kako ekspanzionizam na malcin-
stvo, otkolku kako za{tita na zagrozeni prava.7 
Kako i da e, pod presijata na malcinskite barawa, 
na me|unarodni faktori i na NVO vo samata 
Republika Makedonija, dr`avnicite vo Skopje 
napravija ~ekori kon „multikulturen” politi~ki 
sistem, koi gi uni{tija kone~no nacionalisti~ko-
homogenizatorskite nade`i na mnozinstvoto od 
1990-tite godini. No, ovaa evolucija e vo sudir so 
nacionalnata i trans-nacionalnata konsolidacija 
na etni~kite Albanci: izgradbata na makedonskata 
dr`ava se sovpadna so momentot na emancipacija na 

etc.), in 2001 an armed conflict between Macedonians 
and Albanians ensued. With the Framework Agreement 
(of August 13, 2001) signed in Ohrid by the leaders of 
the two communities’ main political parties, the ethnic 
minorities’ political and administrative roles were con-
siderably extended. The fifteen Constitutional Amend-
ments of November the same year put an end to the Yu-
goslav discrimination between “nation-building nation” 
and “nationalities” (Albanians, Turks etc. are now also 
“nations”).  The latter now enjoy a variety of rights, such 
as bilingualism in the municipalities where they account 
for at least 20% of the population; the decisions that af-
fect their interests are to be adopted with the so-called 
Badenter Majority etc.

A great portion of the ethnic Macedonians (if not the 
majority of them) are certainly not happy with this situ-
ation: they believe that they are the only ones making 
“compromises,” which then have no particular impact on 
the Albanians’ loyalty to the state. Scandals like the addi-
tion of two new municipalities to the territory of Skopje, 
which was necessary to ensure the city’s bilingual sta-
tus, and the legalisation of the “illegal” Tetovo Univer-
sity, indeed seem more like expansionism of a minority 
than like protection of threatened rights.7 Anyway, un-
der the pressure from demands by the minorities, inter-
national factors and the NGOs within the Republic of 
Macedonia itself, the statespeople in Skopje took steps 
towards a “multicultural” political system, and these fi-
nally destroyed the nationalist-homogenising hopes of 
the majority from the 1990s. However, this evolution is 
in conflict with the ethnic Albanians’ national and trans-
national consolidation: the building of the Macedonian 
state coincided with the moment of the emancipation of 
militarism, according to which it has no legitimacy – no 
more than former Yugoslavia.
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militantizmot, za koj taa nema osobena legitimnost, 
ne pove}e od porane{na Jugoslavija.

Na primer, nitu prvoto, nitu vtoroto zname na 
dr`avata ne be{e prifateno od politi~ki lideri 
na Albancite vo Makedonija – iako, osobeno 
vtoroto, nema{e kakov bilo makedonski etni~ki 
simbol. Naprotiv, tie prodol`uvaa da insistiraat 
na upotreba na znameto na Republika Albanija, i 
toa bez nikakvi „korekcii” i pridavki, sè dodeka 
ovaa praksa ne be{e prifatena od Sobranieto 
vo esenta 2005 godina. Odredeni politi~ari od 
albanskoto malcinstvo nudea duri alternativni 
nazivi na Makedonija. Motivot za toa be{e jasno 
izrazen od pretsedatelot na DPA Arben Xaferi: 
terminot „Makedonci” ne pretstavuva oznaka 
li{ena od etni~ki smisla kako (spored Xaferi) 
„[vajcarci”, „Belgijci” ili „Kana|ani”.8 Xaferi 
ja prezede ulogata na ve~an skeptik, koj{to 
periodi~no go deklarira svojot pesimizam za 
idninata na „multietni~kite dr`avi” i posebno na 
Makedonija.9 Istovremeno, vo golem broj intervjua 
toj go dovede pod pra{alnik samiot nacionalen 
identitet na „Slavomakedoncite”, a se razbra i 
deka so porane{niot premier Qub~o Georgievski 
dogovarale podelba na zemjata. Vo kontekstot na 
ovie komplicirani odnosi, legitimno e pra{aweto 
dali so svojot apel za garantirawe na kolektivnite 
prava i integritetot na zaednicite (vo slu~ajov 
na etni~kite) multikulturalizmot e instrument 
za re{avawe na te{ki konflikti, kako tie vo 
Makedonija?

Spored mene, ima pri~ini da se somnevame. Od edna 
strana, multikulturalizmot e mo{ne meko sredstvo, 
za da gi zadovoli tolku porasnatite malcinski 
etni~ki barawa. Duri i negoviot silno komunitarno 

For example, neither the first nor the second flag was 
embraced by the political leaders of the Albanians in 
Macedonia – although they, particularly the second one, 
contained no ethnic Macedonian symbols whatsoever. 
On the contrary, they continued to insist on using the 
flag of the Republic of Albania – which is more, without 
any “corrections” or additions – until this practice was fi-
nally approved by the Parliament in the autumn of 2005. 
Some politicians from the Albanian minority even sug-
gested alternative names for Macedonia. The motive for 
that was clearly voiced by the president of DPA, Arben 
Xhaferi: the term “Macedonians” is not a designation de-
prived of ethnic sense like (according to Xhaferi) “Swiss,” 
“Belgians” or “Canadians.”8 Xhaferi undertook the role 
of an eternal sceptic, who periodically declares his pes-
simism about the future of the “multiethnic states” and 
particularly that of Macedonia.9 At the same time, in a 
number of interviews he questioned the very national 
identity of the “Slavo-Macedonians,” and the word got 
out that he and the former Prime Minister Ljubčo Geor-
gievski schemed a division of the country. In the light of 
these complicated relationships, it is a legitimate ques-
tion whether multiculturalism, with its appeal to guaran-
tee the collective rights and integrity of the communities 
(ethic in this particular case), is an instrument for resolv-
ing severe conflicts, such as the ones in Macedonia?

In my view, we have reasons to doubt that. On the one 
hand, multiculturalism is a very soft tool for meeting 
so vastly increased ethnic demands by minorities. Even 
its strongly communitarian reading in Macedonia is 
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~itawe vo Makedonija ve}e ne e dovolno, i toa ne samo 
za Arben Xaferi. Naskoro, po neprifatlivoto za DUI 
formirawe na novata makedonska vlada, partijata 
na Ali Ahmeti ja lansira parolata za „konsenzualna 
demokratija”. Stanuva zbor za politi~ki sistem 
na pretstavni{tvo na institucionalizirani 
etnolingvisti~ki i/ili konfesionalni kolek-
tiviteti, poznat i kako „konsnacionalizam” 
i primenuvan pove}e ili pomalku uspe{no vo 
zemji kako Holandija i Liban. Za albanskite 
lideri, makedonskata dr`avnost mo`e sekoga{, 
pri sekakov stepen na „multikulturalizacija”, da 
ostane premnogu makedonska i nedovolno albanska. 
Da napomenam deka poznatiot teoreti~ar na 
nacionalizmot Roxers Brubejker (Rogers Brubak-
er) ja napa|a „arhitektonskata iluzija” spored koja 
edna „podobra” teritorijalna i institucionalna 
organizacija na dr`avata bi mo`ela da gi zadovoli 
„legitimnite nacionalni barawa” i na toj na~in da 
gi re{i etni~kite konflikti. Ne postoi ednozna~en 
racionalen na~in da se spre~at ambiciite {to bi 
mo`ele da rastat postojano.10 

Od druga strana, multikulturalizmot e mo{ne 
tvrdo sredstvo za gradewe na zaedni~ki gra|anski 
identitet. Stavaj}i akcent vrz „kulturnata zaed-
nica”, toj ne nudi formula na zaedni~ka pripadnost, 
vo ednakva mera prifatliva za zaednici {to, inaku, 
nemaat problem so komunitarnata samo-definicija. 
Elementite od koi bi trebalo da se konstruira taa 
pripadnost se zaemnoisklu~ivite etniciteti. 
Multikulturalistite verojatno bi rekle deka tokmu 
vo toa i e prednosta na multikulturalizmot: faktot 
deka toj e ne{to pome|u – nitu kraen komunitarizam, 
nitu slep za razlikite klasi~en liberalizam i/
ili republikanski asimilacionizam.11 No, zasega, 
multikulturnite modeli na Kanada ili na SAD ne 
izgledaat tolku podobri od onie na zemjite kako 

no longer sufficient – which is more, even for Xhaferi. 
Soon after the formation of the new Macedonian govern-
ment that DUI found unacceptable, Ali Ahmeti’s party 
launched the slogan of “consensual democracy.” It in-
volves a political system of representation of institution-
alised ethno-linguistic and/or confessional collectivities, 
also known as “co-nationalism,” more or less successful-
ly applied already in countries such as The Netherlands 
and Lebanon. For the Albanian leaders, the Macedonian 
statehood can always, at any degree of “multiculturali-
sation,” remain too Macedonian and insufficiently Alba-
nian. It is worth noting that the well known theoretician 
of nationalism, Rogers Brubaker, attacks the “architec-
tonic illusion” according to which a “better” territorial 
and institutional organisation of the state might meet 
the “legitimate national demands” and thus solve eth-
nic conflicts. There is no such thing as an unambiguous 
rational way of checking the ambitions that may grow 
indefinitely.10

On the other hand, multiculturalism is a very hard means 
for building a common civic identity. Putting the stress 
on the “cultural community,” it does not offer a formu-
la for a common belonging, equally acceptable to both 
communities that otherwise do not have problems with 
communitarian self-definition. The elements with which 
this belonging should be constructed are the mutually 
exclusive ethnicities. Multiculturalists would probably 
say that this is precisely the advantage of multicultural-
ism: the fact that it is something in between – neither 
radical communitarism nor blind to the differences of 
classical liberalism and/or republican assimilationism.11 
However, for the time being, the multicultural models of 
Canada or the USA do not seem to be much better than 
those of countries like France, which are resistant to 
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Francija, rezistentni na multikulturalizmot: 
vo niv se gledaat sli~ni problemi. Poradi 
istite, Holandija vo me|uvreme go ograni~i svojot 
porane{en model na popustlivo op{testvo (per-
missive society).

Ne{to pove}e: ~udno ili ne, za nekogo duri i 
nepovolniot komunitarizam mo`e da funkcionira 
isto tolku dobro. Vo Makedonija perspektivata 
za federalizacija na dr`avata ve}e se gleda kako 
dalekuse`na opasnost. No, (kon)federalnoto ure-
duvawe ne e zadol`itelno rizik: i pokraj site 
skandali pome|u Valoncite i Flamancite, Belgija 
sepak postoi i nejziniot glaven grad e sedi{te 
na golemite EU-institucii. Da ne zboruvame 
za [vajcarija – fantazmot na makedonskoto re-
volucionerno dvi`ewe od po~etokot na 20-tiot 
vek. Ovoj pro~uen primer na pluralisti~ko op-
{testvo e izgraden tokmu vrz konfederativni 
principi. Do den-deneska re~isi nikoj ne zboruva 
za „multikulturna [vajcarija” na na~inot na koj se 
nastojuva na „multikulturna Makedonija”. 

Vo re{avaweto na etni~kite konflikti, mul-
tikulturalizmot ne e nitu panakeja, nitu duri 
najdobroto sredstvo. Mno{tvo drugi elementi, 
kako postoeweto na odredena politi~ka kultura, 
ekonomskite interesi, internacionalniot kon-
tekst i osobeno istoriskata tradicija, mo`e da 
bidat presudni za odr`uvaweto na edno op{testvo 
so zna~ajni malcinski barawa. Vo sekoj slu~aj, ne 
postoi standard za takva institucionalna ili druga 
ogranizacija, koja bi onevozmo`ila poslednive da 
odat sè podaleku i podaleku.

multiculturalism: they show similar problems. Because 
of them, The Netherlands has in the meantime limited 
its former model to permissive society.

Something else needs to be said: strangely or not, for 
some even the unfavourable communitarism can func-
tion just as well. The prospect of federalisation of the 
country is already perceived in Macedonia as a far-reach-
ing threat. Yet, a (con)federal system is not necessarily a 
risk: despite all the scandals between the Walloons and 
the Flemish, Belgium continues to exist and its capital is 
the seat of the big EU institutions. What about Switzer-
land – the phantasm of the early 20th century Macedo-
nian revolutionary movement? This famous example of 
a pluralist society has been built precisely upon the prin-
ciples of confederacy. Almost nobody has ever talked 
about “multicultural Switzerland” the way people insist 
on “multicultural Macedonia.”

In the resolution of ethnic conflicts, multiculturalism is 
neither a panacea nor the best means. A variety of other 
elements, like the existence of a given political culture, 
economic interests, international context and particu-
larly historical tradition, can be decisive for the continu-
ation of a society with considerable minority demands. 
In any case, there is no standard for an institutional or 
other organisation that would prevent the latter from de-
manding more and more.
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Multikulturalizmot kako kulturna  
karakteristika na Balkanot

Ako politi~kata sfera ne dava dovolno argumenti 
za neophodnosta od multikulturni re{enija na 
postojnite konflikti, {to da se ka`e toga{ za 
eden od pogore spomenatite elementi – istoriskata 
tradicija? Stanuva zbor za famoznata etni~ka, 
konfesionalna i druga raznovidnost na Balkanot, 
od koja se fascinirani mno{tvo nabquduva~i so 
pogolemi ili pomali akademski i/ili umetni~ki 
pretenzii. Ne e li taa na nekakov na~in navistina 
„multikulturna”, pritoa proverena preku vekovno 
pluralisti~ko so`itelstvo? Tuka Makedonija e 
dobar primer. Samiot nejzin naziv e sinonim, vo 
zapadnite jazici, na „me{avina”: salade macédoine. 

Me|utoa, dene{niot Balkan ne e zadol`itelno 
poraznolik od drugi regioni vo Evropa, a da ne 
zboruvame za noviot svet, Bliskiot Istok, Isto~na 
Azija itn. Vo metroto na Pariz – glavniot grad na 
edna ne-multikulturna zemja – ~ovek sekojdnevno 
mo`e da slu{ne masa jazici osven francuskiot: 
arapski vo razli~ni formi, kabilski, ~etiri-pet, 
a mo`ebi i mnogu pove}e jazici od crna Afrika, 
portugalski, kantonski, no i romanski, turski, 
srpski i drugi jazici od samiot Balkan. Od vakva 
gledna to~ka, sekojdnevieto vo sofiskiot tramvaj 
e mnogu poednoobrazno. Denes Bitola e o~ajno 
monokulturen grad, vo istata mera kolku {to se i 
mnogu drugi, vo minatoto {arenoliki gradovi na 
Balkanot. No, mo`ebi vo nekoe drugo vreme bilo 
poinaku i Balkancite bile „izme{ani”?

Vsu{nost, golem del od takanare~enite „balkanski” 
fenomeni popravo se otomanski. „Balkanskiot 
grad” e dobar primer: istata gradska struktura i 

Multiculturalism as a cultural feature of the Balkans 

If the political sphere fails to provide enough arguments 
in favour of the necessity of multicultural solutions to 
the existing conflicts, what remains to be said about one 
of the elements referred to above – historical tradition? 
I am talking about the famous ethnic, confessional, and 
other diversity of the Balkans that has fascinated a mul-
titude of observers with bigger or smaller academic and/
or artistic pretensions. Is it not indeed “multicultural” in 
a way, having been tested through centuries of pluralist 
coexistence? In this aspect, Macedonia is a good exam-
ple. In the western countries its very name is a synonym 
for a “mixture”: salade macédoine.

However, today’s Balkans is not necessarily more diverse 
than other regions in Europe, let alone the new world, 
the Middle East, East Asia etc. In the underground of 
Paris – the capital of a non-multicultural country – one 
can hear a mass of languages other than French: various 
forms of Arabic, Kabylian, four, five or even more African 
languages, Portuguese, Cantonian, as well as Romanian, 
Turkish, Serbian and other languages from the Balkans. 
From this point of view, everyday life on a Sofia tram is 
more uniform. Today Bitola is a desperately monocul-
tural city, to the same degree as many other, formerly 
diverse cities in the Balkans. However, perhaps it used 
to be otherwise in some other time and the Balkanites 
were “mixed”?

Actually, a great part of the so-called “Balkan” phenom-
ena are rather Ottoman. The “Balkan town” is a good ex-
ample: the same urban structure and architecture (the 
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arhitektura (omilenata na Bugarite „vъzro`denska”, 
t.e. „prerodbenska arhitektura”) mo`e da se najde 
i vo Anadolija. Specifi~nata „balkanska kujna” 
ima persisko i arapsko poteklo. Vo vakvi i vo 
drugi slu~ai, terminot „balkanski” i idejata za 
kosmopolitskiot karakter na fenomenite ozna~eni 
so nego premol~uvaat edna posebna kultura, so koja 
Balkancite kako „Evropejci” ne sakaat sekoga{ 
da se identifikuvaat.12 Od druga strana, tezata 
za harmoni~niot kontekst na otomanskiot i/ili 
balkanskiot kom{iluk izgleda ~udno: krvavite 
konflikti {to ja obele`ale sovremenata balkanska 
istorija vo toj slu~aj se apsolutno nerazbirlivi. 

Da ja zememe za primer duri i „multikulturnata 
oaza” na Kru{evskata republika od 1903 godina so 
nejzinata vlada {to gi pretstavuvala razli~nite 
mesni zaednici. I pokraj oficijalnata tolerancija, 
vostanicite gi napa|aat muslimanskite sela 
i obi~nite „Turci” stanuvaat `rtvi na revolu-
cionerniot teror.13 Pretstavnici na gr~kata i/ili 
na vla{kata zaednica raska`uvaat podocna deka bile 
predadeni od „bugarskite” revolucioneri i deka 
imeno samo zatoa nivnite kvartovi bile pqa~kani 
od otomanskite sili.14 „Makedonskata borba” pome|u 
nekolku balkanski narodi, {to posebno se raspaluva 
po Ilinden, te{ko deka ja sugerira idejata za 
„multietni~ka tolerancija so vekovi”. A {to da 
ka`eme za masovnite preseluvawa i za praktikite 
na „etni~ko ~istewe”, {to gi po~uvstvuvale milion 
i trista iljadi Grci i drugi pravoslavni od Mala 
Azija itn...? A za ermenskiot genocid?  

Bulgarians’ favourite “възрожденска” or New Renais-
sance Architecture* can also be seen in Anatolia. The 
characteristic “Balkan cuisine” is of Persian and Arabic 
origin. In these and other cases, the term “Balkan” and 
the idea of the cosmopolitan nature of the phenomena it 
has been used to signify say nothing about a specific cul-
ture that the Balkanites as “Europeans” are not always 
willing to identify with.12 On the other hand, the thesis 
about the harmonious context of the Ottoman and/or 
Balkan neighbourhood seems odd: the bloody conflicts 
that have marked modern Balkan history are in this case 
absolutely ungraspable.

Let us look even at the example of the 1903 Kruševo Re-
public’s “multicultural oasis” and its government where 
the various local communities were represented. Despite 
the official tolerance, the insurgents attacked the Mus-
lim villages and the ordinary “Turks” became victims of 
the revolutionary terror.13 Representatives of the Greek 
and/or Vlach communities later reported that they had 
been betrayed by the “Bulgarian” revolutionaries and 
that it was precisely because of this that their quarters 
were looted by the Ottoman forces.14 The “Macedonian 
Struggle” between several Balkan nations, which flared 
up after the Ilinden Uprising, is hardly suggestive of the 
idea about an “age-long multicultural tolerance.” What 
is there to be said about the mass relocation and “ethnic 
cleansing” practices endured by one million three hun-
dred thousand Greeks and other Orthodox Christians 
from Asia Minor and elsewhere? What about the Arme-
nian Genocide?

* 18th & 19th century Renaissance in the Balkans (tr. note) 
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Pred vakvite podatoci, nekoi istra`uva~i go posta-
vija pra{aweto {to e toa tolku „multikulturno”, 
na primer, vo grad kako Solun. Stanuva zbor za 
grad denes skoro potpolno gr~ki – so isklu~ok na 
brojnata pe~albarska (i negativno stigmatizirana) 
imigracija – a na po~etokot na 20-tiot vek 
razdelen na religiozni i nacionalni zaednici, 
me|u koi ~esto ne postoela komunikacija.15 Idejata 
za „kosmopolitskiot” karakter na Saraevo i za 
tradicionalnata tolerancija na bosanskiot 
„kom{iluk” be{e nijansirana ili duri celosno 
izostavena. Antropologot Robert Hejden (Robert 
Hayden) i politologot Ksavie Bugarel (Xavier Bou-
garel) uka`aa deka prisustvoto na mnogu zaednici vo 
bosanski i voop{to balkanski kontekst, ne zna~i 
postoewe na vistinska tolerancija me|u niv.16 
Stanuva zbor za prosto „trpewe” na jasno definirani 
i izolirani edna od druga grupi, a ne za aktivno 
valorizirawe na nivnata razli~nost. Namesto 
ova, tie `iveele (i `iveat) vo razli~ni kvartovi, 
nosele razli~ni nosii i, so minimum isklu~oci, ne 
se ven~avale (i ne se ven~avaat) me|usebno. 

Ovoj tip interpretacii mo{ne ja relativiziraa 
vrednosta na konceptot „multikulturalizam”, 
primenet vrz otomanskoto ili post-otomanskoto 
minato na Balkanot.17 Pro~uenite „mileti”, tolku 
interesni na multikulturalisti~kiot teoreti~ar 
Vil Kimlika (Will Kymlicka), navistina se 
pluralisti~ka organizacija na konfesionalni 
razliki, no nesporedliva so ona {to denes se opi-
{uva kako multikulturna politika na priznavawe.18 
Me|utoa, vo ovoj istoriski kontekst, jas sepak bi 
predlo`il edna kompromisna interpretacija. 

Mi se ~ini deka i pokraj site rizici, poimot 
„tolerancija” mo`e da se odnesuva na situacii na 

Confronted with such data, some researchers asked 
what could be so “multicultural,” for instance, in a city 
like Salonika. This is a city that is almost entirely Greek 
today – except for the abundant (stigmatised) labour im-
migration – a city divided in the early 20th century into 
religious and national communities between which there 
was no communication.15 The idea of Sarajevo’s “cosmo-
politan” character and the traditional tolerance in Bos-
nia’s “neighbourhoods” was nuanced and even entirely 
left out. The anthropologist Robert Hayden and the po-
liticologist Xavier Bougarel suggested that the presence 
of many communities in the Bosnian and in the general 
Balkan context does not mean that there is true toler-
ance between them.16 It is a matter of two clearly defined 
and mutually isolated groups merely “tolerating” each 
other, rather than actively valorising their difference. In-
stead, they have been living in separate quarters, they 
have been wearing different clothes and, with a very few 
exceptions, they have not intermarried.

These kinds of interpretations have greatly relativised 
the value of the concept of “multiculturalism,” applied 
to the Ottoman and post-Ottoman past of the Balkans.17 
The famous “Miletuses” that the theoretician of multicul-
turalism Will Kymlicka found to be so interesting are in-
deed a pluralist organisation of confessional differences 
but they are incomparable with what is today described 
as multicultural politics of recognition.18 However, in the 
present historical context, I would still suggest a com-
promise interpretation.

It seems to me that despite all the risks, the term “tol-
erance” can refer to situations of naive intercommunity 
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naivno interkomunitarno so`itelstvo: na onie 
od tipot na tolku kritikuvaniot „kom{iluk” i na 
miletite. Od Xon Lok (John Locke) navamu, tole-
rancijata ja pretpostavuva tokmu pasivnata ideja 
za „trpewe”. Kako „studena politi~ka dobrodetel”,19 
taa e principielno negativna, t.e. bez sopstvena 
moralna sodr`ina, osven pravoto na Drugiot da pos-
toi kako drug. Toa zna~i deka tolerancijata e nekade 
na sredinata pome|u negiraweto i priznavaweto na 
Drugiot so site negovi pretenzii za isklu~ivost. Taa 
ja priznava razli~nosta pove}e od nepriznavaweto, 
no pomalku od priznavaweto vo smisla na aktivna 
gri`a za „seberealizacija” na razli~nite, vrz koja 
insistira multikulturalizmot.

Se razbira, formulirana na toj na~in, tolerancijata 
ne vetuva ni{to pokonkretno: standardite za toa 
{to da se tolerira variraat od epoha do epoha i 
od eden do drug politi~ki, socijalen i kulturen 
kontekst. Ako denes, za razlika od pred sto godini, 
zapadnite liberalni op{testva se odnesuvaat 
tolerantno kon homoseksualcite, toa nikako ne e 
slu~aj so pedofilite, da re~eme. No, edno ne{to e 
jasno: postojat razli~ni re`imi na tolerancija koi 
ne se zadol`itelno multikulturni vo smisla da go 
garantiraat so~uvuvaweto na odredena zaednica so 
nejziniot kulturen identitet. Poradi toa, formula-
ta „tolerancija=multikulturalizam” e nekorektna i 
treba da padne. Proektot za selata Rostu{e i Bitu{e 
mo`e{e spokojno da nosi naslov „Tolerantna Dolna 
Reka” ili, zo{to ne, „Prijatelska Dolna Reka”. Da 
vidime sepak dali multikulturalizmot ne e nu`en 
vo sfera vo koja obi~nata tolerancija verojatno ne 
bi bila dovolna.

coexistence: to the likes of the vastly criticised “neigh-
bourhood” and Miletuses. Since John Locke, tolerance 
has implied precisely the passive idea of “tolerating.” As 
a “cold political benefaction”19 it is negative in principle, 
i.e. without its own moral content, except the right of the 
Other to exist as another. This means that tolerance is 
somewhere in the middle between the denial and recog-
nition of the Other with all its pretensions to exclusive-
ness. Tolerance recognises difference more than Non-
recognition but less than the Recognition understood as 
an active care for the different’s “self-realisation” that 
multiculturalism insists on. 

Of course, thus formulated, tolerance promises noth-
ing specific: the standards about what is tolerable vary 
from epoch to epoch and from one political, social, and 
cultural context to another. If today, unlike a hundred 
years ago, western liberal societies behave tolerantly to-
wards homosexuals, this is certainly not the case with, 
say, paedophiles. However, one thing is clear: there are 
different regimes of tolerance that are not necessarily 
multicultural in the sense that they guarantee the preser-
vation of a specific community and its cultural identity. 
Therefore, the equation “tolerance = multiculturalism” 
is incorrect and should fall. The Project for the villages 
of Rostuše and Bituše could have comfortably worn the 
name “Tolerant Lower Radika” or even “Friendly Lower 
Radika.” Still, let us see whether multiculturalism is not 
necessary in a sphere where mere tolerance would prob-
ably not suffice.
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Multikulturalizmot kako sredstvo 
za za{tita na ~ovekovite prava

Neuspesite na multikulturalizmot vo re{avaweto  
na realni politi~ki konflikti ili negovoto 
otsustvo kako tradicija (vpro~em, kade e multi-
kulturalizmot takov?), sepak ne zna~at deka toj 
ne e normativno najpraveden kako op{testveno 
ureduvawe. Od filosofska gledna to~ka, konjunk-
turnite okolnosti ne bi trebalo da igraat uloga 
vo re{avaweto na moralnite i pravnite problemi 
povrzani so za{titata na ~ovekovite prava. Va`en 
del od niv se i takanare~enite kolektivni prava 
i, posebno, kulturnite prava, tolku skapi na 
multikulturalizmot.

Istiot sekako ne e ednozna~en kako teorija: vo 
nego postojat „pokomunitaristi~ki” i „polibe-
ralni” varijanti. Od komunitaristi~kata kri-
tika na liberalizmot, teoreti~arite na mul-
tikulturalizmot, kako ^arls Tejlor (Charles Taylor) 
i Vil Kimlika, ja prezemaat idejata za postoewe na 
kolektivni i/ili kulturni prava, no se obiduvaat 
da gi legitimiraat preku liberalniot akcent vrz 
individuata.20 Tie insistiraat deka individual-
niot identitet se formira na dijalo{ki na~in i vo 
odreden kulturen kontekst vo koj li~nosta e sekoga{ 
vklu~ena. Za niv, klasi~niot individualisti~ki 
liberalizam ne nudi dovolna za{tita na onoj del 
od individualniot identitet, koj e vo funkcija na 
kolektivitetot. Eve zo{to „slepiot” liberalizam bi 
trebalo da se „korigira” na na~in koj bi ja ovozmo`il 
za{titata na odredeni kolektivni prava, intimno 
povrzani so fundamentalnite prava na ~ovekot. Vo 
toa se sostojat i posebnite „politiki na priznavawe” 
za koi apeliraat multikulturalistite.

Multiculturalism as a Means 
for Protecting Human Rights

The failures of multiculturalism in resolving real politi-
cal conflicts or its absence as tradition (in fact, where is 
multiculturalism this way?) still do not mean that as a 
social system it is not normatively the fairest. From a 
philosophical viewpoint, conjuncture should not play a 
role in the resolution of moral or legal problems related 
to human rights protection. An important part of them 
are also the so-called collective rights and, particularly, 
cultural rights, which are so dear to multiculturalism.

The latter is certainly not univocal as a theory: it has 
“more communitarian” and “more liberal” variants. The 
theorists of multiculturalism, such as Charles Taylor and 
Will Kymlicka, borrow the idea about the existence of 
collective and/or cultural rights from the communitar-
ian critique of liberalism but they try to legitimise them 
using the liberal emphasis on the individual.20 They in-
sist that individual identity is formed dialogically and in 
a given cultural context in which the individual is always 
involved. In their view, classical individualist liberalism 
does not offer sufficient protection of that part of the 
individual identity which serves the collectivity. This is 
why “blind” liberalism should be “corrected” in a way 
that would provide for the protection of some collective 
rights, intimately linked with the fundamental human 
rights. This also encompasses the specific “politics of 
recognition” to which multiculturalists appeal.
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Na Balkanot, ovaa interpretacija na multikul-
turalizmot se promovira od pravoza{titnite  
nevladini organizacii i od intelektualci, univer-
zitetski profesori i drugi bliski do niv. Me|utoa,  
multikulturnite politiki na priznavawe se objekt  
na redica kritiki. Spored edna od niv, multikul-
turalizmot ima tendencija da „kulturalizira” 
~isto socijalno-ekonomski problemi. Osven toa, 
multikulturalizmot ima nekriti~ki pristap 
kon poimi kako „kultura” i „zaednica”. Tie se 
tretiraat na eden esencijalisti~ki na~in, koj 
vsu{nost go dozvoluva gorenavedenoto koriste- 
we na multikulturalisti~ka retorika vo poddr{ka 
na malcinskite nacionalni i nacionalisti~ki 
kauzi. Interesen e i ukorot sprema idejata za 
kolektivnite prava – zaedni~kata poenta na 
komunitaristite i multikulturalistite. Spored 
nivnite kriti~ari, multikulturalizmot ne nudi 
dovolno garancii za po~ituvawe na individualnata 
avtonomija, koja e fundamentalna za liberalnata 
filosofija. Vo odredeni zaednici, osnovnite prava 
na poedinecot ne se dovolno za{titeni: klasi~en 
primer se ̀ enite vo nekoi islamisti~ki op{testva. 
Bi bilo neadekvatno za vakviot vid problemi da se 
ka`e, na na~inot na Tejlor, deka treba da dozvolime 
specifi~na vrednost na sekoja kultura.

Ako od ~isto pravna gledna to~ka mo`e da se priznaat 
sekakvi prava (na primer onie na rastenijata), 
od moralen aspekt, kako {to poka`uvaat nekoi 
kriti~ari, idejata za kolektivni prava ne e 
ubedliva. Nitu objektot na edno pravo, nitu interesot 
zad ova pravo, nitu negovata realizacija mo`e da 
bidat kolektivni, ako treba da bidat i moralno 
prifatlivi.21 Ete zo{to Kimlika se obiduva da go 
izbegne ovoj termin koga zboruva za specifi~nite 
prava na zaednicite (group-specific rights). Me|utoa,  

This interpretation of multiculturalism is being promot-
ed in the Balkans by right-protector NGOs and by intel-
lectuals, university professors and other people close 
to them. However, multicultural politics of recognition 
are subject to a variety of criticisms. According to one of 
them, multiculturalism tends to “culturalise” purely so-
cial-economic problems. Besides, multiculturalism has a 
non-critical approach to terms like “culture” and “com-
munity.” They are treated in an essentialist manner, 
which actually allows the above use of multiculturalist 
rhetoric to support the minority national and nationalist 
causes. Also interesting is the rebuke over the idea of the 
collective rights – the common point of communitarists 
and multiculturalists. According to their critics, multi-
culturalism does not offer enough guarantees about the 
respect for individual autonomy, which is fundamental 
to liberal philosophy. In certain communities, the basic 
rights of the individual are not protected enough: classi-
cal example is the position of women in some Islamic so-
cieties. It would be inadequate to say about these kinds 
of problems, in Taylor’s manner, that we should allow 
for the particular values of every culture.

If, from a purely legal perspective, all kinds of rights can 
be recognised (for example, those of the plants), from a 
moral viewpoint, as some critics demonstrate, the idea of 
collective rights is not convincing. Neither the object of a 
right nor the interest behind it, including its realisation, 
can be collective if they are to be morally acceptable.21 
This is why Kymlicka tries to avoid this term when he 
speaks about the group specific rights of the communi-
ties. However, there are no serious problems why the 
social covenant offered by liberalism should not be ex-
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ne postojat seriozni problemi op{testveniot 
dogovor ponuden od liberalizmot da se pro{iri 
taka {to da se obezbedat individualnite prava 
na poedinci, koi imaat zaedni~ki kolektiven 
identitet. Liberalizmot vo negovata ne-multi-
kulturna verzija voop{to ne se protivstavuva  
frankofonskoto naselenie na Kvebek da u~i 
francuski jazik. Razlikata e vo toa deka ne dava 
garancii za opstanok na istovo – za razlika od 
multikulturalistite, koi baraat zadol`itelni 
merki za prote`irawe na francuskiot jazik i na 
frankofonskata zaednica. Multikulturalistite 
se mo`ebi vo pravo koga tvrdat deka priznavaweto 
na odredeni grupovo-specifi~ni prava na 
malcinstvata (na primer, frankofonite vo 
Kvebek) se liberalno prifatlivi, bidej}i ne se 
nespravedlivi sprema mnozinstvoto. No, vo sekoe 
malcinstvo ima drugi malcinstva – ima, vo najmala 
raka, poedinci so poinakvi interesi i identiteti: 
na primer, anglofonite vo Kvebek mo`e da ne se 
mnogu sre}ni od odredeni merki za protekcija na 
jazikot na malcinstvoto, koe za niv e mnozinstvo. 

Ovde se gleda i problemot so komunitaristi~kite 
implikacii na edna vakva protekcija: za{titeni-
te kulturi mo`e lesno da stanat hermeti~ki zatvo-
reni monadi. Svesni za toa, multikulturalistite 
apeliraat za „otvoren multikulturalizam” i za 
dijalog pome|u zaednicite.22 Me|utoa, mnogu zaedni-
ci nemaat potreba od takov dijalog. Katoli~kiot 
integrist, pravoslavniot fundamentalist i isla-
mistot ja negiraat neophodnosta od komunikacija 
so drugite religii, a da ne zboruvame za toa deka 
nikako ne bi gi po~ituvale kritikite od strana na 
feministi ili homoseksualci. Kulturite koi nudat 
totalno objasnuvawe na svetot, ne mo`at vo nego da 
vklu~at elementi od drug svetogled.

tended in order to ensure the individual rights of indi-
viduals who share a common collective identity. Liber-
alism in its non-multicultural version is not opposed to 
the Quebec’s Francophone population learning French. 
The difference is that it does not provide guarantees for 
its survival – unlike multiculturalists, who demand man-
datory measures for protecting the French language and 
the Francophone community. The multiculturalists may 
be right when they claim that the recognition of certain 
group-specific minority rights (for example, the Franco-
phones in Quebec) is acceptable from a liberal viewpoint 
because they are not unjust towards the majority. But in 
every minority there are other minorities – there are, at 
the very least, individuals with different interests and 
identities: for example, the Anglophones in Quebec may 
not be very happy with some measures aimed at the pro-
tection of the language of the minority, which is majority 
for them.

This demonstrates the problem of the communitarian 
implications that such protection might have: protected 
cultures may easily become hermetically closed monads. 
Aware of this, multiculturalists appeal for “open multi-
culturalism” and dialogue between communities.22 How-
ever, many communities do not need such dialogue. The 
Catholic integrist, the Orthodox Christian fundamental-
ist and the Islamist deny the necessity of communication 
with other religions; needless to say, they would never 
respect any criticism by feminists or homosexuals. Cul-
tures that offer total explanations of the world cannot in-
clude in it elements from another worldview.
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Ispraveni pred site tie problemi, multikultu-
ralistite se vrtat ili kon komunitarizam, ili kon 
klasi~en liberalizam. Na primer, za da se izbegne 
represijata na poedinecot, Kimlika voveduva 
liberalni standardi vo istite onie kulturi koi 
inaku bi trebalo da se za{titat od proizvolnosta na 
„slepiot liberalizam”.23 Vo svoite posledni dela, 
^arls Tejlor e sè pomonokulturen, vra}aj}i se kon 
univerzalisti~kite formuli na katolicizmot.24 
Vo Francija, golemiot advokat na kulturniot 
pluralizam, sociologot Alen Turen (Alain Tourai-
ne), zede u~estvo vo komisijata „[tazi”, koja{to 
go ponudi skandalozniot zakon za zabrana na 
„ostenzivnite religiozni simboli”, posebno na 
islamskata {amija. ^in {to ne e sosem vo harmonija 
so idealite na multikulturalizmot i duri, mo`ebi, 
na elementarnata tolerancija.25 Imaj}i gi predvid 
site tie dilemi i paradoksi, kako i razvojot na 
multikulturalizmot, legitimno e pra{aweto od ka-
de sepak doa|a negovata zavodlivost vo balkanskiot 
i posebno vo makedonskiot intelektualen kontekst? 

Za intelektualcite od albansko poteklo, toj e va`en 
od komunitaristi~ka gledna to~ka: kako sredstvo za 
promovirawe na politi~ki barawa.26 Zagri`eni od 
poslednive, intelektualcite od makedonsko poteklo 
baraat, preku multikulturalizmot, formuli na 
etni~ko so`itelstvo. Nekoi ve}e go otkrivaat 
{ifriran vo makedonskata dr`avnost, blagodarenie 
na... komunisti~kiot ASNOM. Istovremeno, multi-
kulturalisti~kite slogani im dozvoluvaat da vo-
dat smetka za statusot na Makedoncite nadvor od 
Makedonija: preku insistirawe Grcija i Bugarija 
da im oktroirat malcinski prava.27 No ovie motivi 
te{ko deka se edinstveni. 

Confronted with all these problems, multiculturalists 
turn to either communitarianism or classical liberalism. 
For example, to avoid the repression of the individual, 
Kymlicka introduces liberal standards in the very cul-
tures that would otherwise need to be protected from the 
arbitrariness of “blind liberalism.”23 In his most recent 
works, Charles Taylor is increasingly monocultural, go-
ing back to the Universalist formulae of Catholicism.24 
In  France, the great advocate of cultural pluralism, the 
sociologist Alain Touraine, took part in the Stasi Com-
mission, which offered the scandalous law prohibiting 
“ostensive signs of religious affiliation,” particularly the 
Islamic head scarf. This was an act not entirely harmo-
nious with the ideals of multiculturalism and, perhaps, 
even elementary tolerance.25 Taking into account all 
those dilemmas and paradoxes, as well as the develop-
ment of multiculturalism, the question of where its se-
ductiveness comes from in the context of the Balkans, 
and particularly Macedonia, is a legitimate one.

To the intellectuals of Albanian origin, it is important 
from a communitarian viewpoint: as a means for pro-
moting political demands.26 Concerned with the latter, 
the intellectuals of Macedonian origin look, though mul-
ticulturalism, for formulae for ethnic coexistence. Some 
already discover it in coded in the Macedonian state-
hood, thanks to the communist ASNOM.* At the same 
time, multiculturalist slogans allow them to take account 
of the status of the Macedonians outside Macedonia: by 
insisting that Greece and Bulgaria award them minority 
rights.27 However, these are hardly the only motives.

* Anti-fascist Assembly of the People’s Liberation of Macedo-
nia (tr. note).
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Spored Aksel Honet (Axel Honneth), inaku teore-
ti~ar na paradigmata na priznavaweto, poimot 
„multikulturalizam” e tolku uspe{en tokmu poradi 
toa {to e prazen.28 „Multikulturno op{testvo” se 
razbira na najrazli~ni na~ini i ne se znae dali so ne-
go se ozna~uva dadena pravna polo`ba ili odredena 
socio-kulturna sostojba, ekonomska podelba, `ivo-
ten stil i dr. Ovaa nejasnotija i/ili praznina lesno 
se gleda i vo kolumnite na makedonskite promotori 
na vakvoto op{testvo. Nekoi od niv, na primer, 
objasnuvaat: „multikulturalizmot e pra{awe na 
zgolemena frekvencija i komunikacija na indi-
vidui koi nosat vo sebe pove}esloen identitet. 
Zna~i, del od mojot identitet, no samo del, e toa deka 
jas sum etni~ki Makedonec. Del od mojot identitet 
e deka ne sum pravoslaven, bidej}i sum ateist. Del 
od mojot identitet e toa deka sum re`iser, kako i 
toa deka sum tatko na edna }erka”.29 Pokonceptualno, 
drugi velat deka multikulturalizmot „me|u drugoto, 
zna~i i afirmacija na etni~kite razliki, no i 
nivno pre~ekoruvawe; multikulturalizmot ja 
sfa}a kulturata mnogu po{iroko od etni~koto 
prebrojuvawe; toj se odnesuva i na klasata, rasata, 
vozrasta, polot, rodot, nosej}i edna nova silna 
kulturna energija koja dlaboko gi preispituva 
dosega{nite politiki na priznavawe”.30 

Ako treba so logi~ki formuli da se izrazat ovie 
definicii, tie bi bile od tipot: S e P i ne-P; i S 
e P e X e Y e Z. Ako multikulturalizmot afirmira 
identitet, toa go pravi i nacionalizmot, kako i 
religiozniot fundamentalizam. Ako, pak, pret-
stavuva pre~ekoruvawe na kulturnite, etni~kite,
konfesionalnite i drugi identiteti, toa e klasi~en 
liberalizam. Ako multikulturalizmot se odnesuva 
i na klasata, ne e jasno po {to se razlikuva od 
marksizmot. Ako, pak, kon klasata toj gi dodava i 

According to Axel Honneth, a theorist of the recognition 
paradigm, the term “multiculturalism” is so successful 
precisely because it is empty.28 “Multicultural Society” 
is understood in many different ways and it is unclear 
whether it signifies a given legal position or a given so-
cio-cultural condition, economic division, lifestyle etc. 
This ambiguity can also be readily seen in the columns 
by the Macedonian promoters of this kind of society. 
Some of them, for example, explain: “multiculturalism is 
a matter of increased frequency and communication of 
individuals who carry a multilayered identity. So, a part 
of my identity, but only a part of it, is that I am an ethnic 
Macedonian. Another part of my identity is that I am not 
Orthodox Christian, as I am an atheist. Yet another part 
of my identity is that I am a director, as well ass that I am 
a father to one daughter.”29 In more conceptual terms, 
others say that multiculturalism “among other things, 
also means affirmation of ethnic differences, but their 
transcendence too; multiculturalism understands cul-
ture more broadly than an ethnic count; it refers equally 
to class, race, age, sex and gender, carrying a new pow-
erful cultural energy that deeply challenges all previous 
politics of recognition.”30 

If these definitions were to be expressed with logical for-
mulae, they would be of the following type: S is P and 
non-P; and S is P is X is Y is Z. If multiculturalism af-
firms identity, so does nationalism too, as well as reli-
gious fundamentalism. If, on the other hand, it consti-
tutes a transcendence of cultural, ethnic, confessional, 
and other identities, it is classical liberalism. If multicul-
turalism also refers to class, it is unclear how it is differ-
ent to Marxism. If, however, on top of class it also adds 
race, age, sex, gender, and disabled people, is it unclear 
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rasata, vozrasta, polot, rodot, hendikepiranite, ne e 
jasno vo kakva smisla tie bi trebalo da se za{tituvaat 
na na~inot kako kulturnite zaednici. Treba li 
vo gluvonemite da gledame jazi~no malcinstvo? 
Vozrasta ne mo`e da bide objekt na posebna 
protekcionisti~ka politika: bi bilo apsurdno 60-
godi{nite da se proklamiraat za grupa vredna sama 
po sebe, ~ija brojnost ne smee da se smaluva.

Da se re~e deka se~ij identitet treba da bide 
„pove}esloen”, ne gi re{ava problemite. Da doz-
volime deka ne~ija pripadnost kon makedonskata 
nacionalna zaednica e, na nekakov na~in, kon-
stitutiven za negoviot identitet i zatoa mo`e da se 
bara posebno priznavawe na nacionalnata zaednica, 
bez koja ne bi bil priznat ni samiot toj. No, faktot 
deka e tatko na }erka ne e societalen i ne e od 
istiot red: bi bilo apsurdno da barame kolektivni 
prava za site tatkovci na }erki. Ako, pak, faktot 
deka e Makedonec ne treba da bide pobiten za nego 
od faktot deka e tatko na }erka, zo{to mu e toga{ 
da bara multikulturni politiki na priznavawe 
kako Makedonec, ili kako Albanec itn...? Ne{to 
pove}e: ovoj entuzijasti~ki i nediferenciran 
koncept na multikulturalizam ne korespondira 
duri ni so pi{uvawata na teoreti~arite na 
multikulturalizmot. Vo svojata klasi~na statija 
za politikite na priznavawe, Tejlor misli 
tokmu na kulturnite zaednici. Istite se jasno 
diferencirani, da ne ka`am diskriminirani 
od Kimlika, so negovoto teorisko opravduvawe 
na neramnopravniot tretman na starosedelskite 
„nacionalni malcinstva” i na imigrantskite 
„etni~ki grupi”.31

in what sense they should be protected in the way multi-
cultural communities are. Are we to see a linguistic mi-
nority in the deaf and hard of hearing? Age cannot be 
an object of a special protectionist politics: it would be 
absurd if sixty-year-olds were to proclaim themselves a 
group per se whose population must not decrease.

Saying that everybody’s identity should be “multilayered” 
does not solve the problems. Let us permit that some-
body’s membership in the Macedonian national com-
munity is, in some way, constitutive for his identity and 
that therefore special recognition of the national com-
munity can be sought, as he himself would not be recog-
nised without it. However, the fact that he is a father of a 
daughter is neither a societal one nor of the same order: 
it would be absurd to demand collective rights for all the 
fathers of daughters. If, on the other hand, the fact that 
he is a Macedonian should not be more important to him 
than the fact that he is a father of a daughter, why should 
he ever demand multicultural politics of recognition as 
a Macedonian or Albanian etc.? And another thing: this 
enthusiastic and undifferentiated concept of multicul-
turalism does not correspond even with the writings of 
the theorists of multiculturalism. What Taylor has in 
mind in his classical essay on the politics of recognition 
are precisely the cultural communities. These have been 
clearly differentiated, if not discriminated by Kymlicka, 
with his theoretical justification of the unequal treat-
ment of the indigenous “national minorities” and the 
immigrant “ethnic groups.”31
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Navra}aj}i se sega na pra{aweto za neophodnosta 
na multikulturalizmot, bi napomnal deka vo dvata 
prethodno analizirani konteksta, poimot ili 
nema osobena prednost (kako politi~ko sredstvo 
i alternativa), ili voop{to nema smisla (kako 
kulturna karakteristika na balkanskoto minato). 
Dali sepak multikulturalizmot nema barem nekakva, 
makar i relativna, vrednost?

Spored mene, debatite okolu multikulturnite 
politiki na priznavawe imaat dve osnovni zaslugi. 
Od edna strana, tie ja izostrija ~uvstvitelnosta 
kon implicitnite strukturi na dominacija vo 
sovremenoto op{testvo, koi rezultiraat vo needna-
kov tretman na odredeni poedinci i grupi. Od druga 
strana, multikulturalizmot go stavi problemot 
za komunikacijata me|u razli~nite identiteti 
i kulturni praktiki vo globaliziraniot svet.  
Me|utoa, so svojot fokus vrz opstanokot na zaedni-
cata, multikulturalistite ne gi re{ija problemite 
i nudea par excellence komunitaristi~ki formuli.  
Sè u{te stojat pra{awata {to mora da priznavame,  
kon {to mora da sme ednostavno tolerantni bez  
celosno da go prifa}ame, no i {to ne treba na 
nikakov na~in da priznavame. Vo me|uvreme, multi-
kulturalizmot ima edna nesporna vrednost i taa e 
vo ~isto estetski plan. Mislam na mnogubrojnite 
formi na kulturna hibridizacija, na „multikulti” 
umetnosta i na povrzaniot so nea `ivoten stil. Taa 
otvorenost mi se ~ini ne samo sosema prifatliva, 
tuku i va`na za inaku mo{ne parohijalnite 
op{testva na Balkanot. Estetikata ednovremeno e 
pole za socijalna kritika, no i sfera vo koja sme 
oslobodeni od stravot deka ili mnozinstvoto go 
ugnetuva malcinstvoto, ili malcinstvoto – svoite 
pripadnici.

Going back to the issue of the necessity of multicultural-
ism, I would emphasise that in the two contexts analysed 
above, the term either has no particular advantage (as a 
political means or alternative) or makes no sense at all 
(as a cultural feature of the Balkan past). Still, is multi-
culturalism devoid of any, even relative, value?

In my view, the debates around the multicultural politics 
of recognition have two basic merits. On the one hand, 
they have sharpened the sensitivity to the implicit struc-
tures of domination in modern society, which result in 
unequal treatment of specific individuals or groups. On 
the other hand, multiculturalism has placed the prob-
lem of communication among the various identities and 
cultural practices in the globalised world. However, with 
its focus on the survival of the community, the multicul-
turalists have not solved the problems but rather offered 
communitarian formulae par excellence. The questions 
remain of what we must recognise, what we must be sim-
ply tolerant of without entirely accepting it, as well as 
what we must not recognise at all. In the meantime, mul-
ticulturalism has an unquestionable value and this is on 
an entirely aesthetic plane. What I have in mind are the 
numerous forms of cultural hybridisation, “multi-culti” 
art and the lifestyle related to it. To me this openness 
seems not only entirely acceptable but also important 
for the otherwise very parochial societies of the Balkans. 
Aesthetics is simultaneously a filed for social critique 
and a sphere in which we are free from the fear that ei-
ther the majority oppresses the minority or the minority 
oppresses its own members.

Translated from  Macedonian by Ognen Cemerski
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tia, 2002). Оригинално издание: Fikret Adanır, Die 
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