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ﬁg;g”aewc PaspBoeHN KynTypu unm
pa3pBoOeHu onwtecTea?
Cnyuajot Ha Kunap
Bosep

[Ipo6sieMOT Ha CTPYKTypHpame Ha XeTePOTeHH OIIIIITe-
CTBA BO PETHMOHOT HE MOXKE Jia Ce pelru 0e3 IMpaBUITHO
HMCTOPUCKO pasbupame. Vako e 3HA4ajHO, IMPalIameTo
Ha HallMOHaJIHATa 0e30eHOCT He € e€IMHCTBEHUOT ac-
MeKT Ha mpobseMoT.' JIpyr acmekT Ha KOHQJIUKTOT €
cerak TO3HAyYaeH, 3aToa INTO ja BKJIy4YyBa IJlaBHATa
KOHTPOBEp3a Ha HAIIIETO BpEME: TOA € MPEAU3BUKOT HA
e/lHa HOBa KpeaTHWBHA (popMa Ha COKUBOT BO 3E€MjUTE
CO XEeTEepPOoTreHO HaceJeHHe CO PA3JIMYHU BPETHOCTH,
KaKO HaIlMOHATHH, TaKa W E€THUYKH, JIMHTBUCTUYKH,
penurno3Hu wau pacHu. CoxkuBoT BO Kunmap umasio
HE caMO BO TEKOT Ha aHIJIMCKUOT MEPUO, TYKy U 3a
BpeMe Ha OTOMAaHCKOTO BJIajieere. Ha crpaHuIiiure Kou
ceqaT, HaKyco Ke To ImpocjieinMe 00eMOT U BHIOT HA
MTOCTUTHATUOT COKUBOT, MaKO HEKOU MOKeOH Ke TBp/IaT
JIEKa OBOj COJKHBOT ITOCTOEJI IO/ €/THA BJIACT, OCOOEHO
o] cTpaHCcKa BiacT. OBa e TOUHO; Cellak, He ja HaMaTyBa
HeroBaTa MUCTOPUCKA BpemHOCT. Tpeba /1a ce uCTparku u
TOA IIITO BO TEKOT Ha €7IeH JI0JIT IIEPUO]T UMAJIO 3aeTHUUKH
nmoOyHM Ha XPUCTHUjAaHCKUTE ¥ HA MYCJIUMAHCKUTE
Kunpanu® npotus Typckute Biazerean Bo Kunap. Osa
€ CBEJIOIITBO 32 HUBHUTE 3a€HUYKU YyBCTBA U IIEJIH.
Enna takBa moOyHa ce ciiydd BO 1764 ToAWHA, KOTa
TypckuoT 1med Ha Baamara, unn OcmaH, o/utydd jaa
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Areti .
Demosthenous | Divided Cultures or
Divided Societies?
The case of Cyprus
Introduction

The problem of structuring heterogeneous societies in
a region cannot be solved without the correct historical
understanding. Although important, the question of na-
tional security is not the only aspect of the problem." An-
other aspect of the conflict, however, is more significant,
because it involves the main controversy of our days: This
is the challenge for a creative new form of coexistence in
countries with a heterogeneous population with differ-
ent values, national, ethnic, linguistic, religious or racial.
In Cyprus there has been coexistence not only during the
English period but also during the Ottoman rule. In the
pages to follow we will study in short the extent and kind
of achieved coexistence although some people may ar-
gue that this coexistence existed under a rule, especially
under a foreign one. This is quite correct; nevertheless it
does not diminish its historical value. It is a matter of re-
search that even for a long time there have been joint re-
bellions by both Christian and Muslim Cypriots* against
Turkish rulers in Cyprus. This is a witness of their com-
mon feelings and goals. One such rebellion happened in
1764, when the Turkish head of Government, ¢il Osman,
decided to have Archbishop Paisios and other regional
personalities (including Muslims) killed. The citizens of
Nicosia, Muslims and Christians alike, stormed the pal-
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6unat yoreHu apxuenuckonot Ilawcej, 3ae1HO co ApyTH
PEruoHAJIHU JINYHOCTH (BKJIyYyBajKl M MYyCJIMMAaHU).
’Kurenute Ha HwuKo3Mja, KakKO MyCJIUMaHU Taka H
XPHUCTHjaHH, ce BTYPHAa KOH IajiataTta U ro youja medot
Ha Biyiajjata u ocymMHaeceTMUHA HETOBU YyBapu.® 3apaiu
ybuctBoTo Ha ur1 OcMaH Gellle BOBEJIEH TOJIEM JIAHOK U
BO 1765 rofnHa (eHa TOAMHA IO/IOIHA) YT Ara To
IIpe/IBOJIEIIe IPOTECTOT IPOTUB TOTAIIHUTE BJIA/IETENH.
Tue mTo mporectupaa 6ea XpUCTHjaHU, MyCIUMaHU U
Toa u Toa (canvas-cottons).

WUcTopuckure uctpaxysara ro notepaysaar
coxxuBoToT Ha Kunap

Enna on ocHOBHUTE 3aJlauyd HA HCTOpUYApPUTE € Ja
006e306e/1aT MH(GOPMAIINU 32 BA?KHOCTA HA UCITUTYBAHETO
Ha MUHATOTO 0Oe3 Ja T IIOBTOpPyBaaT TPELIKUTE, W
ceKako He IpeJ Aa caTar AeKa OJIIyKUTE ce IOHecyBaaT
COTJIACHO HCTOpUCKaTa M IICHUXOJIOIIKA II03aJlMHa Ha
HapojuTe. 3a Jia TO OTKpHEe 00eMOT U BUAOT COKHUBOTOT
Mely KWNapCKUTE 3aeIHUI, HCTOPUYApPOT Mopa Ja
ja KOpHCTH MCTOpHjaTa KaKO OCHOBEH ajlaT 3aToa IITO
HCcTOpUjaTa € JUCIUIUIMHA KOjalllTO Ce 3aHMMaBa Cco
CJIy4dyBama 0] MUHATOTO. YIIITe ITIOBEKE, TOA € OCHOBHUOT
M3BOP Ha UCTOPUCKOTO pa3dMuUcIyBame. OBa € mponecoT
3a IIHPOKOTO U Jj1a00KO pa3buparme Ha ucTopujaTa‘
KOjaIlITO Ke WMa yJjora Ha ajlaTKa 3a pa30uparme Ha
TEKOBHUTE CJIyUYyBama U IMPEABUIyBak-€ HA MOKHOCTUTE
U BepojaTHOcTHTEe. Mako MHOTYMHHA T'O cMeTaaT 3a
HempujaTeJl Ha MHUPOBHUOT IIPOIEC, HCTOPUCKOTO
pa3sMHUCIyBambe MOKe Jia Oujie TIO3UTHUBEH IPHUJIOHEC BO
pelaBame Ha KOHGIMKTHTE. 30mTO? MHOTY TOJMHH,
XpPUCTUjaHUTE, MYCJIHMaHUTE W JPYTHUTE JKUBeEese
MupHO Ha Kumap. Enen ox mpobiemurte, cekako, € IITo
MHPOT Y€eCTO € MPUKPUBAH cO UCTOpHOTpadujaTa co Toa
IIITO Ce HarJlacyBa BOojHATa U HAI[MOHAJHUTE 00eIN Hasl
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ace and killed the head of Government and eighteen of
his guard.® A severe tax was imposed for the murder of
cil Osman and in 1765 (one year later) calil Aga led the
protest against the rulers of that day. The protesters were
Christians, Muslims, and “canvas-cottons.”

Historical research supports peaceful
coexistence in Cyprus

One of the main tasks of historians is to provide informa-
tion on the importance of examining the past without re-
peating mistakes and of course not before realising that
decisions are made according to peoples’ historical and
psychological background. To find out the extent and
kind of coexistence among the Cypriot communities the
historian has to use history as a main tool, because his-
tory is the discipline, which deals with events of the past.
Moreover, itis the main source of historical thinking. This
is the process for a wide and deep understanding of his-
tory,* which will act as a tool for comprehending current
developments and predicting prospective possibilities
and probabilities. Though considered by many people as
an enemy to the peace process, historical thinking can
make a positive contribution towards conflict resolution.
Why? For many years Christians, Muslims and others
have been living peacefully in Cyprus. One of the prob-
lems is indeed that peace is often hidden by historiog-
raphy through emphasis on wars and national victories
over neighbouring countries rather than on long periods
of peaceful coexistence. Moreover, children at school do
not learn much about the value of coexistence.
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coceagaure 3€MjI/I, HaM€ECTO AOJITUTE IIEpUoanu Ha MUPEH
COXXHUBOT. HpHTOa, Jenara BO yYHUJIMIITE HE y4aT MHOT'Y
3a BpE€AHOCTAa Ha COKHUBOTOT.

Ha mouerokor Ha HOBHOT MuiueHuyMm, Hukosuja Oe-
e, ¥ Cc€ YIITe e, €JUHCTBEHHOT IO/IeJIeH IJIaBEH
rpas Bo cBetoT. Heozmamua, OGenuHeTHTe HAllUM, IO
vHuIjaTuBa Ha I'eHepanHuor cexkperap Kodu Anas,
IpeIoKUja IJIaH 3a pelllaBarbe Ha NpobeMOT Ha
Kunap, HO rpUKOTO MHO3HHCTBO I'0 0/{0H TJIaBHO [TOPA/IH
6e30e1HOCHY U HUHAHCUCKY MPUYUHU. Bo anput 2003
ronuHa 3abpaHUTe HA KOHTPOJHUTE IIyHKTOBU Oea
YKUHATH of cTpaHa Ha Payd Jlenkrai, na taka I'piure
u Typrure Moke Jla maTyBaaT BO KOj OWJIO Jiesl of
octpoBoT. Croturu kunapeku I'pnu u Typiu ja nocetrja
IIPETXOAHO 3abpaHeTaTa JIpyra cTpaHa U Ce CpeTHaa
co crapu npujatenu. V3pazeHuTe 4yBcTBa ro pa3Bejaa
MUTOT JleKa COKUBOT He € MOXKEH.

®dakTopu Kou npomoBMpaa cumbuo3a
HU3 BEKOBUTE

3a fa ce OIEeHNM 3HAUYEHETO INTO COXXUBOTOT Mery
MyCJIUIMaHUTE W XpHUCTHjaHUTe BO Kumap ro mma 3a
TEKOBHUTE ITOJIUTUYKHU IPOMEHH, HAKyCO Ke ce OCBpHEME
Ha 3HauyajHUTE (PaKTOPH KOU HU3 BEKOBUTE IPOMOBHUPAJIE
cuMbmo3a Ha ocTpoBOT. Tue daxTopu ce: KumapckaTa
eKOHOMHja M MeIlaHaTta paboTHa cuia, IPKBaTa BO
yJioraTta Ha eTHapXuja i MelllaHUTe OPaKOBH.

1. Kunapckarta ekoHoMMja U MewwaHaTta paboTHa cuna
Cnopen PaKOIIUCUTE OJf AaPXHUEIINCKOIICKUOT apXHB

Bo Hwukosuja, MUPHHOT M KpEaTUBHUOT COXKUBOT
U copaboTka Mery MyC/JIHMMaHHTE, ITPAaBOCJIABHUTE
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At the beginning of the new millennium Nicosia was, and
still is, the only divided capital in the world. Recently the
UN, under the initiative of Secretary General Coffi Anan,
proposed a plan for the solution of Cyprus problem but
the Greek majority rejected it mainly due to security and
financial reasons. In April 2003 checkpoint restrictions
were lifted by Rauf Denktas so that Greeks and Turks
could travel to any part of the island. Hundreds of Greek
Cypriots and Turkish Cypriots visited the previously re-
stricted other side and met old friends. The feelings ex-
pressed dissolved the myth that coexistence is not pos-
sible.

Factors which promoted symbiosis
over the centuries

In order to evaluate the importance of coexistence be-
tween Muslims and Christians in Cyprus for the current
political developments let us make a quick reference to
the important factors which promoted symbiosis over
the centuries on the island. These factors are: Cyprus’
Economy and Mixed Labour, the Church under its Ethn-
archy role, and the Mixed Marriages.

1. Cyprus’ Economy and Mixed Labour
According to the manuscripts of the Archbishopric’s Ar-

chive in Nicosia, the peaceful and creative coexistence
and cooperation among Muslims, Orthodox Christians

’II




XPUCTHjaHU U JPYTUTE XPHUCTHjaHCKU MAaJIIMHCTBA
Ha Kunap ce crapa u 6GyiaropogHa Tpagunuja. Bo orto-
MAaHCKHOT IIEPUO/I, 32 BpeMe Ha OPUTAHCKOTO BJIaJIeehe,
na Aypu W II0 HezaBucHocra Ha Kumap, Bo Kumap
He II0CTO€ja OJi/IeJTHU €KOHOMHU.® XPHUCTHjaHUTE U
MyCJIMMaHUTE paboTesie 3aeAHO U HEMAJIO Ipeapacy/iu
Kora efHUTe Tpebaso Aa v Bpaborat apyrure. Cropen
ropecrioMeHaTUTe JOKYMEHTH, OBaa copabOTKa IOCTO-
ela BO CEKOjAHEBHHOT »KUBOT, BO COIICTBEHUUYKHUTE
pabotu, u Ha paboTa, HAa IPUMeEP BO PYAHUIIUTE U BO
3emjozesictBoTo. Perucrapor® XLII (ox 1733 roausa),
Perucrapor XLVI (ox 1773 roguna) u Perucrapor LIII
(om 1867 roguHa), 3abeseKyBaar crydan Ha MacJIUHOBU
HacaJy KO, MaKo 3aca/ieHH Ha I0Cce]l Ha MyCJIUMaHCKH
Kunpanu, uM npunaraje HaXpuctujanck Kumpauu uu
Ha cesickata 1pkBa.” Perucrapor LXVIII (ox 1892-93)
I' HaBeJyBa TPOIIOIUTE HAa apXHenucKonoT Ha Kumap,
KaKo U Ha cJaBHHUTe MaHactupu Ha CBetu Heodwur BO
ITadoc. OBne Haorame rosieMm OPOj MyCJIMMAaHH KOU 32
HCTa I1aTa paboTesie 3aeJHO CO XPUCTHUjaH! Ha (hapMUTe
¥ BO IpaJiiHWTE Ha 0BOj MaHactup.® Perucrapor XII°
M3BEeCTyBa 3a AucTUOyHpame Ha obpa (mueHurna, pix,
IMYEeHKa U T.H.) /0 XPUCTHjaHCKUTE U MYCIUMAHCKUTE
Kunpanu Bo 3aMeHa 3a ceeme. Tpeba ga ce 3abesexu
JIeKa JUCTPHUOYITHjaTa ce OCTBapyBaJsia caMoO BO 3aBUCHOCT
O/l COIICTBEHOCTa Ha 3eMjaTa, a He BO 3aBHCHOCT O]
on pesuruosdHarta mnpunagHoct.'’ Perucrap CVII (ox
1911-1923 rojiHA) 3abesielkyBa C/Iydyau Ha KHUpPauu
KOM H3HajMyBasie I[PKOBeH UMOT. Kuparuure ce wIu
MyCJIMMaHHU WA XPUCTUjaHU WJIN MEIIaHO, MyCIUMaHU
u xpuctujanu. Ha mpumep, Bo cemoto Apenmy, CaBac
Yanunanaru, Jlouzoc Iletpu u Mcmaen HMmbGpaxum
ja m3HajMyBaaT MeJIHUIIAaTa 3a OpamrHo Ha Bappasmuc,
Koja M mpumarajga Ha IpkpaTta." OBoj BUJ copaboTka
YKa)KyBa Ha IIpUjaTeJICTBO, 0Bep0a, 3aeTHUUYKH YyBCTBA
3a MPaBEJHOCT U OIIITECTBEH IOPENOK, KaKO WU 3a
npudakarbe Ha PeJTUTHO3HUTE BEPyBarha Ha YYECHUIIUTE,
eJIEMEHTH 3a KOW, CIIOpeJ JOKYMEHTHTE,” ce UYHHH
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and other Christian minorities in Cyprus there has been
an old and noble tradition. There were no separate econ-
omies in Cyprus during the Ottoman period, the British
rule, and even after Cyprus’ independence.> Christians
and Muslims conducted business together and there was
no prejudice when it came to one employing the other.
According to aforementioned documents this coopera-
tion existed in daily life, in property matters, and at work,
for example in mines and in agriculture. Register® XLII
(of the year 1733), Register XLVI (of 1773) and Register
LIII (of 1867) record cases of olive trees, which though
planted on Muslim Cypriot property belonged to Chris-
tian Cypriots or to the village church.” Register LXVIII
(of 1892-93) cites expenses of the Archbishop of Cyprus
as well as of the famous monastery of Saint Neophytos
in Pafos. Here we find a large number of Muslims who
worked together with Christians on the farms and gar-
dens of this monastery on equal payment.® Register XII°
reports the distribution of goods (wheat, barley, corn
etc.) to Christian and Muslim Cypriots in exchange for
sowing. It is worth noting that the distribution is effected
exclusively on the extent of land ownership and not on
religious adherence.” Register CVII (of 1911-1923) re-
cords cases of tenants who rent Church property. Ten-
ants are Muslims or Christians or Muslims and Chris-
tians together. For example, in Arediou village, Savvas
Chatzipanagi, Loizos Petri and Ismael Imbrahim rented
Vardalis’ flour-mill which belonged to the Church." This
kind of cooperation indicates friendship, trust, shared
feelings of justice and social order as well as acceptance
of the religious beliefs of the participants, elements,
which, according to the documents," seemed to exist in
Cyprus. Ronald Jennings refers also to many examples
of Mixed Labour between “Dimmi”*® and Muslims in Cy-
prus. In his famous book “Christians and Muslims in Ot-
toman Cyprus and the Mediterranean World, 1571-1640”
we find testimonies of collaboration and registers con-
cerning cases of disputes on financial matters.'
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neka mocroesne Ha Kunap. Ponana I[lemumnrc (Ronald
Jennings) ynaTyBa ¥ Ha MHOTY NPUMEPH Ha MellaHa
paboTHa cuia Mmery ,3uUMUNTE® U MYCJIMMAaHHTE BO
Kunap. Bo HeroBaTa mo3Hara KHUTA ,XPHUCTHjaHUTE U
MyCJIMMaHHUTe BO OTOMaHCKU Kunap 1 MeiuTepaHCKUOT
CBET, 1571-1640, HaofaMe CBeIONIITBAa 3a copaboTkaTa
U PErrCTPHU CO CJIydau 32 CIIOPOBU OKOJIy (PUHAHCUCKU
npamiama.'

2. LllpkBara

IIpkBara moj Hej3sWHATA yJI0ra Ha €THApX € YIITEe e/leH
Ba)KeH (HaKTOP IITO IPOMOBUPAJ COKUBOT ITOMeELY MycC-
nuMaHuTe U xpucrtujanute Ha Kumap. ITpaBociaBHaTa
IPKBa BO yJIoTa HA eTHapX (Bojla4 Ha HaIMjaTa),' Omia
cWa IITO ja TpU3HABajJie OTOMAHCKWTE BJIaeTesn'
Ha Kunap. Tue ja oByiacTuie mpkBara Ja ja IIPeIBOIHA
Harujata (Muier). ,[IOBTOPHOTO BocmocTaByBame ' Ha
IIpaBoCjIaBHATA IPKBa KaKO HE3aBHCHA OpraHHU3aIuja
BO 1571 rojuHa OWJIO 3Ha4YaeH HACTaH BO HCTOpHjaTa
Ha Kunap. I[Tos BogCTBOTO Ha apXuenmuckopoT TuMore;j,
IIpaBoCJIaBHATA [[PKBA HAOP30 MOBTOPHO T'M MpuA00miIa
MaHaCTUPUTE MPUCBOEHU VI 3aIUIEHETH O] CTPaHA HA
Typrure Bo TEKOT Ha MOXOOT, KyIyBajla U CJIOOOIHO
pacrosarajga co ceKakoB BuA UMOT. Bo 1589 roauHna,
I'priure ox Jlapraka ja otkynuja oz Typriurte mosHarara
npkBa ,CBeru Jlazap“ kojamrTo THe ja mMaa OCBOEHO.
Yuire oz Taa roguHa MOTEKHYBA IPBOTO CBEJOIITBO 3a
yJioraTa Ha IIPKBaTa BO BOIEHETO HA JAHOYHUOT CUCTEM:
ITon Buramont (John Villamont) Besu feka ,,Bo cekoja
obsact TypuuTe nMaaT CBOj HAMECHHK, a XPUCTHjaHUTE
I'M IpeTcTaByBa MECHHMOT cBemTeHuk”“.® ToBopume 3a
,IIOBTOPHO BOCIIOCTaByBame“ Ha IIPaBOCJIaBHATA I[PKBA
3aTO0A IIITO OBaa I[PKBA MMaJila OCHOBHA U 3HAYajHa yJIoTa
3a KUIIAPCKUTE XPUCTUjaHU YIIITE Off pAaHUTE TOJJUHU HA
XpHUCTHjaHCTBOTO. Taka, o/ IyiefHa TOYKA HA TPUYKOTO
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2. The Church

The Church under its Ethnarchy role is another impor-
tant factor which promoted coexistence between Mus-
lims and Christians in Cyprus. The Orthodox Church
acting as ethnarchy (leader of the nation)," was a force
recognised by the Ottoman rulers® in Cyprus. The lat-
ter empowered the Church to exercise leadership of the
nation (millet). The “re-establishment”” of the Ortho-
dox Church as an independent organisation in 1571 was
an important event in the history of Cyprus. Under the
guidance of Archbishop Timotheos the Orthodox Church
soon redeemed the monasteries annexed or seized by
the Turks during the expedition and bought and freely
disposed of all kinds of property. In 1589 the Greeks of
Larnaka bought back from the Turks the famous church
of Saint Lazaros, which the latter had taken at the con-
quest. From that early year we have the first testimony
about the Church’s role in the running of the taxation
system: John Villamont states that “each district has its
sub-commissary for the Turks while the parish priest
represents the Christians.”® We speak about a “re-estab-
lishment” of the Orthodox Church because this Church
had a basic and important role for the Cypriot Christians
since the early years of Christianity. Hence, from the
point of view of the Greek Orthodox population, noth-
ing changed in the status and character of the Church.

:




IIPABOCJIABHO HaceJieHHe, BO CTaTyCOT U KapaKTepoT Ha
I[PKBaTa HUIIITO He ce IpoMeHU. Taa ocTaHasa pu3HULIA
Ha HalIMOHAJIHWUTe BPEAHOCTU IIOJI CTPAHCKAa BJIACT, a
HEej3UHUOT BOJ|a4 T'M 33/IpKa cuTe aTpuOyTH Ha MUJIET-
Garra, HallMOHAJIEH IOTJIaBap. YIIITe Of] PAaHU BPEMUBA,
I[PKBATa ja y>KUBaJia IpUBUJIerujaTa Ha aBToKeasHOCT.
OBaa mnpuBmieruja Omiaa CTeKHaTa 3a BpeMe Ha
BJIaJIEE’ETO HA UMIEepaTOpoT 3eHOH.” VYiorara Ha
apXMENUCKOIIOT KaKO eTHAPX BO 17-THUOT U 18-TUOT BeK
ce orJiesia, Ha IIpUMep, BO IOceTaTa Ha apXUENHUCKOIOT
F'epmanoc II (1690-1705) BO MMeTO Ha Ha pajailia BO
KoncraHTHHOIIO, BO BpeMe Kora IPKBaTa U JIyreTo
Ha OCTPOBOT MHOTY CTpajiajie. ApPXHENUCKONOT OuI
IIPEeTCTaBHUK Ha KUIIAPCKUTe XPUCTUjaHU U BO Taa yJjiora
MopaJ fia 300pyBa co CyJITAaHOT 32 HepeJIoT BO HEroBaTa
3eMja. Bo oBaa cMucs1a e BaXKHO IIITO CO CEMEJHUOT )KUBOT
Ha XPHUCTHJAaHCKOTO HaceJIeHHe BJIa/ieesl KAaHOHCKUOT
3aKOH Ha ITpaBocyIaBHAaTa npkBa. Cyuu 6usie enucKonu-
Te WJIN CBEIITEHUIUTE KOU UMaJie HaJJIe?KHOCT BO OJTHOC
Ha OpaKoBHUTE U CIIOPOBUTE. YJIoraTa Ha IpaBOCjIaBHATA
I[PKBa KaKO BO/JAY HA Hamyjarta (eTHaApX) yIITe IOBeKe
3ajakHasa npeky ['yiaxanckure Katu lepud pedopmu
(mmu Katm Kymajyn) o6jaBeHH 0On CcysITaHOT AOyT
Menupz (19-tu Bek). CTeKHATUTe IPUBUJIETUN HA 3a€]l-
HUIUTe OWjie NOTBP/EHU CO TaKaHAPEUYeHUOT 3aKOH
Ha TansumatoT. Toa e MHOTY BakeH akT, OH/IejKH Ha
CUTe XPUCTHUJAaHCKU U Ha JIpyTUTe HEeMYyCJIMMAaHCKU
3aeHUIM KoW :kuBeese Bo OtomaHckata VmMnepuja
MM JlaBajJl aBTOHOMHU]ja BO YIIPaBYBAHmETO CO pabOTHUTE
Ha 3aenHUNaTa.”” BpuUTaHCKOTO Biajeere Ha Kumap
610 MOIMOEPaTHO O/ OTOMAHCKOTO M TOAa HAa I[PKBaTa
¥ J1aJI0 MOIIUPOKH MOKHOCTH 32 IMOJIUTUYKA aKTHBHOCT,
U TIOKpaj CEpHO3HHUTE TIIOBpeAU Ha TrparaHCKUTe
HaJUIe’KHOCTH U mpuBwiernu. OBHe OrpaHHUYyBamba
HaMeTHATH oJi OpUTaHCKaTa BJIACT IOTTUKHAJIE OJHOC
Ha OTIOp M IPKOC, IITO I[PKBaTa I'o aCUMUJINpaja BO
HallMOHaJIHaTa Kay3a. M IOKpaj HeKOJIKyTe He3roJiu
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It remained the depository of the national values under
foreign rule, and its head kept all the attributes of mil-
let-bashlI, national chief. The Church has enjoyed, from
early times, the privilege of autocephaly. This privilege
was acquired during the reign of Emperor Zeno." The
Archbishop’s ethnarchic role in the 17th-18th centuries is
reflected, for example, in the visit of Germanos II (1690-
1705) to Constantinople on behalf of the raya at a time
when the Church and the people of the island suffered a
great deal. The Archbishop was the representative of the
Cypriot Christians and as such he had to speak with the
Sultan about the disorder existing in his country. Itis also
important in this regard that the family life of the Chris-
tian population was governed by the Canon Law of the
Orthodox Church. Judges were bishops or priests having
authority in marriages and divorce disputes. The role of
the Orthodox Church as the leader of the nation (ethn-
archy) became even stronger through the Khatti Sheriff
of Giilhane (or Khatti Khumayun) reforms promulgat-
ed by Sultan Abdul Mejid (19th century). The acquired
privileges of the communities were confirmed by the so
called Law of Tanzimat. It is a very important enactment
because it granted autonomy in the administration of
communal affairs to all Christians and other non-Mus-
lim communities living in the Ottoman Empire.*° Brit-
ish rule in Cyprus was more liberal than Ottoman rule,
and this offered wider opportunities for political activity
on behalf of the Church, despite the serious encroach-
ments on its civil jurisdiction and privileges. The restric-
tions imposed by British rule gave rise to an attitude of
resistance and defiance, which the Church assimilated to
the national cause. Despite a number of drawbacks and
disabilities, the Church succeeded in keeping intact the
ethnarchic character of its policy, reinvigorated by ill-ad-
vised persecutions of its hierarchy by the British govern-
ment after the abortive rising of the Greek population in
1931. The treaty establishing the independent Republic
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¥ HeycllecH, I[pKBaTa ycliea Jila I'o OJIP>KH HeJOIpPeH
KapakTepoT Ha eTHapxX NITO IO HMayla Hej3MHaTa
MIOJIUTHKA, IOTKPEIleHa 0/1 HEIIPOMHUCJIEHUTe TOHEHhA Ha
HEej3MHUTE BEJTMKOI0CTOJHHUITH O/l CTPaHa Ha OpUTaHCKaTa
BJIa/Ia IO HEYCIIENIHUOT OYHT Ha TPUKOTO HaceJIeHHe BO
1931 roauHa. CrnorosibaTa 3a OCHOBame Ha He3aBUCHA
Penybsinka Kumap ¥ gazie MOKHOCT Ha I[pKBarTa Jia IO
IIOTBPAY CBOJOT CTap IIpUBWJIETHPAH CTaTyC, IPEKYy
3AlITUTHU KJIAY3yJIM BKJIYYEHU BO KOHCTUTYHDPAHETO
Ha HOBaTa Jip>kaBa. Taka, MOKe Jja ce Kake JieKa cerar-
HUOT CTaTyc Ha IOIVIaBapOT Ha IpPaBOC/IaBHATa LIPKBA
Ha Kumap kako eTHapx ¥ MOJUTUYKU IIOTJIaBap My
MPUIIATHAJI CO UCTOPHUjaTa.

3. MewaHu 6pakoBu

IMocnenamoT aKTOP KOj ITPOMOBHUPA COXKUBOT CE
MamaHute OpakoBu. Bo 0OBOj IOIJIe/l, MHTEPECHU cCe
COLIMjaJIHUTE OJHOCHU IMOMery KUIAPCKUTE MYCIUMaHH
U XpHUCTHUJaHU BO CEKOjAHEBHUOT >KUBOT BO BPEMETO
HAa OTOMAHCKaTa BJIACT: CO TEKOT HA BPEMETO Ce
3TOJIEMIJI CPa3MepPOT Ha MycauMaHckuTe Kwumpanw.
Puuapy ITokoke (Richard Pococke), kojirto ro mocerun
OCTPOBOT BO 1738 TofiHa, HAMUIIIAJ JIEKa JIBE€ TPETUHHU
O/l HaceJIEHHETO € XpHUCTHjaHCKo. Taka, jacHO e Jeka
mpeocTaHaTata TpeTwHa Owmie mycaumanu. Cropef
HUCTUOT aBTOp, Ha Kumap, Bo cupomamrtuja, KUBeese
MankyMuHa MapoHutu u Epmennu.” Puuapn [lokoke
HMCTO TaKa BeJIM JeKa MYCJIUMaHH YeCTO ce >KeHese
3a XPUCTHJAaHKHU U BO TOj CJIy4Yaj U MXKOT U JKEHATa To
MMOYNTyBaJIE BEJIMTAEHCKHOT mocT.”* [loeHTaTta e Jexa
HCJIAMCKHOT 3aKOH (wepujaitioiti) 3abpaHyBa MeIIaHU
OpakoBH Ha MYCJIMMaHKA U XpucthjaHu.”* Ox apyra
CTpaHa, MyCJIUMaHHUTE CJIOOOZHO MOJKAT /1a Ce YKEeHaT 3a
Skuttiabucku xeHn” (EBpejku U XpHUCTHjaHKH)>* 3aToa
IITO KaKO TIJlaBa Ha CEMEJCTBOTO THE Ce 33JI0JI’KEHH
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of Cyprus afforded an occasion for the Church to reaffirm
its old privileged status by means of protective clauses
incorporated in the constitution of the new state. Thus
the present status of the head of the Orthodox Church of
Cyprus as an ethnarch and political chief has been, so to
speak, devolved upon him by history.

3. Mixed Marriages

The last factor promoting coexistence is that of Mixed
Marriages. Interesting in this regard are the social rela-
tions between Cypriot Muslims and Christians in daily
life during Ottoman rule: Over time, the proportion of
Muslim Cypriots increased. Richard Pococke, who vis-
ited the island in 1738, wrote that two thirds of the popu-
lation was Christian. It is thus evident that the remaining
one third was Muslim. According to the same author, a
few Maronites and Armenians lived in poverty in Cy-
prus.®* Richard Pococke also says that often, Muslim
men married Christian women and then husband and
wife observed the Christian period of Lent.** The point
here, is that Islamic Law (Sari‘a) prohibits mixed mar-
riages of Muslim women to Christian men.* In contrast,
Muslim men are free to marry “kitabiya women” (Jewish
and Christian),* because as patriarchs they are respon-
sible for educating their children in the Islamic tradition
and their wives are integrated into their Muslim family
presenting no danger to the family’s religious beliefs.?
Many Turkish Cypriots are descended from such fami-
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CBOWTe Jielfa /1a T oOpasyBaar BO JyXOT Ha HCJIaMCcKaTa
TPaNIja, a HUBHUTE )KEHU C€ UHTETPHUPAHU BO HUBHOTO
MYCJIMMAHCKO CEME]jCTBO, He IIPETCTaBYBajKH OIIACHOCT 32
PEIUTHO3HUTE BepyBama Ha CeMejcTBOTO.> MHOryMIHa
kunapcku Typou IOTEKHyBaaT oOff TaKBU CEMEjCTBA
(TaTKO MyCJIMMaH — MajKa XpUCTHjaHKa). buteHn MmomeHT
€ IITO MaKo JBajlara CONPYXHHUIM IO IOYHUTYyBAaT
BEJIUT/IEHCKUOT IIOCT, JieraTta Oujie BOCIUTYBAHU KaKO
MycauMaHu. Y fBara ciyyau Ha MeIIaHH OpakoBU ce
JIOKa3 3a MPUjaTeJICKUTE OIIITECTBEHU OJHOCU MOMEry
JiBeTe rpynu HacesieHue. Buwimjam Tapuep (William
Turner), kojurro ro nmocerwn Kumnap Bo 1815 roguHa, ru
3aIUINAaJl CBOUTE HCKYCTBa: ,/IMa MHOTY MyCcJIMMaHU Ha
OCTPOBOT KOMIIITO CE€ PErHMCTPUPAHU KAaKO MYyCJIMMAaHHU,
HO KOU TajHO ce XpucTHjaHu. THe ro MOYNTyBaaT IMOCTOT
Y IypH NHjaT U BUHO U jaJlaT CBUHCKO 0e3 Kaerwe — IITO €
HelpudaTINBO OJIHECYBAE 32 MYCJIUMAHCKU BEPHUITH.
Tue HempeueHO ce KeHAT 32 OCTPOBCKUTE I'pKUHKU
Ouzejku HUBHATa penuruja (UCJIAMOT) I03BOJIyBa
MaKHUTe Jla ce OKeHAT 32 HEMYCJIHMMAHCKHU K€HU, HO
3abpanyBa TypuMHKUTE [1a ce MasKaT 3a HeMyCJIUMaHu .2
Ce mocraByBa IpalIambeTO KAaKO Ce CKIIydyBaJie OBHE
MelIaHu OpakoBH, OUJIejKu OPAKOT MOXKeE Jia Ce CKIIyUH
caMoO CIOpeJ PeJIUTMO3HHUTE 3aKOHH M Ha CeKoja Of
3aepHUIUTE.” MycaInMaHOT OOWYHO ce MOKPCTYyBaJ 3a
Jla MO’Ke Jla ce BEHYa CO XPUCTHjaHKa BO MPaBOC/IaBHA
I[PKBa, HO BEJHANI 10 IIPOCJIaBaTa MCIOBEAIe HUCIaM.
VMano u ciydyam BO KOM XPUCTHjaHKU Ipudakase
CKJIy4dyBame Ha OpakoT 10 MyCJIMMAHCKHUOT 3aKOH. Bo
JIBaTa CJIydyau e€/leH OJi COIPYKHUIIUTE TU , KPTBYBaJ"
OapamaTa Ha CBOJOT PEJINTUCKH 3aKOH 3a J]a ce BeHYa
co apyruot. Mlako oBOj hakT MoOKe CIIOpeJ; CTPOTHOT
PEJIUTHCKY 3aKOH Jla Ce OIleHyBa KaKO ,HEBEPHUYKH
YUH, OF] COIIMOJIOIIKA IJIeJHA TOYKA yKaXKyBa Ha
BEKOBHOTO IIOYUTYBame U J0OpUTE OJIHOCH IIOMery
MyCJIMMaHHUTe U XpucTHjaHute Ha Kumap. ®akror mro
IPUIMIAHUIINTE ¥ HA JIBETE 3a€JHUIM Ol PA3JIMYHA
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lies (father Muslim - mother Christian). The important
thing is that, although married couples observed Lent,
their children were brought up as Muslims. Both cases
of mixed marriages evidence the friendly social rela-
tions between both population groups. William Turner,
who visited Cyprus in 1815, wrote down his experiences:
“There are many Muslims on the island who are regis-
tered as Muslims but who are Christians secretly. They
observe Lent and also even drink wine and eat pork with-
out remorse - outrageous behaviour for devout Muslims.
They marry uninhibitedly to the island’s Greek women,
because their religion (Islam) allows men to marry non-
Muslim women yet prohibits Turkish women from mar-
rying non-Muslim men”.?® The question arising is how
these mixed marriages were celebrated, as there was
only the possibility to celebrate a marriage according to
the religious law of each community.”” The Muslim man
was usually baptised in order to have his marriage with
a Christian woman celebrated in the Orthodox Church
but soon after the celebration professed to being Islam-
ic. There were also cases in which the Christian woman
accepted the celebration of her marriage according to
Muslim Law. In both cases one of the spouses “sacri-
ficed” his/her religious law demands for the sake of get-
ting married to the other. Although this fact could be re-
garded as an “unfaithful” act by strict religious law, from
a sociological point of view it shows the respect and the
good relations of Muslim and Christians for centuries
in Cyprus. The fact that members of the two communi-
ties of different nationality and religion participated in
common celebrations and feasts and even married each
other constitutes strong evidence of the soundness and
sincerity of feelings, which formed the basis for peaceful
coexistence.*
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HaIIOHAJIHA ¥ PEJIUTHCKA IIPUIIQ/THOCT YUECTBYBAJIE BO
3a€THUYKY [IEPEMOHUH U ITPOCJIABU U IypU U MefyceOHO
ce BeHUYaBaJIe, IPETCTaBYBAa CUJIEH JI0Ka3 HA I[BPCTHHATA
M HCKpPEHOCTAa HAa YyBCTBaTa KOW OWIe OCHOBa Ha
MHUPHHUOT COKUBOT.>

BHuMaTesIHOTO pasriefyBame Ha uctopujata Ha Kumnap,
0cO0EHO I07i OTOMAHCKOTO M AHIJIUCKOTO BJIAJIEEIbE,
IIOKa’KyBa JIeKa [I0OCTOU OCHOBA 3a MUPHO pelllaBame Ha
MOJINTHYKUTE TPoOeMu. CEKOjAHEBHOTO IIPUjaTETICTBO
U gobpata copaboTka Ha >XKHUTEJIUTE HA OCTPOBOT,
KOUIIITO IIOCTO€eJIe He cCaMO BO MUHATOTO, OM MOKeJIe 1a
ja mocraBaT OCHOBATa U 3a ceraniHa popma Ha COKUBOT.
Ha TexoBHHTE MOJINTHYKY CIydyBamka UM Tpebaat oBue
HCKyCcTBa Ha cuMOMO3a 32 J]a ce OBO3MOKAT ITPABIJIHU
MOJINTUYKY OJJIyKH U HUBHO npudakame 07 CTpaHa
Ha rparaHure, TypckuTe win rpukutre Kumpanu. [la
M pasryiefilaMe IJIABHUTE IIOJIMTUYKU CIydyBama BO
IoCJeJHUTe JBe ToAWMHH. Bo ampmyi 2003 roauHa
3a0paHuTe Ha KOHTDOJIHUTE IIYHKTOBH 0Oea YKUHATH
O/l CTpaHa Ha TYpCKHOT Bozgau Payd [leHkram u Toa
oBo3Moxxu I'prute u TypruTe /1a ro moceraTt Koj 6uio
JleJ1 o7l OCTPOBOT. Bo anpui 2004 roguHa Ha OCTPOBOT
ce cuposefie pedepeHayM: 25% of Kunapckure Typru
rjacaa IpOTUB IUIAHOT Ha AHaH, J0ZleKa Ha rpukara
crpaHa 76% 6ea mpoTuB Hero. Bo mMaj 2004 roamHa,
npucramyBameTo Ha Kumap xoH EBporckata YHuHja
craHa peaysHocT. Ilo oBHe ciyyyBama, ce IIOCTaByBa
npamameTo: Kumap e cé yirre rnozesieH; mro Moxe Ja
IIOMOTHE 32 /Ia ce IOCTUTHYBae COKUBOT? /[0 KOj cTerneH
HCTOPHUCKOTO PAa3MHUCJIyBame U UCTOPUCKUOT COKUBOT
MOKaT Jia IPeTCTaByBaaT O3UTHUBEH IIPUOHEC?
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A careful examination of the history of Cyprus especially
under Ottoman and English rule shows that the basis for
a peaceful settlement of the political problem exists. The
daily friendship and good collaboration of the inhabit-
ants of the island which existed not only in past could lay
the foundations for a present form of coexistence as well.
Current political developments need these experiences
of symbiosis in order to enable correct political decision
making and acceptance of it by the citizens, Turkish or
Greek Cypriots. Let us see the main political develop-
ment of the last two years. In April 2003 checkpoint re-
strictions were lifted by the Turkish leader Rauf Denk-
tas; this enabled Greeks and Turks to visit any part of the
island. In April 2004 a referendum took place across the
island: 25% of Turkish Cypriots voted against the Anan
Plan, while on the Greek side 76% were against it. In May
2004 Cyprus’ accession to the European Union became
a reality. After these events the question which arises is:
Cyprus is still divided; what can help in order to achieve
coexistence? In what extent can historical thinking and
historical coexistence make a positive contribution?
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Co3paBameTo HA aBeTe pa3ABOE€HU KUNAPCKU
onuwTrecTBa

WNaxko myciumanuTe u xpuctujanute, Typuute u I'puure
CO BEKOBU I'0 COUMHYBaa MeIIaHOTO HaceJIeHHe HaceKaie
Ha OCTPOBOT, 006UIOT Ha apxuenuckonor Maxkapwuj 11
BO 1963 rofiliHA Jla TO INPOMEHU YCTABOT JOBeZE 0
cynupu. Kako nociequiia Ha Toa, o1 Kunapckure Typuu
Oerre moOapaHo J1a ce MCesaT Off MEIIaHUTe cesla U Jia
ce IpecesaT BO TYPCKU cejla U Jia JKUBeaT HacTpaHa
ox I'puurte. Toram ce caydyu NPBOTO IO/IBOjyBame Ha
HacesleHHeTo. Bo 1974 roxuHa, oOWJIOT HA XyHTaTa
noasp:;kaHa ox I'prure fa ja mpe3eMe KOHTpoJiaTa
Ha BJIacTa, Oellle cIpeyeH CO BOeHAa WHTEpPBEHIIUja Of
crpana Ha Typuuja, KojanrtTo HaOpry cCTaBU 1o, KOHTPOJIA
peuncu 40% on octpoBoT. Jlojeka 3a I'pmure Toa
IIpeTCcTaByBallle UHBa3Hja, 32 TypuuTe Toa Oelie /1ejcTBO
KOH MHp ,0apuc Mmyzaaxanecu“. Taka, IozeeHoCTa
Ha OCTPOBOT, Kak0 ¥ Ha KHUIIAPCKOTO OIIITECTBO,
CcTaHa peasiHOCT. 30 roguHu Typuurte u I'prure HemMaa
HUKAaKBa KOMYHUKAlllja, OCBEH IIPeKy WHTEPHET.
OO6pa3oBHUOT cucTteM Oellle U3JI03KEH Ha IPOIAaraH/ja.
He ce roBopeme 3aemHuuku jasuk. IlogeseHocta
MOKaXKa JIeKa COKMBOTOT HABUCTHMHA OWJI CKpUEH Of
ncropuorpadujara! IlnaHoT Ha AHaH IpeTCTaByBallle
HAIop /1a ce BOCIIOCTAaBH HEKOj BUJI IEMOKPATHja 3 CUTE
Kunpanu Bo oBa pa3aBoeHo omnirecTBo. Cenak, He Oelile
JIECHO J1a ce yOeau MHO3WHCTBOTO Jila TO 000pU OBOj
mwiad. Kumap He e elMHCTBEHATa 3eMja KOja ce COOUyBa
€O BakBU npobOsiemu. Mopa /1a yaume of ApyruTe, Mopa
Jla ja IpOMUCIMME UCTOpUjaTa U J1a ja IpUIaroAuMe KOH
MO/IEDHUTE HAUMHU Ha CIIpaByBame CO KOH(MJIUKTH BO
eTHUYKHU IOJleJIEHUTe omiurecTBa. Kako Moxkeme /1a ro
cTopuMe Toa?

Crnopen, Cemu Cmyxa (Sammy Smooha), akryamnaTta
dopma Ha sumbepasHa JieMOKpaTuja IIOCKOPO € perry-
OJIMKaHCKa, OTKOJIKY MHAMBUJyasHa. Taa ce mojaBuiia
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Formation of the two Cypriot divided societies

Although during centuries Muslim and Christians, Turks
and Greeks, formed a mixed population all over the is-
land, the attempt of Archbishop Makarios III, in 1963, to
modify the Constitution led to clashes. As a consequence
Turkish Cypriots were asked to move from mixed villag-
es to Turkish villages and to live away from the Greeks.
The first separation of the population took then place. In
1974, a Greek sponsored junta attempt to seize the gov-
ernment was met by military intervention from Turkey,
which soon controlled almost 40% of the island. While
for the Greeks this was an invasion for the Turks it was
an operation towards peace “barls miidahalesi.” Thus,
the division of the island, and that of Cyprus’ society as
well, became a reality. Thirty years Turks and Greeks had
no communication at all, except that of the internet. The
educational system has been exposed to propaganda. No
common language was practiced. This division showed
that coexistence is really been hidden by historiography!
The Anan Plan was an effort to establish a type of democ-
racy for all Cypriots in this divided society. However, it
has not been so easy to persuade the majority to approve
this plan. Cyprus is not the only country facing these
kinds of problems. We have to learn from the others, we
have to rethink history and adapt it in the modern modes
of conflict management in ethnically divided societies.
How can we do this?

According to Sammy Smooha, the actual form of lib-
eral democracy is republican, rather than individual. It
emerged in the West after centuries of brutal policies of
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Ha 3amaJioT Iocjle BEKOBU OpyTaJIHHM IOJUTHUKH Ha
XOMOTeHH3anyja ¥ acUMIJIAlja Ha TaMOIIHOTO
HacesJeHUe IpeKy a3apoT Ha TPYyJ, jaBHOTO oOpaso-
BaHHeE, MAaCOBHUTE MeJUYMH, CJI00O0OZaTa Ha JIBIDKEHE
U 3IpYyKyBamke U /Py CpeACTBA Ha IIO/IPUBAHE
Ha eTHHYKaTa pasJNYHOCT. HanuoHanute [prKaBuU
HaMeTHaa eJNHCTBEH ja3WK U €IUHCTBEHa KyaTypa.*
3ae/THO co OBaa IOMUHAHTHA, JTUOEPAJIHO PeIryDInKaH-
cka ¢dopma Ha JIEMOKpATCKAa HalMOHAJIHA JpiKaBa, Ha
3ama/ioT OCTOM e7[Ha BpeIHA 3a 3a0esiexkyBame popMma,
[I03HATa KaKo KOHCOoNMjaTHa ieMokpartHja. [IpucyTHa Bo
caMo HeKOJIKy 3eMju - IlIBajuapuja, benruja u Kananma
- KOHCOLIMjasTHATa JIEMOKpaTHja MpU3HaBa IPyIHU pas-
JIVKY, 11a TOKPaj MHIUBUAYATHUTE IIPaBa ' IIPOIINPYBa
U KOJIEKTUBHHUTe paBa. CMyxa 3abesiekyBa Jieka KOHCO-
[[UjJTHUTE IEMOKPATHH 03BOJIyBaaT MelyreHepaIyucKko
3a4yByBambe Ha KYJITYPHUTE 3a€HUIU U (PYHKIUU CO-
IJIACHO MTPUHITUIINTE HAa KO-HalMja Mef'y MHO3UHCTBOTO,
IIpaBaTa Ha MHO3WHCTBATA, ETHIYKA aBTOHOMIja Ha MaJI-
IMHCTBOTO, CPAa3MEPHO PaCIOpelyBakheTO Ha CPEICTBATA,
moJies1ba Ha BJIACTa, IPABOTO HA BETO KOE OBO3MOKYBa
MaJIIIHCTBOTO /1A CIIPEYH OIpeJieieHa OfjIyKa IITETHA
32 HETOBUTE BUTAJIHU WHTEpEeCH, KaKO U IMOJINTHKA Ha
IIPUJIAJZIOTYBamke, KOMIIPOMUC U HeompejesneHocT. Co
TOAMHU KOHCOIIMjaJIHATA JeMOKpaTHja Oellle UTHOPU-
paHa, cé /ozneka He Oelle KOHIENTyaJU3UpaHA KaKo
ajTepHATHUBEH MOjieNl o7 cTpaHa Ha Apenp Jlujdapt
(Arend Lijphart).>® HWcropujata Ha Kumap wuckycu
COKMBOT Ha IIOTOPENPETCTAaBEHHOT HayuH. Toj nMa
MHOTY ITIO3UTHUBHH €JIeMEHTU KOU MOXKe J]a IPUI0HecaT
KOH BOCIIOCTaBYBab€ Ha MYJITHUKYJITYPHA KOHCOIIHjaJTHA
nemokparuja. [Ipamamero koe ce jaByBa € ,30IITO
MyaTUKyATypHa“? Tpeba ma ce mMa mpeABHj, JeKa BO
neHemHo BpeMe Kumap e myntukynrypeH. PasnBoeHu
U OZIBOEHHU TpHeCeT TOANHU, OKyIHPaHU U MeryceOHO
onnenenu, Typuurte u I'puute paszBuie cBOj HAUYMH
Ha pas3MHCJIyBalbe U OpPraHU3Upame HAa HUBHUTE

Journal for Politics, Gender, and Culture Vol. 6 / No. 1 / Winter 2007

homogenization and assimilation of the resident popula-
tion through the labor market, public education, mass
media, freedom of movement and association, and other
means of undermining ethnic diversity. Nation-states
imposed a single language and a single culture.* Along
with this predominant, liberal-republican form of the
democratic nation-state, there is, in the West, another
noteworthy form, known as consociational democracy.
Found in only several countries — Switzerland, Belgium
and Canada — consociational democracies recognize
group differences and extend collective rights in addi-
tion to individual rights. Smooha notes that consocia-
tional democracies allow the intergenerational preserva-
tion of cultural communities and function according to
the principles of co-nation between majority, minority
rights, ethnic autonomy for the minority, proportionali-
ty in resource-allocation, power-sharing, veto power that
enables the minority to block any decision detrimental to
its vital interests, and politics of accommodation, com-
promise and indecision. For years consociational de-
mocracy was ignored until it was conceptualised as an
alternative model by Arend Lijphart.?° The history of Cy-
prus experienced coexistence as presented above. It has
many positive elements, which can contribute towards
establishing a multicultural consociational democracy.
The question which comes up is “why multicultural”?
One has to keep in mind that Cyprus today is multicul-
tural. Thirty years divided and separated, occupied and
away from each other, Turks and Greeks developed their
own way of thinking and organizing their communities.
The influence by common history, the centuries of sym-
biosis and collaboration mark this under development
“new way of thinking”. All are Cypriots and this is the
common denominator, they have the Cypriot culture,
which is nearly the same regarding amusement, cooking,
family structure, etc. Religion has never been a problem
on the island; the Church as Ethnarchy unified and sup-
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3aeHUIA. BiiMjaHWeTo 0f] 3aeHUYKATA HCTOPH]a,
BEKOBHATa CUMOMO3a U copaboTKa ce obesieskja Ha OBOj
,HOB HAUMH Ha Pa3MHUCIyBame" KOJIITO € CE YIITE BO
pasBoj. Cure ce Kunpanu u oBa e 3aeTHUYKN UMEHHUTEJI,
HUBHATa KyJITypa € KAMapCKa, PEUrCH UCTa BO OHOC Ha
3a0aByBambETO, TOTBEIHETO, CEMEjHATA CTPYKTYpa, WTH.
Penurujata HuUKorail He Omsa mpoOJieM Ha OCTPOBOT;
[[PKBaTa KaKO €THApXWja TU COEJUHU W TOJAPIKA CUTE
KOU JKHMBeaT Ha ocTpoBOT. Cemnak, o MHBa3ujaTa MHOTY
[[PKBU Oea YHUIIITEHH W HOBU J0OcesieHuIH o7 Typuuja
r0 Hacejdja CEBEPHUOT eI Off OCTPOBOT; IOBEKETO
HOBH JIOCEJIEHUIIM Ce JIyf'e KOU MMaaT IMOCHJIHA Bepa BO
uciaamot of kumnapckute Typiu. Cute The yKaskyBaaT
HA HEKOJIKY OCHOBHU Pa3JIUKU BO JKMBOTOT KOWIIITO ja
BKJIyUyBaaT Pa3/IMKaTa Ha Ja3UKOT U IIOCKOPO TOBOPAT 3a
MYJITUKYJITYPHO, OTKOJIKY 32 MOHOKYJITYPHO KHITAPCKO
OIIIITECTBO.*'

Kumnap e wienka Ha EBporickata Yuuja. I Kunap u EB-
poma ma ce MyJATUKYATYPHH. MyJITHKYJITyPaTu3MOT
MIpeIN3BUKYBa OTBOPEHOCT, TOJIEPAHIIH]ja, MEFYKYJITYPHO
OILIO/IyBatbe, FparaHCKH U MAJIIIMHCKH IIpaBa 1 MOJIUTH-
Ka Ha HJ€HTUTET; 1001Ba pa3IunyHu GOPMH 1 3HAUEEHA BO
pasnnuHu 3eMju. HaBrucTHHA HHTEPECHO BO OBaa CMUC-
Jla € MHTEPBjyTO Ha MCHXOaHAJIUTHYApPOT Bamuk Boii-
kaH (Vamik Volkan),?* kunapcku TypuuH Koj KUBee BO
CAJI, mrro ro HarpaBu CumoH Baxuesu (Simon Bahceli)
3a mpalamara Ha KUIIapCKUOT MPO0JIeM U HAEHTUTETOT
Ha Kunpanute. Toj cMera Jieka HajrOJIeMHOT ITPOOIIEM
3a Typckute Kunpauu e mpo6ieMoT Ha uieHTUTeT. ,,Hue
cvme Typru, HO He cMe et o Typuuja“. Hemame Hekoj
BUCTUHCKH HA3UB, ¥ KPAJHHOT PE3yJITAT € YyBCTBOTO HA
Oosika. BosikaH Besiu Jieka oBaa 30yHETOCT € IIPOU3BOJ
Ha 30 rouHU embapro u usosanuja. Toj mo/aBa Jieka
rojieMUHaTa Ha mpobJIeMOT MOKe Jia ce pa3bepe BO KOH-
TeKCT Ha GaKTOT JieKa Typckute Kumnpanw, riacajku ,,3a“
IJIAHOT Ha AHaH, 6ea IMOJIrOTBEHH Jja TH 3arybaT CBOUTE
JIOMOBH Y 3eMjaTa IIITO ja IoceayBasie 30 TOJIMHHU, BO 3a-
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ported all people living on the island. However, after the
invasion many churches were destroyed and new settlers
from Turkey inhabited the northern part of the island;
most of these new settlers are people who have a stron-
ger faith in Islam than Turkish Cypriots do. All these
show some basic differences in life which include the dif-
ference of language speak for a multicultural rather than
mono-cultural Cypriot society.*'

Cyprus is a member of the European Union. Cyprus and
Europe are both multicultural. Multiculturalism invokes
openness, tolerance, intercultural fertilization, civil and
minority rights, and the politics of identity; it takes dif-
ferent forms and meanings in different countries. Very
interesting in this regard is the interview of a Turkish
Cypriot psychoanalyst living in the United States, Vamik
Volkan,?* given to Simon Bahceli regarding the Cyprus
problem and the identity of the Cypriots. He thinks that
the biggest problem for the Turkish Cypriots is the prob-
lem of identity. “We are Turks, but not part of Turkey.
We have no real title, and the end result is a feeling of
hurt.” Volkan says this confusion is a product of 30 years
of embargoes and isolation. He adds the magnitude of
the problem can be understood in the context of the fact
that Turkish Cypriots, in voting “yes” to the Anan Plan,
were willing to lose their homes and lands of the last 30
years in exchange for an identity. “There is no Greek Cy-
priot identity without considering the Turks,” he says,
explaining “there was fantastic cooperation between
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MeHa 3a UAEHTHUTET. ,He mocTou MAEHTUTET HA TPUKU
Kunpanwus 6e3 /1a ce 3emat npeasus Typiiure®, Beu T0j,
objacHyBajku, ,uMarie ¢paHTaCTHIHA COpabOTKa moMery
TYPCKUTE M TPUKUTE 3aeJIHUIM IpeJ 'pukaTa BojHA 3a
HE3aBHCHOCT ¥ MOJIEPHHUOT I'PUKU UJIEHTUTET 3aCHOBAH
Bp3 ropudupame Ha BOCTAHUETO, KOj 6ua hopmMu-
paH moToa“.

Bo pagsoeHuTe omiuTecTBa MCTO TaKa BO rojeMa Mepa
€ 3Ha4YaeH IpobIeMOT Ha HECUTYPHOCT. Bo kumapckuor
cJIydaj OBa e eflHa O/ IPUYMHUTE 32 IPUKOTO MHO3UH-
cTBO Aa riaca npotus Iimanor Avan. [lomectyBameTo o7
BOjHA BO MUD IIOBJIEKYBa I'OJIeM CTelleH Ha HECUTYPHOCT.
JakoB bap-Cuman-Tos (Yaacov Bar-Siman-Tov) TBpau
JleKa mpBaTa IIpU4YrHa 32 HECUTYPHOCT € HeJIOCTUTOT Ha
MH@OPMAIMH U UCKYCTBO BO OZTHOC HA JIBeTe HaCTaHaTH
CUTYyallu! U YCJIOBUTE HAa IOMECTYBahe 0] BOjHA BO MUD.
Jlonexka mpeTXoAHO HENpPHjaTeJICKUTE CTpaHu Oea cu-
TYPHU BO O/THOC Ha BOjJHATA, TUE Ce IIOMAJIKy CUTYDHHU BO
OJIHOC Ha MUPOT, 0cOOEHO KOra HeMaaT TaKBO HUCKYCTBO
BO HUBHUTE OJTHOCH. BropaTa npuyrHa 3a HeCUTypHOCTa
€ HEeJIOCTUTOT Ha OIIIITO [T03HaBamke MOTPEOHO 3a IPOo-
IleHyBalbe Ha OYeKyBaHUTE pPe3yJITaTH OJi MUPOBHUTE
ogHocu.®® [Ipen pedpepeHyMOT 32 JIaHOT HA AHAH, HA
Kunap MHOTyMHHA IIpOTECTHpAa JieKka UMaaT MaJIKy UH-
dbopmanum 3a Toa MmMTO ke ce cay4H o npudakamero
Ha IlnaHOT, lofeka mak Apyry TBpZea JeKa He ce CU-
TYPHU [ OBaa HOBA WHCTUTYIU]a, .penepanHara
Byasia Ha Kumap“ ke Moxke 1a ru 06e306eu mpaBara Ha
cuTe rpafaHy Ha ucT HauyumH. Of Apyra crpaHa, HHUKO]
He TBpAeule feka I'puure n Typuure HemaaT MUPOB-
HO HCKYCTBO BO HUBHMOT OZJHOC, a TOA Ce JOJIKelle Ha
JIOJITOTpajHaTa cuMOMo3a Ha JiBeTe 3aefHUIU. Mupo-
TBOPCTBOTO € ceKoraml pusuyHa pabora. Cemak, Kako
mTo Benu JakoB bap-Cuman-ToB, mopamu mobpute
OIHOCH KOH JIBeTe ITJIaBHU 3aelHUIIN T UMaJie CO FOJU-
HU, BO HAIITUOT CJIy4aj paboTUTE HE ce YMHAT KAKO MHOTY
KOMILIUKYBaHH.
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Turkish and Greek communities before the Greek War of
Independence and the subsequent, modern Greek iden-
tity based on the glorification of that uprising.”

The problem of uncertainty is also quite important in di-
vided societies. In the case of Cyprus this was one of the
reasons for the Greek majority to vote against the Anan
Plan. A shift from war to peace often entails a high level
of uncertainty. Yaacov Bar-Siman-Tov argues that the
first cause of uncertainty is the lack of information and
experience concerning both the situation at hand and the
conditions of shifting from war to peace. Whereas for-
merly the rival sides were certain about war, they are less
certain about peace, especially when they have had no ex-
perience of peace in their relationship. The second cause
of uncertainty is the lack of general knowledge needed
for assessing the expected outcomes of peace relations.*
Before the referendum on the Anan Plan in Cyprus many
people protested that they had little information on what
was going to happen after accepting the Plan whereas
others claimed they were not sure whether this new insti-
tution, “the federal government of Cyprus” would be able
to secure the rights of all citizens in the same way. On the
other hand nobody claimed that Greeks and Turks had
no experience of peace in their relationship, due to the
long symbiosis of the two communities. Peacemaking is
always a risk-taking affair. However, as Yaacov Bar-Si-
man-Tov put it, in our case things seem not to be very
complicated, because of the good relations the two main
communities have had over the centuries.
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benewku:

ITozaguna: HezaBucHocra ox O6eauneroro KpascTso
Oemre ogo0peHa BO 1960 TOAMHA CO YCTaBHU TapaHIIUHA
JlaJIeHd Ha TYPCKOTO MAaJIITUHCTBO OJi CTPaHA HA I'PUYKOTO
KUIIapcKo MHO3UHCTBO. OBJe Tpeba /a ce 3abesyexu aeka
yCTaBOT 07 1960 roguHa He pedepupa Ha ,MHO3UHCKA/
MAaJIIIMHCKA 3aeTHUIA“, TYKY Ha ,, TypCcKa/TpuKa 3eTHUIA".
Bo 1974 roguna, 06MI0T Ha XyHTaTa MOAApKaHa o ' prure
3a mpe3eMarma Ha Bjacta Oelle IpecpeTHAT €O BOeHa
WHTEpBEHIMja o7 cTpaHa Ha Typnuja, KojarnTo HacKOpo
KOHTpOJIMpalle pedyucu 40% of ocrtpoBoT. Bo 1983
TOJINHA, TEPUTOPHjATA O] TypCKa BJIACT CE CAMOIIPOTJIaCH
3a , Typcka Pemyosnnka CeBepen Kumap®, HO e IUHCTBEHO
Typruja ja mpusHaBa. JJUpeKTHHUTE MPETrOBOPU IOMery
JIBeTe CTPaHH, 3a CKJIydyBame IeJ0CHA CHorojda Ha
mojenbaTa Ha OCTPOBOT, BojieHM of, OH, 3amouyHaa BO
janyapu 2002 roawHa. Buam http://www.greatestcities.
com/Middle_East/Cyprus.html

HanmoHaTHUOT KOHCEH3YC CHpPOBEZEH IIOZ, OpUTAHCKA
BJIACT TOBOpEIEe 3a MyXaMeIaHCKU WJIA MYCIUMAaHCKU
JKUTEJIN WIN XPUCTHjaHCKH xuTenu Ha Kumap, a He 3a
,Typcku Kunpauun“. Cemak, KOH KpajoT Ha GPUTAHCKOTO
BiIasieee, TepMuHUTE ,rpukr Kumpanu“ u Typcku
Kunpanu 6ea Herro BoobuuaeHo. Bugu See A. Pavlides,
sTourcocyprioi“, Megale Kypriake Egyklopedia, XIII,
Nicosia 1990, 113f. To kopucTam M3pazoT MycauMaH/
XPUCTHjaHUH 34 /Ia ja HarjiacaM yJIorata Ha peJIurHjaTa BO
coxxuBoTOoT Ha Kunap. Ilputoa, 3aeqHuIinTe ce HapeKyBaart
CIOpeZi HUBHATA PEJINTHO3HA ONpeesida, a He CIIOpesn
HHUBHATA €THUYKA PA3JIMKA.

Buau Hill, G., History of Cyprus, Bd. III (Cambridge,
1972), 83-85.

Kako mro 3abenexyBa IleHKuHC, ,HcTopHjaTa € moMec-
TyBame, IpobyieMaTH4eH ANCKYpC, HaBUAYM 3a €/leH
acmeKT Ha CBETOT, HAa MHHATOTO, CO3J3/IeH OJi Tpyma
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Notes:

Background: Independence from the UK was approved in
1960 with constitutional guarantees by the Greek Cypriot
majority to the Turkish Cypriot minority. It is important
to note here that in the constitution of 1960 there was
no reference to a “majority/minority community” but to
“Turkish/Greek community.” In 1974, a Greek sponsored
junta attempt to seize the government was met by military
intervention from Turkey, which soon controlled almost
40% of the island. In 1983, the Turkish-held area declared
itself the “Turkish Republic of Northern Cyprus,” but only
Turkey recognizes it. UN led direct talks between the two
sides to reach a comprehensive settlement to the division
of the island began in January 2002. See http://www.
greatestcities.com/Middle_ East/Cyprus.html

The national censuses conducted under British rule spoke
of Mohammedan or Moslem inhabitants or Christian
inhabitants of Cyprus, and not of “Turkish Cypriots.”
Towards the end of the British rule, however, the terms
“Greek Cypriots” and “Turkish Cypriots” were usual.
See A. Pavlides, “Tourcocyprioi” (Turkish Cypriots),
Megale Kypriake Egyklopedia, XIII, Nicosia 1990, 113f. I
use the term Muslim/Christian in order to highlight the
role of religion on coexistence in Cyprus. In addition,
the communities are called according to their religious
adherence and not according to their ethnic difference.

See G. Hill, History of Cyprus, Bd. III (Cambridge, 1972),
83-85.

As Jenkins notes “history is a shifting, problematic
discourse, ostensibly about an aspect of the world, the past,
that is produced by a group of present-minded workers
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yInaTeHu paboTHUIIM KO paboTat Ha 3aeMHO TpudaTIUBU
HAUMHU KOU Ce EMHCTEMOJIONIKY, METOIOJIONIIKY, H/Ie0-
JIOIIKM W TpakTUYHO mosuimoHupann.” Keith Jenkins,
Re-thinking History (London: Redwood Books, 1942),
26. [Ipyro mpaiiame, IOBP3aHO CO OBa, € ,,KOj € CTaTyCOT
Ha BHUCTHMHATA BO AWCKYPCUTE HA HCTOPHjaTa W 3O0IITO
Hu Tpeba BHUcTMHaTa?‘ Bo Hallle BpeMe BHCTHHATA
e aBTOpedepupayka TOBOpHa (uUrypa KoOjallTo He €
BO MOJXKHOCT Jla TO JIOTIPe CBETOT Ha IIOjaBHUTE: Of] Taa
npuunHa, 300poT M 00jeKTOT ocTaHyBaa ofBoeHHU. Jla
ro rutupame Pyko: ,BUCTHHATA Ce IIPOU3BENYBa MPEKY
MHOIITBEHUTE (OPMU KOU CEKOE OTIITECTBO I'M UMa KAKO
‘omirTa mosiMTHKA  Ha BucTuHarta“. M. Foucault, Power/
Knowledge (New York: Pantheon, 1981), 131.

Buau Lang R. Hamilton, Cyprus: its History, its Present
Resources and Future Prospects, (London, 1878), 204ff.;
Costas Kyrris, Peaceful Coexistence in Cyprus under
British Rule and After Independence (Nicosia, 1977),
8off.

Ha rpukwu xaitiaciiukoH. CeKpeTapcKUTe MaTepHjaid KON
IIpekrBeaja BO ApPXMENMCKOIICKAaTa apXuBa BKJIydyBaar
MHOTY 3Ha4ajHU peructpu kako Mezac Kodexc (I'onemuot
kogeke) U Kitemaitiukoc Kodexc (VIMOTEH KOAekc) U
rosieM O6poj APYTH TOKyMEHTH CO TOJIEMO BaKHOCT. OBUe
perucTpu BKJIydyBaaT KaTeTOPUHU Ha JOKYMEHTH Kako:
PETUCTPH OF, TOAUIIHUTE NPUXOAU OJf MOPETO, OF IIPKBU U
MaHACTUPH Ha enapxujara, kako mTo e Reg. XXVIII (1821-
1857), perucTpu Ha I[PKOBHA COIICTBEHOCT BO ILIEJIU KA3U
WJTU ceJjla WK IPajioBu Kako 1mto ce Reg. XLII (1733-1744),
Reg. XLVI (1777-1779), Reg. XLV (1772-1833) KojmTo
HCTO TaKa BKJIyYyBa €BUJEHIIMU HA JIO3BOJIH 3a Opak u
T.H., PETUCTPHU Ha Tpomony, kako Reg. XXXIV, perucrpu
Ha kupuu kako Reg. XI, u apyru. Mako man ges oz oBaa
apxuBa Beke ce KOPUCTEJI KAaKO CBEIOIITBO BO (DHIIOJIOIIKH
Y MICTOPUCKU paclpaBH, IIOTOJIEMHUOT JieJI Of Hea OCTaHyBa
Heo0jaBeH U yIIITe MHOTY HEIITO Tpeba J1a ce CTOPH 3a Taa
Jia Guzie JOBOJIHO NCKOPUCTEHA BO UCTPAXKyBamhaTa.
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who go about their work in mutually recognisable ways
that are epistemologically, methodologically, ideologically
and practically positioned.” Keith Jenkins, Re-thinking
History (London: Redwood Books, 1942), 26. Another
related question is “what is the status of truth in the
discourses of history and why do we need truth?” In our
time truth is a self-referencing figure of speech, incapable
of accessing the phenomenal world: word and object for
this reason, remain separate. To quote Foucault “truth is
produced by virtue of multiple forms each society has as
‘general politics’ of truth.” M. Foucault, Power/Knowledge
(New York: Pantheon, 1981), 131.

See Lang R. Hamilton, Cyprus: its History, its Present
Resources and Future Prospects, (London, 1878), 204ff.;
Costas Kyrris, Peaceful Coexistence in Cyprus under
British Rule and After Independence (Nicosia, 1977),
8off.

In Greek Katastichon. The secretarial materials which
have survived in the Archbishopric’s Archive include
very important Registers such as the Megas Kodex (Great
Codex) and the Ktematicos Kodex (Property Codex), and
a large amount of other documents of great significance.
These Registers include categories of documents such as:
Registers of yearly revenues of the Sea, from churches and
monasteries of the dioceses such as Reg. XXVIII (1821-
1857), Registers of ecclesiastic property in whole kazas or
villages or towns such as Reg. XLII (1733-1744), Reg. XLVI
(1777-1779), Reg. XLV (1772-1833) also including some
records of Marriage Licenses etc., Registers of Expenses
such as Reg. XXXIV, Registers of rents such as Reg. XI,
and others. Though a small section of this Archive has
already been used in philological and historical treatises
as testimony, its vast majority remains unpublished, and
much has still to be done before its satisfactory utilisation
in research.

:




7.

10.

11.

12.

13.

Register XLII (of 1733), 26, 99. Register XLVI (of 1773),
163. Register LIII (of 1867), 18, 23, 65.

Register LXVIII, 4, 16, 20, 26, 30.

Ogoj Perucrap Hema gatym. O HAUMHOT HA KOj € HATIUIIIAH,
ce YMHU JIeKa MOTEKHYBa O] KpajoT Ha 18 Bek.

Register XII, 21, 22, 26, 36, 60, 62, 80, 92.
Register CVII, 13.

VIaTyBameToO Ha CHTE PETUCTPU HA OBaa IIO3HATA apXuBa
0u ro HAAMUHAJIO 00EMOT U I1eJINTE Ha 0BOj TEKCT.

Tue ¥ mpumarajie Ha McJIaMcKaTa JAp)KaBa Kako ,3alllTH-
TeHU" HEMyC/JIMMaHCKHU rpafauu. Tue ce ciie0eHuI Ha
,00jaBeHa penuruja“, rJ1IaBHO HAa XPUCTHUjaHCTBO WJIM Ha
jymeusam. Biarogapenue Ha MOTEKJIOTO, HUBHUTE J€IA TO
CTeKHaJIe PaBHUOT CTATyC Ha CBOWUTE pOAMTENH. [IypHu u
BO cJIy4aj Ha 6pak Ha 3MMHja co TyIMHKa, Taa ro AobuBaia
CTaTycoT Ha conpyrot. Ha mo4erox, cratycoT Ha 3umuuiie
0w yTBpAEH BO JOrOBOp IIOMely XPHCTHUjaHCKUTE U
€BPEJCKUTE 3aeJHMIM Of, €QHA M MYyCJAUMAaHUTE O
Jipyra cTpaHa, cIiopesi Koj BTopute Omie 00Bp3aHu Ja TU
3aIITUTYBaaT (uma) 3umuuilie, KOU Mak Tpeba aa miakaar
2u3ja (ku3ja Ha TYpCKH) 3a Jia IPECTOjyBaaT BO MCJIaMCKa
JIpKaBa W Ja OWaT 3alITUTEHH Off HEIPHjaTeICKUTE
Hamasiu 6e3 /1a CIy»KaT BO McjlaMcKara apmuja. Bugu Bat
Ye'or, The Dhimmi, Jews and Christians under Islam
(London: Associated University Presses, 2001), 52-59;
H. Loschner, Staatsangehorigkeit und Islam (Erlangen-
Niirnberg, 1971), 22f.: K. A.El-Fadl, ,Islamic Law and
Muslim Minorities: The Juristic Discourse on Muslim
Minorities from the second/eighth to the eleventh/
seventeenth Centuries,” Islamic Law and Society 1 (1994),
Nr. 2, 141-143: H. Kruse, Das Staatsangehorigkeitsrecht
der arabischen Staaten (Frankfurt a.M., 1955), 13.
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7.

10.

11.

12.

13.

Register XLII (of 1733), 26, 99. Register XLVI (of 1773),
163. Register LIII (of 1867), 18, 23, 65.

Register LXVIII, 4, 16, 20, 26, 30.

This Register has no date. From the way it is written it
seems to date back to the end of 18th century.

Register XII, 21, 22, 26, 36, 60, 62, 80, 92.
Register CVII, 13.

It would be beyond the scope and purposes of this article
to refer to all Registers of this famous Archive.

They belonged to the Islamic State as “protected” non-
Muslim citizens. They are followers of a “by revelation
religion,” mainly Christianity and Judaism. Due to their
origin their children acquired their parents’ legal status.
Even in case of marriage of one “imm1” to an alien woman,
the latter acquired her husband’s status. Initially the status
of “imm1” was enacted under a treaty between Christian
and Judaic communities and Muslims according to which
the latter were obliged to have under their protection
(imma) the “immi”, who should pay tribute - gizya
(Turkish: “cizye”) in order to have residence in the Islamic
state and protection from hostile attacks without serving
in the Islamic army. See Bat Ye’or, The Dhimmi, Jews and
Christians under Islam (London: Associated University
Presses, 2001), 52-59: H. Loschner, Staatsangehérigkeit
und Islam (Erlangen-Niirnberg, 1971), 22f.: K. A.El-Fad],
“Islamic Law and Muslim Minorities: The Juristic Dis-
course on Muslim Minorities from the second/eighth to
the eleventh/seventeenth Centuries,” Islamic Law and
Society 1(1994), Nr. 2, 141-143: H. Kruse, Das Staatsange-
horigkeitsrecht der arabischen Staaten (Frankfurt a.M.,

1955), 13.
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15.

16.

17.

18.

19.
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Ronald Jennings, Christians and Muslims in Ottoman
Cyprus and the Mediterranean World 1571-1640 (New
York: New York University Press, 1993), 328-342. Buau
ucro Taka Ahmet Gazioglu KIbriIs'ta Tiirkler (1570-1878).
308 ylIllIk tiirk dénemine, Klbrls Arahtirma ve Yayln
Merkezi (CYREP), 1994. Mustafa Altan, Belgelerle KibrIs
Tiirk VakIflar Tarihi (KIbrls VakIflar idaresi YayInlarl,
1995).

ErHapxuja e rpuka cjiokeHa HMEHKa KOjalllTO Ce COCTOU
on rpukute 360poBu ,ethnos“ (namuja) u ,archo“ (ma ce
Ouzie BO yJI0Ta Ha BOZaY).

Buau Theodore Papadopoullos, Studies and Documents
relating to the History of the Greek Church and People
under Turkish Domination (Brussels: Variorum, 1952),
103-107. H. Lukach, - D. Jardine, The Handbook of Cyprus
(London: Edward Stanford, 1913), 37.

Mokra Ha IpaBocJjIaBHATa IIPKBa Ce HaMaJIWia IOPaau
JIOMUHAHTHATA yJIOTa Ha KaTOJIMYKATa I[PKBa 32 BpeMe Ha
BEHEIFICKOTO BJIJIEEHHE.

Bupau Costas Kyrris, History of Cyprus (Nicosia: Lampousa
Publications, 1996), 263. Idem, ,,Symbiotic Elements in the
History of the two Communities of Cyprus®, Proceedings
of the International Symposium on Political Geography,
Nicosia 1976, 136-137.

3a BpeMe Ha BJaJIe€’HETO HA HMIEPATOPOT 3€eHOH,
aBrokedarHocta (JjypuIUKIMCKaTa HE3aBHUCHOCT) Ha
IIpaBocnaBHara npkBa Ha Kumap Oemre ocmopyBaHa
o7 maTpujapxoT Ha AHTHOXHja. Mako apXuenmncKOIIOT
AnTemuj ja OpaHesl HeaBHCHOCTAa HA HEroBaTa IIPKBA,
HeMajio oQUIMjaTHO IpPU3HABame Off CTpaHa Ha
HNwmneparopot. Bo Toa Bpeme moMoIirta A01ia o1 HajuayieH
¥ HeoueKyBaH HacTaH. buta mpoHajieHa memrrepa Bo Koja
UMaJI0 KOBUer CO OCTaHKHUTe o] amoctosl BapHasa, co
komnuja Ha EBanresnuero no MaTej Bo pakonuc Ha cCaMHOT

14.

15.

16.

17.

18.

19.
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Ronald Jennings, Christians and Muslims in Ottoman
Cyprus and the Mediterranean World 1571-1640 (New
York: New York University Press, 1993), 328-342. See
also Ahmet Gazioglu KIbrIs'ta Tiirkler (1570-1878). 308
yIllIk tiirk donemine, KIbrIs Arahtirma ve YayIn Merkezi
(CYREP), 1994. Mustafa Altan, Belgelerle Kibrls Tiirk
VaklIflar Tarihi (KIbrIs VakIflar idaresi YayInlarl, 1995).

Ethnarchy is a Greek compound word consisting of the
Greek words “ethnos” (nation) and “archo” (to act as a
leader).

See Theodore Papadopoullos, Studies and Documents
relating to the History of the Greek Church and People
under Turkish Domination (Brussels: Variorum, 1952),
103-107. H.Lukach, - D. Jardine, The Handbook of Cyprus
(London: Edward Stanford, 1913), 37.

The power of the Orthodox Church was reduced owing to
the dominating role of the Latin Church during Venetian
rule.

See Costas Kyrris, History of Cyprus (Nicosia: Lampousa
Publications, 1996), 263. Idem, “Symbiotic Elements in the
History of the two Communities of Cyprus”, Proceedings
of the International Symposium on Political Geography,
Nicosia 1976, 136-137.

Duringthereign of Emperor Zeno the autocephaly (juridical
independancy) of the Orthodox Church of Cyprus was
disputed by the Patriarch of Antiochia. Though Archbishop
Anthemios defended his Church’s independency, there
was no official recognition by the Emperor. At that time
assistance came from a most strange and unexpected event.
A cave was found, in which there was a chest containing
the remains of the Apostle Barnabas, with a copy of St.
Matthew's Gospel in Barnabas’ own handwriting, where
it had been placed by Mark. Even the most sceptical could
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20.

21.

22,

23.

24.

BapnaBa, a 6w craBeH TaMy Off cTpaHa Ha Mapko. Jlypu
U HAjCKENITUYHUTE HE MOXKeJe MOBeKe /1a ce COMHEeBaaT
Jleka [[pkBara Ha Kumap e eZJHaKBO alloCTOJIHA KaKO U Taa
Ha AHTHOXWja, U CIIOpe]] Toa oJ UcT paHr. [IpecpekeH ox
OTKPUTHETO, AHTEMHU] BeAHAII TPTHAJ 32 KOHCTAaHTHHOIIO
CO CKAIIOI[EHUTE PETUKTH, KA/IEIITO IO IIPHjaBUJI HACTAHOT
u nobapas ox ViMmepaTopoT 3alITUTa Off TUPaHUjaTa Ha
IMarpujapxoT. BirarogapeHue Ha oBa OTKpUTHE 3€HOH ja
MOTBPAMI aBTOKe(dasIHOCTa Ha KUIMAPCKATa I[PKBA U UM
JIOZIeJIWII HA KUIAPCKUTE JKUTETN HEKOJIKY IIPUBHJIETHH
KOHU OTTOTAalll ce HAjBHUMATEJIHO YyBaHHU. Mery apyrure
paboTu, uM 6110 JO3BOJIEHO /1A CE OTITHUIIIYBAAT CO IIPBEHO
MaCTWJIO KaKO 3HAaK 3a YIJIe/l, KOe MHAKy r0 KOpUCTeJe
CaMO HMIIEPATOPHUTE, A HOCAT IyPIypPHU HAMETKH Ha
I[PKOBHUTE IMIPOCJIABH U BJIAJIETEJICKH CKUIITAP HAMECTO
obuuen macrtupcku cramn. Bugu J. Hackett, A History of
the Orthodox Church of Cyprus (New York: Burt Franklin,
1972), 23ff.

George Serghides, ,,Internal and External Conflict of Laws
in regard to Family Relations in Cyprus,” Studia Juris
Cyprii, Vol. 1, Nicosia 1988, 32.

Bunu Excerpta Cypria, Materials for a History of Cyprus,
transl. by Cobham, C. D., (Cambridge, 1908), 269.

Bugu Excerpta Cypria, cit., 269.

Kypau 2, 221, 228 and 4, 34. See H. Kotzur, Kollisi-
onsrechtliche Probleme christlich-islamischer Ehen
dargestellt am Beispiel deutsch-maghrebinischer Verbin-
dungen (Tiibingen, 1988), 27-29. K. Ahmed, The Muslim
Law of Divorce (New Delhi, 1984), 693-695. Also see
Areti Demosthenous-Pashalidou, “Rechtskollisionen bei
der Auflosung von Mischehen zwischen Muslimen und
Andersglaubigen,” Der Islam 76, (1999): 2, 315.

Kypau 5, 5.
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20.

21.

22,

23.

24.

no longer doubt that the Church of Cyprus was equally
as apostolic as that of Antioch, and, therefore, of equal
rank. Overjoyed at the discovery Anthemios set off at
once with the precious relics to Constantinople, where
he reported the occurrence, and requested the Emperor’s
protection against the Patriarch’s tyranny. Zeno, due
to this discovery, confirmed the autocephaly of Cypriot
Church and conferred upon the Cypriot natives certain
privileges, which have been most jealously guarded ever
since. Among others they received the right of signing in
red ink, a mark of distinction otherwise only enjoyed by
the Emperors, wearing a purple cloak at the festivals of
the Church, and carrying an imperial sceptre in place of
the ordinary pastoral stall. See J. Hackett, A History of
the Orthodox Church of Cyprus (New York: Burt Franklin,
1972), 23ff.

George Serghides, “Internal and External Conflict of Laws
in regard to Family Relations in Cyprus,” Studia Juris
Cyprii, Vol. 1, Nicosia 1988, 32.

See Excerpta Cypria, Materials for a History of Cyprus,
transl. by Cobham, C. D., (Cambridge, 1908), 269.

See Excerpta Cypria, cit., 269.
Koran 2, 221, 228 and 4, 34. See H. Kotzur, Kollisi-
onsrechtliche Probleme christlich-islamischer Ehen

dargestellt am Beispiel deutsch-maghrebinischer Verbin-
dungen (Tiibingen, 1988), 27-29. K. Ahmed, The Muslim
Law of Divorce (New Delhi, 1984), 693-695. Also see
Areti Demosthenous-Pashalidou, “Rechtskollisionen bei
der Auflésung von Mischehen zwischen Muslimen und
Andersglaubigen,” Der Islam 76, (1999): 2, 315.

Koran 5, 5.




25.

26.

27.

28.

29.

30.

31.

Identities )

Bugu G. Helmsdorfer, Moslemitisches Eherecht nach Ha-
nifitischen Grundldgen (Amsterdam, 1968), 59; S. Niazi,
“Marriage with the People of the Book,” Islamic Litera-
ture, Juli 1971, 397-405. S. A ‘La Mawdudi, Towards
Understanding the Qur’an, Vol. II, Strahs 4-6, English
version of Tafhim al- Qur’an (Leicester, 1989), 137f.

Excerpta Cypria, cit., 449.

Jlypu BO 20-THOT BEK ce jaByBa IIPBOTO TIparaHCKO
3aKOHOJIaBCTBO BO BPCKA CO MelllaHu 6pakoBu Bo Kumap.
Bugu G. Serghides, cit., 20ff.

Buau P. Kitromilides, “From Coexistence to Confrontation:
The Dynamics of Ethnic Conflict in Cyprus,” The Result of
a Seminar on the Cyprus Problem, edited by Attalides, M.,
Nicosia 1977, 47f. Ucro M. Attalides, “Relations between
Greek and Turkish Cypriots in perspective,” International
Symposium on Political Geography (Nicosia, 1976), 56.

Sammy, Smooha, “Types of democracy and modes of
conflict management in ethnically divided societies,”
Nations and Nationalism 8 (4), 2002, 424: ,Jloneka
UM JIaBaaT e[HAKBU WHIWUBUYyAJHHU IIpaBa Ha CUTE, THE
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[IOJTUTHYBAAT €/IHA 3aeHUIA YMH 3aeTHUIIH CIIOZIeTyBaaT
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Institutions and the Politics of Educational Change (New
York: Rowman i1 Littlefield Publishers, 2001), 119f.

Bumu Arend Lijphart, Democracy in Plural Societies (New
Haven: CT: Yale University Press, 1977), 25f.
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See G. Helmsdorfer, Moslemitisches Eherecht nach Ha-
nifitischen Grundldgen (Amsterdam, 1968), 59; S. Niazi,
“Marriage with the People of the Book,” Islamic Litera-
ture, Juli 1971, 397-405. S. A ‘La Mawdudi, Towards
Understanding the Qur’an, Vol. II, Stirahs 4-6, English
version of Tafhim al- Qur’an (Leicester, 1989), 137f.

Excerpta Cypria, cit., 449.

Only in the 20th century do we have the first civil legislation
regarding mixed marriages in Cyprus. See G. Serghides,
cit., 29ff.

See P. Kitromilides, “From Coexistence to Confrontation:
The Dynamics of Ethnic Conflict in Cyprus,” The Result of
a Seminar on the Cyprus Problem, edited by Attalides, M.,
Nicosia 1977, 47f. Also M. Attalides,“Relations between
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Symposium on Political Geography (Nicosia, 1976), 56.
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management in ethnically divided societies,” Nations and
Nationalism 8 (4), 2002, 424: “While they grant equal
individual rights to all, they deny any collective or group
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Sandra Wong, Managing Diversity. Institutions and the
Politics of Educational Change (New York: Rowman &
Littlefield Publishers, 2001), 119f.

See Arend Lijphart, Democracy in Plural Societies (New
Haven: CT: Yale University Press, 1977), 25f.

The “campaign” for multiculturalism has mainly developed
in Western democratic societies, where the central question
has been: How is it possible to respond to the demands
by minority groups for equality and the preservation of
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puToa Jia ce Aajie IPeaHOCT Ha HAIMOHAIHUOT HHTEPEC
U Ha ,HAIMOHAJIHOTO eauHCTBO“? Buau Majid Al-Haj,
»~Multiculturalism in deeply divided societies: the Israeli
case,” International Journal of Intercultural Relations 26
(2002): 170.

Pogien e Bo Kunap Bo 1934 roamHa, Ho ce npecenu Bo CA/]
B0 1960-TuTe. Toj € mpodecop Bo eH3Hja [0 IICUXUjaTpHja
1 ocHoBau Ha IleHTapoT 3a MmpoydyyBame HAa YMOT H
yoBeuka mHTepakiuja (CSMHI) mpu yHHBEp3UTETOT BO
Buppuauja. Toj He TH aHAM3UpA TOEIUHIUTE — TOj TH
aHAIN3UpA JIyFeTO BO IEJI0KUBOTHA CTYAHja 3a TOA IITO
€ OHa IITO T Tepa Jia MPaBar IJIynaBu paboTH BO UMETO
HAa HUBHUTE 3€MjH, IUIEMHIba WX KpB. VHTEpBjyTO €
uszazeHo Bo Sunday Mail, jynu 25, Hukosuja, 2004, 6.

Yaacov Bar-Siman-Tov, Uncertainty and Risk-Taking
in Peacemaking: The Israeli Experience (The Hebrew
University of Jerusalem: Davis Occasional Papers, No. 71,
July 1999), 1ff.
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national interest and “national unity”? See Majid Al-Haj,
“Multiculturalism in deeply divided societies: the Israeli
case,” International Journal of Intercultural Relations 26
(2002): 170.

He was born in Cyprus in 1934 but moved to the US in the
1960s. He is emeritus professor of psychiatry and founder
of the Centre for the Study of Mind and Human Interaction
(CSMHI) at the University of Virginia. He does not analyse
individuals — he analyses peoples in a lifelong study on
what makes them do stupid things in the name of their
countries, tribes or blood. The interview was published in
the Sunday Mail, July 25, Nicosia 2004, 6.

Yaacov Bar-Siman-Tov, Uncertainty and Risk-Taking
in Peacemaking: The Israeli Experience (The Hebrew
University of Jerusalem: Davis Occasional Papers, No. 71,
July 1999), 1ff.




